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Abstract
The article presents a historical-political-religious development of the Filipi-
no society as well as State – Church relation, towards independence. First it 
descripted the methods of the Spanish colonisation and Christianisation (as 
a Catholicism or from Catholic standpoint). For almost 330 years they ruled 
over the islands; the Spanish colonial government was supported by loyal 
colonial Church (Spanish bishops and religious friars). The consequences of 
such colonial rule were growing national identity, nationalism, and revolution 
towards political and religious independence. This process was exploited by 
Americans who used it for them; thus, it began a new colonisation, this time 
an American one – till 1946. In historiography the American colonisation is 
known as Americanisation, which meant the introduction of religious freedom 
as well as pure and true Christianity, secular education and free press and 
Protestantization of the islands (propagating the Protestant denominations) 
and the separation of Church and State.

Keywords: Spanish Colonialism, Philippines, Colonial Church, native clergy, 
American Protestantism.
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Streszczenie
Artykuł przedstawia historyczno-polityczno-religijny rozwój społeczeństwa 
filipińskiego, jak również zaistniałą relację Państwo-Kościół wynikające 
z procesów dążących do niepodległości. Najpierw opisano metody hisz-
pańskiej kolonizacji i chrystianizacji (katolicyzm rzymski). Przez prawie 330 
lat Hiszpanie administrowali wyspami poprzez rząd kolonialny, który był 
wspierany przez lojalny Kościół kolonialny (hiszpańscy biskupi i zakonnicy). 
Konsekwencją takich rządów było niezadowolenie przejawiające się wzrostem 
filipińskiej tożsamości narodowej (nacjonalizm, zapędy rewolucyjne) dążącej 
do niezależności zarówno politycznej, jak i religijnej. Ambicje Filipińczyków 
wykorzystali Amerykanie dla swych wojskowo-gospodarczych celów. Tak 
rozpoczęła się nowa, trwająca do 1946 roku amerykańska kolonizacja wysp. 
W historiografii kolonizacja amerykańska nazwana została „amerykanizacją”: 
wprowadzenie wolności religijnej, świeckiej edukacji, wolnej prasy, głoszenie 
„czystego i prawdziwego chrześcijaństwa”, czyli „protestantyzację” wysp 
wraz z oddzieleniem Państwa od Kościoła.

Słowa kluczowe: hiszpańska kolonizacja, Filipiny, Kościół kolonialny, ducho-
wieństwo miejscowe, amerykański protestantyzm.

Introduction

Exactly 500 years ago – April 1521 – the Europeans, members of the 
Spanish expedition under its captain Ferdinand Magellan, who were 
looking for a western route to the Spice Islands (Moluccas) and trade for 
spices, reached the island of Cebu. While being in the island they tried 
to bring the natives under the Spanish rule und to Christianize them but 
without success. Later the Spanish explorer Ruy Lopez de Villalobos 
during his 1542-1546 expedition named the islands after Crown Prince 
Philip (later King Philip II) of Spain. In eight years (1565-1573), the 
Spaniards led by M. Legazpi conquered almost the entire Philippine 
Archipelago, except for some parts of the islands of Mindanao and Sulu. 
Then, for almost 330 years, they ruled over the islands and the Spanish 
colonial government was supported by its loyal colonial Church (Spanish 
bishops and religious). After some years of independence (1899-1901), 
the islands became a colony again, this time an American one – till 1946.

This present article – The Philippines under the Spanish and 
American Colonisation: A historical-political-religious development – is to be 
published in “Nurt SVD” in two parts.

The first part with two chapters (1. The Spanish Establishment 
in the Philippines – and 2. The First Contact with Christianity through 
Spanish Friars) was already published in “Nurt SVD”, no. 2, 2020.
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The second part with following two chapters (3. The Filipino 
National Identity: A Call for Independence – and 4. The American 
Annexation and its consequences) is presented in this “Nurt SVD”,  
no. 1, 2021.

3. The Filipino National Identity: A Call for Independence

In these 330 years of Spanish colonial rule an unjust system was 
created, whilst the Filipino society was divided into four groups: 
on top of the pyramid were Spaniards, born in Spain itself, with all 
privileges. Next were Spaniards born in Philippines, so-called Creoles; 
following are the mestizos, coming from mixed parents (from this 
group were the leaders of the revolution). At the bottom were the 
Indios, the native population, without any position and privileges 
(Apilado, 1976, p. 53-54). Only in the second half of the 19th Century 
the Philippine national consciousness and identity awareness did 
emerge as a consequences of many following combined factors like 
common personal grievances, opposition to some practices of Spanish 
rule; religious motives and agrarian complaints as expressed in revolts; 
opening of the Philippines to foreigners, which brought up about the 
middle class and the influx of liberal ideas; racial prejudice and the 
liberal administration of Governor Carlos de la Torre (Agoncillo, 1967, 
p. 123). Initially it was expressed through ideas of social justice, which 
turned into nationalism2, and which finally resulted in the Philippine 
Revolution of 1896 against the Spanish colonial reign (Agoncillo, 1974, 
p. 2-3).

Spanish policy of colonization as well as liberal ideas in Spain 
itself were the cause of the liberal trends and movements that appeared 
among the Filipinos. The revolts did not seek the independence of the 
Philippines from Spain. Liberation from Spanish reign became the 
task only during the Revolution of 1896 (Agoncillo, 1967, p. 123-124). 
More frequent were local uprisings, which broke out on the islands 
of Cebu (1827) and Negros (1844), and in the province of Cavite in 
1872 as the one which brought the stone rolling for independence. 
According to Governor Rafael Izquierdo the leaders of the uprising 
in Cavite were three indigene priests as the energetic leaders among 

2  The Filipino nationalism has several stages: 1850-1872 as awakening; 1872-
-1896 Reform Movement; 1896-1901 the Revolutionary Period; 1901-1910 
suppressed nationalism; 1910-1921 Filipinization.
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the Filipino clergy: Jose Burgos, Mariano Gomez and Jacinto Zamora3. 
Their execution as well as the suppression of the rebellion that followed 
marked the beginning of the end of Spanish rule; it is called “Burgomza” 
(Schumacher, 1972, p. 28-29; Agoncillo, 1967, p. 144).

The local intelligentsia, the so-called “illustrados”, dissatisfied 
with the unjust social colonial system and involved in secret 
organizations background with freemasonic and liberal ideas like 
Propaganda Movement, Liga Filipina and Katipunan, influenced the 
weakening of the prestige of Spanish colonial rule on the one hand 
and growing desire for independence on the other hand (Kalaw, 1969,  
p. 3-4, 9-10; Costa, 1964, p. 201-202). Because of Spanish repression part 
of the Filipino population left the islands for Europe, with most of them 
going to Spain. Now aware of their nationality the Filipino intellectuals 
led by Jose Rizal and Marcel del Pilar published articles in a periodical 
“La Solidaridad”, calling for social reforms and freedom. Co-operated 
with anticlerical and freemasonic movements they established the 
“Propaganda Movement”, which struggled for social reforms as well 
liberalization (religious freedom, free press and democracy) opposed 
colonial exploitation (Schumacher, 1981, p. 40-41). The University of  
St. Thomas as a cultural and educational centre of the islands supported 
the reforms through its scientific and social activities. One of the 
obstacles in the fulfilment of these reforms turned out to be the Spanish 
friars – owners of enormous land and property4, and guardians and 
agents of colonial order and reign5, who treated the local population as 

3  Rafael de Izquierdo’s administration (1871-1873) was unfriendly to the Filipinos 
specially to the native clergy. When in January 1872 rose a mutiny in Cavite 
against the governor, the Spaniards implicated the three priests in it and made 
it appear that they had had some connection with the revolt. The three priests 
supported the native clergy and were known to be insisting upon the enforcement 
of the rulings of the Council of Trient which prohibited the friars from occupying 
the parishes. The Cavite affair came as good opportunity to eliminate the three 
priests. Many people witnessed the execution and Archbishop Martinez believed 
that they were innocent and ordered to ring the church’s bells in Manila.
4  At that time the Augustinians owned 61.406 ha; the Recollects 37.649 ha; the 
Dominicans 65.538 ha; Franciscans owned a lot of land, too; The Jesuits lost 
all their property in 1767, when they were dissolved. The religious passed on 
a great part of their income to support the mission, culture, and education.
5  After 1872, the Spanish government believed that the Filipinos were 
conspiring to overthrow Spanish rule. Under such circumstances, it meant that 
only one element in the islands could really be depended upon to preserve 
Spanish sovereignty: the friars. They were the real masters of the Filipinos; they 
became more powerful and more influential.
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their feudal subjects, by controlling and checking their presence anytime 
and anywhere. Due to their attitudes and luxury style of life, they were 
subjected to criticism and even hatred. The demand to remove them 
from the islands was getting more insistent all the time because it was 
seen as a way of breaking the colonial economy and power (Corpuz, 
1989b, p. 129-130, 528-529; Agoncillo, 1967, p. 145; Schwager, 1914,  
p. 117-118).

Numerous local secular (diocesan) clergy, dissatisfied with 
their subordinate position and treatment resulting from so called 
“de-secularisation”6, were constantly discriminated and humiliated. 
Thus, they supported and even instigated anti-friar and anti-Spanish 
feelings among the local population and demanded the expulsion 
of the friars from the archipelago. Therefore, the main reason for the 
revolution of 1896 was the wish to free the country from Spanish 
civilian and Church authority. This meant not only the expulsion of 
the friars but all the Spaniards, lay and clergy, as well as confiscation 
of their property. The indigenous population would take over all the 
civilian and Church offices. In this way they would promote their own 
position and the local clergy would feel more valued and appreciated 
taking over the parishes and acquiring even the Episcopal Sees (Nacpil, 
1965, p. 186-187; Gowing, 1968, p. 204-205).

Dissatisfied European trade companies, liberals from  
“La Solidaridad“, associated with other independence movements, 
the British colonial press, American consuls in Hong-Kong, Singapore 
and Manila, and the Filipino Freemasons – about 180 Masonic lodges – 
supported the Philippine nationalists and intelligentsia in their struggle 
for equality, freedom and even independence (Costa, 1970, p. 156-159; 
Hagspiel, 1925, p. 217; Agoncillo, 1956, p. 23-24). A revolutionary 
committee was established in Hong-Kong and in 1892 Jose Rizal7, Filipino 
patriot, was sent to the islands to establish a party, the “Liga Filipina”, 
a Masonic National Lodge, which circulated revolutionary papers and 
appeals for reforms and unity (Zaide, 1954, p. 42). He was soon arrested 
and executed on December 30th, 1896 as a rebel and instigator; however, 
before he was executed, he renounced his membership in freemasonry 
and came back to Catholic Church (Bernad, 1986, p. 85).
6  It means – the administration of the parishes was taken away from the Filipino 
secular clergy and handed over to the Spanish religious clergy.
7  Jose Rizal Mercado y Alonso, a Filipino patriot, he was a very well-educated 
person. He studied medicine in Paris, Heidelberg and Leipzig. He published 
in 1887 in Berlin a novel Noli Me Tangere, and in 1891 in Gent Il Filibusterismo.  
He criticised the Spaniards.
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At the same time another Filipino patriot Andreas Bonifacio, 

who was a Filipino revolutionary leader. He is often called “The Father 
of the Philippine Revolution”. He founded this anti-religious and anti-
clerical revolutionary movement, which organised an insurrection 
against Spain. He established a secret association the “Katipunan”, 
which was struggling for independence and involved peasants and the 
working class (Rosa, 1990, p. 129). The association was prepared for 
armed struggle for independence. The uprising was to begin on August 
20th, 1896, with the massacre of the European population in Manila. 
Despite revealing the plans of the uprising and following numerous 
arrests, the revolution broke out outside the capital in Balintawak with 
the battle cry “Mabuhay ang Filipinas” – Long live the Philippines – 
and at the same time the insurrection was proclaimed. This happened 
on August 23rd, 1896 (Constantino, 1975, p. 176).

In September the inhabitants of several provinces around 
Manila were up in arms (e.g. Cavite, Bulaca, Laguna). The revolution 
gained momentum after the unjustified execution of Rizal. As it later 
turned out it was a fatal mistake on the part of the Spanish. Many 
Creoles, Spanish and friars were imprisoned; churches, friar’s convents 
and sometimes even the property of the local people were burned and 
plundered. There were about 40-60 religious priests killed and 300 put 
into prison, and others were sent to Manila. In the city Imus 13 Recollects 
were murdered, they were burned alive. Bonifacio himself killed 
three religious and four lay Spaniards. Aguinaldo, on the contrary, 
helped the parish priest of Kawit to escape (Laubach, 1925, p. 113-115).  
The peace treaty was signed only in December 1897 in Biyak-na-bato, when 
the weakened colonial government agreed to accept all the conditions 
set by the insurgents: social reforms, freedom of press, expulsion or 
secularisation of the religious, representation in the Cortez in Madrid, 
amnesty for all the insurgents, and payment of 800.000 silver dollars to the 
leaders of the uprising as compensation (Zaide, 1954, p. 161-162).

In fact, it was too late for dialogue and peace. Emilio Aguinaldo8, 
Bonifacio’s deputy, along with a group of forty insurgents in exile, 
was already in contact with the American President McKinley, who 
was supervising the imperial policy of his country (Constantino, 1977,  
p. 19-20; Agoncillo, 1969, p. 92-93). On April 23rd, 1898 America declared 
war on Spain and on May 1st the Spanish fleet in Manila Bay was 
8  Emilio Aguinaldo y Famy (1869-1964) was a Filipino revolutionary military 
General and politician, one of the Katipunan’s leaders, who straggled for the 
Filipino independence. He became officially recognized the first President of 
the Philippine archipelago (1899-1901).

Jerzy skrabania sVD



49
completely destroyed by American warships commanded by Admiral 
Dewey. At the same time the insurgent army seized the islands – except 
for Manila and the port in Cavite, which surrendered without a fight 
to the American army on August 13th, 1898 (Kalaw, 1969, p. 90; Zaide, 
1954, p. 171-172).

For the meantime on July 12th, 1898 Aguinaldo9, to the joy of 
all the people, declared the independence of the Archipelago, and 
established the revolutionary government (Constantino, 1975, p. 211; 
Zaide, 1954, p. 195). In September he called up the congress in Malolos 
to define their policies and draw up the constitution. All the political 
options and social movements of the archipelago were represented at 
the congress.

Much attention was devoted to religious matters, and the main 
subjects of discussion were religious freedom and separation of Church 
from state. The Catholic option was supported and represented by 
Filipe Calderon, who wanted Catholicism as an official state religion. 
The liberal side on the other hand wanted Church-state separation and 
religious freedom represented by Tomas del Rosario, who was an ally 
of Apolinario Mabini, the government secretary. The Malolos Constitu-
tion was decreed on November 20th. It proclaimed the separation and 
religious freedom (in part III, art. 5). The constitution was passed only 
with one vote, 26 to 25 (Gowing, 1968, p. 205; Zaide 1954, p. 259-261; 
Schumacher, 1987, p. 278; Constantino, 1975, p. 220-221). This resolved 
constitution, which introduced religious freedom, and the separation 
of Church and state, was signed by President Aguinaldo on January 
21st, 1899. Being a Catholic he did not want at once to put down the role 
of the Catholic Church, therefore he signed the constitution excluding 
part III, art. 5 – it means the separation issue (Gowing, 1968, p. 206). 
Two days later the Republic of the Philippines, led by Aguinaldo’s 
revolutionary government, was inaugurated. The revolutionary 
government decreed to remove all religious (friars) and to confiscate 
their lands, which were to be given to the leaders of the revolution. 
Doing so they betrayed all the native farmers (Constantino, 1977,  
p. 222; Clymer, 1986, p. 4).

Still in September Aguinaldo sent Filip Agoncillo to Washington 
and Paris to negotiate the archipelago independence but with no effects. 
Nowhere the Filipino independence was recognised, even the president 
McKinley did not welcome him (Zaide, 1954, p. 239-241). Meanwhile 
9  Only 98 people signed the declaration of the independence among them 
was an American officer sergeant L.M. Jonson, the flag was presented and the 
national anthem was sung.
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on December 10th, 1898 a peace treaty between Spain and the USA was 
signed in Paris, in which the Philippine Archipelago was handed over 
to the Americans for 20 million US dollars. The Treaty of Paris came 
into effect on April 11th, 1899 when the documents of ratification were 
exchanged. The islands were transformed under American rule on 
the principle of “Benevolent Assimilation” according to the words of 
President McKinley (Zaide, 1954, p. 294; Blount, 1913, p. 139).

Quite a lot of Spanish friars left the islands for Spain as a result 
of the revolution and the war10 leaving the parishes to be taken over by 
Filipino priests (Schumacher, 1987, p. 310-311; Corpuz, 1989b, p. 526). 
But the insurgents, to whom Admiral Dewey promised independence 
and the property of the Spanish religious orders, were betrayed. They 
did not get the land owned by those orders as according to the Treaty of 
Paris the USA promised to protect and recognise the ownership rights 
of private persons – both Spaniards and Filipino – and corporations, 
including the religious orders and Churches (Zaide, 1954, p. 240).

These events caused a tension and skirmishes between 
the Philippine troops and the American occupation army. Finally,  
in February 1899 Aguinaldo ordered the insurgent army to fight for 
their endangered independence. Still Aguinaldo wanted to negotiate 
with General Otis, but the latter said “Since the fighting had begun 
it must go on to the grim end” (Constantino, 1975, p. 225). It was 
a cruel war. General Smith ordered: “I want no prisoners. I wish you 
to kill and burn: the more you kill and burn the better you will please 
me” (Constantino, 1975, p. 249); “Turn Samar island into a howling 
wilderness” (Schumacher 1987, p. 290). The Americans introduced 
“hamletting”, so the population was forced to transfer to save villages. 
This did General Bell on December 25th, 1901 in Batangas. Approximately 
one-sixth of the population was killed (Köster & Zulehner, 1986, p. 35).

By the end of the next year most of the islands were seized by the 
occupying Americans. In March 1901 Aguinaldo himself was captured. 
In February 1902 the Philippine General Lukban was taken prisoner 
on the island of Samar and the last general to surrender his army to 
the Americans was Miguel Malvar in Batangas on April 16th, 1902.  
In a public statement he declared the end of the war (Molina, 1960b,  
p. 237). The revolution, which initially was locally confined, spread to 
all of the islands and changed into a fight for independence for the 
entire country, first against the Spanish and then against America.  

10  In 1896 there were 1.124 religious (friars) and six years later only 380. In 1903 
there were only 246 friars.
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It resulted in heavy casualties on all sides11 especially in its final phase 
(Zaide, 1954, p. 359).

Once again, the archipelago became a colony this time an 
American one. Despite economic progress, introduction of American 
law and manners, despite nominating an increasingly growing 
number of local clerks to government offices, the call for freedom 
and independence never died, as the social equality of the Filipinos 
in comparison to the Americans frequently was not worth more than 
the paper on which it was written. The revolutionary leaders got good 
paid jobs, and collaborated now with the Americans (Constantino, 
1975, p. 240-241). Nationalist trends also surfaced in the Church and 
contributed to the founding and emergence of the Philippine National 
Independent Church, the Aglipayanism, led by Rev. Gregorio Aglipay.

4. The Consequences of the American Annexation in 1898

4.1. Civil policy

After destroying the Spanish fleet in Manila Bay, seizing the capital 
city Manila and signing the Treaty of Paris, America (USA) revealed 
her plans for the archipelago. The so-called “benevolent assimilation” 
meant exactly “annexation and colonization” of the islands. As early as 
November 21st, 1898 at a meeting with a Methodist delegation President 
McKinley revealed American plans: to civilize and Christianize the 
Filipinos, for whom Christ also died even then if there was a need for 
using force; this speech was published in the newspaper “The Christian 
Advocate” on January 22nd, 1903 on pages 137-138 (Apilado, 1976, p. 76; 
Anderson, 1968, p. 293)12.
11  There were about 126.500 soldiers fighting, 4.234 were killed and 2.818 were 
wounded. On the Filipino side there were 16.000 soldiers. About 200.000 people 
perished because of the war. The costs of the war were about 300 million US 
dollars.
12  “The truth is I didn’t want the Philippines, and when they came to us as a gift 
from the gods, I didn’t know what to do with them [...] I walked the floor of the 
White House night after night until midnight; and I am not ashamed to tell you 
gentlemen, that I went down on my knees and prayed Almighty God for light 
and guidance. And one night late it came to me this way: (1) that we could not 
give them back to Spain – that would be cowardly and dishonourable; (2) that 
we could not turn them over to France or Germany - our commercial rivals in the 
Orient - that would be bad business and discreditable; (3) that we could not leave 
them to themselves - they were unfit for self-government - and they would soon 
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At least three groups of Americans were interested in the 

annexation of the islands: first, tradesmen and entrepreneurs hoping 
for Asian markets (China and Japan); second, the American Navy, 
which was looking for harbours to increase their military presence in 
this part of the world, and third, the Protestant denominations, which 
were convinced of their exceptional role in God’s plans of a Divine 
calling to do missionary work and proclaim pure and genuine Christian 
religion to the Filipinos in order to free them from the superstition 
of the Catholic faith, which Protestants considered a debased form 
of Christianity (Anderson, 1968, p. 284-285, 298; Schumacher, 1987,  
p. 315-316).

The American government was committed by the Treaty  
of Paris in protecting churches, church property and religious worship, 
which also included the protection of Spanish friars and their property 
(Gowing, 1968, p. 207). The Filipinos, who were unaware of the true 
content of the Treaty of Paris, initially suspected that the Americans 
were conducting a pro Spanish religious policy and that was why the 
Americans had invited the Spanish friars back to the parishes who 
were before seat free and mostly stayed in Manila, waiting to return 
to the parishes. In meantime the native clergy occupied the good 
parishes. The Archbishop Nozaleda could return to his Episcopal See in 
Manila. The Apostolic Delegate Archbishop Chapelle, who supported  
the Spanish friars and clergy, was welcomed with a great pomp by the 
Americans (General Otis) and that is why the Filipinos fought against 
the Americans with such hatred (Gowing, 1968, p. 208)13.

A year after the Philippine-American war broke out (February 
1899), the First Philippine Commission led by James Schurman arrived 
in Manila in order to collect information, and find out whether the 
Filipinos were prepared to form a democratic and independent 
government. They explained that the reason for the annexation of the 
islands was the will to introduce the American culture and civilization 

have anarchy and misrule over there worse than Spain’s was; and (4) that there 
was nothing left for us to do but to take them all, and to educate the Filipinos, 
and uplift and civilise and Christianise them, and by God’s grace do the very best 
we could by them, as our fellow-men for whom Christ died. And then I went to 
bed, and the next morning I sent for the chief engineer of the War Department 
(our map-maker), and I told him to put the Philippines on the map of the United 
States, and there they are, and there they will stay while I am President”.
13  Aguinaldo influenced by General Otis freed all Spanish friars and helped 
Archbishop Nozaleda to return to his Episcopal See. The latter changed the 
parish priest in Paco, who was a Spanish friar.
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to the inhabitants of the archipelago, which had already been useful 
in forming the ideology of the Philippine revolution three years 
before (Apilado, 1976, p. 77-79; Clymer, 1986, p. 3). On July 6th, 1900 
the new military governor, General Arthur MacArthur, General Otis’s 
successor, introduced religious freedom and separation of Church and 
state in accordance with the American Constitution of 1787 (Gowing, 
1968, p. 210; Report..., 1901, p. 112). This order was confirmed by the US 
Congress in the “Organic Act” of 1902. The law served as a constitution 
for the Philippines until 1916, when it was replaced by the “Jones Law” 
(Nacpil, 1965, p. 188).

The Second Philippine Commission led by the first civilian 
governor of the archipelago, William Taft14, who had since replaced 
MacArthur, came into office on July 4th, 1901 (Corpuz, 1989b, p. 492; 
Clifford, 1968, p. 306). Taft’s government introduced the system of 
American democracy based on the US Constitution to the Philippines. 
His tasks included: settling religious issues according to the principle 
of separation of Church and state; introducing the system of American 
public education, i.e. secular and nondenominational schools; 
expulsion of Spanish friars and to take their property; considering 
the compensations for the damage of Church property following 
the revolution and war; settling the problem of jurisdiction over 
educational institutions and charities controlled by the religious 
orders; secularization of cemeteries and introducing registry marriages 
(Gowing, 1968, p. 211-212). From 1901 onwards the process of settling 
all the problems started and the laws were introduced according to 
the principle of separation of the Church from the state. As a result, 
liberalization and secularization of social life began, censorship was 
lifted, and civil and penal law was instituted. Movement towards 
independence was now considered as illegal and subversive; capital 
punishment was introduced for anyone who demanded independence 
of the archipelago from America15 (Agoncillo, 1967, p. 300-302; Köster 
& Zulehner, 1986, p. 35).

Politically, the archipelago was usually referred to as a federal 
state belonging to the Union (USA), which might later obtain full 

14  William Howard Taft was a very well-educated person. He was the president 
of the second Philippine Commission, afterwards he became the governor of 
the Philippines. Being back in USA, he was nominated the Secretary of War and 
finally he was elected the president of the USA.
15  In the first year of the American occupation there were more executions 
than in 300 years of Spanish reign. In 1905 about 438 people died in American 
prisons.
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independence, i.e. when the Filipinos were ready for democracy.  
At that time political parties, which wanted to influence political and 
social life, were established. Their activities caused a decline in the 
anti-American atmosphere in the islands. As early as 1901 a national 
and a pro-American Federal Party, registered by the Philippine 
Commission, appeared whose agenda included peaceful co-operation 
with the Americans and gaining independence in a peaceful manner; 
the members were mostly freemasons and Filipino intelligence critical 
to the Catholic Church hierarchy. The leaders of this party were: 
Florentino Torres, Pedro Paterno and Baldomero Roxas (Corpuz, 
1989b, p. 490). In its agenda it accepted and propagated American rule; 
not coincidentally most mayors and governors came from this party 
(Constantino, 1975, p. 244-245). In 1906, as the Philippine election 
approached, all the parties assumed the independence program, even 
the Federal Party. A year later the Philippine Assembly – an 80 persons 
body representing the interests of the local people, and whose members 
came from the old intelligentsia which supported and aided American 
policy – was elected. 58 members of the Assembly established a national 
party – Partido Nacionalista – led by Osmena from Cebu and after him 
by Quezon. In its program it emphasized the quick assumption of 
independence for the islands (Molina, 1960b, p. 267-168; Apilado, 1976, 
p. 76-87).

4.2. Religious issue

In the second half of the 19th Century a development of an awareness 
arose and conviction of America’s special task and role in God’s plans 
concerning the evangelization of the world. According to these ideas 
America was supposed to preach genuine and free religion based on 
the Bible. The American society was perceived as the “evangelist of 
the nations” whose vocation was to proclaim and spread genuine 
civilization, culture and freedom; the Methodist, John Brushingham 
proclaimed the American Protestantism and Expansion in “Method-
ist Review” in 1899, no. 81 (Anderson, 1986, p. 296-297). The idea was 
widely represented by Edward McNall Burns, John Edwin Smylie and 
Josiah Strong, who was the general secretary of Evangelical Alliance. 
They all proclaimed that the American destiny, which meant that the 
Anglo-Saxon race was chosen by God to proclaim new Christian reli-
gion (in the American understanding) and to spread new civilization 
and culture (Anderson, 1986, p. 279, 283). Kenneth MacKenzie (1961) 
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revealed the imperial policy of the Methodists, consistent with the 
Republican program proclaimed in the periodicals: “The Christian 
Advocate” and “Methodist Review” (Anderson, 1986, p. 284-286). 
American victories were the victories of Israel, while the American-
Spanish war was the war of Washington against Rome. The Baptists 
were not different from the Methodists and claimed that the islands 
should be won for Christ even by force, and a Presbyterian pastor 
George Pentacost in one of his sermons urged not to ignore the fact that 
God gave us (America) the Philippines (Tuggy, 1971, p. 97). Supported 
by this ideology and religious as well as political bias, throngs of 
American Protestant missionaries willingly went to the archipelago to 
carry out the national mission.

There is no wonder that the attitude of the American government 
towards the Catholic Church in the first years of occupation was 
hostile, as one of the aims of the invasion – consciously carried out 
and supported by the government – was to introduce Protestantism 
to the islands (Clymer, 1986, p. 3). Protestant propaganda claimed 
that no other Church but the Protestant Church existed in America.  
It was claimed that if the Philippines belonged to America they also had 
to accept the American religion, i.e. Protestantism and acknowledge 
that the Catholic Church was the Rome-dependent remain of Spanish 
domination (Schumacher, 1987 p. 342). Many American magazines 
(“The Christian Conquest of Asia”, “Christian and Missionary Alliance”, 
“The Christian Advocate”) urged to destroy the Catholic Church and 
its influence on public life at all costs (Anderson, 1968, p. 284-285).  
It was the main point of the American program of the so-called “New 
Era” (it meant Americanization of the archipelago), a new culture and 
civilization should be introduced, which was to lay the foundations for 
Protestantization and liberalization (free press, democracy, religious 
freedom) of the islands (Brown, 1903, p. 5-8). The consequence of such 
policy was that some church-buildings and altars were destroyed, the 
clergy were victimized (beaten, pursued) and the exercise of episcopal 
jurisdiction was limited (Schwager, 1914, p. 125).

The Filipinos seemed to have felt well and happy with the 
Catholic religion (Schwager, 1914, p. 131). On the other hand, American 
Protestants – against the Filipinos wish – tried to liberate (to free) them 
from “Catholic idolatry”. They meant that Catholicism is an idolatry, 
and is not a Christian religion because adores statues of gods which were 
made from wood (Clymer, 1986, p. 94-95). In 1901, after the situation in 
the islands stabilized under the Taft government, the missionaries and 
preachers of the Protestant denominations started their work. The cases 
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of Protestant conversion (proselytism) occurred at the end of the 19th 
Century in Spain among the Filipino youth (Braulino Manikan from 
Capiz a Baptist, and Adriano Osorio y Reyes, a Presbyterian). When 
they returned to the islands they proclaimed the religious innovations, 
new translation of the New Testament and co-operated with the 
Americans in Protestantization of the country (Tuggy, 1971, p. 109-110).

A conference of many religious denominations was held 
in New York in July 1898; a mission work in the Philippines was 
planned there. On September 20th, 1898 a telegram was sent to Paris 
that the religious freedom should be respected in the Philippines. In 
mid-November 1898 the Methodists sent Pastor Charles Owen (who 
came illegally because he was sent by Bishop McCabe who didn’t have 
any jurisdiction to this territory) to the first Church in Manila. Already 
on December 18th he baptized 4 candidates in the river Pasig. George 
Stull, an army chaplain, gave sermons at the sea shore allegedly as early 
as on August 28th, 1898 (Anderson, 1986, p. 289-290). Among the first 
arrived temporary Protestant missionaries were as well the members of 
Young Men Christian Association (YMCA), the secretaries Glunz and 
Jackson, and pastors of British and Foreign Bible Society with its head 
Charles B. Randall. They already did distribute the Bibles (Tuggy, 1971, 
p. 98).

The Presbyterians were the first to open the missions in the 
islands. Already in 1899 some missionaries such as James B. Rodgers 
with his wife, David S. Hibbard with his wife and J. Andrew Hall as 
well as Leonard P. Davidson were coming to the islands. They had 
to inspect the soldiers, visit the hospitals and preside over the Divine 
service on Sundays (Tuggy, 1971, p. 97-98; Devins, 1905, p. 272).

On February 28th, 1899 the Methodist Bishop, James Thoburn, 
officially arrived in Manila. He had the jurisdiction in south Asia, with 
the sit in Bombay. He came to the Philippines after legal regulation 
of Treaty of Paris (Dec 10th, 1898) and senate ratification (February 
6th, 1899). He stated that the work among the Filipinos should start 
immediately as their religion is to a great extent contaminated with 
superstition. He was an advocate of keeping the islands for America in 
order to prevent prolonged anarchy and bloodshed (Anderson, 1968,  
p. 295-296). The Bishop as well as the army chaplain Stull conducted the 
service for the stationed American troops. The Philippine freemasons 
asked to make the congregations available for the local people but it 
was mainly them and the members of the Federal Party who attended. 
The sermons were translated into Spanish (Laubach, 1925, p. 180-182). 
As early as in March 1900, the Methodist bishop Thoburn appointed 
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and put into ministry the first Philippine Methodist minister – Nico-
lao Zamora who was the brother of the executed Fr. Jacinto Zamora 
in Fall Burgomza (Deats, 1986, p. 325-326). After five months of work, 
there were 7 houses of prayers, 8 weekly services, 220 preparing for 
the baptism and 7 baptized. The first Methodist Church was opened 
by Bishop Warne on August 12th, 1900 in Pandacan in Manila. The site 
was purchased by inspector Stuntz, who was supported by Governor 
Taft. The first permanent Methodist missionary arrived in the islands 
in March 1900, the first Baptist - in May that year; United Brothers and 
Episcopalians started coming at the beginning of the following year 
(Tuggy, 1971, p. 99, 103).

Protestants used every opportunity to proclaim their religion, 
making use of the fact that the Catholic Church was weakened after 
1898. To avoid destructive competition the islands were divided into 
the areas of mission work and particular denominations received 
particular areas, in the same way as Philip II did in it the 16th Century. 
The division and the creation of the Evangelical Union took place at an 
assembly of all denominations in Manila in April 1901. The assembly 
was attended by Presbyterians, Methodists, United Brothers, Chris-
tian and Mission Associations, the YMCA and the Bible Society. Their 
resolutions were also signed by the Baptists absent at the assembly 
(Laubach, 1925, p. 204-205). The Episcopal Church (Protestant Episco-
palian Mission), under the influence of Bishop Brent, an advocate of 
widely understood cooperation a kind of protestant ecumenism, did 
not accept the Union’s resolutions and decided to work only with the 
non-Christian people, i.e. in the mountains of the island of Luzon and 
in the island of Mindanao in order not to practice conversion – pros-
elytism (Brown, 1903, p. 187-188). The objective of the agreement was 
as follows: to unite all Protestant powers in the Philippines to ensure 
effective work in the mission operations. Manila as the capital was to 
remain open for all denominations. Protestant missionaries tried to 
recruit well-educated and keen Filipinos for the new religion and to 
win over their co-operation by offering them very high salaries (Steyler 
Missionare..., 1914-1915, p. 158). The number of newly baptized believ-
ers was growing constantly and initially it reached 800 persons, who 
on their part paid and supported their pastors (Schwager, 1914, p. 132).

Proselytism was marked with aggressiveness, sometimes even 
fanaticism, criticism and ridicule of Catholicism. Protestant pastors 
sometimes used deceitful tricks to gain new believers (wearing black 
cassocks, going round through villages, giving pictures of Blessed 
Virgin Mary, blessing the houses and imitating the performance of 
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sacraments). In the provinces Protestants offered medical help to the 
people thinking that in this way they would win many over to their 
religion. The number of supporters and adherents increased constantly, 
however, Catholic awareness did not diminish.

Presbyterians had about 1000 members including 14 missio-
naries in 1904, while the statistics from 1912 give the number reaching 
about 12,000 in all the islands (Schwager, 1914, p. 132-133). In 1904 the 
Methodists had 5,842 members, including 10 missionaries (Tuggy, 1971, 
p. 103). In the following years the number increased and reached 16 569 
adherents, but after 1909 stagnation came, caused by Zamora’s schism; 
in Tondo on February 28th, 1909 he founded “Iglesia Evangelica Meto-
dista” (IEMELIF) because of some national problems and the revival of 
the Catholic Church (Deats, 1986, p. 335-336). The increase of Baptist 
followers occurred in more or less such proportions: 500 in 1903, 2,406 
in 1906 and about 4,000 in 1910. The total number of Protestants in 1912 
was between 40 to 50 thousand (Schwager, 1914, p. 133-134). These are 
only the estimates as the precise numbering was not possible because 
the Filipinos could join at the same time many religious denominations. 
They did not have any problems with it.

Protestantism was proclaimed mainly by press and in schools, 
and sometimes by the wandering preachers. American and British 
Bible societies translated the New Testament into the local languages16. 
Presbyterians set up the first printing house, the next was opened by 
Baptists in Vigan; they circulated the dailies, weeklies and monthlies 
in thousands; e.g. ”The Philippine Christian” (Schwager, 1914, p. 132).

4.3. Catholic Church

As the time passed by the American government in the Philippines 
realized how unreasonable was the weakening and destroying of the 
Catholicism (Church as well as believe) which was an influential factor 
and supporter of the authority and order. William Taft – the governor 
of the Philippines – wrote in a letter to President Roosevelt that the 
Catholic Church is very important in the daily life of the Filipinos and 
pointed out that it is the guardian of order and morality (Skolnik, 1973, 
p. 82). Once the Vatican was ready to nominate Americans to all the 
vacant Episcopal Seats, the American government made concessions. 
According to the negotiations between the Holy See (Card. Rampolla) 

16  Tagalog, Ilocano, Visaya, etc.
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and USA (Card. John Ireland from Minnesota, Card. Gibbons from 
Baltimore and President Roosevelt) all the bishoprics got new American 
bishops, and all the Spanish were recalled (Skolnik, 1973, p. 87; Report..., 
1901, p. 107). In June 1902 consultations between the representatives 
of the Catholic Church and the governor Taft commenced in Rome.  
He proposed that the Holy See agreed for the purchase of all the lands 
owned by the religious by the government and for the expulsion of 
all the Spanish friars, as he thought that by removing the economic 
power of the religious, he would secure peace and stabilization. The 
Vatican agreed to sell the lands but the negotiations concerning that 
would be conducted by the proper representatives in Manila (Farrel, 
1950, p. 10-12). As to the other issue – the pope disagreed with the 
complete expulsion of the friars. He pointed out that with the Treaty 
of Paris, a possible conflict with Spain would arise and the assumption 
that the accusations of the friars were true (laziness in religious matters, 
being agents of Spanish colonization, economic power, exploitation in 
land’s matter). A gentlemen agreement was met: the friars could freely 
leave the islands, and if the parishioners wanted to have a Spanish friar 
as a parish priest, the government should not make any difficulties 
(Gowing, 1968, p. 215; Legaspi, 1965, p. 341-342).

The negotiations resulted in the Apostolic constitution Que Mari 
Sinico by Pope Leo XIII, published in December 1902 by Archbishop 
Giovanni Battista Guidi, the Apostolic Delegate to Manila. It defined the 
guidelines in the new situation and order. It terminated the patronage 
of the Spanish king, nullified the privileges of the religious, encouraged 
the clergy to lead profound religious life and warned the clergy against 
the active participation in political life (Robertson, 1918, p. 331; Skolnik, 
1973, p. 86).

In the Spanish colonialism the state supported the Church 
financially, its activities, education and charity (Schwager, 1914, p. 127). 
The religious used their income to support poorer parishes, schools, 
hospitals, nursing homes and orphanages. Under the American coloni-
alism, the state’s support disappeared and the Church depended on the 
responsibility of the faithful. After prolonged negotiations the Church 
was granted a compensation for the war damages in the sum of 363,030 
US dollars; it was paid out to the parishes (Schwager, 1914, p. 126). The 
issue of the Church ownership was resolved in such a way that the 
Church remained the owner of some hospitals (San Jose, San Juan de 
Dios in Manila and San Jose in Cavite) and the colleges (Santa Izabela 
and San Jose in Manila) worth of four million pesos. The bank Filipino 
Espaniol, dealing mainly with the Church capital, received rights of 
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freedom (Report..., 1901, p. 105). The issue of the religious property 
was regulated and the government purchased 413,000 acres of land for 
7,24 million US dollars: about 60,000 tenants were living on the lands. 
They could buy some land for themselves (Taft, 1903, p. 43; Taft, 1909,  
p. 20-21). The negotiations, carried out by William Taft and Archbishop 
Guidi, were concluded on December 22nd, 1903.

The sale of land and the exodus of three fourth of the friars 
from the islands (from 1,124 in 1898 – to 246 in 1902; the remaining 
friars worked mostly in schools) undermined the economic power of 
the religious (Gowing, 1968, p. 217). Under the influence of Archbishop 
Guidi the attitude of the local population towards the remaining Span-
ish friars changed: they could return to the deserted parishes, but 
only where they were requested to do so. In the case of vacancies, the 
friars of other nationalities were invited. In a sense peace and order 
resumed and the American government, starting off with Governor 
Taft, respected the position of the Catholic Church with its leader the 
Archbishop Jeremiah James Harty who, in return, supported American 
administration in the islands.

After 1912 the number of Protestant conversions diminished. 
It was caused by the greater activity of the Catholic Church leaving 
the crisis times behind and the arrival of a greater number of Catholic 
missionaries and nuns in the islands (Schwager, 1914, p. 134.).  
Protestantization in this form caused only little protest among 
American Catholics, they were not much influential and strong enough 
– as a religious denomination factor.

4.4. Education system – schools

Despite such positive developments of the Church policy, the changes 
brought about by the American occupation should not be forgotten. The 
USA consistently introduced the program of mass laicization of culture 
and religious invasion of Protestantism by organizing the system of state 
(public) schools of undenominational and often anti-Catholic character. 
It was in a sense a violation of the rights of the Catholic population 
and questioned the future of Catholicism in the islands (Clifford, 
1968, p. 302). Hundreds of American Protestant teachers voluntarily 
arrived in the islands to educate and bring up the local people. The 
educational curriculum represented pro-American values and ideals 
like sincerity, justice and righteousness of the American civilization, 
and was negatively biased towards the Spanish Catholic period and the 
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Philippine Revolution. Missionary teachers were the best instrument of 
American civilization and culture, as before the Spanish missionaries 
for Spanish culture. (Farrell, 1954, p. 385-407; Clymer, 1986, p. 7-8, 97).

Even before signing the Treaty of Paris, General Ewell Stephen 
Otis ordered to open 7 schools in Manila supervised by Rev. William 
McKinnon who was the military chaplain17. In schools American 
soldiers taught the English language (as instructors) until American 
teachers came in 1901-1902 (Clifford, 1968, p. 302-303). After the Treaty 
of Paris, the Philippines were legally under the American administra-
tion, which guaranteed religious freedom. The constitution recognized 
public education system as undenominational and co-educational 
(forbidding any religious instruction at schools) and the private, Prot-
estant or Catholic education (Schumacher, 1987, 343-344). Thus, two 
types of schools appeared in the islands, the state and the private; the 
latter were not donated by the state and emerged very slowly due to 
the lack of funds to maintain them (Arens, 1957, p. 661-662). Catholic 
schools, parish or convent ones, were not co-educational and apart 
from obligatory curriculum offered the classes in religious instruction. 
They were often subjected to criticism and sometimes even victim-
ized18. The situation in the educational system was very negatively 
presented by a Protestant army chaplain, N.H. Harriman who said that 
“all the schools are in the Catholic hands, with the help from general 
Otis” (Mees, 1917, p. 15-20; 61-65). In his article Harriman wanted to 
encourage Protestant teachers to arrive in the islands. All the schools 
were supervised first by superintendents George Anderson and Albert 
Todd, who were succeeded by a Protestant preacher, Dr. Friderick 
Atkinson in 1901. He made a swift carrier in the educational system 
available to many of his brothers. Preacher Stone became the director of 
a state school in Manila and pastor Dr. Bryan, a Catholic hater, became 
the director of the teachers’ college. Seven out of ten school inspectors 
were Protestant (Clifford, 1968, p. 304-305; Schwager, 1914, p. 125).

17  This pastor could speak Spanish therefore he could organise schools.  
The school situation was dramatic because from the beginning of the revolution 
all the schools were closed.
18  Fr. Mees was teaching in the school in Gigaquit, in province Surigau.  
In the same village there were two schools, one private (Catholic, run by the 
missionaries) and public with many American teachers. Many times, there 
were quarrels and even Fr. Mees was arrested but afterwards freed, when 
he appealed to the Highest Court. The native even were saying, when we get 
independence then we throw away all white fathers.
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The Second Philippine Commission, the so-called Taft commis-

sion (W. Taft, Henry Ide, Moses Bernard, Dean Worcester and Luke 
Wright), resolved a school act called “School Bill” no. 74 from Janu-
ary 21st, 1901, which allowed for the religious instruction to take 
place in the school buildings after classes; however, it forbade the 
teachers any religious teaching and propaganda (Clifford, 1968,  
p. 308-309). Two members of the Commission did not support this Bill, 
they were judge Ide and Professor Moses Bernard. The act created 1,000 
jobs for the American teachers of English, who were to arrive in the island 
as the classes were to be conducted in English. Superintendent Atkinson, 
free in his choice, in 4 months employed as many as 800 teachers; in most 
cases they were Protestants (Clifford, 1968, p. 311-312). W. Taft, on his 
part, looked for Catholic teachers, but to no avail due to general dislike 
and lack of interest on the part of American Catholics. Still the catholic 
hierarchy in the Philippines did not encourage their American counter-
parts. Secondly there were not enough catholic teachers in the USA and 
probably there was no interest in coming to the Philippines.

In order to prepare the teaching staff, ship “Thomas” brought 
in one trip in August as many as 500 teachers, out of whom only 10 
were Catholics (Bullock, 1914, p. 324-325).

Taft wrote to Henry Hoyt, who was the General Procurator of 
the USA that at least 200 Catholic teachers should be sent. He asked for 
many Catholic teachers and wrote to John Whitney, the president of 
Georgetown and also to the University of California. He even wrote to 
Archbishop Ireland, Bishop German and Fr. Ramma from St. Mary in 
San Francisco. In order to stop Protestant influence, Taft told Atkinson 
not to hire another 250 teachers. In July 1903 there were only 89 Catholic 
teachers working in the archipelago (Clifford, 1968, p. 305-306, 316).

Due to the discrimination of some teachers, the Educational 
Commission was established, presided over by inspector James Smith, 
a very sincere and just person, who later became the Governor of 
the Philippines. He looked into the complaints and selected teachers 
(Clifford, 1968, p. 323). Religious instruction could be conducted in 
the afternoons in English19, but most children and young people, 
tired with classes, made use of the fact of optimal choice and went 
home (Schumacher, 1987, p. 348; Schwager 1914, p. 129-130). The 
co-educational system, a novelty in its own kind in the Philippine 
education, destructively influenced the upbringing of the youth. 

19  The director could give a permission for religious education in the school but 
the parents had to write a petition.
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The teachers, often retired Protestant pastors, ridiculed the Catholic 
religion and – even though it was legally forbidden – discouraged from 
practicing it (Clifford, 1968, p. 308, 314). Catholic faith and the dogmas 
were criticized and the arguments from the Holy Scripture were used, 
marked in red so that they were better discernible. In history classes, 
the Reformation was interpreted as a result of moral decline, corruption 
and idolatry of the Roman-Catholic religion. Positive aspects of the 
Reformation compensating for the fallacious and corrupt Catholic 
faith were shown. Still at that time there was a general bad ecumenical 
climate (Schumacher, 1987, p. 346).

Protestant teachers, brought up and educated in the American 
system, were more successful than local teachers, who did not know the 
English and American methods. Local clergy, who did not know both 
English and American teaching methods, lost its position and influence, 
which was substantiated by diminishing their authority with young 
people. This caused a rising of distance and not understanding between 
them and led to religious indifferentism by youth (Schumacher, 1987, 
p. 347-348). It was argued that the American way of educating children 
was superior, granting them freedom and intelligence and eliminating 
the patriarchal attitude of parents towards children. The education 
program was sometimes putting down the Filipino culture and 
mentality. Once a father was called before court because he punished 
his son. He was fined (Schwager, 1914, p. 131).

Atkinson’s successor, a Baptist, Dr. Bryan, nominated only one 
Catholic out of 35 school inspectors. In most cases retired pastors were 
nominated. A teacher, Irene Knapp, wrote and published a handbook 
entitled Story of the Philippines, which was introduced to all the schools. 
It revealed her incompetence and unfriendly attitude to the Spanish 
times. It contained many mistakes and described the dark times of 
Catholic superstition in the Philippines compared to the coming New 
Era and American civilization. The course book was withdrawn after 
objections from both Secretary Smith and bishop Roocker from Jaro 
(Schumacher, 1987, p. 316; Clifford, 1968, p. 319).

Protestant denominations established private schools, too. 
Baptists established a secondary technical school for 349 students in 
Jaro, in Dumaguete (Negros) Presbyterians opened a school for 362 
students, not to mention the schools in Manila. The schools exerted 
such great influence that after a few months, children stopped coming 
to church and attending Catholic services. Opening of the Chris-
tian Union College was planned but the plans remained unfulfilled. 
Provincial youth became a special target, so that in the future it would 
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be the educated strata of the society (Schwager, 1914, p. 132-133).  
For that purpose, two boarding houses were established, where they 
could be acquainted with the Protestant faith and its way of life20.

Education was concerned with the academic level. Two 
schools were opened in the city of Iloio, perceived as the Protestant 
stronghold – Silliman Institute and Iloilo Central School. Majority of 
the youth attended either of these. The curriculum comprised two 
compulsory hours of Bible studies and participation in the services. The 
newly baptized had special privileges and were forbidden to attend 
the Holy Mass in the Church which was very near. Undenominational 
or Protestant school curriculum contributing to religious indifferent-
ism of young people, caused the objections of the Catholic society.  
In place of the withdrawn religion, liberal ideas, hostile to the Church 
and Catholic upbringing were introduced. For this reason, the demand 
for Catholic schools and religious instruction increased (Rogan, 1910,  
p. 119-120; Schumacher, 1987, p. 349-350).

Another serious problem of the first decade after the annexa-
tion it was the sending Philippine youth to American universities, who 
lived with the Protestants families and under the protection of the 
YMCA. Protestant universities – Harvard, Columbia and Yale – offered 
them grants. The graduates later converted to Protestantism or became 
either Protestant, atheist or freemasons. The process of Americanizing 
schools, which reached its maximum in 1903, slowed down in the 
following years21. Some American teachers left actually the islands due 
to illnesses or mental conflicts. Still, constant growth of the educational 
system based on the American ideas could be observed. The statistics 
from 1909 give 4,194 schools employing 825 American and 7,949 local 
teachers and attended by 570,502 students (Schwager, 1914, p. 129; Clif-
ford, 1968, p. 321; Devins, 1905, p. 191-194).

The Philippine educational system in the Spanish times was 
not too bad. Spanish education contributed to the development of the 
country and European civilization. The Philippines were the first orien-
tal country, where the western culture was assimilated. Schools and 

20  In Manila many boarding-schools for girls were opened; the Methodists for 
100 persons, the Presbyterians for 50 and Episcopalians for 40. In 1912 about 
5,540 Filipinos were going to high schools, included 1,000 girls but 78 percent 
of the youth came from the province.
21  According to Devins in September 1900 there were 36 schools in Manila. In 
years 1901-1902 there were 1,074 American teachers, and from December 1903 
there were only 723 of them. In 1909 about 255 American and 2,570 local educa-
tors were teaching.
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colleges established by the Spanish did not only teach the Christian 
doctrine but also Spanish culture and increased the general intellec-
tual level. According to Sinibald de Masa (1842) the Philippines had 
– compared with Asia or even Europe – a high percentage of literate 
population. According to UNESCO the Filipinos were well educated, 
even better than in Latin America (Arens, 1957, p. 661-662; Schumach-
er, 1987, p. 232-233). If we were to believe the American periodicals 
and books of those times, we would have to assume that under the 
Spanish rule the Filipinos were uneducated and ignorant, remained in 
dark epoch, and with the coming of America, the sun started to shine, 
it means the brightness of civilization and culture came to the islands.  
To pronounce such a statement is incorrect at all. A comparison of statis-
tics from 1913-1914 could give us a different picture. In 1887 the popu-
lation of the Philippines was 5,15 million and there were 1,835 schools 
with about 185,000 students; in 1912 the population was 7,53 million 
and there were 3,647 schools with 325,000 students. This disproportion 
of education was not as bad as it was claimed (Wemmers, 1913-1914,  
p. 143-144).

The American Catholic Church was not sufficiently interested 
in religious matters in the Philippine islands and with its neglect it 
contributed to the growth of Protestant missions in the Philippines. 
They did not protest loud enough against proselytism, discrimination 
of the Catholic teachers, promotion of the Protestant school inspectors 
and did not promote sending over the Catholic teachers and mission-
aries. In 1921 21 missionary priests came to the Philippines and only 
two of them were Americans (Schumacher, 1987, p. 342; Clifford, 1968,  
p. 301). This neglect has never been confirmed by the American Catho-
lic Church.

Conclusion

We could notice the negative consequences of the alliance of sacrum 
and profanum, which combined both political and religious ideas and 
desires. This phenomenon was to be seen first in the colonial Church 
where throne and altar were closely bound. At that time the Church 
had to serve the state by formulating an ideology of sacral kingship, as 
an expression of God’s will and providence. By doing so, the Church 
became the supporting colonial strength to the state policy in subdu-
ing the conquered lands and peoples (i.e. the image of Cross in one 
hand and the sword in the other). The Church was more a herald of 
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the reign and the higher European culture and civilisation, than as 
being a precursor of a Christian community with an attitude of service. 
A similar style and attitude were shown by the Protestants 330 years 
later, at the beginning of the 20th Century. Colluding with those in polit-
ical power they were using the same methods in subduing and colonis-
ing, by exploiting religion to conquer the world, with the motto: let 
religion serve us. In the name of a pure and true Christian religion they 
were putting lands and people under their authority (e.g. an image of 
a teacher’s school uniform rock with a book – bible in the hand). All the 
groups had one feature in common which bound them together: to use 
religion in serving them to achieve their selfish and ambitious aims and 
goals in putting under their authority the conquered people or their 
own nation. Therefore, people like King Philip II, President McKinley 
and Mabini, could be compared to each other. The alliance of religion 
and politics always brings injustice, violence and subjugation, as well 
as causing unhappiness and resistance among the faithful.
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