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MEANING AND FUNCTION OF THE SIGN
OF JONAH IN MATTHEW 12:38-42 AND 16:1-4

Introduction
1. Question

Which metaphors and comparisons did Matthew use to express hope for resurrection?
The religious and cultural contexts of his theological thoughts are explored in the first
part of this volume. This second part deals with particular texts that are not limited to the
resurrection narratives in Matt 28. In what follows we will have a close look at Matthew’s
understanding of Jonah’s sign. What did he mean with the sign of Jonah? Did Matthew
understand it in terms of resurrection? And if so, did he follow examples of the past? Why
did he mention the sign of Jonah in this particular context of his composition?

2. State of research

It is worthwhile to investigate the issue again, in particular as the sign of Jonah is one of
the open questions and desiderates left open by modern exegetes. Modern publications
are rare. G.M. Landes and K. Huber? argue that the text is coherent and that two interpre-
tations of Jonah’s sign are discussed among scholars. Both point to the different possibili-
ties of interpretation without solving the enigma. Even recent commentaries3 refer to the
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classical writers on the topic: A. Vigtle’s publication from the year 19714 or J. Jeremias’
articles in the ThAWNT from 1938 are often quoted¢. The issues discussed among scholars
mostly comprise the methodologies of literary criticism, redaction criticism? and traditio-
nal criticisms. Recent articles? on the issue summarise the problems but do neither offer
an own approach nor an appropriate solution. The main question of this contribution is if
the sign of Jonah is connected with the idea of resurrection.

3. Methodology

In order to find appropriate answers to the question if the sign of Jonah is connected with
the idea of resurrection we will have a closer look at the theology of the book of Jonah
and its reception in early Judaism before analysing the text passages in Matthew’s Gospel.
Furthermore, we examine the understanding of Jonah in the NT writings in general and
then more specific in Matthew. After comparing Matt 12:38-42 and 16:1-4 with its Mar-
kan Vorlage we will analyse both texts in detail. In particular, we will explore the context
and composition of both text segments in order to understand the theological argumen-
tation. Furthermore, we will explore the texts itself with special regard to the following
aspects: addressees (respective opponents), motivation of their demand for a sign, kind of
sign, the understanding of onpeiov in Matthew, and Jesus’ interpretation of Jonah’s sign
in Matthew. Therefore, the meaning of the duration of three days and three nights in the
Bible will be most important.

I. Jonah in the Old Testament

Jonah is one of the Twelve Prophets. In the Hebrew tradition with its chronological order
of the prophetic books it stands between Obadiah and Micah, all prophets of the 8™ cen-
tury. The Minor Prophets are thematically arranged in the LXX. Jonah is the first of two
prophets (Nahum is the second) pronouncing judgment on the Gentiles.

This little booklet has a special position within the prophetic writings insofar as it
is a prophetic narrative with only one prophetic word (3:4). The name of the prophet is
programmatic: Jonah means “dove” or “oppressiveness” which characterises the lack of

4 Cf. A. Vogtle, Der Spruch vom Jonazeichen, in: 1d., Evangelium und die Evangelien. Beitrige zur
Evangelienforschung (KBANT), Diisseldorf, Patmos, 1971, pp. 103-136.

5 J. Jeremias, Tovag, in ThAWNT 3 (1938) pp. 410-413.

6 Cf. further older publications R.A. Edwards, The Sign of Jonah in the Theology of the Evangelists and Q (SBT,
2/18), London, SCM, 1971; G. Schmitt, Das Zeichen des Jona, in ZNW 69 (1978) 123-129; P. Seidelin, Das Jo-
naszeichen, in ST 5 (1951) pp. 119-131.

7 Cf. A. Sand, Das Evangelium nach Matthius (RNT), Regensburg, Pustet, 1986, pp.265-267. He argues for the
later redaction of vv. 41-42 (p. 265). Consequently he interprets the sign of Jonah as a reflection of the post-Eastern
church.

8 Cf. A. Fuchs, Das Zeichen des Jona: Vom Riickfall, in SNTSU, 19 (1994) 131-160 and J.L. Reed, The Sign of Jonah
(Q 11:29-32) and other Epic Traditions in Q, in E.A. Castelli — H. Taussig (Eds.), Reimaging Christian Origins,
Valley Forge, Pa., Trinity Press, 1996, pp. 130-143.

9 Cf. K. Huber, Zeichen, pp. 77-94.
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direction. The prophet portrays Israel’s senselessness and lack of loyalty in flitting back
and forth between Assyria and Egypt (Hos 7:11-12; 11:11).

The book of Jonah has a clear twofold parallel structure with an additional element in
the second part:

1:1-3 Jonah commissioned to go to Nineveh
1:4-16 Jonah and the pagan sailors
1:17-2:10 Jonah’s prayer
3:1-3 Jonah re-commissioned to go to Nineveh
3:3-10 Jonah and the pagan Ninevites
4:1-4 Jonah’s prayer
— D> 4:5-11 God’s lesson for Jonah

Illustration 1: Composition of the Book of Jonah.

The narrative works with contrasts, parallel structures, keywords, repetitions, parody,
and a turning point. The prophetic commission in 1:1 and 3:1 (“Now the word of the
LORD came to Jonah the son of Amittai, saying”) demands from Jonah preaching against
Nineveh because of the wickedness of the inhabitants. Instead, Jonah found a ship going
to Tarshish, a place which is similar to the original destination of Jonah. According to Isa
66:19 Tarshish is described as a place where YHWH is unknown: “And from them I will
send survivors to the nations, to Tarshish, Put, and Lud, who draw the bow, to Tubal and
Javan, to the coastlands afar off, that have not heard my fame or seen my glory; and they
shall declare my glory among the nations.” Only after calling him a second time Jonah
obeys God. The inhabitants of Nineveh came to believe in God and proclaimed a fasting.
Their key question is: ”"Who knows, God may yet repent and turn from his fierce anger,
so that we perish not?” (3:9). This question is put to Israel.

It is part of the bitter parody and the turning point of the story that God asks the pro-
phet if he is able to change his mind (4:11). The book leaves the reader with an open end
and many questions: Can Jonah change his mind about God? And if God can: We can do!
Can Jonah move away from his anger? The main question is not: Can God change? But:
Can Jonah change? What about the reader’s image of God? Can they believe that God is
merciful towards everybody? Can they give a last chance not only to themselves but also
to many others who might not deserve his mercy in their eyes?

In the Hebrew Bible Jonah includes many messages for Israel: Israel is told how quic-
kly pagan people can convert to the God of Israel and how God comes to the prophet.
Israel is told how great God’s mercy is with the Gentiles. There is a tension in the Twelve-
-Prophets book between the salvation of Israel and the nations.

In summary, the book of Jonah is a lesson on the image of God and the conversion of
the Gentiles. The image of a changing God serves as a model for the prophetic announ-
cement of Israel’s opening towards the Gentiles. The alternative between an exclusive
merciful or righteous God is contradicted by Jonah’s theology. His image of God is full
of surprises and breaks up the classical fixed theological reflection!®. Jonah criticizes
the idea of an available God. The book contains extensive theological criticism by con-

10 C. Ruhe-Glatt, Das Zeichen des Jona, in PzB 10(2001) pp. 41-56, p. 54.
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demning doctrinal theology and its application to daily life. It exceeds all expectations
towards God. The truth of God cannot be fixed in institutions or language. The only
problem is the prophet Jonah struggling with this new insight.

The little story of the fish appointed by God to swallow Jonah (1:17-2:10) including
Jonah’s pious thanksgiving prayer is part of the narrator’s irony: Jonah is going down —
into the deepest depth. He is close to death but rescued by God’s word (2:11). The ideas of
death and rescue are crucial in the Jonah story. But rescue did not yet point to the idea of
resurrection as it did not exist in this time!!.

II. Rewritten Jonah in the OT and in Jewish Literature

1. Jonah in the OT

Apart from the Book of Jonah the prophet is only mentioned in 2 Kings 14:25 as a son of
the prophet Amittai from Gathheper. In the Hebrew OT, Jonah indeed is a minor prophet
who is mentioned merely in 2 Kings.

The second reference from the deuterocanonical writings is uncertain in terms of
textual criticism. Tobit 14:4.8 reveals Tobit’s final consideration to go to Media because
Nineveh will fully be overthrown. It seems as if Jonah played just a supporting role in the
OT. This impression can be explained with the characterisation of the prophet as a type
of anti-hero (in contrast to Abraham’s obedience) in the book of Jonah itself.

2. Jonah in Jewish Literature!2

In the apocryphal writings from the 1% century BC until 1 century AC Jonah plays
a leading role. 4 Ezra 1:39 mentions Jonah along with other Israel leaders and minor pro-
phets: Abraham, Isaac, Jacob, Hosea, Amos, Micah, Joel, Obadiah, Jonah etc. Thus, the
three patriarchs are listed together with the Twelve Prophets with Jonah at the sixth posi-
tion. 3 Macc reminds of Jonah’s unharmed rescue with the prayer of Eleazar. He regards
him as a descendant of Abraham and mentions him together with the three companions
in Babylon and Daniel (6:2-8). Only the younger LXX and the apocryphal writings are
interested in Jonah as a descendant of Abraham and leader of Israel.

The Jewish chronicler Flavius Josephus retells the Jonah narrative in his Jewish Antiq-
uities (9.206-215). His portrayal of Jonah differs from the OT in regard to some important
details. Firstly, he overemphasizes Jonah’s flight on a ship and the story with the fish.
Secondly, he mixes up Tarshish with Tarsus in Cilicia, the birthplace of Paul, and changes
the dry land upon which Jonah is being deposited to the Black Sea. Thirdly, he underlines
that Jonah was a Hebrew by nation and a prophet of God. Fourthly, he distinguishes
between a whale and large fish. Fifthly, he portrays Jonah as a prophet confessing his sins,

Il Cf. U. Simon, Jona. Ein jiidischer Kommentar (SBS, 157), Stuttgart, Katholisches Bibelwerk, 1994; H.J. Opgen-
Rhein, Jonapsalm und Jonabuch. Sprachgestalt, Entstehungsgeschichte und Kontextbedeutung von Jona 2 (SBB,
38), Stuttgart, Katholisches Bibelwerk, 1997; Ruhe-Glatt, Das Zeichen des Jona, pp. 41-56.

12 E. Ben Zvi, Signs of Jonah: Reading and Rereading in Ancient Yahud (JSOTSup, 367), Sheffield, Sheffield
Academic Press, 2003.
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prophesying in Nineveh and returning. Sixthly, the Jonah story is embedded in Israel’s
history insofar as he should have promised wars and expeditions of Israel’s leaders. Sev-
enthly, he proclaims the loss of Asia if Nineveh will not convert. The narrative finishes
with Jonah going home. In summary, Flavius Josephus stretches the first part of Jonah
while shortening its second part. He portrays Jonah as a prophet who finally obeys God.
His narrative lacks the parody of its originalis.

Furthermore, the Jerusalem Targum Deut 30:1314 mentions Jonah. Two aspects are
pointed out: 1. Jonah’s descending into the depths of the sea, and 2. Jonah’s proclaiming
the commands of the sea. Jonah is presented as an escaping and repentance preaching
prophet. The story about the fish is of marginal importance in the Jewish tradition’s.

Just so sum up, the supporting role of Jonah is extended in the LXX, the deuteroca-
nonical and early Jewish writings which were known to the NT writers. The anti-hero
mutates into a leader of Israel, a descendant of Abraham and a hero who had expected
God’s rescue from the fish.

II1. Rewritten Jonah in the New Testament

1. References

In the NT the book of Jonah appears in a completely different way than it is rewritten in
the OT and Jewish writings. It is only referred to by name in the synoptic gospels (Matt
12:38-42; 16:1-4; Luke 11:29-3216). Furthermore, Mark 8:11-1317 and in John 6:22-59 (in
particular v.30) mention a sign.

According to the list of “loci citati vel allegati” in Nestle-Aland’s 27" edition further
allusions and quotations to the Book of Jonah can be found in the NT. They almost exc-
lusively can be found in the gospel tradition!s:

13 Ant. 9.206-215.

14 “Neither is the law beyond the great sea, that thou shouldst say, O that we had one like Jonah the prophet, who
could descend into the depths of the sea, and bring it to us, and make us hear its commands, that we may do them!”

15 Cf. U. Steffen, Jona und der Fisch: Der Mythos von Tod und Wiedergeburt, Stuttgart, Kreuz Verlag, 1982,
pp. 47-61.

16 G.M. Landes, Jonah, pp. 133-163.

17 Cf. J. Swetnam, No Sign of Jonah, in Bib. 66 (1985) pp. 126-130 argues that missing a sign in Mark is part of his
christology (Messiasgeheimnis). “He wishes to show that Jesus is the Son of God in a unique sense [...] Hence
Mark does not invoke the resurrection as a sign of divine authentication of who Jesus was and what Jesus did”
(J. Swetnam, Some signs of Jonah, in Bib. 68 [1987] pp. 74-79, p. 74).

18 Cf. the list of “loci citati vel allegati” in Nestle-Aland, 27% edition (p. 799).
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Chart 1: Rewritten Jonah in the NT

NT Jonah 1 | Jonah2 | Jonah3 | Jonah4
Matt 23:35% v.4
Matt 8:24; Mark 4:37 (great storm) vv.Aff
Acts 27:19 (shipwreck) v.5
Rev 11:13%° v.9
Mark 4:41 (storm on the sea) v.10
John 11:50?! vv.12-15
Luke 21:25 (eschatological signs) v.15
Mark 4:41 (storm on the sea) v.16
Matt 12:40; 16:4; 1 Cor 15:4 (resurrection on third day) v.l
Matt 12:41; Luke 11:32 (sign of Jonah) v.5
Matt 11:21; Luke 10:13 (unrepentant cities) vv.5f
Matt 2:10 (star of Bethlehem)? v.6
Matt 26:38; Mark 14:34 (Jesus praying in Gethsemane)?® v.9

Some of the allusions listed up in the recent (27%) edition of Nestle-Aland are quite
uncertain or doubtful: Matt 2:10; 23:35; 26:38; Mark 14:34; John 11:50 and Rev 11:13.
Furthermore, it is noticeable that 1 Cor 15:4 is mentioned although the only connection
to Jonah is the motive of the third day. And the very common motive of a storm on sea
unambiguously cannot be derived from Jonah. The clearest link is the direct quotation
in Matthew.

In particular, Jonah’s escaping from his vocation and the fish swallowing him (1:4-2:1)
is of interest for the NT writers. Furthermore, the conversion of the people of Nineveh in
3:5-6 is referred to in the NT. It surprises that the NT writers did not pay explicit attention
to the two psalms in Jonah 1:17-2:10; 4:1-4 interrupting the narrative.

Most of the alluded verses in the NT are from Jonah chapter one. Apart from the
synoptic tradition Jonah is mentioned just once in John, Acts, Rev, and 1 Cor. Thus, the
Gospel of Matthew is highly relevant in regard to the reception of Jonah in the NT. Only
once Jonah is directly quoted in Matt 12:40.

Finally, we have to look closer at one important aspect of the rewriting process of the
OT in the NT. When NT writers quote a verse from the OT or just allude to it, they might
mean the entire context. In particular, this is the fact in Matthew’s gospel (e.g.: Ps 22:1
in Matt 27:46). A singular verse indicates the theological message of the entire writing.

19 Allusion is doubtful.
20 Allusion is doubtful.
21 Allusion is doubtful.
22 Allusion is doubtful.
23 Allusion is doubtful.
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Fulfilment quotations comment on an event and contain Christological statements. Hence,
the quotation of the sign of Jonah also might point to other aspects of the complex narra-
tive of Jonah.
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Chart 2: References to Jonah in the NT

2. Synoptic comparison

Synoptic reverences to Jonah’s sign can be found in Matt 12:38-42; 16:1-4; and Luke
11:29-32. An indefinite sign is mentioned in Mark 8:11-13; John 6:22-59 (especially v.30).
In what follows, a comparison of the four synoptic texts is presented in order to improve
our view of Matthew.

Probably the oldest text version is Lk 11:30. It does not give any hint for understanding
the sign. It consists of a kaBdc-oUtmg sentence which parallels Jonah with the Son of Man,
and the men of Nineveh with this generation24.

The two other text passages (Matt 12:38) differ from the Markan Vorlage inasmuch as
some scribes?s and Pharisees ask Jesus to give a sign (0éAopev amd 6od onpeiov i0eiv). In
contrast to Mark the motivation of Jesus’ opponents is not mentioned. Furthermore, not
a sign from heaven but a sign of Jesus is demanded.

In Mark just the Pharisees are Jesus’ addressees, in Matthew some scribes and
Pharisees (12:38), respectively Pharisees and Sadducees (16:1). Luke does not mention
opponents, but indeterminate “others” from the crowds. The atmosphere is completely
different. Whilst Mark and Matthew underline a dispute between Jesus and his oppo-
nents, Luke composes a scene with Jesus teaching the crowds. A motivation for asking is
just not mentioned in Matt 12:38; whilst Mk 8:11; Matt 16:1 and Luke 11:16 speak about
testing Jesus (mepdlo).

24 Cf. U. Luz, Das Evangelium nach Matthius (Mt 8-17), (EKK.NT, 1/2), Zirich-Braunschweig, Benziger—
Neukirchen-Vluyn, Neukirchener Verlag, 2(1996), pp. 278.

25 A. Sand, Matthdus, p. 266 argues that the scribes are mentioned because of the OT quotation.



4

Chart 3: Synoptic Comparison

Aspects Mark Matt Luke
Jesus’ 8:11 ot ®apioaiot 12:38 twveg tdv ypoppoaténv kol Papioaiov | 11:16 Etepot
opponents 16:1 ol ®apiooiot kai Zoddovkoiot
8:11 fip&avto 12:38 nihil 11:16 mepalovteg
Motivation Gvgn:t SV OUT0 -
nelpalovteg adTOV
16:1 nepalovteg EmnpdTNGAV AOTOV
8:11 {nrodvteg map’ 12:38 0éhopev amd cod onueiov ideiv 11:16 onueiov &
Sign adtod onpeiov 4md 16:1 onpeiov €k T0d odpavod Emdei&ut ovpavod &fitovv
700 0VPAVOL o0TOIC mop ovTod
8:12 xai 12:39 6 8¢ amoxpiBeic elnev avToic: 11:17 avtog 6¢
avooTtevagag Td Yeved movnpa Kol potyaAic onpeiov Emintel, | €ldmc avtdv
TVELLLOTL OVTOD Kol onpeiov ov dodfoeton avTii £l un 10 10 StavorpoTa
Aéyet onpeiov Tova tod tpoentov. 40 domep simev avToic:
i 1) yeved abtn Onrel | yop v Tovéc &v Tii kotkig tob kitovg Tpeic | miica Pactieio
onuelov; aunv Aéyo | Muépag kai Tpeig viktag, obtmg Eotat O €0’ Eavtnyv
Vuiv, €l doBnoetan T | vidg ToD AvBpdTOL &V Ti Kapdia TG Yig Swapeprobeion
R veved tavtn onueiov. | Tpelg NuEPas Kot Tpeis viktog. 41 dvdpeg €pnuodtot Kot
Jesus Nuwveviton dvactioovtot 8v Tij Kpicel petd oikog &mi olkov
reaction TG yevedg TadTng Kol KOTakpvodov autiy, | TimTeL
6t perevonoav gig to knipvypa Tova, kol
500 mAgiov Tavd dde.
16:3 10 6¢ onueia TV KopdY 00 dHvache
4 yeved movnpa kol Lotyoig onpeiov
Eminrel, ki onpeiov 0O dobnoeTon anTh €l
ur 10 onpeiov Tova. Kol kataMrTmv anTovg
AmiAOev.

The kind of sign is an extraordinary sign from heaven (Mark 8:11; Matt 16:1; Luke 11:16)
or a sign from Jesus (Matt 12:38). Jesus’ interpretation of Jonah’s sign differs among the
three Synoptics. Whilst in Mark Jesus refuses to give a sign at all, Matt 12:38 mentions
the prophet Jonah. In Matt 16:1-4 the sign of Jonah remains an enigma for Jesus’ audience
that is able to interpret the appearance of the sky but not the signs of the time. Luke 11:29f
portrays the contemporary generation as evil. It only receives the sign of Jonah.

Luke 11:29-32 is a close parallel to Matt 12:38; Jonah is understood as a sign that leads
to the repentance in Nineveh — a parallel to the queen of the South and to Jesus. Thus, the
sign of Jonah compares Jesus with this prophet. Matt 16:1-4 contains a singular idea in
the NT insofar as the sign of Jonah is compared with the time signals.

The demand for a sign in John 6:30 has a completely different connotation as it points
to Moses. The only parallel to Matt 12:38 is the demand for a sign from Jesus (ti obv
TOLETG oV onueiov, iva Idmpev kol miotedomuéyv oot). Instead of Jonah the sign of bread
is introduced.

The most detailed reference to the Book of Jonah can be found in Matt 12:38-41 where
Jonah is not only used to pronounce the result of the judgment for the contemporary gen-
eration but also to allude to Jesus’ death and resurrection. It is the only direct anticipation
to the death and resurrection that refers to the narrative of Jonah.
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IV. Meaning of Jonah’s sign in Matt 12:38-42 and 16:1-4

Matt 12:38-42; 16:1-4

12:38a Tote dmekpiOnoav adtd tiveg @V ypappoténv koi Papioaimv
b Aéyovteg

c d1ddoKaAE,

d 0éhopev amo cod onueiov iO€iv.

39a 6 8¢ dmokpiBeic eimev avtoic:

b yeved movnpa kai poryakic onpeiov Emintel, (= 16:4a)
c Kol onpelov 00 dobnoetar adt (=2 16:4b)

d &l pun 10 onueiov Tova 1od tpoentov. (= 16,4¢)

parallelism

40a domep yap v Tovic 8v tfj kotkig Tod k\Tovg Tpeic Huépac kai Tpeic
VOKTOC,
parallelism | b obtmg Eotan 0 vViog ToD AvOpdOTOL v TR KOPdiY TG YTIC TPEIS NUEPAG

| | N Ko TPEiC viKTac.

—4la  Gvopeg Nivevital GvactnoovTal €V Ti] KPioEL LETA TTiG YEVEDNSG TAVTNG
T b Kol KOTaKpIvoDoV avTny,

T C Ot1L petevonoav gig 1o knpuyna Tovd,

d Kod 1600

e  mieiov Tova Oe.
L 42a Poaocidicca votov EyepOncetan £v 1) Kpioel petd Thg YeVedc TonTng
—b Kol KOTaKPLVEL 00TV,
—c dTLAMIEY 8K TV mEPATOV THG YHG dKkodoat TV copiay ZoAouavog,

— d Kod 1000
e  mieiov Zohop@dvog S,
r16:1a  Kai mpocerBovieg oi Papioaion koi Xaddovkaiot
b nelpdlovteg
c EmMpdTNoaV AOTOV oNUEToV €K TOD 0DPAVOD
d Emdei&at avtolc.
2a 0 8¢ dmokpideic elnev avToOiG:
b [Oyiog yevopévng
c Aéyete:
d evdio,
—e  moppalet yap 6 0Opavog
3a Kol mpot:
b  onuepov xeWmv,
¢ mouppalet yap otvyvalwv 6 ovpavoc.
I: d T0 PV TPOG®TOV TOD 0VPUVOD YIVOOKETE OLUKPIVELY,
e 10 0& onpEia TOV Kap®dV 01 dVVaGHE;]
4a  yeved movnpd Kol poryoric onueiov émintel, (= 12:39b)
b kol onpeiov 00 dobnoetar avt (= 12:39¢)

c gl pn 0 onueiov Tova. (= 12:39d)
c Kol KOTAAMTOV 0OTOVG

—d AmTADeV.
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1. Context and composition

The sign of Jonah is placed in the context of a controversy between Jesus and the Phar-
isees. Matt 12:1-16:12 is a textual unit that takes place outside from Galilee. A kind of
refrain runs through it: Three times it is told that Jesus withdrew from a place (12:15;
14:13; 15:21). Matt 13:1-53 is the third of Jesus’ five major discourses in the Gospel. It
forms a block within the unit 12:1-16:12 and is framed by two narrative blocks (12:1-50;
14:1-16:12) which both begin with the same phrase (Ev ékeive 1@ koip®d26). Furthermore,
in this part Jesus tries to avoid the conflicts with the Pharisees (12:2.14.24.38; 15:1.12;
16:1.6.11-12). He calls them an evil and adulterous generation (12:39.45; 16:4), criticizes
their words (12:25-45), their traditions (15:1-20), and their doctrine (16:1-12). Neverthe-
less, he continues to heal the sick (12:9-14:15.22; 14:14.35-36; 15:21-28.30-31).

Three arguments support the unit Matt 14:1-16:12: 1., the use of the semantic field of
food; 2., the numerous crossings over the sea (14:13.22-34; 15:39; 16:5); 3., the two flash-
backs in 16:1-12 (16:9: feeding of the five thousand in 14:13-21; 16:10: feeding of the four
thousand in 15:29-39).

Hence, the unit Matt 12:1-16:12 has a concentric structure with Jesus’ discourse of the
parables in the centre, framed by two short sequences (12:46-50; 13:53-58) and 12:1-45;
14:1-16:12. The sign of Jonah can be found in the frame (A-A’).

A 12:1-45: Jesus’ controversies with the Pharisees

B 12:46-50: Jesus’ family
C 13:1-52: Discourse of the parables
B’ 13:53-58: Jesus’ family

A 14:1-16:12: Jesus’ controversies with the Pharisees

The sign of Jonah is introduced in v.40 in form of a synonym parallelism and a donep-
obUtwg sentence in 12:40a (protasis) and 12:40b (apodosis):

Chart 4: Parallels between v.40a and v.40b

Parallels v.40a: protasis v.40b: apodosis
conjunction domep Yap obtmg
verb (tempus) v (past) £otau (future)
Subject Tovag 0 vi0G T0D AvOpdTOV
Location £V 1] Kotkig T0D KNTOLG £v Q) Kopdig TG Yig
Time TPEIG MUEPUG Kol TPETG VOKTOG Mg YAg TPEIG NUEPS Kol TPELG VOKTOG

The future (2otan) of the Son of Man is compared with the past (imperfect fv) of Jonah.
The locations are comparable insofar both are in the depth of something: either in a belly
of a fish or in the heart of the earth (¢v 1] KoAig 10D kTOVLC/EV T KOPdig ThG YTg). The
time of three days and nights is identical. As the action of the Son of Man will be in the
future, its meaning is not (yet) determined. The comparison between Jonah and Son of
Man functions as an anticipation and prediction of Jesus’ death and resurrection in Mat-

26 The phrase only occurs in Matt 11:25; 12:1 and 14:1.
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thew’s gospel. In fact it is a vaticinium ex eventu as the gospel was written after Jesus’
death and resurrection.

In v.40 Jesus prophecies his death and resurrection with the comparison to the Jonah
story: His death is explicitly expressed with the time of three days and nights and the
location of the heart of the earth. The idea of his resurrection is implicitly expressed
by the rescue of Jonah (2:11) and the use of the Christological title “Son of Man”. Apart
from the daily life of the Son of Man, Matthew underlines two characteristic aspects: the
suffering and the judging Son of Man. Thus, the future tense (¢otav), the subject (Son
of Man), and the biblical idea of rescue after three days point to the idea of resurrection.
Whilst God rescued Jonah after three days and nights in the belly of the fish, he will
rescue his Son after three days and nights in the heart of the earth.

Further parallel structures can be detected in vv.41-42:

Chart 5: Parallels between v.41 and v.42

v.41 v.42
a  avdpeg Nwvevitan avaotioovtat év Tf) kpicel petd | a  Pooidooa votov Eyepbnioetan v Tf] Kpioet peta
TH|g yeveds TadTng TG yeveds TavTng
b ol kotakpvodow avty, b kol koTakpvel avThy,
¢ Ot petevonoay gig 1o knpuypa Tova c St fMev €k TdV mepdtaV THC Vi drkodoot THY
copiov Xolopdvoc,
d «aiidov d «oiidov
e migiov Tové Gde. e mhielov Zohoudvoc Ge.

The men of Nineveh are compared with the queen of the South (1 Kings 10:1-13). The
men of Nineveh repented at Jonah’s preaching and the queen of South heard Solomon’s
wisdom, but the contemporary generation did not repent at Jesus’ preaching. Therefore,
both (the men of Nineveh and the queen of the South) will arise at the judgment with this
generation and condemn it. The Jesus event is characterised as something greater than
Jonah respectively Solomon. The two sayings contrast the OT positive response to God
with the negative response to Jesus.

men of Niniveh = repent at Jonah’s preaching >  arise at judgment
queen of South > hear Solomon’s wisdom - arise at judgment

The connection of Jonah with the queen of the South and the judgment by Jonah’s
addressees is singular in the entire Jewish-Christian writings. It occurs only in Matt
12:39-41 and Luke 11:29-32.

Two different interpretations of the sign of Jonah are closely connected in Matt 12:40-
42. On the one hand the divine rescue of Jonah after having been swallowed by the fish as
an answer to the Matthean community, on the other hand the judgment as an appropriate
response to Jesus’ opponents. Matt 12:40-42 is part of the longer unit 12:1-16:12 in which
conflicts with the Pharisees (12:2.14.24.38; 15:1.12; 16:1.6.11-12) and the healing of the
sick (12:9-14:15.22; 14:14.35-36; 15:21-28.30-31) are the two major topics. The two aspects
of the sign of Jonah (rescue, judgment) respond to the two different addressees: Rescue is
promised to the sick; judgment is announced to Jesus’ opponents.
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Both text segments (12:39-42 // 16:1-4) are not merely linked in terms of semantics
but also frame the segment 12:43-15:39 in form of a chiasm. The two texts are typical
Matthean ,,duplicates” that frame a longer part of Matthew’s gospel. The text segments
framed by 12:39-42 and 16:1-4 are a mixture of narratives, parables, miracles and Jesus’

sayings.
Chart 6: Comparison of the duplicates
Aspect 12:38-42 16:1-4
38 Tote amekpibnoav adTd TIves TV 1 Kai mpooehBoveg ol Papiooaiot kai
addressees ypoppotéov kol Papioaiov Aéyovieg: Taddovkaiot TEPALOVTEG ETNPDOTNOAV

a0TOV oNuEIoV €K TOD 0VPAVOD
€mdeiéon avTolG.

request for a sign

Swdackake, OEhopev and cod onpeiov idelv.

onpelov €k Tob ovpavod Emdeiéon
a0TolG.

evil and
adulterous
generation

39 6 8¢ dmoxpifeic elmev ovToic:

Yeved movnpa kod potyoAis onueilov Emintel,

sign of Jonah

Kol onpeiov ov dobfceTal avTh

€1 un 10 onueilov Tova Tod TpoenTov.

allegory Jonah —
Son of Man

40 Gomep yop 7 Tovdg v Ti Kotkig 10D kriTovg
TPElg NUEPaG kai Tpeilg viKTag, obtwg Eotat O
10g ToD AvBpdmoL &V Tij Kapdia ThHe Yig TPElS
NUEPOG KOl TPELG VOKTAGC.

41 6vdpeg Nivevitot
GVOOTHOOVTOL £V Th
kpioel peta Tig yeveds
TG

42 BosiMcoa votov
€yepnoeton &v i
kpioetl peta g
Yeveds Todg

Kol KOAToKPIvoUGY a0Thy, | Kot KOTakpvel

avTv,

STLAOev &k TV
mephTv TG Y
dxodoat TV coeiav
ZoAop@®dvoc,

6t petevonoay €ig T
Knpvypa Tova,

kol 1600 mhelov
ZoAouGVOC MOE.

kai idoV mAgiov Tové dde.

2 6 8¢ amokpiBeic elmev avToic:

[oyiog yevouévng 3 Ko mpwt

Aéyete:

£0oia, GTLLEPOV YEWDV,
examples from moppblet yap O moppalet yap
daily life ovpavog oToyvalmv 6

0VPOVOG.

70 pEV TPOoMOTOV TOD 0VPAVOD

YWookeTe Stakpivety,

0 0¢ onpein TOV Kap®dv oV dHvocbs;]
evil and 4 ysvsf{novn PO Kol pLoLyaAig onpeiov
adulterous emanel,
generation
sign of Jonah Kol onueiov ob doBnceTaL aVTH

€l un 1o onueiov Tova.

Jesus’ departure

Kol KaToMmov avtovg aniilOey.
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Apart from the parallels, the variations in Matt 16:1-4 are most interesting. Only Matt
12:38-42 indicates a meaning of the sign of Jonah, the second text (Matt 16:1-4) keeps
silent about it. Both text segments contain the following four elements: 1. addressees;
2. request for a sign; 3. portrayal of the current generation; 4. sign of Jonah. Matt 12:38-42
is longer than 16:1-4 because the Jonah-Jesus-typology is left out in vv.40-42. The second
text amends examples from daily life after the request for a sign.

The sign of Jonah is connected with Jonah’s stay in the belly of the fish in Matt 12:38-
42. The second text (Matt 16:3) links it with the signs of the times (td 6&¢ onpeia T@v
koup®v). This expression comes from the OT creation narrative and late deuterocanonical
wisdom theology (Gen 1:14; Wis 8:8; Sir 43:6). The appearances of the sky are understood
as signs to detect the koupdc. Jesus’ reproaches his opponents for just looking at the
surface of things and for being unable to understand the deeper meaning of the sign. The
major difference between the two texts is the interpretation of the Jonah sign. Either it
is incorporated into a typology which portrays Jesus as greater than the prophet Jonah,
or it is part of Jesus’ prophetic criticism at the misinterpretation of signs by the current
generation. In any case, the sign of Jonah functions as part of Matthew’s Christology and
his penitential sermon for his community.

2. Jesus’ addressees

Jesus addressees in 12:38 are some of the scribes and Pharisees. The combination of both
groups is characteristic for Matthew’s gospel (5:20; 12:38; 15:1; 23:2.13.15.23.25.27.29),
especially in chapter 23. Only in 12:38 Matthew distinguishes and speaks about tiveg t@®v
ypappatémv kai apicaiov.

In Matt 16:1 Pharisees and Sadducees are mentioned as addressees. This combination
just occurs in Matt 3:7; 16:1.6.11-12; 22:34 (and in Acts 23:6-8). The Pharisees have a hid-
den agenda while asking Jesus for a sign.

The addressees are portrayed in a very negative way: 1. morally corrupt, evil (rovnpog)
and adulterous (potyaiic)?7; 2. the men of Nineveh will condemn this generation as they
did not repent at Jesus’ preaching; 3. the queen of the South will condemn this genera-
tion as they did not hear the wisdom of Jesus. Thus, the addressees are criticized for not
repenting and not listening to the wisdom of Jesus.

On the level of the narrative both text segments are addressed to Jesus’ opponents. As
the gospel is written for a community the enemies of the Matthean church are meant.

3. Motivation for demanding a sign

The first text segment does not explicitly mention a motivation. The context is a mixture
of healings, exorcisms and conflict stories. Therefore we can doubt that their intentions
were honourable. 16:1 reveals the intention explicitly: Pharasees and Sadducees are temp-
ting Jesus.

27 This means in a real sense sexual misbehaviour and in metaphorical sense unfaithfulness in relation to God.
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Compared with other conflict stories it can be expected that Jesus’ answer will be most
diplomatic and cautious. He is careful not to be manipulated by his opponents. Therefore
he answers with a riddle which is difficult to understand.

Whilst his opponents expect him executing a supernatural sign that authorises him as
the Messiah he answers with a riddle that does not fulfil their expectations. Both are tal-
king at cross purposes. A misunderstanding of the sign of Jonah is intended in Matthew’s
gospel.

4. Understanding of onueiov in Matt

Jesus’ speech opens with the enigma of Jonah’s sign:

39a An evil and adulterous generation seeks for a sign;

b but no sign shall be given to it

c except the sign of the prophet Jonah.

The meaning of this sign?s is discussed among scholars. Three opinions predominate
among scholars?:

a) John the Baptist is the sign of Jonah as the name Jonah is the abbreviation of John
and as Jesus proclaimed the Baptist as the Elijah redivivus3. This assumption is quite
uncertain and not convincing.

b) Older exegetical publications favour the idea that Jonah’s sign is identical with
his penitential sermon. This hypothesis is not convincing since onpeiov belongs to the
semantic field of non-verbal communication. It indicates an event with a special mean-
ing3!. The Greek word for “sign”, onueiov, occurs in the following semantic fields: In
Mark’s Gospel the Pharisees argue with Jesus and demand a sign from heaven (8:11
onueiov and Tod ovpavod) in order to attempt him. Jesus refuses to give a sign (v.12) in
order not to be manipulated by his enemies. Matt 16:1 is the closest parallel to Mark 8:11.
The Pharisees along with the Sadducees — an addition of Matthew — and their motivation
(tempting Jesus) are mentioned just as the sign of heaven.

In John’s gospel the miracles (possibly including the resurrection) are called onpeiov,
in the synoptic tradition they are called 60vapug. Furthermore, onueiov is never linked
with a sermon but always with a (visible) divine intervention or confirmation of divine

28 omueiov occurs 9 times in Matt: 12:38.39(3); 16:1.3.4(3); 24:3.24.30; 26:48. Three references are to be found in the
apocalyptic speech (24:3.24.30); they are closely connected with the two text segments (12:38.39[3]; 16:1.3.4[3])
on the sign of Jonah. The last one is the betrayer’s sign. In short: onpeiov indicates non-verbal communication and
signals eschatological aspects.

29 In terms of grammar the expression 10 onpgiov Tovi 10D TpogiTov can be understood as a genitivus appositivus
/ epexegeticus (Jonah is the sign himself) or as a genitivus subiectivus (a sign done by Jonah), or as genitivus
obiectivus (sign visible at Jonah). Cf. Luz, Matthdus, pp. 278-280; K. Huber, Zeichen, pp. 82-86.

30 Cf. U.-K. Plisch, Was ist ,, das Zeichen des Jona“?, in H.-G. Bethge — S. Emmel — K.L. King — I. Schletterer (eds.),
For the Children, Perfect Instruction: Studies in Honor of Hans-Martin Schenke on the Occasion of the Berliner
Arbeitskreis fiir koptisch-gnostische Schriften’s Thirties Year (Nag Hammadi Studies, 54), Leiden — Boston, Brill,
2002, pp. 399-409, p. 408: ,,Aus den angefiihrten Moglichkeiten ergibt sich [...] die Mdglichkeit, [...] einen
Verweis Jesu auf seinen Zeitgenossen Johannes und dessen BuB3predigt zu erblicken®.

31 Cf. I.P. Louw — E.A. Nida, 4 Greek English Lexicon of the New Testament Based on Semantic Domains. 2 Volumes,
New York, NY, United Bible Societies, 3(1989).
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salvation (e.g. a sign of covenant as the miracles of the Exodus). The term onueiov very
often is connected with tépag (46 out of 197 reverences of onueiov in the Greek Bible).
Even the few prophetic writings that use onueiov (Isaiah, Jeremiah, Baruch, Ezekiel)
understand it in this way. The OT signs only rarely refer to supernatural or miraculous
dimensions. Quite the reverse, they serve to confirm an action of the word of God.

Matthew uses onpeiov thirteen times (12:38.39[3x]; 16:1.3.4[3x]; 24:3.24.30; 26:48),
nine times in the context of the sign of Jonah. Apart from these references, onueiov is
used in the eschatological discourse to indicate the very end of times (24:3.24.30). Fur-
thermore, onpueiov is used for the kiss of Judas (26:48). Although onpeiov has a future
aspect in Matthew’s gospel, it does not necessarily have a supernatural dimension.

¢) The most persuading theory is that Jonah’s rescue from the fish is regarded as

a sign in Matt 12:38. Jesus’ speech continues in Matt 12:40 with a tertium compara-
tionis32:

40a For as Jonah was three days and three nights in the belly of the fish,

b sowill the Son of man be three days and three nights in the heart of the earth.

The motifs of the Son of Man, a Christological title, the duration of three days and
nights, and the stay in the belly of the fish or rather in the heart of the earth with Jonah
are comparable. The expression v T kapdiq Tiic yiig is singular in the entire Bible. As it
is another image it is difficult to use it for the interpretation of the belly of the fish.

Chart 7: Jonah — Son of Man

Jonah Son of Man
three days and three nights three days and three nights
in the belly of the fish In the heart of the earth

A clear determination of the genitive 10 onpeiov Tovd 10D tpoeritov is impossible. It
grammatically can be interpreted as a genitivus appositivus / epexegeticus (Jonah is the
sign himself), or as a genitivus subiectivus (a sign done by Jonah), or as genitivus obiec-
tivus (sign visible at Jonah). The sign of Jonah can be interpreted in two different ways:
1., Jesus himself is the sign. 2., Jesus’ preaching repentance is the sign.

5. Meaning of three days and three nights

The time of three days and three nights33 is common in biblical writings. It stands for
a crisis and/or a change after a crisis.

The expression Tpeig NUépag Kol TPElg vOKTOC/TPETS MUépPag Kol Tpelc voktag only
occurs three times in the OT and once in the NT (as a rewriting of Jonah). The idea is

32 Cf.J. Jeremias, Tovag, pp. 410-413.

33 Cf. K. Lehmann, Auferweckt am dritten Tag nach der Schrift: Friiheste Christologie, Bekenntnisbildung und
Schriftauslegung im Lichte von 1 Kor. 15, 3-5 (QD, 38), Freiburg, Herder, 2(1969) (= digital version edited by
M. Kinnen — A. Raffelt 2004).



50

either applied to eating and drinking in 1 Sam 30:12 (“And when he had eaten, his spirit
revived; for he had not eaten bread or drunk water for three days and three nights.”) and
Esth 4:16 (“Go, gather all the Jews to be found in Susa, and hold a fast on my behalf, and
neither eat nor drink for three days, night or day.”) or connected with being in the belly of
the fish in Jonah 2:1 and Matt 12:40. It seems to imply that the duration of three days and
three nights involves a decision on death or life. In particular, 1 Sam 30:12 emphasizes
restoration after this period.

Three days are mentioned more often in the Bible3+. They are connected with a journey
through the desert/wilderness; stay in Jerusalem; encounter with God; plagues; repen-
tance; succession; riddle; and war event.3s

In the NT the duration of three days has other connotations. Both miracles of feeding
the crowds take place on the third day (Matt 15:32; Mark 8:2). Finding the twelve year old
Jesus in the temple also takes place on the third day (Luke 2:46). This narrative is closely
connected with the walk to Emmaus (24:1.13). The eucharist and Jesus’ resurrection are
always connected with the third day — not after three days3. Three days mean a turning
point after a crisis (cf. Acts 9:9)3.

There might be a close connection between Matt 12:38-42 to the temple word of Jesus
in John 2:20 that might elucidate Jonah’s sign:

34 Gen 30:36 (journey of three days); 40:12.13.18.19; 42:17 (Joseph: dream interpretation); Exod 3:18 (journey of
three days); 5:3 (journey of three days); 8:23 (journey of three days); 10:22.23 (plague: darkness); 15:22 (journey
in the desert without water); 19:15 (preparation for the encounter with YHWH); Num 10:33 (journey with the
ark of the covenant); 33:8 (journey in the desert); Joshl:11 (passing the Jordan within 3 days); 2:16.22 (spies
sent to Jericho); 3:2 (Israel crossing the Jordan); 9:16 (covenant after 3 days); 14:14 (riddle); 19:4 (Levite’s
concubine); 2 Sam 20:4 (rebellion of Sheba); 2 Sam 24:13 (three days of pestilence); 1 Kings 12:5 (northern tribes
secede); 2 Kings 2:17 (Elisha succeeds Elijah); 1 Chr 12:39 (David’s army in Hebron); 21:12 (pestilence); 10:5
(revolt); 20:25 (plunder); Ezra 8:15 (camp); 8:32 (3 days in Jerusalem); 8:41 (leaders return); 10:8.9 (assembly
in Jerusalem within 3 days); Neh 2:11 (Nehemia in Jerusalem); Jdt 2:21 (journey); 12:7 (Judith in the camp);
1 Macc 5:24 (journey through the wilderness); 10:34 (no taxes for Jews 3 days for and after a feast); 2 Macc 5:14
(destruction of inhabitants); 13:12 (weeping and fasting); Jonah 2:1 (fish); 3:3 (3 days journey through Nineveh);
3:4 LXX (three days until the destruction of Nineveh).

35 Journey (Gen 30:36; Exod 3:18; 5:3; 8:23; 15:22; Num 10:33; 33:8; Jdt 2:21; 1 Macc 5:24; Jonah 3:3); crossing the
Jordan, sending of spies (Josh 1:11; 3:2; 2:16.22); staying in Jerusalem (Ezra 8:32; 10:8.9; Neh 2:11; 1 Chr 12:39);
encountering with YHWH, covenant (Exod 19:15; Josh 9:16); plagues (10:22.23: darkness; 21:12: pestilence;
2 Sam 24:13: pestilence); repentance (2 Macc 13:12: weeping and fasting; Jonah 3:4 LXX); succession (2 Kings
2:17); riddle / dream (Gen 40:12.13.18.19; 42:17; Josh 14:14); war (2 Sam 20:4; 1 Kings 12:5; 1 Chr 10:5; 20:25;
Ezra 8:15; 8:41; Jdt 12:7).

36 A. Sand, Matthdus, p. 267 concludes that the sign of Jonah is applied to Jesus’ burial.

37 Cf. N.H. Young, The Use of Sunday for Meetings of Believers in the New Testament: A Response, in NovT 45
(2003) 111-122, pp. 120-121, points to the vague time references.



51

Chart 8: Comparison Matt 12:38-40 — John 2:18-22

Matt 12:38-40 John 2:20
38 Then some of the scribes and Pharisees said to |18 The Jews then said to him, “What sign have you to
him, ”Teacher, we wish to see a sign from you.“ | show us for doing this?” (i onpeiov detcvieig uiv &t

(d16dokode, OéAopey Gmo cod onueiov ideiv.) 39 | tadta moteic;) 19 Jesus answered them, “Destroy this
But he answered them, ”An evil and adulterous temple, and in three days I will raise it up.” 20 The
generation seeks for a sign; but no sign shall be Jews then said, “It has taken forty-six years to build this

given to it except the sign of the prophet Jonah. temple, and will you raise it up in three days?” 21 But
40 For as Jonah was three days and three nights he spoke of the temple of his body. 22 When therefore
in the belly of the fish, so will the Son of man he was raised from the dead, his disciples remembered
be three days and three nights in the heart of the | that he had said this; and they believed the scripture
earth. and the word which Jesus had spoken.

Both text segments contain scenes that reflect on a conflict between Jesus and his
opponents (Matthew: scribes and Pharisees; John: Jews) demanding a sign from Jesus.
A second parallel is the negative assessment of Jesus’ addressees by the narrators (Matt
12:39: yeved movnpd ki potyoris; John: misunderstanding in v.20). The most significant
agreement is the time of three days in combination with the stay in the fish (Jonah) and
with the temple (John). Both texts do not only mention the three days but also indicate
the meaning of it:

Chart 9: Idea of resurrection Matthew — John

Aspect Matt John

Jonah: 3 days and 3 nights in the belly of the fish |3 days for destructing the temple

3 days for reconstructing the temple
Interpretation | Jesus: 3 days and 3 nights in the heart of the earth | Jesus = temple

Meaning Resurrection Resurrection

Image

Both texts interpret the duration of three days likewise. Both images (fish, temple)
are used to express destruction and reconstruction, which are also crucial in Jesus’ life
(passion, resurrection). The riddle in John 2:20 can illuminate the understanding of Matt
12:38-42.

6. Jonah and the Son of Man

Matt 12:41-42 is a characteristic Matthean saying about the Son of Man. The Christologi-
cal title Son of Man is preferred in Matthew’s gospel (8:20; 9:6; 10:23; 11:19; 12:8.32.40;
13:37.41; 16:13; 16:27.28; 17:9.12.22; 19:28; 20:18.28; 24:27.30.37.39.44; 25:31; 26:2;
26:24.45.64). Three different topics are connected with the title: suffering (12:40; 17:9;
20:18.28; 26:2.45), judging (10:23; 12:32; 13:41; 16:27.28; 19:28; 24:27.30.37.39.44; 25:31;
26:24.64), and the daily life of the Son of Man (8:20; 9:6; 11:19; 12:8; 13:37; 16:13). Most
of the titles are connected with Jesus’ role in the final judgment.

The saying in 12:40 is assigned to two categories: to the suffering Son of Man and the
judging Son of Man. The Jesus’ prediction about the sign of Jonah in Matt 12:40 connects
two aspects with each other: On the one hand hope for resurrection; and on the other hand
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the final judgment for those who do not believe in the Son of Man. Both theologoumena
belong together as they deal with the redemption of men.

Summary

The questions we dealt with were: What did Matthew mean with the sign of Jonah? Did Matt
understand it in terms of resurrection? And if so, did he follow examples of the past? Why did
he mention the sign of Jonah in this particular context of his composition?

Jonah is quoted by Matthew’s Jesus to criticize the idea of an available God who gives
a sign from heaven as expected. Just as the book of Jonah condemns doctrinal theology the two
text segments Matt 12:38-42 and 16:1-4 reveal unrealistic expectations of Jesus’ opponents.
Jesus’” answer exceeds all expectations in regard to a sign from heaven and to God. A super-
natural visible miracle is not the response, but the hope for a faithful God and for the final
resurrection. The sign of God given by Jesus is a criticism against fixed theological doctrines.

The sign of Jonah will remain an enigma in Matthew’s gospel. The fact that it cannot be
unequivocally solved is a component of Matthew’s theology and narrative. Preconditions to
understand the sign of Jonah in terms of Jesus’ death and resurrection are repentance and belief.
Jesus’ opponents demand a sign and expect a supra-natural sign. They were confronted with
a riddle which could be understood by his followers, respectively the Matthean community. It
necessarily must be misunderstood by Jesus’ enemies and the community’s opponents as they
had other expectations and a hidden agenda. Furthermore, it might reflect a conflict within the
Matthean community: Jews reject Jesus whilst Gentiles follow him (mission to Israel in 10:6;
15:24 — but universal mission: 28:16-20). The sign of Jonah is directed to this particular and
difficult situation of the Matthean community and their opponents.

In the context of the sign of Jonah Matthew develops a Jonah-Jesus-typology3® and
a Solomon-Jesus-typology: Jesus is greater than the two of them. Both are regarded as prece-
dents for Jesus’ death and resurrection, his penitential sermon and his wisdom. Furthermore,
the OT figures contrast the positive response of Isracl with the negative response of Jesus’
opponents. Insofar the controversy story presents answers to the Jewish-Christian community
of Matthew.
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Summary

The article deals with particular texts that are not limited to the resurrection narratives in Matt
28. In what follows we will have a close look at Matthew’s understanding of Jonah’s sign.
What did he mean with the sign of Jonah? Did Matthew understand it in terms of resurrection?
And if so, did he follow examples of the past? Why did he mention the sign of Jonah in this
particular context of his composition?

Keywords: Jonah, rewritten Bible, OT and Jewish literature, syn comparison, resurrection,
onpeiov, Son of Man

Streszczenie

ZNACZENIE I FUNKCJA ZNAKU JONASZA
W EWANGELII SW. MATEUSZA 12:38-42 1 16:1-4

Artykut dotyczy poszczegdlnych tekstow, ktore nie sg ograniczone jedynie do opisu zmar-
twychwstania w Ewangelii wg §w. Mateusza 28. W dalszej czgsci zobaczymy, jak $w. Mate-
usz rozumie znak Jonasza. Co mial na mysli, méwiac o znaku Jonasza? Czy rozumiat, ze
chodzi o zmartwychwstanie? A jesli tak, to czy podazal za przyktadami z przesztosci? Dla-
czego wspomnial o znaku Jonasza w tym konkretnym kontekscie?

Stowa kluczowe: Jonasz, ponownie napisana Biblia, Stary Testament i literatura zydowska,
poréwnania, zmartwychwstanie, onueiov, Syn Czlowieczy



