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Grzegorz Ochata

NUBICA ONOMASTICA MISCELLANEATIV

NOTES ON AND CORRECTIONS
TO PERSONAL NAMES FOUND
IN OLD NUBIAN DOCUMENTS FROM QASR IBRIM"*

HE PRESENT ARTICLE IS THE FOURTH ISSUE of the ‘Nubica onomastica

miscellanea’ (NOM) series, where I have collected numerous correc-
tions to anthroponyms found in Christian Nubian written sources.' All
these corrections are result of my work on the project ‘Whats in a name? A
study on the onomastics of Christian Nubia, which involved a thorough revision
of all Christian Nubian sources containing personal names.” In the follow-
ing pages I offer new readings of and remarks on a large number of personal
names occurring in the Old Nubian documents discovered by the Egypt

* I owe thanks to Adam ¥ajtar for his remarks on an earlier draft of this paper, the anony-
mous peerreviewer for his/her remarks, and Giovanni Ruffini for correting my English.

! Apart from the present text, the NOM-series includes the following papers: part I:
‘Notes on and corrections to personal names found in inscriptions from Faras’, Etudes et
travaux 32 (2019), pp. 181-198; part II: ‘Notes on and corrections to names found in
inscriptions from Sakinya’, Bulletin de la Société de larchéologie copte 56 (2017), pp. 127-138;
part ITI: ‘Notes on and corrections to personal names found in Christian Nubian written
sources’, The Journal of Juristic Papyrology 48 (2018), pp. 141-184; part V: ‘Reedition of two
Old Nubian lists of names from Qasr Ibrim’ (in preparation).

* The project was financed by the National Science Centre of the Republic of Poland
(no. 2015/17/D/HS3/00372).
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Exploration Society’s archaeological mission at the site of Qasr Ibrim. They
were originally published by Gerald Michael Browne and Giovanni Ruffini
in volumes P Qasr Ibrim 11, 111, and TV.> Many corrections presented here
should be treated as mere propositions, more or less credible, because for
a number of documents, notably those edited by Browne, no photographs
have been published allowing for the verification of new readings. While
the improvements proposed here do not bring us much further in under-
standing the texts themselves, often extremely cryptic,’ they are important
from the point of view of prosopographic research on the society of Qasr
Ibrim in the late period (11th-13th century) by helping in identifying new
attestations of persons already known from other texts.

The material is presented in the order of original publication numbers in
the P Qasr 1brim series. In tansliterating Nubian names, I assume a slightly
different system than those employed by Browne and Ruffini, in which all
vowels representing the sound /i/, that is 1, €1, u, y, and € + consonant with
supralinear stroke, are rendered as /. Browne’s and Ruffini’s translations
occurring throughout the paper are therefore adjusted to this system.® For
the reader’s convenience, the index of names treated here, including ghost-
attestations, ghost-variants, and ghost—names,7 is appended at the end of the

paper.”

3 G. M. BRoWNE, Old Nubian Texts from Qasr Ibrim 11 {= Egypt Exploration Society. Texts
from Excavations 10}, London 1989; 1DEM, Old Nubian Texts from Qasr Ibrim 111 {= Egypt
Exploration Society. Texts from Excavations 12}, London 1991; G. R. RurriNt, The Bishop, the
Eparch and the King: Old Nubian Texts from Qasr Ibrim IV {= The Journal of Juristic Papyrology
Supplement 22}, Warsaw 2014.

* This especially pertains to the private letters. Our knowledge of Old Nubian is based
on the grammar and lexicon of literary texts, which appear to be significantly different for
documents.

3The only exceptions are names with well-established spelling, like Chael (xat\) or
Israel (icpann), and the diphtongs ey, aY, and oy, where Y is always rendered as ‘u’.

%I have also unified the rendering of designations of Nubian titles and offices.

"The term ‘ghost” is used here to designate words and phrases that were misread and/or

misinterpreted as names (ghost-names), otherwise unattested forms of known names (ghost
variants), and occurrences of known variants of known anthroponyms (ghost-attestations).

¥ Apart from the siglum P Qg5 Ibrim, I use the following abbreviations throughout the
paper: BRowNE, Dictionary = G. M. BROWNE, Old Nubian Dictionary 1= Corpus Scriptorum
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1. P. Qasr Ibrim 11 21 (DBMNT 1018)

The document in question is a declaration or petition concerning sale
issued by Marimi for Iosephi the great scribe. It was published twice, first
by Gerald Browne in 1989 and then re-edited by Petra Weschenfelder in
2015.” At the back side of this sheet of paper, there is a short list of per-
sons who witnessed the deed. In two of those entries some corrections
can be made.

a) Verso, line 12: Metolkitol

The entry on line 12 is edited by both Browne and Weschenfelder as fol-
lows: MeTOAKY T MaTaPNO, ‘Metolkit() is witness’. Such an anthroponym
is otherwise unknown, but the abbreviation ky 17 is suggestive of names
that end in -kito/-kitol: Ngissikitol (P Qasr Ibrim 111 34 i [DBMNT 582},
1. 38) and Mariakito (I. Qasr Ibrim 45 IDBMNT 670l, 1. 6—). If so, the
form should be resolved as meToakyTOX and analysed as MeTOX- + KITO-
+ -X\. The word meTox- has no straightforward etymology, but it may be
cognate with the Nobiin meTxoyr, ‘cover, cloak’. xiTo-, on the other hand,
is a well-known Old Nubian verb meaning ‘to put on oneself’. The name
should thus most probably be understood as ‘the one who puts a cloak on
him-/herself’, i.e. ‘the one who wears a cloak’."’

Christianorum Orientalium 556, Subsidia 9o}, Leuven 1996; BROWNE, Grammar = G. M.
BrowNE, Old Nubian Grammar {= Languages of the World/Materials 330}, Munich 2002;
DBMNT = Database of Medieval Nubian Texts, available at <www.dbmnt.uw.edu.pl>.
Unless stated otherwise, the meaning of Old Nubian, Nobiin, and Dongolawi words are
taken from BRowNE, Dictionary, and M. Kuaviv, Wirterbuch der nubischen Sprache (Fadidja
/ Mahas-Dialekt), Warsaw 1996, and C. H. ARMBRUSTER, Dongolese Nubian. A Lexicon, Cam-
bridge 1963, respectively.

°P WESCHENFELDER, ‘The soulou in medieval Old Nubian documents: A mobile ethnic
or professional group?’, {in:} A. £.ajTAR, G. OCHAEA, & J. vAN DER VLIET (eds.), Nubian
Voices 11: New Texts and Studies on Christian Nubian Culture {= The Journal of Juristic Papyro-
logy Supplement 271, Warsaw 2015, pp. 279-299.

1 See P Qasr Ibrim 1V, p. 267, for the analysis of the analogous name Staurosingkitol.
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b) Verso, line 13: Staro the scribe

Browne’s original edition of the next entry has cTaypocoy T/ MaTaparo,
‘Staurosout() is witness’, but the text was corrected by Weschenfelder to
cTapocoy T MaTaparo, ‘Starosout( ) is witness’, which is indeed visible
on the photograph. However, the space between cTapo and coy 17 visible
on the photo suggests that we may be dealing here not with a single proper
name, but with two different words. If so, coy T~ has to be an abbreviated
variant of the title coyntoye, coyToye, ‘scribe’. Notably, the form coyToye
is found several lines above in the same text: WOCHPI COYTOYE AAYOYA
maTaparo, ‘losephi the great scribe is witness’ (ve, 1. 9—11). The form
cTapo has not been attested as an anthroponym so far, but it doubtlessly
is a variant of the name Stauros (TM Nam 27470). Thus, a new edition of
the phrase can be proposed: cTapo coy™T” MaTaparo, ‘Staro the scribe is
witness’, and the forms Staurosout( ) and Starosout( ) should both be
deemed ghost-names.

2. P. Qasr Ibrim 111 31 (DBMNT 589)
a) Lines 3—4: Ngissinngal

In the protocol of this document, in lines 3—4, the following phrase can be
read: coCoda CCCN CaN TOTA AOYTCN' | 0ApoAa €N, In Browne’s transla-
tion, it is rendered ‘Songoja, tot of Ngissin-Ngal, being trikliniaris of Douk-
si’. However, the meaning of the passage is not as straightforward as
Browne presented it. This is because of the ambiguity of the Old Nubian
noun ToT-, which can designate both ‘child, son’ and the title of an official.
Thus, if we consider it to be the latter here, ccctica()) has to be a toponym
(thus Browne); if, however, the former option is true, céeNra(h) is an
anthroponym." Since there are no certainly attested place-names with the

" For this ambiguous meaning of ToT-, see, e.g., A. £ajTAR, ‘Christian Sai in written
records (inscriptions and manuscripts)’, The Journal of Juristic Papyrology 36 (2006), pp. 91—
104, at 94—95; cf. BROWNE, Dictionary, pp. 180—181.
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element rax-,” otherwise meaning ‘son’ and hence not really fit for a
toponym, I prefer the second interpretation here, all the more so, since we
know the name-form rccica occurring in an epitaph coming probably
from Meinarti.” Moreover, the element rcc-, ‘holy’, is attested in other
Nubian compound names Ngissikane (Tgokanen®) and Ngissikitol
(zccikrron).” The name Ngissinngal would mean literally ‘son of a saint’.

b) Line 12: Ionngal

In the list of witnesses, we find the phrase mameon can' ToTAN0, which
Browne translates ‘and Papi, zot of Nga(l)’, where nameton is analysed as
the personal name nam- and the conjunction -elon. A different word division
seems more probable, however, namely nam eloncan” ToTAN0, which, owing
to the ambiguity of ToT- (see above), produces two possible translations:
‘Papi, son of Ionngal’ or ‘Papi, toz of Ionngal’. While Ionngal has so far
been attested as neither toponym nor anthroponym, the fact that the ele-
ment €10-, whose meaning is unfortunately unknown,'® is fairly frequently
found in Nubian onomastics'’ speaks in favour of the former solution.

"2 For identically ambiguous cases, see Tonngal in the same document.
M. G. TisiLeTTI BRUNO, Iscrizioni Nubiane, Pavia 1964, no. 10 (DBMNT 533), 11. 6, 18-19.

YA large dipinto from the church at Sonqi Tino with a list of offerers (DBMNT 719;
unpublished; briefly mentioned in S. DoNaDONT, ‘Les fouilles a Iéglise de Sonqi Tino’, {in:}
E. DinkLER led.}, Kunst und Geschichte Nubiens in christlicher Zeit. Ergebnisse und Probleme auf
Grund der jiingsten Ausgrabungen, Recklinghausen 1970, pp. 209—216, at 215, and described in
G. OcHaEA, ‘Old Nubian lists of goods and money: A preliminary presentatior, {in:} J. R.
ANDERSON & D. A. WELSBY (eds.), The Fourth Cataract and Beyond. Proceedings of the 12th Inter-
national Conference for Nubian Studies {= British Museum Publications on Egypt and Sudan 1}, Leu-
ven — Paris — Walpole, MA 2014, pp. 971976, passim; it is currently being studied for publica-
tion within the framework of the Songi Tino Collaborative, headed by Vincent Laisney).

5 P Qasr Ibrim 111 34 ve DBMNT 582), 1. 38.

1 Ie may be cognate with the Nobiin 10-, ‘mother; my mother’.

" 1In such names as Tonngoka (e.g. P Qasr Iorim 111 62 [DBMNT 10461, ve, L. 1: c1on-
rokan), Ionkouda (e.g. P Qasr Ibrim 111 40 [DBMNT 588}, 1. 8: eloukoy™a”), or Ionminne
(e.g. P Qasr Ibrim 111 38 [DBMNT 586}, 1. 20: €10nMANENO).
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The name Ionngal should probably be analysed as el0- + the genitive -n
+ Cai-, ‘son’, and mean ‘the son of 1o’

) Line 13: Mame

Another entry in the witnesses’ list, MaMe €CTINN CEWMANO, is translated
by Browne as ‘ngeshsh of Mame-Istipi’, where ngeshsh is understood as the
name of an office and Mame-Istipi as a geographical designation."® How-
ever, we are dealing here with an entry in the witnesses’ list and such an
understanding leaves the witness devoid of the name, a situation that
would be highly unusual in a legal context."” Note that even such promi-
nent characters as bishops and eparchs are signed by name when they
occur as witnesses, although — as we can imagine — everyone would know
exactly who they were, if they were mentioned only by title.”® Therefore,
mame should, with all probability, be taken as a personal name, all the
more so, since four other attestations of such an anthroponym are known
from Nubia: P Qasr Ibrim IV 73 (DBMNT 2806), re, 1. 10; an Old Nubian
legal document from Kulubnarti;”' an Old Nubian wall inscription from
Tamit;”* the name may also figure in P Qasr Ibrim IV 65 (DBMNT 640),

'® Cf. ngeshsh of Nobadia in, e.g., the same document, 1. 7: WIrITR roYN Cew, or ngeshsh
of Odjo, e.g. in P. Qasr Ibrim 111 36 (DBMNT 584), re, . 10—11: 0AGON Cew)®).

' This is, in turn, perfectly understandable in religious context. For anonymity in
Nubia, see, e.g., A. LAYTAR, The Late Christian Pilgrimage Centre at Banganarti: The Evidence
of Inscriptions, Warsaw 2020 (in press), no. 416 (DBMNT 3616), commentary; for the wider
Mediterranean, see Ch. RouecHE, ‘Interpreting the signs: Anonymity and concealment in
Late Antique inscriptions’ (with an appendix by D. Fe1ssev), {in:} H. AMIravV & B. TER
Haar RoMmeny (ed.), From Rome to Constantinople. Studies in Honour of Averil Cameron {= Late
Antique History and Religion 11, Leuven 2007, pp. 221-234.

20 Mena, bishop of Ibrim, occurs as witness in, e.g., P Qasr Ibrim 111 39 (DBMNT 587),
1. 26, and Adama, eparch of Nobadia in, e.g., P Qasr Ibrim 111 44 (DBMNT 1028), 1. 19.

121G M. BrownNE, An Old Nubian document from Kulubnarti’, Le Muséon 113 (2000), pp.
177184 (DBMNT 594), L. 16.

*2S. DoNapONT, ‘Le iscrizioni’, [in:} Tamit (1964). Missione archeologica in Egitto dellUni-
versita di Roma, Rome 1967, pp. 6164, no. 1 (DBMNT 723), L. 3.
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1. 17.” The name Mame(l) seems to be cognate with the Nobiin mame, ‘root,
basis, fundament’,** rather than the Old Nubian mame-, ‘sinner’. Moreover,
the word read by Browne as ecTinii should most probably be corrected to
eCTIR or eéTIri,” as is proven by the occurrence of the phrase eicTiri
remiag, ‘ngeshsh of Istigi, in P Qasr Iorim TV 112 (DBMNT 2853), 1. 14.%°
Thus, the whole phrase should be translated ‘Mame, ngeshsh of Istigi’, and
the toponym Mame-Istipi should be struck out as a ghost-name from the

‘List of place names’ in Browne’s Old Nubian Dictionary.”’

3. P. Qasr Ibrim 111 32 (DBMNT 590)
a) Lines 18—20: Enotannil, Miria, & Aseno Enotannil

In the list of witnesses attached to this document, we find the fragment
AOMITAKN OYPANNO ENOTANNANO | TAN CAANO MIPIANO TaN CAANO: ACENO
| ENOTANNANO TaN &CAN0, which Browne translates as follows:

‘Dollitakil, chief,

Enotannil, his son,

Miria, his son,
Asenoenotannil, his daughter’.

Browne does not comment on his understanding of the fragment and the
relationship between these persons, but at least two interpretations can

2 . .
3 Ruffini edits uy_u[ ] and leaves the fragment untranslated and uninterpreted, but
one wonders whether Manexo could not be read here.

** Interestingly, other names with synonymous meaning are known from Nubia:
Doulista (see J. vaN DER VLIET, ‘Exit Tamer, bishop of Faras [SB V 8728Y, The Journal of
Furistic Papyrology 37 {20071, pp. 185191, at 191) and Oursi (see L.ajyTar, The Late Christian
Pilgrimage Centre {cit. n. 19}, no. 295).

2 . . S .
5 Unfortunately, no photograph of the text is available to ascertain this correction.
26T owe this suggestion to Adam Fajtar.

77 BrowNE, Dictionary, p. 248.
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be considered based on his translation. First, that Enotannil, Miria, and
Asenoenotannil were siblings, whose father was Dollitakil; and second,
that we are dealing here with representatives of four generations of one
family, with Dollitakil being the father of Enotannil, grandfather of
Miria, and great grandfather of Asenoenotannil. Moreover, by interpret-
ing Tan rax, ‘his son’, and Tan acX, ‘his daughter’, as the appositions,
Browne implicitly suggests that Enotannil and Miria were male names
and Asenoenotannil a female one.

Note, however, that according to the logic of Old Nubian witnesses’
lists, each listed person should be marked off with the postposition -)o.
If so, then, Tan caxxo and Tan aciro should be treated as separate entries
in the list rather than appositions describing the names preceding them.
The translation should therefore assume the following form:

‘Dollitakil, chief;
Enotannil;

her (?) son;

Miria;

his/her son;
Aseno Enotannil;*®

her (?) daughter’.

If such an interpretation is valid, apart from Dollitakil, who is labelled as
‘chief’, the gender of the remaining persons is not indicated, because the
Old Nubian third person singular possessive pronoun TaN is gender-neutral
(it can mean both ‘his’ and ‘her’).” We can suppose, however, that the
names Enotannil and Aseno Enotannil were female on the account of the
element Eno-, which seems to mean ‘O mother!” and thus to explicitly refer
to women.”” This is confirmed by the occurrence of female names starting

*% Because Enotannil occurs as a name on its own, I prefer to treat the formation aceno
€NOTaNNX as a double name.

* BRowNE, Grammar, § 371

39V, W. J. van GervEN Okr, A dance for a princess: The legends on a painting in room §
of the Southwest Annex of the Monastery on Kom H in Dongola’, The Journal of Juristic
Papyrology 47 (2017), pp. 1177135, at 123 and n. 17 at p. 128.
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with Eno—: Enomariame daughter of Pella’ and — probably — Enoionngo-
ka.”? In fact, eno may not be an integral part of the name, but a title ‘moth-
er’, analogous to naro, ‘father’,” most probably the Old Nubian rendering
of aBBa attested with names of some Nubian bishops. The meaning of
other elements in these names is unknown: TannX may be somehow cog-
nate with the third person singular possessive pronoun Tan; &ceno may
contain the same element eno combined with the Old Nubian ac-, ‘daugh-
ter’ or ‘morning’; the meaning of such a combination escapes me, however.

The etymology of the remaining names, Dollitakil and Miria, is more
straightforward. They are both local Nubian names. The former can be
analysed as AOM-, ‘to wish’ + the passive morpheme -Tak + -\, meaning
‘the needed one’. The latter consists of the adjective mipi-, ‘young, new’,
plus the suffix -»,’* in the sense ‘the young one’.

4. P. Qasr Ibrim 111 33 (DBMNT 591)
a) Line 14: Darme son of Oukka

According to Browne’s translation, the phrase Aapue oykkaxo found in the
list of witnesses to this document pertains to two separate witnesses,
Darme and Oukka. However, in view of the lack of the postposition -xo
after Aapue, it seems more probable that we are dealing here with a single

3' P Qasr Tbrim 111 44 (DBMNT 1028), 1. 1.

2p Qasr Ibrim 111 38 (DBMNT 586), 1. 19; 40 (DBMNT 588), 1. 20 (perhaps the same per-
son in both texts); IV 72 (DBMNT 2792), re, 1. 3; 73 (DBMNT 2806), ve, 1. 8 (perhaps the
same person in both texts). The gender of these persons is not explicitly stated in the
texts, but since we know that the name Ionngoka was certainly female (e.g. Ionngoka
daughter of Chael Songoja in P Qasr Ibrim 111 37 [DBMNT 5851, 1. 38), we may assume that
Enoionngoka was female, too.

33 Cf. van GERVEN Ok1, A dance for a princess’ (cit. n. 30), n. 17.

** It is uncertain how to interpret the suffix -» occurring on many Nubian names discussed
here and many other in the corpus. It is indeed reminescent of the Old Nubian predicative
-5, but — as has been pointed out to me by the reviewer of the paper — the latter belongs to
the verbal, not the nominal domain, and has not been attested in common noun formation.
For the lack of a better solution, it should perhaps be perceived as an onomastic suffix.
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entry in the list. The list of witnesses attached to another Old Nubian doc-
ument from Qasr Ibrim, P Qasr Ibrim 111 45 (DBMNT 1029) helps solve
this issue. There, in lines 13-14, we find the entry Aap ™M’ | oyrran Caxno,
which — in Browne’s translation — means ‘Darme son of Ougga’. It is thus
not inconceivable that we are dealing here with the same person,” but the
scribe of P Qasr 1brim 111 33 somehow omitted cax marking the filiation. If
s0, we should edit Aapme oykka<n Cax>\o and translate ‘Darme <son of>
Oukka’. Or, we are not dealing here with a scribal omission, but with one
of the normal ways of presenting filiation in Nubian sources, that is an
asyndetic and grammatically unmarked conjoining of two names. Should
this be the case, the instances of Nubian double names (like Mouses Geor-
gios, Chael Songoja, etc.) would have to be carefully reconsidered.*
Oukka/Ougga® is a simple local Nubian name and derives from either
oYrr-, ‘to proclaim’ + the predicative -a, producing the meaning ‘the one
who proclaims’, or oyrr- < oyAr(p)-, ‘to hear’ + -a with the sense ‘the one
who hears’. Apart from the two examples discussed here, it occurs in two
further Old Nubian documents: P Qasr Ibrim IV 72 (DBMNT 2792), ve, L.
16, and P, Qasr Ibrim 111 40 (DBMNT 588), 1. 19 (see 10a below). The ety-
mology of the popular Nubian name Darme — attested as many as thirty-
five times — is unknown; it may derive from Aap-, Aan-, ‘to be, exist’.

b) Line 15: Anil & Songoja

In the next line, we find the fragment anXxo* coroda exo, which Browne
understands as Anil-Songoja, priest’. However, the postposition -Xo
attached to anX as well as the mid-dot after anxxo clearly mark separate

3 He is labelled ‘Darme VII in Bartosz Wojciechowski’s attempt at the prosopography
of late Qasr Ibrim: B. Wojciecaowski, “The Old Nubian «Eparchal archive» from Qasr
Ibrim reconsidered’, The Journal of Juristic Papyrology 41 (2011), pp. 265-292, at 273.

36 Such an interpretation has been recently suggested for some combinations of personal
names found in visitor’s inscriptions at Banganarti (LAjTAR, The Late Christian Pilgrimage
Centre [cit. n. 191, nos. 473 [DBMNT 36701, 491 [DBMNT 36881, 636 [DBMNT 3828)).

37 For the common interchange of r and k in Old Nubian, see BROWNE, Grammar, § 2.2.2.
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entries on the list of witnesses. We are thus most surely dealing here not
with a double name Anil-Songoja, but with two separate anthroponyms
representing two different persons, Anil and Songoja, and the proper
translation should be ‘Anil; Songoja, priest’. The form Anil-Songoja should
be struck out as a ghost-name from Browne’s ‘List of personal names’ and
Ruffini’s Nubian Personal Names.*®

This is all the more probable, since both words are attested as anthro-
ponyms standing on their own: Anil twice, in P. Qasr Ibrim 111 36 (DBMNT
584), re, 1. 36, and P Qasr Ibrim 111 45 (DBMNT 1029), 1. 6; Songoja twenty
times, for example in P Qasr Ibrim 111 36 (DBMNT 584), re, L. 36, and
P, Qasr 1brim 111 33 (DBMNT 591), L. 13. The former name appears to be a
simple local Nubian name, perhaps deriving from the Old Nubian first
person singular possessive pronoun an’ + X, producing the meaning ‘that
which is mine’. The latter consists of the noun corod-, denoting a high
official and rendered traditionally as ‘eparch’, and the suffix -a.

¢©) Line 15: Dauti, lector

The same line contains the phrase " M 0 ~ oy PMNQ

AaYTiaNa, which Browne takes as

one word designating the name ofa AAY 911 AN .D;' E’ ’

witness, Dautiana. However, the
photograph of the document that ,r ING* MAWWOY

has recently been made available at

the MedievalNubia.info™ allows us ~ Fig- T. P Rasr Ibrim 111 33, detail of 1. 15
to essentially correct Browne’s (see n. 40)

reading (fig. 1). Above the final z/pha one can discern the lower part of a
suprascribed letter marking the abbreviation, most probably a gamma,

38 BrowNE, Dictionary, p. 236, & G. R. RU¥FINI, Nubian Personal Names, available at
<http://www.medievalnubia.info/dev/index.php/Names> (accessed 20 June 2019).

3 BRowNE, Grammar, §3.7.1.

4 <http://www.medievalnubia.info/dev/images/PQI3-32-53-59.jpg> (document at the bot-
tom; accessed 24 May 2019). The photo was not included in the P Qasr Ibrim 111 volume.


http://www.medievalnubia.info/dev/images/PQI3-32-53-59.jpg
http://www.medievalnubia.info/dev/index.php/Names
MedievalNubia.info
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hence the transcription aayTianar” is in place. The final ana™r”
undoubtedly is not a part of the name, but the abbreviation for the title
avayvaarys, ‘lector’. This ecclesiastical function is attested twice more in
Nubian sources, in the epitaphs of the lectors Merkourios and Philotheos,
both from Sakinya.* In addition, we have two attestations of the title
‘great lector’, avayvdorys péyas, found in the inscription of Archbishop
Ioseph from Deir Anba Hadra in Aswan® and in a dipinto from the
church at Sonqi Tino left by two () persons, Petro and Simeon.* The
name of the witness is thus Dauti, which is a well-attested — sixteen times
— Nubian variant of the Biblical name Dauid (TM Nam 8931).

The form aayTiana, ‘Dautiana’, is thus a ghost-name and should be
marked as such in Browne’s ‘List of personal names™* and Ruffini’s
Nubian Personal Names.

d) Line 17: Medjou, meskel of Papasi/the bishop

Another entry in the witnesses’ list in this text reads MeAdOY mamach
mecke o, which, according to Browne, means ‘the servant of Papasi,
Meskel’. Note, however, that the normal word order of entries in the lists
of witnesses in Nubian documents is ‘name of the witness + title/filiation
+ -20’. If so, meadoy, otherwise meaning ‘servant, slave’, should be here a

T Mina, Inscriptions coptes et grecques de Nubie, Cairo 1942, nos. 114 (DBMNT 197) and
144 (DBMNT 225), respectively. For the latter’s name, see Ocuara, NOM I, no. 2.

*F. LL Grrrrrrs, ‘Christian documents from Nubia’, Proceedings of the British Academy
14 (1928), pp. 1177146, at 134145 (DBMNT 557); a new edition and commentary has been
prepared by A. Eajrar, ‘The so-called Koudanbes inscription in Der Anba Hadra (St
Simeon Monastery) near Aswan: An attempt at a new reading and interpretation’ (forth-
coming). The title occurs there twice in lines 6 (auar” ve) and 7 (ana™r” me™r).

* Unpublished (DBMNT 2148); briefly mentioned in S. Donapont, ‘Les graffiti de
église de Sonqi Tino’, {in:} K. Micuarowski (ed.), Nubia. Récentes recherches. Actes du col-
loque nubiologique international au Musée National de Varsovie, 19—22 juin 1972, Warsaw 1975,
PP- 31739, at 34 and 38; it is currently being studied for publication within the framework
of the Songi Tino Collaborative, headed by Vincent Laisney.

44 BrowNE, Dictionary, p. 237.
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proper name rather than a common noun. This is all the more possible,
since the name Medjou is otherwise attested in Nubian sources.” The
phrase mamaci Meckex is, however, difficult to interpret. First, nanaci is
ambiguous and can be interpreted as the genitive of both the proper name
Papasi, that is ‘of Papasi’ (thus Browne) and the common noun ‘bishop’,
that is ‘of the bishop’. Second, the meaning of the word mecken is
unknown,* but in this context two possible interpretations come to mind:
either a title (meske of the bishop’) or a kinship term (eske of Papasi’). The
word appears to be attested in yet another text, P Qasr Ibrim IV 93
(DBMNT 2835), ve, . 1 (address), where a certain Tilinngoko is labelled mirta
corodin Mecke, ‘meske of the eparch of Nobadia’ (discussed below, under
34b). The latter phrase makes the interpretation of meske as a title a little
more probable. One has to remember, however, that some Nubian kinship
terms (toT-, ‘child, son’ {see above, 2al, and act-, ‘daughter’) also func-
tioned as titles of officials. We may thus have an identical situation here,
but to solve this issue we would need more comparative material.
Whatever the case here, however, Browne’s original translation of the
fragment should be amended to ‘Medjou, meske of Papasi/the bishop’.
The interpretation is further confirmed by the next entry in the list (I. 18),
where we read [elJonroka nanacti Aciro. Browne translated the fragment
‘Tonngoka, daughter of Papasi’. However, taking into account the above
discussion, marnacti ack could also be understood as ‘daughter of the bishop’.
In any case, the proximity of these expressions on the list makes it very

® E.g. in P Qasr Ibrim 1V 72 (DBMNT 2792), re, 1. 6.

46 Kuavit, Werterbuch (cit. n. 8), p. 74, lists the Nobiin verb meck-, ‘nicht kénnen,
unfihig sein; miide, erschopft sein/werden’, and the substantive mecke-, ‘Unfihigsein;
Miidigkeit’, but this is hardly imaginable in the given context. According to Adam }.ajtar
(personal communication), the word is rather of non-Nubian origin, perhaps Afro-Asiatic.
He notes the word muisqgdl, ‘cross’, in Ge’ez, which denotes the main religious feast of the
Ethiopian Church, commemorating the discovery of the True Cross by Empress Helena.
Moreover, as pointed out to me by Giovanni Ruffini, the Ethiopian king contemporary to
the discussed document was Gebre Mesqel, ‘Servant of the Cross’, which could hypothet-
ically be rendered in Old Nubian as meckeni meadoy or the like. Although, as Marcin
Krawczuk has informed me, mdsqdl is not attested as a designation of a person in Ethiopic,
it cannot be totally excluded that it was adapted in Nubia in such a function.
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probable that in both of them the same person is at stake, be it Papasi or
an unnamed bishop, and that Medjou and Ionngoka were somehow con-
nected, by either family or professional bonds.

5. P. Qasr Ibrim 111 34 recto (DBMNT 582)
a) Lines 1o—11: Songoja, great mounmo (?)

In the protocol of this document, we read mamaNNI' CAMETICOA" €INN
COCO0a" MOYNMO AAYOYPa €INN. Browne assumes that the phrase refers to
only one person, Papanni, and translates ‘Papanni being domestikos elect
() and great eparch ...". Concerning the otherwise unattested word
MoyNMo, he writes in the commentary: ‘perhaps an expansion of -mon,
«also» or a personal name; if the latter, then it seems misplaced’.” As a
matter of fact, the former explanation, which Browne accepted for his
edition, also assumes the misplacement of MoyNMO, as in normal circum-
stances we expect it to be attached to the final word of the conjoined
phrase, coroda Aayoypa MOYNMO in our case. Browne’s latter suggestion is
in my opinion closer to the truth, and that because of the double emn, a
verbal form that normally marks the ending of an entry in the Nubian
protocol. In contrast to Browne, however, I am inclined to exclude any
disorder in the structure of the entry and understand coroda, standing at
its head, as the anthroponym and moynmo Axyoyp as a designation of an
unknown office, ‘great mounmo’. It is true that coroda looks like a predicate
(cocod-, ‘eparch’ + -2) that should be paired with aayoypa, but, on the
other hand, Songoja is also a well-attested anthroponym (see, e.g., numer
ous examples in this paper). Unfortunately, the meaning and etymology of
moynMo is unknown.*® Nevertheless, an alternative translation of the frag-
ment can be proposed here: ‘Papanni being the domestikos elect (?); Songo-
ja being the great mounmo ().

7 P Qasr 1brim 111, p. 84.

8 The Old Nubian verb MON-, MOYN-, ‘to hate, reject, be reluctant’, seems hardly possible
as root here.
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b) Lines 35-37: Songoja, Dauti, & Ouattalngal

In the list of witnesses to the deed recorded in this document, we find the
phrase coCoGan0 | AAYTINO' TaN NECANO" OYATTa N’ | Caxo. Browne trans-
lates it as follows:

‘Songoja,
David, his representative, son of Ouatta’.

He thus implies that only two witnesses are mentioned here, Songoja and
Dauti, and that, moreover, there are family bonds between Dauti and
Ouatta. However, taking into account the fact that the postposition -ho
always marks separate entries in Nubian witnesses’ lists, another interpre-
tation seems more plausible here, in which there are altogether four sep-
arate witnesses: COCOGa, AaYTl, TaN NecX, and OyaTTa A LaA.

The two first names do not require any commentary, but the two other
designations deserve a discussion. As for the former, Browne takes necX here
as a participle of the verb nec-, ‘to say, speak’, designating a person ‘speaking’
for someone else, his/her ‘representative’. The same form occurs in four
other Old Nubian documents from Qasr Ibrim: P Qgsr Ibrim 111 40
(DBMNT 588), 1. 19—20: Tan nect MEKOYA2N0; ITIT 41 (DBMNT 1025), 1L
2-3: icakH Mian ieck; 11T 42 (DBMNT 1026), 1. 13: icoy Tam necino; and 111 45
(DBMNT 1029), 1l. 6—7: Tan niect €10nC0Kax0. Browne’s interpretation of all
these persons as ‘representatives’ is not entirely impossible, but it seems
that another, more plausible explanation can be proposed. In Nobiin we
find the noun nec, ‘sister’, and in Midob péska, ‘younger brother/ sister’, "
suggesting that the Old Nubian nec- may designate a familial relation, too.
Note that the word is used for both men (Milinkouda, Isaki, and Isou from

the above examples) and women (Ionngoka),” hence the word must have a

Y R. WERNER, Tidn-dal: A Study of Midob (Darfur-Nubian) = Sprache und Orientalitiit in
Afrika 171, Berlin 1993, p. 115. I thank the anonymous reviewer of my paper for pointing

this cognate to me.

% The gneder is unmarked here, but the name is attested only for women; see 6¢ below;

with n. 59.
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gender-neutral meaning, just as the modern Midob cognate. Thus, the trans-
lation that can tentatively be proposed for the Old Nubian niec- could be a
generic word for ‘sibling’, perhaps even ‘younger sibling’.”' Such a meaning,
moreover, would be consistent with the Nubian custom of familial witness-
ing of deeds, attested by numerous occurrences of persons together with
their sons, daughters, sisters, nephews, and uncles in witnesses’ lists.

The second form, oyaTTa "\"Ta), is ambiguous and can designate both a
complete anthroponym, Ouattalngal, or a filiation, ‘son of Ouattal’ (thus
Browne). In the latter case, the actual name of the person remains unknown.
However, owing to the popularity in Nubia of name-forms with cax-, ‘son’,
and ac-, acT-, ‘daughter’, it is not inconceivable that the phrases ‘son/daugh-
ter of so-and-so’ were not mere expressions of filiation, but indeed func-
tioned as complete anthroponyms. In other words, oyaTTaxcax would be
the name of the person, but it would at the same time describe the real fam-
ily situation: he was indeed the son of a certain Ouatta.”

The name Ouatta probably derives from the Old Nubian oyatTo-,
‘whole, all, entire’ + -2, in the sense ‘the whole/complete one’. It reoccurs
further in the text, in line 41, but here it indeed appears to be the actual
patro-/metronym. The phrase reads i®mnne: oyaTTa” achrno, ‘lominne
daughter of Ouatta’. The proximity of these two occurrences suggests
that the same person may be at stake in both of them: Ouatta would then
be the parent of two children, the son Ouattalngal and the daughter
Iominne, both of whom witnessed the deed. The gender of Ouatta is not
indicated, but we have some reasons to suppose that this was a man. In
P Qasr 1brim 111 31 (DBMNT 589), 1. 13-14, we find the double name
Papon Ouata, whose second element is most probably a variant of Ouatta
from the present text. The name occurs in the witnesses’ list in the phrase

5! In view of this analysis, the etymology proposed for the name Koudinpesa in OcHAELA,
‘NOM IIT, p. 160, as koYAa-, ‘servant’ + -N (genitive) + *niec-, ‘brother’ + the suffix -a, ‘the
brother of servant’, should be modified to ‘the sibling of the servant’.

%2 The phenomenon may be compared with the contemporary Icelandic onomastic prac-
tice. There, according to the laws passed in 1913 and 1925, family names were obligatorily
substituted by patronymics with the use of the elements -son and -dottir (R. F. TomAsSON,
‘The continuity of Icelandic names and naming patterns’, Names. A Journal of Onomastics 23
{19751, pp. 281—289). I thank Adam ¥ajtar for pointing this out to me.
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TIATION OYA&Ta €ITEN TaNNl manacienno, ‘Papon Ouata, his wife, Papasi-
nen’. At first sight, it is not obvious who is who in this passage, but since
the name Papasinen is otherwise attested as a female name (see the dis-
cussion under 7a below) and Papon as the male one,” it seems pretty clear
that Papon Ouata was the husband and Papasinen was the wife in this
family™* If so, Ouatta in our passage should probably also be considered
a man, the father of Ouattalngal and Iominne.

Taking all of the above into consideration, a new interpretation of the
discussed fragment can be proposed, involving four witnesses: ‘Songoja;
Dauti; his (sc. Dauti’s) sibling (?); Ouattalngal’.

6. P. Qasr Ibrim 111 34 verso (DBMNT 1001)
a) Line 17: Mariio & Inyitta

One of the entries in the list of witnesses in this document reads Tara-
PaAO" MAPIEIONO TaN CaX €1pTTar0. Browne translates the fragment in the
following way:

% Papon Iroti the potentiary (?) of Ngal Ngokko (P Qasr Itrim 111 30 [DBMNT 581,
1. 10), Papon the chief (P Qasr Ibrim 111 33 [DBMNT 5911, 1. 14), and Papon the priest and
chief of the king (P Qasr Ibrim 111 34 re [DBMNT 5821, 1. 42). The male character of the
name is further proven by its meaning, which most probably derives from the Old Nubian
vocative nano, ‘O father!

* In the same spirit also R. S. BAGNALL & A. £.AJTAR, ‘Collection Froehner 81 once again’,
The Journal of Juristic Papyrology 24 (1994), pp. 11—12. Wojciecuowski, ‘The Old Nubian
«Eparchal archive»’ (cit. n. 35), pp. 278, 280, and 289, analyses the passage differently and
considers Papon and Ouata as two separate anthroponyms, Papon as the male name (hus-
band) and Ouata as the female one (wife); he treats manacienno as a separate entry in the
list. If he were right, we would expect the particle - o, marking the end of the entry, after
Tann. Here, however, -)o (assimilated to -n0) occurs only after manaciien, which proves
that the whole passage is indeed a single entry, pertaining to one person only. Wojcie-
chowski goes even further in his interpretation: he identifies his woman Ouata with the
Ouatta from P Qasr Ibrim 111 34 re, and — following Browne’s translation — believes that
Dauti was her son and the brother of Iominne. If, however, my interpretation is correct,
there is no indication of family bonds between Dauti and Ouatta in the analysed frag-
ment, and hence the whole interpretation of Wojciechowski should be rejected.
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“Tapara,
Mariio, his son,
Inyitta’.

By such a rendering of the passage, he implies that Mariio was a man, the
son of Tapara. However, the distribution of the particle -)o in the frag-
ment, after Tapara, Mariio, and Inyitta, makes it clear that Tan Cax is con-
nected with the following Inyitta rather than the preceding Mariio.
Therefore, another translation is in place here, namely:

“Tapara;
Mariio;
his/her son Inyitta’.

Since the gender of Mariio is not indicated, the translation of the posses-
sive pronoun TaN must remain ambiguous. The name is attested altogether
six times, including this one, but only in one attestation is the gender
specified, in the epitaph of a man Mariio from Arminna.” This, however,
is not enough to assume that this was a male name in all cases. As for its
etymology, it seems to be a compound Semito-Nubian formation consist-
ing of the Semitic name mapia and the Nubian element €10, which is per-
haps cognate with the Nobiin 10-, ‘mother; my mother’; If so, the name
would perhaps mean ‘mother Mary’.

b) Line 18: Penta, priest of Douri

In the next line, we find the entry that is edited by Browne as
NENT2A0YPH h0, ‘Pentadourin, priest’. However, another word division
seems more reasonable here, namely nenta A0Ypit fixo, ‘Penta, priest of
Douri’. This is all the more probable, since both the anthroponym Penta,
also attested in the variant Penti, and the title ‘priest of Douri’ are found

% B. G. TRIGGER, The Late Nubian Settlement at Arminna West {= Publications of the Pennsyl-
vania-Yale Expedition to Egypt 2}, New Haven 1967, pp 19—20, no. 41, and 85 (DBMNT 512).
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elsewhere in Nubian sources.’® The name Penta is most probably of
Nubian origin and derives from the Old Nubian neT(T)-, ‘date, date
palm’, penT(T1)- in Nobiin; -a and -1 appear to be epenthetic vowels here.
The expression ‘priest of Douri’ is a brachylogy for ‘priest of the church
at Douri’. According to a convincing identification by Griffith, medieval
Douri is modern Dirr, a town in Lower Nubia, opposite Amada.”’” Thus,
Pentadourin should be deemed a ghost-name and as such should be elim-
inated from Browne’s ‘List of personal names™® and Ruffini’s Nubian Per-
sonal Names.

© Lines 18-19: Ionngoka & Douriketi

The last doubtful phrase in this text reads erpTTa Ca00IN ICCIKOAO® €10N-
COKAAO" TaN CaX AOYPIKETANO' TaN aCAN0. Browne translates it:

‘Inyitta, who has the Jesus-Church of the Mountain,
Ionngoka, his son,
Douriketil, his daughter’,

by which he implies that Ionngoka is the son of Inyitta and — possibly —
that Douriketil is Inyitta’s daughter. However, the distribution of the
postpositions -xo makes it clear that the whole fragment should be trans-
lated and understood differently, namely:

56 Penta/Penti: P Qasr Ibrim 111 52 (DBMNT 1036), 1. 7 (nenta); P Qasr Ibrim 111 55
(DBMNT 1039), re, L. 2 (maron nent); P Qasr Ibrim 111 56 (DBMNT 1040), re, L. 1 (manon
nenty) and ve, L. 1 (mentk[a]); P Qasr 1brim IV 72 (DBMNT 2792), ve, 1. 2 (nenta); P Qasr
Tbrim 1V 75 (DBMNT 2808), 1. 11 (nent). Priest of Douri: G. M. BRownE, ‘Griffith’s Old
Nubian sale’, Orientalia 61 (1992), pp. 454—458 (DBMNT 596), Il. 14 & 16 (A0YPH cOpTO); and
P, Qasr Ibrim IV 84 (DBMINT 2827), 11. 2324 (a0Ypi copT[o]; not transcribed by the editor;
my reading from the photograph).

5"F. Ll Grirrrra, The Nubian Texts of the Christian Period {= Abbandlungen der kinigl. preuss.
Akademie der Wissenschaften, Fabrgang 1913, Phil.-hist. Classe 81, Berlin 1913, p. 55.

58 BRroOwNE, Dictionary, p. 243.
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‘Inyitta, who has (the Church of) Jesus of the Mountain;
Ionngoka;

her /his son Douriketil;

her/his daughter’.

In this translation, the family bond between Inyitta and Ionngoka disap-
pears and, more importantly, we eliminate the only possible instance of
Ionngoka as a male name.”” Instead, another family relation appears, that
between Ionngoka and Douriketil, who, in contrast to what Browne
implied, was not a woman, the daughter of Inyitta, but a man, the son of
Ionngoka. It is uncertain who the parent is of the anonymous daughter
from the last entry: it could be both Ionngoka, which would make her the
sister of Douriketil, and Douriketil, in which case she would be the
granddaughter of Ionngoka.

Douriketil appears to be a Nubian name, perhaps deriving from A0Yyp-
< AOYN-, ‘to be, exist, dwell’ + xeT-, ‘care, concern; affliction’ + -\, and pro-
ducing the meaning ‘care/affliction for existence (?)’. Ionngoka is, in turn,
certainly a Nubian formation. It should probably be analysed as €10-, per-
haps cognate with the Nobiin 10-, ‘mother; my mother™® + the genitive -u
+ COK-, ‘glory’ + the suffix -a, to mean something like ‘the glory of mother’.

7. P. Qasr Ibrim 111 37 (DBMNT 585),
38 (DBMNT 586), & 40 (DBMNT 588)

a) Papasinen the ngash

Among many other officials, the protocols of these three documents
mention a certain Papasinen who is designated as a ngash:

*” The name occurs in as many as sixteen attestations, of which eight are more or less
securely identified as female and for the other eight the gender is not specified. Note,
however, that all those identifiable cases probably belong to one person, Ionngoka I
according to Wojciecunowski, “The Old Nubian «Eparchal archive»’ (cit. n. 35), pp. 274~
275, 284.

50 See also Tonngal discussed in 2b above.
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— P Qasr Ibrim 111 37, 1. §: mamaciNeN Cama €INN;

— P Qasr Ibrim 111 38, 1l. 3—4: ManacNEN Cama EINN;

— P Qasr Ibrim 111 40, 1. 4: namaciien Cama €N,

Browne translates all cases as ‘Papasinen being the ngash’. There can be no
doubt that the same person is at stake here, but, unfortunately, the term
rCaw- is unattested elsewhere and its meaning is unknown. Judging by the
context, however, we can safely assume that this is an official title. More-
over, based on the name Papasinen and the position of the person within
the protocol, one can hypothesise on the meaning of caw-.

First, the name. Apart from the presently discussed cases, this anthro-
ponym occurs in six other instances. In four of them, the persons bearing it
are more or less securely identified as women: (1) Papsine alias Doulista,
daughter of Titta and a bishop, mother of a bishop of Pachoras, in an epi-
taph from Faras;®' (2) Papasine daughter of Tossine in the epitaph coming
probably from Meinarti;** (3) Papasinen daughter of Magosi in P Qasr Ibrim
I1I 37 (DBMNT 585), L. 16; and (4) Papasinen, most probably wife of Papon
Ouata, in P Qasr Ibrim 111 31 OBMNT 589), 1. 14 (see above, 5b with n. 53).
Moreover, the Papasine occurring as the author of P Qusr Ibrim 111 43
(DBMNT 1027), L. 1, seems to be identical with Papasine daughter of Magosi
listed under (3).” The only uncertain case is P Qasr Iorim 111 44 (DBMNT
1028), I. 7, where a certain Kapopi daughter of Papasinen is mentioned, with-
out further clues on whether Papasinen was her father or mother.

%' The tombstone (DBMNT 78) was previously known as belonging to a bishop by the
name of Tamer, but vaN DER VLIET, ‘Exit Tamer’ (cit. n. 24), pp. 185-191, has proven that
Tamer is a ghost-name and that the epitaph’s owner was indeed Papsine Doulista. A new
edition of the text will be published in J. vaN DER VLIET, ‘Exit Bishop Tamer — the sequel.
A new edition of the epitaph of Papsine alias Doulista (DBMNT 78)’, Etudes et travaux 32
(2019), pp. 217-235.

52 The last edition in TrILETTI BRUNO, Iicrizioni Nubiane (cit. n. 13), no. 12 (DBMNT 502);
for a corrected reading of the name, see A. £AjTaR, ‘Collection Froehner 81, a Christian epi-
taph from Nubia: Notes on the reading’, The Journal of Juristic Papyrology 23 (1993), pp. 101~
104, at 104, and BAGNALL & £AyTAR, ‘Collection Froehner 81 once again’ (cit. n. 54), pp. 11-12.

53 The reason for this is that in both documents a certain Engngail is mentioned doing
business with Papasinen: in P Qasr Ibrim 111 43 Papasinen acknowledges giving 8 gold
pieces to Engngaeil, in P Qasr Ibrim 111 37 Engngail sells a plot of land that he once
acquired from Papasinen daughter of Magosi.
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Second, the context. Papasinen the ngash immediately follows in the
protocols Queen Mother Mari Iesousiko. The latter is known to have born
this title for a long time, between 1155 and 1199, which covers the reign of
two kings, Mouses Georgios (between 1155 and 1190-1198) and Basil
(between 11901198 until ?), but Papasinen occurs only in texts dated to
the reign of King Basil (P Qasr Ibrim 111 37 probably to the years 1190-1198,
P Qasr Ibrim 111 38 to 1198, and P Qasr Ibrim 111 40 to 1199).** While it can-
not be excluded that Mouses Georgios and Basil were brothers whose
mother was Iesousiko Mari (the former calls her explicitly ‘my mother’ in
P, Qasr Ibrim 111 30 IDBMNT 581l, 1. 5), according to the matrilinear sys-
tem of succession, known to be in force in this period of Makurian history,
Basil should in fact be Mouses Georgios’ nephew, his mother being a sister
of Mouses Georgios and a daughter of Mari Iesousiko.

Thus, since the attestations of the name Papasinen are overwhelmingly
feminine and no certain masculine example exists, one wonders whether
Papasinen the ngash could be a woman, too. If such an assumption is cor-
rect, we may be dealing here with the actual mother of King Basil, the
successor of Mari Iesousiko as the queen mother. The title ngash could
therefore be understood as ‘queen-mother-elect’ or similar. The fact that
Papasinen immediately follows Mari Iesousiko seems to strengthen the
assumption. Otherwise, the presence of a woman in the protocol would
be hard to explain.

8. P. Qasr Ibrim 111 38 (DBMNT 586)
a) Lines 21—22: Ajjaji

One of the entries in the witnesses’ list in this document is transcribed
by Browne addadinaaciro. Browne assumes that a single personal name

% The only example dated to the time of Basil with the mention of Mari Iesousiko and
without Papasinen the ngash is the document from Nauri (GrirrrTH, ‘Christian documents’
[cit. n. 421, pp. 12718, no. 2 [DBMNT 559D, but there the mention of the queen mother is
distorted and no title is provided for her. The name of the queen mother has been identified
there by Bartosz Wojciechowski; I thank him for sharing his discovery with me.
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is at stake here and translates, accordingly, ‘Ajjajipadsil’. While no photo-
graph of the document is available to verify this reading, it seems fairly
possible that the fragment should be understood differently. This is
because Ajjaji is a relatively well-documented name® and maacX has not
been attested elsewhere as an onomastic element. Therefore, it cannot be
excluded that we are dealing here with a name accompanied by a title,
thus Ajjaji the padsil’. As a title, naack may come from niap-, ‘to write’, or
nap-, ‘old’, but its meaning is unknown. As for the name of the person,
200261 is most probably the Nubian rendering of the Arabic name Hag-
3ag.% This is all the more probable since in one instance, P Qasr Ibrim
IV 67 (DBMNT 637), L. 10, a certain Ajjeji (a66edt) occurs as a parent of
the woman Chammeti (xammeT1), which is certainly another Arabic name,
Hammada (see 20c below).

9. P. Qasr Ibrim 111 39 (DBMNT 587)
a) Lines 18-19: Ampanngal

In the description of the plot of land being the object of this contract, we
find the phrase aumnan | cannino, which, according to Browne, should be
rendered ‘the land of Abba Ngal’. In the commentary, Browne explains
that the element amna is to be understood as a variant of aBBa, which in
this form indeed occurs in Coptic sources.”” Should this be the case, we
would have to assume that Ngal was a monk, as the title #bba is known to
be the usual address form of members of monastic communities in both

% Six occurrences: P Qasr Ibrim 111 42 (DBMNT 1026), . 10 (26626D); 111 44 (DBMNT
1028), 1. 11 (866e6n); 111 49 (DBMNT 1033), ve, Il 1 (a66ed) and 4 (26686); IIT 50
(DBMNT 1034), L. 9 (266a6); IV 67 OBMNT 637), 1. 10 (266e6w). In P Qasr Ibrim 1V 63
(DBMNT 644), 1. 6, we find the form aded, which may be a further variant of the name,
but the person thus designated is a woman, daughter of Ismali, and it cannot be excluded
that another name-form is at stake here.

5 The identification has been suggested to me by Naim Vanthieghem.
67 ..
See CruM, Dictionary, p. 13a.
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Egypt and Nubia.® While this cannot be totally excluded,” another solu-
tion can be proposed here. Note that, on the one hand, auna- is attested
elsewhere in Nubia as an onomastic element, notably in the name Am-
papa.”” On the other hand, nowhere in the Old Nubian corpus is the title
abba rendered in this way, with the forms in use being aBBa, anma, or the
Nubian translation nano.” It is therefore quite tempting to consider
aumrna not a title, but an integral part of the name. The name should then
be rendered Ampanngal, meaning ‘the son of Ampa’; the etymology of
amna is unfortunately unknown.

b) Lines 30—31: Irota of Toungngil

One of the entries in the list of witnesses attached to this document
reads, in Browne’s transcription, €IPOTATOYCLAKL | Tan &chro. Browne
translates it ‘Irotatoungngilki, his daughter’.”> However, the form
€IPOTATOYCLAKI seems strange for a Nubian name and hence another word
division could be proposed here, namely eipoTa TOYCCAKL | Tan achro.
epoTa is attested as a personal name in P Qasr Ibrim 111 61 (DBMNT
1045), 1. 6. It should perhaps be analysed as €ip-, ‘to be able’ + -o(c) (com-
pletive suffix) + -T(2) (abstract deverbative suffix) + the suffix -2, in the

% For Egypt, see T. DErpA & E. Wipszycka, Lemploi des titres @bba, apa et papas dans
I'Egypte byzantine’, The Journal of Juristic Papyrology 24 (1994), pp. 23—56; for Nubia, see A.
L.AjTAR, ‘Nubian bishops: A study of a group of the Christian Nubian society’ (forthcoming).

% Thus, e.g., A. OBrUskl, The Monasteries and Monks of Nubia {= The Jounral of Juristic Papy-
rology Supplement 361, Warsaw 2019, p. 217, who takes Browne’s translation at face-value.

7 Attested twice in wall inscriptions at Banganarti: £.AyTar, The Late Christian Pilgrimage
Centre (cit. n. 19), nos. 434 (DBMNT 3633) and 696 (DBMNT 3876).

" Browne apparently believed that mario was a proper name and he rendered the forms
TATIO 6DMA, TIATIO MaPIaN, and mano muna as the double names Papo Thoma, Papo Marian,
and Papo Mena. Since, however, the three persons thus designated are all bishops, Adam
Lajtar has recently come to the conclusion that nano, meaning literally ‘O father!” in Old
Nubian, is the Old Nubian translation of #bba (£.AyTAR, ‘Nubian bishops’ {cit. n. 68]).

7 The phrase ‘his daughter’ refers to the person from the preceding entry, Marinkouda the
atparkitil. The meaning of atparkitil is unfortunately unknown; it has to be a kind of title.
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sense ‘the power’. As for ToyrrAky, it is plausibly compared with the form
KOYPTeKH/KOYPTOYKE, where the ending -ku/-ke has recently been identi-
fied as ‘a ‘Copticised’ version of the Greek ending -ikos forming genti-
licia’.” If so, the whole phrase should mean ‘Irota of Toungngil, his daugh-
ter’. The exact form ToyCCX has so far been unattested as a toponym, but
it undoubtedly is a variant of ToyrrX et var attested numerous times in
Nubian sources, also at Qasr Ibrim, and plausibly identified with Dongola,
the capital of Makuria.™*

10. P. Qasr Ibrim 111 40 (DBMNT 588)
a) Line 19: Ougga son of Maitta

In the list of witnesses in this document, we find the phrase which
Browne edits as oyrramaeT Tan Caxro, ‘Ouggamait, his son’. In this inter-
pretation, the possessive pronoun Tan, ‘his/her’, refers to Tapara the
meizoteros from the previous entry. However, the name oyrravaeT seems
generally bizarre. Moreover, the element oyrra is attested as an anthro-
ponym standing on its own (see 12¢, above). Thus, it cannot be excluded
that another word division should be accepted here, namely oyrra
Ma€TTaN Caxo. In this form, the phrase should be rendered ‘Ougga son
of Maitta’. The name Maitta, although unattested elsewhere, has a good
etymology for a Nubian anthroponym: it is analysed as MaeTT-, joy’ + the
suffix -a.

b) Line 20: Tidaua, Enoionngoka, & Iteisil her (?) daughter

In the following line, Browne transcribes TIAXYAAO" €NOEIONCOKANO® TaN
ac' erreeichino, which he translates:

& OcHatra, ‘NOM IIT, no. 3, p. 146.

™ A. £AJTAR, ‘On the name of the capital of the Nubian Kingdom of Makuria’, Przeglgd
bumanistyczny 437 (2013), pp. 127134, at 133.
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‘Tidaua,
Enoionngoka, his daughter,
Iteisil’.

Such a translation implies that Enoionngoka was the daughter of Tidaua
and Iteisil was unrelated to either. However, the distribution of the marker
-xo in this fragment, separating subsequent entries in Nubian witnesses’
lists, clearly suggests that the phrase Tan ac, ‘his/her daughter’, should be
associated with the following erteeichho rather than the preceding
énoeloncokano. If so, Iteisil was in fact the daughter of Enoionngoka not
Tidaua. Although the gender of Enoionngoka is not indicated, the mean-
ing of the name (‘mother Tonngoka)” suggests that a woman is at stake
here. Thus, a new translation can be proposed here: “Tidaua; Enoionngoka;
her (?) daughter, Iteisil’.

11. P. Qasr Ibrim 111 41 (DBMNT 1025)
a) Lines 12-13: Petri and Papinpesa son of Godjo

Lines 1213 of this document contain the following fragment: neTpino’
TIATIIN TIECA TOAJOON Caar0'. Browne translates it ‘Petri, who is Papi’s rep-
resentative, son of Godjo’, in which nieca is interpreted as ‘representative’
(see 5b above). In the commentary to the edition he notes, however, that
the whole phrase could be a single proper name, Papin Pesa Godjo. We
may thus conjecture that his alternative translation would be ‘Petri son of
Papin Pesa Godjo’.

However, taking into account the distribution of the postposition -xo
in this fragment, it seems justified to treat neTpo and rmamn neca roaldon
CaMN0 as two separate entries designating two distinct witnesses. If so,
interpreting neca as an anthroponym seems more probable here, all the
more so, since mieca is attested elsewhere in Nubian onomastics as either
a simple name (P Qasr Ibrim 111 54 IDBMNT 10381, re, L. 1, and ve, 1. 1) or

7 Cf. 3a above.
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an element of the compound name Koudinpesa.” We are thus most prob-
ably dealing here with another compound name of the same type. On anal-
ogy with Koudinpesa, Papinpesa should probably be analysed as nan-,
‘father’ + -n (genitive) + *nec-, ‘sibling’ (?) + -2, in the sense ‘the sibling of
the father’.”” As for the name Godjo, it apparently derives from the Old
Nubian numeral roado-, ‘six’, and probably refers to the date of birth of
the child, like the Latin Sextus. However, while Sextus and other Latin
numeral praenomina derive from the names of the Roman months and
hence designate the month of birth, such an explanation does not hold
for Christian Nubia, where the Egyptian calendar was in use. Instead, the
Nubian Godjo may refer to the sixth day of the week, thus Saturday, or
the sixth day of the lunar month.”® Alternatively, the name may refer to
the order of birth and mean ‘the sixth child’. Taking all of the above into
consideration, a new translation of the fragment can be proposed, namely
‘Petri; Papinpesa son of Godjo’.

12. P. Qasr Ibrim 111 45 (DBMNT 1029)
a) Lines 1 & 16: gpa Pan, Apa Pan, or Apapan?

In line 16 of this document, Browne transcribes one of the names as arman
nannika, but the photograph published with the text clearly shows that
ananannika should be read instead. This is evidently a typo, as in Browne’s
translation the form Apa Pan’ can be found. The same person is appar-
ently mentioned in line 1 of the same text, where we read anaman.

76 See OcHara, ‘NOM IIT’, no. 10, p. 160.

"7 For Koudinpesa, see above, n. s1. The form mnanneca found in P Qasr Ibrim IV 72
(DBMNT 2792), re, L. 12, and IV 76 (DBMNT 2809), 1. 2, is most probably the variant of
Papinpesa in which the genitival -u fell out.

71 thank Adam F.ajtar for this suggestion. The same onomastic practice may stand behind
the name Taurosa, possibly denoting persons born under the sign of the Bull (see below, 26Kk).
For days of the week and the lunar calendar in Nubia, see G. OcHara, Chronological Systems of
Christian Nubia {= The Journal of Juristic Papyrology Supplement 16}, Warsaw 2011, pp. 327-339.
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Browne edits both instances as if the name consisted of two distinct
elements, dna and nan. He, however, does not comment on this and we
do not know whether he considered the former the honorific title gpa
known so well from Egypt” or an integral part of the name. The title gpa
was certainly known in Nubia, too, but its use appears to be rather limit-
ed: there are only five certain instances, of which one is most probably an
import from Egypt.*” Although its occurrence here cannot be ruled out
completely, it seems more probable to me that &na belongs to the name
and, moreover, should not be written separately, and that for two reasons.
First, in two other texts, P Qasr Ibrim IV 82 (DBMNT 2812), 1. 6, and IV
89 (DBMNT 2832), ve, . 6, apparently the same name appears. According
to the editions, the former reads amaman caaaai, ‘with the son of
Apapa’,*' and the latter anana A r” napan me“z”, Apapa, deacon of the
meizoteros of Faras’ or Apapa, deacon (and) meizoteros of Faras’. In all cases,
including the ones discussed here, the name is written as one word, with-
out a space between the two elements. Second, ana- occurs as an onomas-
tic element in other personal names, such as Apaji (P Qasr Ibrim IV 104
[DBMNT 2845}, re, L. 9), and perhaps Apati (P Qasr Ibrim IV 68 [DBMNT
6431, . 12; see 21c below). It apparently also functions as a name on its
own in P Qasr Ibrim 111 33 (DBMNT 591), L. 8, and III 34 re (DBMNT

7 For this title, see DErDA & Wipszycka, ‘Cemploi des titres abba, apa et papas’ (cit. n.
68), passim.

89 These are: epitaph of @pa Epiphanios from Faras (I. Khartoum Copt. 9 IDBMNT 38D,
epitaph of @pa Markos from Ghazali (I. Kbartoum Copt. 72 IDBMNT 561; the edition reads
Maploc, uapkoc is my reading from the photo), wall inscription of @pa Chael from Faras
(S. JaxosrELsKI, ‘Coptic graffiti from Faras’, Etudes et travaux 13 {1983}, pp. 134-137, at 135—
136, n0. A.6 [DBMNT 1879}), ostrakon from Qasr Ibrim mentioning @pa Longinos, bishop
(unpublished [DBMNT 2258]; see E. S. MeLTZER, ‘The Coptic texts’, [in:} A. J. MivLs, The
Cemeteries of Qasr Ibrim. A Report of the Excavations Conducted by W. B. Emery in 1961 {= Egypt
Exploration Society. Excavation Memoir 511, London 1982, p. 84, no. 1, pl. 92.1). The Egyptian
import is a bronze lamp holder with the inscription mentioning #pz Mersh found in Soba
(H. ScHLUNK, Kunst der Spéitantike im Mittelmeerraum. Spétantike und byzantinische Kleinkunst
aus Berliner Besitz, Berlin 1939, p. 52, no. 147, pl. 45.147 IDBMNT 1457D.

*! The phrase could also be understood ‘with Apapanngal’, the element cax- denoting
here not the common noun ‘son’, but the onomastic element; see 12a above.
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582), . 12. However, there are two further examples that could point in
the opposite direction: Apapapi® and Apakalon (P Qasr Ibrim IV 65
[DBMNT 640}, 1. 3). Papi is attested as a personal name on its own as
many as eight times, and Kalon, although unattested, could well function
as an anthroponym, t0o.*

Thus, it cannot be excluded that ana, if it is indeed to be derived from
the title @pa, and if we are dealing with the same formation in all of the
examples listed above, could have a double use, as the real honorific
address and an onomastic element. In the latter case, its use could have
been inspired by the name Apakyros (TM Nam 8705), in which the ele-
ment Apa- is the ‘onomasticised’ title @bba/apa. The name Apakyros is
attested twice in Nubia in an epitaph from Sakinya® and a visitor’s
inscription from Faras.®

b) Line 10: Pauouta and Imon the tot (?)

One of the two lists of witnesses found in this document contains the fol-
lowing fragment: mayoyTaAA0 YMMON TOTANO, which Browne believed to
refer to a single person, ‘Pauouta, fot of Imo’. However, because both
nayoyTa and ymwn ToTX are supplied with the postposition -xo marking
separate entries in Nubian lists of witnesses, it seems much more proba-
ble that we are dealing here not with one person, Pauouta who bore the
title of ot of Imo, but rather with two separate witnesses, Pauouta and
another person whose identity is uncertain. The phrase ymwn ToTX is
ambiguous and can be understood in at least three ways: (1) ‘the zoz of
Imo’, where ToT designates the function of the person and YmMw a toponym

% The dipinto from Sonqi Tino with a list of offerers (DBMNT 719); see above, n. 14.

8 1¢ may derive from the Old Nubian kaxo-, ‘north(ern)’, or be a variant of the Greek
name Kdlos (TM Nam 2067).

8 MiNa, Inscriptions coptes et grecques (cit. n. 41), no. 234 (DBMNT 314).

8 Unpublished (DBMNT 1591); my reading from the drawing in F. L1 GrirriTH, ‘Oxford
excavations in Nubia’, University of Liverpool Annals of Archaeology and Anthropology 13 (1926),
pl. 65.32.
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with the genitival -n (thus Browne); (2) ‘the son of Imo’, where ToT desig-
nates the common noun ‘son’ and yM an anthroponym with the genitival
-n; and (3) ‘Imon the #o’, where ToT is the person’s function and YmM@N an
anthroponym. Unfortunately, we do not know any other attestations of
either ymw, ymwn, or similar forms, which would allow clarifying the
phrase. However, because anonymity is not really expected in the legal
context, the third solution seems a little more plausible.

The name Pauouta is undoubtedly of Nubian origin. It can be analysed
as ma(yo)y-, ‘power, authority’ + the abstract substantive formant -T + -2,
and its meaning is ‘the power/auhtority’. The origin and meaning of the
name Imon is unknown.

©) Lines 13—14: Dauounngal and the ghost-name Simeron

Another fragment in the same list of witnesses reads AayOyYN Cax\o:
CcYMEPON Aap M7 | oyrran Caxro. Browne translates it:

“The son of Dauoul, Simeron,
Darme son of Ougga’.

Such a translation suggests that Simeron was Dauoul’s son. This, however,
would mean that the name of Simeron stands in apposition to his
patronymic, a situation that is quite unlikely in Old Nubian. Moreover,
the postposition -ho standing after Aayoyn Cax makes it clear that this
must be a separate entry in the list. It is uncertain whether we should
transcribe Aayoyn Cax and treat the phrase as the patronymic, hence the
translation ‘the son of Dauou’ (thus Browne), or rather aayoyncax and
understand it as a composite anthroponym Dauounngal. The former
interpretation seems less probable, because it assumes that the witness
Wwas anonymous.

Furthermore, because the next marker -ho is found only after oyrran
Ca\, one can assume that the whole phrase cyMepon Aap M7 OYTTaN Cax
refers to a single person. While aap™v” and oyrra are well recognised
variants of Nubian anthroponyms, the word cymepon looks suspicious in
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such a function. It seems to me more plausible that it should be analysed
otherwise, namely as cymep-, ‘message, statement’ + -on, ‘and, but’, hence
the translation ‘and the statement’. It is unclear what such a phrase would
introduce here, a special group of witnesses or people witnessing a differ-
ent legal action, but it definitely fits the context better than a personal
name.

Thus, ‘Simeron’ should most probably be considered a ghost-name and
the new edition of the fragment in question can be proposed:

AQYOYNEAANO: CYMEPON AAP M7 OYTTaN CAANO

‘Dauounngal; and the statement: Darme son of Ougga’.

13. P. Qasr Ibrim 111 59 (DBMNT 1043)
a) Verso, line 4: Appasi

At the end of this private letter, a list of persons is attached, the purpose
of which cannot be determined due to the incompleteness of the text.
One of the entries in this list reads anmnacino, which Browne translates
Appa Si (2). Although he does not state this explicitly, we can safely
assume that he believed anma to be the title «bba. The occurrence of the
name Si in the Old Nubian document from Nauri® seems indeed to con-
firm this. If so, we would have to assume that Si was a monk, because this
title was reserved for members of the monastic order in Nubia (see also
9a above). While this cannot be totally excluded, another interpretation
seems more plausible here, namely that annact should be taken as a single
personal name, Appasi. If so, this is most probably a so far unattested
variant of the well-known Arabic name ‘Abbas (TM Nam 20959), with
the banal alternation of /p/ for /b/ and the addition of a ‘Nubianising’
vowel /i/ at the end.

8 GrirrrTh, ‘Christian documents’ (cit. n. 42), pp- 12718, no. 2 (DBMNT 559), 1. 8.
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b) Verso, line §: Tapara, ot of Sai (?)

In the following line we find the phrase that Browne edits Tanapa Tael
ToTINO, “Tapara, tot of Tai’, where Tai is to be understood as a place name.
Unfortunately, the photograph is blurred in this place,®” and the reading
cannot be verified. However, since such a toponym is unattested else-
where, one wonders whether one should not read zaen ToT, ‘fot of Sai’,
instead. The title ‘to of Sai’ is relatively well attested in Nubia.*®

14. P. Qasr Ibrim 111 60 (DBMNT 1044)
a) Lines 5 & 12: ghost-name Silmokki

In lines 5 and 12 of this document, the list of holdings of the Church of
Jesus in Touggil (= Dongola), two almost identical phrases can be found,
cAMOKKINANO and cAMokkinano. In both cases, Browne takes cAmokki to be
an anthroponym and translates ‘the land of Silmokki’. However, since the
element cku strikingly resembles the familiar toponym cimi, Ibrim, we are
most probably dealing here with a construction analogous to mapac
okkdno found in P Qasr Ibrim 111 39 (DBMNT 587), 1. 20, which Browne
himself translates ‘the land of the inhabitants of Faras’. Thus, both phrases
in the present text should be translated ‘the land of the inhabitants of Silmi
(= Ibrim)’,* and the name Silmokki should be struck from Browne’s ‘List of
personal names™’ and Ruffini’s Nubian Personal Names as a ghost-name.

% Tt was not published in P Qasr I6rim 111, but is available on-line at <http://www.medieval-
nubia.info/dev/images/PQI3-32-53-59.jpg> (the two uppermost photos; accessed 3 June 2019).

8 See the list in F.AJTAR, ‘Christian Sai’ (cit. n. 11), pp- 98-101.

% Both phrases are to be analysed as napac, ‘Faras’ / cXu, ‘Ibrim’ + okki-, ‘dwellers’ + -n (gen-
itive) + -x (subjective) + -xo (focus marker), and understood as the nominalised genitival
phrase ‘that which belongs to so-and-so’. In both cases, the context clearly shows that the
owned thing is a plot of land.

%0 BrowNE, Dictionary, p. 244.
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15. P. Qasr Ibrim ITI 61 (DBMNT 1045)
a) Line 3: Iesousinkouda

The name of one of the men listed in this account of persons, gold, and
other goods is transcribed coy ar™r ikoyaa by Browne. The editor takes
it to be an otherwise unattested double name Isou-Aggikouda. However,
a closer inspection of the photograph reveals that what Browne tran-
scribes as ar 1, despite of the lacuna destroying the central part of the
letters, can be securely read as ci, producing the well-known form
icoyctikoyaa. Isou-Aggikouda should thus be eliminated from the exist-
ing name-lists, Browne’s ‘List of personal names”" and Ruffini’s Nubian
Personal Names, as a ghost-name.

16. P. Qasr 1brim 111 62 (DBMNT 1046)
a) Recto, line 2: the personal name Maria or the Church of Mary?

The expression Mapiaae occurring in line 2 of the recto is interpreted by
Browne as the name of a church, ‘Mary-Church’ in his translation. How-
ever, it cannot be excluded that an anthroponym is at stake here. Thus,
the whole phrase mapidae | mapron: cimaexex should perhaps be under-
stood as ‘Maria and Margo’s people’.

b) Recto, lines 3 & 5: ghost-name Kid

Browne understands the phrase KANX recurring in lines 3 and 5 of the text
as denoting a personal name and translates both instances as ‘Kid’s’.
Although the element £7d occurs in other Nubian proper names, such as
Kiddi (B Qasr Ibrim IV 64 IDBMNT 641}, 1. 2; IV 65 [DBMNT 6401, 1. 2;
and IV 66 {DBMNT 642}, 1. 6) and Kiddonga (P Qasr Ibrim IV 68

o BrowNE, Dictionary, p. 239.
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[DBMNT 643l, L. 6), here we are most surely dealing with the numeral
‘24’ standing for “Twenty-Four Elders of the Apocalypse’, and more pre-
cisely for a church dedicated to them. This is all the more probable since
a church of Twenty-Four Elders at Ibrim is known from other documents
from Qasr Ibrim, P Qasr Ibrim IV 78 (DBMNT 1729), L. 3, and IV 79
(DBMNT 1730), re, . 6. Moreover, in both instances it also is called only
by the numeral, this time, however, written in full in Old Nubian, da®-
kemico and aamkemco respectively. Note also that the same document con-
tains the names of other churches, St Peter’s, the Apostles’, Archangel
Michael’s, and — perhaps — Mary’s (see above), which further strengthens
this interpretation. Kid should thus be struck out from Browne’s ‘List of
personal names”®” and Ruffini’s Nubian Personal Names as a ghost-name.

o) Recto, line 4: One

Browne edits the ending of line 4 as follows: &[[ . ]Jonen, Aone’s (?)’. How-
ever, judging by the photograph (fig. 2),” not only the second and third
signs were erased, but also the @/pha at the beginning. Therefore, the tran-
scription [[& |  ]]onen seems more appropriate here. one appears to be a
variant of the name Oni attested twice in P Qasr Ibrim IV 72 (DBMNT
2792), ve, 1. 10, and in a visitor’s inscription from Abd el-Qadir.”’* The name
derives from the Old Nubian noun on-, ‘love’ + the epenthetic vowel -1.

d) Recto, lines 5—6: Sentiko

Another name in this document is transcribed by Browne as ceTTilkonX.
The editor notes in the commentary that the first zeu was corrected. The

2 ..
? BrowNE, Dictionary, p. 240.

% It was not published in P Qasr Ibrim 111, but is available on-line at <http://wwwmedieval-
nubia.info/dev/images/PQI_3-53-62.jpg> (middle and lower photos; accessed 3 June 2019).

" F. LI Grrrrra, ‘Oxford excavations in Nubia’, University of Liverpool Annals of Archaeo-
logy and Anthropology 15 (1928), pls. 30.7, 44.1 DBMNT 1703).
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Fig. 2. P Qasr Ibrim 111 62 re, detail of 1L. 3—5
(after <http://www.medievalnubia.info/dev/index.php/File:P.QI_3-53-62.jpg>)

photograph (fig. 2; only the end of line § visible) shows that the correction
involved the letters #u and zau, but it cannot be determined with certainty
which was written first. However, since the form cetTiko has not been
attested elsewhere and cenTikox is known as an anthroponym from the
epitaph of Joassi son of Sentikol from Meinarti (I. Kbartoum Greek 8
[DBMNT 71, 1l. 8—9 and 21), the latter has been chosen here as the actual
reading.

e) Recto, lines 8—9:
the personal name Gorti or the title ‘elder’?

Browne translates the phrase ropTinX in lines 8—9 of the recto as ‘elder’s’,
assuming that the person at stake here was designated only with his/her
title. He /she would be a member of the collective body headed by a ‘lord
of elders’, the Nubian ropticoaa or similar. Note, however, that the text
is an account of people and churches receiving or delivering certain
amounts of unidentified goods, possibly gold, which by its very nature
requires a certain precision of expression; anonymity is not really expected
in this context. Moreover, persons identified only with their titles are
very rare in our sources. Therefore, it seems more probable that a proper
name is at stake here, all the more so since we know the name Korti,
occurring in P Qasr Ibrim IV 72 (DBMNT 2792), ve, 1. 10, of which Gorti


http://www.medievalnubia.info/dev/index.php/File:P.QI_3-53-62.jpg
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would be a variant, under the interchange of r and k, very common in Old
Nubian.” The name would mean ‘the old one’ and is plausibly compared
with the Greek I'épwv (TM Nam 9090).

f) Verso, line 8: Songoja and Ngojji

The last two lines on the verso are separated from the rest of the text by
a wide empty space and it is uncertain whether they belong to the same
text or form a separate short note. At the beginning of line 8, Browne
edits corodanm £odox, ‘Songoja(+lo)-ngojjil (2).”° It seems reasonable,
however, to think that two separate individuals are at stake here and to
translate ‘to/from Songoja; Ngojjil'. Moreover, because the context is
unclear, it cannot be excluded that cocoda designates here not the proper
name, but the title ‘eparch’. As for cod6X, the name most probably derives
from the Old Nubian co(M)d(p)-, Cod6-, ‘to stand’ + -\, in the sense ‘the
one who stands’.

17. P. Qasr Ibrim IV 64 (DBMNT 641)
a) Line 6: church of Kollouthos

In line 6 of this land sale deed, the name Kollouthos occurs twice, in two
almost identical phrases kox™”eocciinaro and kox ™\ eoctinaxo (the edi-
tion has xoxx(oy)e(oc)cetinano, but the photograph shows that ce is most
certainly oc). Ruffini translates both phrases ‘Kollouthos’s’ and appears to
treat Kollouthos as the name of an actual person. Note, however, that
the identical phrase kox™\ eoccimaro occurring in P Qasr Ibrim IV 65

9
% BrowNE, Grammar, § 2.2.2.

% The photograph of the document available at medievalnubia.info (see n. 93) allows
only for the reading [c]o[Co]darw, with the letters dotted by Browne completely invisible
in the lacuna. Perhaps Browne had at his disposal another photograph, on which the text
was in a slightly better condition.


http://data.onb.ac.at/rec/RZ00001395
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(DBMNT 640), 1. 9, clearly refers to the name of a church, because many
other churches are mentioned in neighbouring lines. Therefore, it is highly
probable that the same Church of Kollouthos is meant in the present
text, too.

b) Line 9: son of Ori or Orinngal

One of the entries in the witnesses’ list appended to this document reads
opit £a"\0”, which Ruffini treats as a patronymic and translates ‘the son
of Ori’. However, it cannot be excluded that the whole phrase forms the
actual name of the witness, Orinngal (see 2a and 2b above, for analogous
cases).

¢) Lines 9—10: Anos---

Ruffini transcribes the next entry on the list as follows: xach damn
TOYOX A1ANOC A almen ToTAN0. He assumes that aianoc A a is the
name of the witness and translates the whole passage ‘Kasim, the goush of
Ado; Aianos.d..a, the tot of She’. However, in such a reading, the preced-
ing person on the list, Kasim, is devoid of the focus marker -)o, which
prompts me to read kach AA®N roY®IAQ instead of royax au (fig. 3). This,
however, does not solve the problem with the name of the next witness,
as neither Aianos- nor Anos- are attested as a beginning of a Nubian
name. Its ending is even more problematic, as it is uncertain where the

Fig. 3. P Qasr Ibrim IV 64, detail of 1. 9
(after P Qasr Ibrim 1V, fig. 2)
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name ends and the following toponym begins belonging to the descrip-
tion of the witness and governed by ToTX.”

18. P. Qasr Ibrim IV 65 (DBMNT 640)”
a) Line 4: Ishkil

In line 4 of this land sale deed, we
find the name of the main seller of
the land in question. Ruffini edits
the name as exrkX, ‘Ishgkil’. Such a
form, however, seems improbable
from the phonological viewpoint. A
closer inspection of the photograph
Fig. 4. P Qasr Ibrim 1V 65, detail of 1. 4 reveals that what appears as a hori-
(after P Qasr Ibrim 1V, fig. 3) zontal stroke of Ruffini’s gamma is
rather but a shadow of the wrinkle
on the surface of leather (fig. 4). Thus, Ruffini’s rx is a single letter, namely
a kappa, all the more so since in his interpretation, the kgppa would lack the
vertical stroke. Admittedly, the two parts of the kgppa are set unusually far
apart, but this must have been caused by the said wrinkle. Note also that in
the same document other kgppas can be found that are similarly separated
(e.g. L. 3, ad finem). Thus, the reading should be corrected to ewxX and the
form exwrxX should be considered a ghost-name.

The name exkX is most probably of Nubian origin, but its etymology
is unknown. Perhaps we are dealing here with the metathesis of wk for
k@), with which the original form of the name should be ewxwX. However,
while the word is known as the title of an official, it has so far been unat-
tested as an anthroponym.

?7 As also observed by Ruffini in the commentary, P Qasr Ibrim 1V, p. 66.

?® I am preparing a reedition of the entire final part of this document containing the list
of witnesses (II. 15-19), which will be published in ‘NOM V’. Here, I limit myself to two
corrections in the reminder of the text.
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b) Line 9: Adajinoki

One of the land plots occurring in
the description of the land being
sold, belonged — according to Ruffini

&
— to a certain Adaja Oki. The editor : m S
transcribes the phrase in question 5 i W
e LI i TR

graph‘ allqws correcting  the th}rd Fig. 5. P Qasr Ibrim IV 65, detail of L. 9
alpha in this phrase to a nu: a vertical (after P Qs Ibrim 1V, fig. 3)

line is visible on the right stemming

directly upwards from the oblique stroke (fig. 5). Moreover, what Ruffini
takes to be a long vertical stroke of the preceding 0, extending above the
letter in question is rather a supralinear stroke, identical to the one above
the nu in the preceding line, just above this one. Thus, the correct reading
should be aaadtiokinaro and the actual name Adajinoki. Unfortunately, the
etymology of the name is unknown. Note, however, that the element ox1
occurs in the name OKkiji in P Qasr Ibrim IV 102 (DBMNT 2843), re, 1. 2.

19. P. Qasr Ibrim IV 66 (DBMNT 642)
a) Line 8—9: Minte.... the architriklinios

Ruffini edits one of the entries in the protocol of this document in the
following manner: uNTeYOYadaP | <ONpOpPel> AOYOYPa €N, ‘Minteuouajar
(?) being architriklinios ?)’. However, a closer look at the photograph (fig. 6)
makes it possible to amend his reading. What Ruffini takes to be the p at
the end of line 8 is most certainly a p, with a short oblique stroke stem-
ming from the vertical bar on the left (cf. ¥ in copdepan in L. 13). With the
p certainly read, one could attempt to read here the title of the person,
which Ruffini believes to be lacking from the protocol. And indeed, the
triangular letter before the  seems be a de/ta rather than an @lpha and
Ruffini’s ¢ is most probably an omikron; what he takes to be the curved
upper stroke of his §'is but a shadow on the surface of leather. Furthermore,
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Fig. 6. P Qasr 1brim IV 66, 11. 8-10
(after P Qasr Ibrim 1V, fig. 4)

there are traces of ink after the  at the end of line 8, omitted by Ruffini.
These traces can easily be interpreted as an omzkron and a rho. In this way,
we obtain the reading 0Awop, supplemented at the beginning of the next
line by Ruffini. Unfortunately, what stands between mnTe and the recon-
structed 0Awop, altogether four letters, is impossible to read with any
degree of certainty: Ruffini’s YOYa is a possibility, but other readings are
equally probable. Therefore, the proposed new reading of the whole
phrase is: MnTe | 0AwOP | AoYOYPa €N, ‘Minte.... being architriklinios’.

b) Lines 9—10: Erosnou--- (?) the trikliniaris of Douksi (?)

Another entry in the protocol of this text reads — according to Ruffini —
epcenoye( ) | a . - oxpopa emn, ‘Ersenouth() (?) being ... trikliniaris .
Here, again, the photograph allows correcting the reading (fig. 6). First,
the name of the person. Judging by the shape of other epsilons in the doc-
ument, the fourth letter in the name cannot be an epszlon but a sigma. If
so, the letter before it is less likely to be a sigma than a vowel, epsilon or
omtkron. The latter seems more probable to me and has been chosen here.
Furthermore, what Ruffini takes to be a suprascribed thetz marking the
abbreviation seems to me but a shadow on the surface of the document.
It rather seems that the name was written in full, but its ending disap-
peared in the lacuna at the end of the line.

Second, the title. Ruffini was unable to read the first word of line 10
and transcribed only & . However, since the title evidently consists of

[
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two elements, it seems reasonable to assume that it was constructed
according to the patterns ‘trzkliniaris of so-and-so’. If so, the first element
has to be in the genitive. And indeed, the final letter of the first word can
be identified as a nu instead of Ruffini’s . One can even discern traces of
a supralinear stroke above it. In the material available to date, the follow-
ing genitives are attested with the title trikliniaris:

1D AoYken, ‘of Douksi’: P Qasr Ibrim 111 30 (DBMNT 581), 1l. 9—10; 11T 31
(DBMNT 589), 11. 3—4; III 32 (DBMNT 590), 1L. 5-6; III 34 re (DBMNT
582), 1. 9; 111 35 (DBMNT 583), L. 6;

2) corodn, ‘of the eparch’: P Qasr Ibrim 111 36 (DBMNT 584), re, 1. 9;
I11 38 (DBMNT 586), 1. 6; 111 40 (DBMNT 588), 1. 6;

3) con, ‘of Ngo’: P Qasr Ibrim 111 30 (DBMNT 581), 1. 7; 11T 32 (DBMNT
590),L.5;

4) camTiCon, ‘of the domestikos elect (?): P Qasr Ibrim 111 30 (DBMNT
581, L. 7;

5) marich, ‘of the bishop’: P Qasr Ibrim 111 35 (DBMNT 583), L. 20.

Of them, only (1) matches the traces of ink in our text, especially the
delta at the beginning (Ruffini’s z/pha) and the sigma before the genitival
-N. Therefore, a new reading of the passage can be proposed: epocnoy[ 2—
3? 11 alov]kch oxpopa emn, ‘Erosnou--- being the #rzkliniaris of Douksi’.

20. P. Qasr Ibrim 1V 67 (DBMNT 637)
a) Line 4: Ketitou the granary keeper
According to Ruffini, one of the entries in the protocol of this deed of
land sale reads KereuTtoy
woyra N, ‘Tketeitou being

granary keeper’. However,

graph allows verifying the
reading of the name (fig. 7).

a closer look at the photo- ) m Y K’oynﬂ\!

First, the supralinear stroke Fig. 7. P Qasr Ibrim TV 67, detail of 1. 3

above the kappa appears to (after P Qasr Ibrim 1V, fig. 5)

[
-a
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be only a shadow on the document’s surface. Second, what Ruffini takes to
be the upper fragment of the right-hand vertical bar of the etz is just the
serif protruding from the horizontal bar of the #zu, as is common in the
Nubian-type majuscule and is indeed found in the remaining taus in this
text. The actual reading of the name is thus keTertoy, and the form
Eiketeétou should be eliminated from the index of personal names in
Ruffini’s edition as a ghost-name.

Note that the same name, designating certainly the same person, is
found in P Qasr Ibrim IV 69 (DBMNT 638), 1. 3, where we read keTToy
@oyra ni, Ket()tou being granary keeper’. The name is certainly of
Nubian origin and it probably derives from keT-, ‘care, concern’ + -IT
(nominalising suffix) + -0y (epenthetic vowel?), in the sense ‘care’.

b) Line 9: ghost-name Kourketi

In another entry of the protocol, Ruffini reads koypkeTI Cemma N,
‘Kourketi being ngeshsh’. However, the word xoypkeT! is just a variant of
the well-attested toponym xoyaxeTi, not a personal name. The variant
has been previously attested, although not properly recognised, in P Qasr
Ibrim 111 44 (DBMNT 1028), 1. 13, where Browne transcribes kacwi
koYp 'k’ ceqwno. He translates ‘Kasmi, ngeshsh of Kourk()’, but accord-
ing to Adam FLajtar’s interpretation (personal communication), the abbre-
viation should be resolved koypk(eTt). Moreover, the toponym has so far
been attested only in combination with the title ngeshsh, that is ‘ngeshsh of
Koudketi’. The lack of name before the office should thus be considered
a scribal omission. Alternatively, this office belonged to Oliti mentioned
in the preceding entry of the protocol as being the a/gou.”” The latter pos-
sibility seems quite tempting, because the name of the ngeshsh of Koud-
keti from P Qasr Ibrim IV 69 (DBMNT 638), 1l. 6—7, ends in -ti (see 22b
below). In any case, Kourketi should be considered a ghost-name and as
such struck out from the index of personal names in Ruffini’s edition.

99 . . . . . . .
?? The term remains unidentified. Judging by its occurrence in the protocol, it must des-
ignate an office.
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© Line 10: Chammeti daughter of Ajjeji

In line 10, we find the L5 e
name of the issuer of the Wt
deed. In Ruffini’s edition,
it reads kamMeTl A00€6H £
acth, ‘Kammeti, the astz
of Ajjeji’. However, the
photograph (fig. 8) allows
correcting the reading and improving the understanding of the text here. In
fact, what Ruffini’s kgppa is definitely a ch7; compare the shape of the ch7 in
xalb\ in line 7, with a characteristic hook protruding from the top left
stroke, which can be seen in this place, too. The correct reading should thus
be xammeTt a00edH acTX. The form xammeT is without any doubt the Old
Nubian rendering of the Arabic name Hammada. Moreover, the following
word addedh, interpreted by Ruffini as a toponym, has convincingly been
identified with the Arabic personal name Haggag (see 8a above), in which
case acTX cannot designate the title of an official, but simply ‘daughter’. The
whole phrase is thus to be understood as ‘Chammeti daughter of Ajjeji’,
which is the Old Nubian transliteration of the Arabic Hammada bint
Haggag. The name Kammeti, in turn, should be classified as a ghost-name.

(after P Qasr Ibrim 1V, fig. 5)

d) Line 17: Auti the ast/ or Auti Asti

The name of one of the landown-
ers mentioned in the description
of the sold piece of land reads —
according to Ruffini — aypTi acT,
Aurti the asti’. However, judging

by the photograph (fig. 9), what Fig. 9. P Qasr Ibrim 1V 67, detail of 1. 17

Ruffini takes to be the upper (after P Qusr Ibrim 1V, fig. 5)
most fragment of the vertical

stroke of the 7bo is just a serif protruding on the left from the horizontal
bar of the zau, which is also found in other examples of this letter in the

Fig. 8. P Qasr Ibrim 1V 67, detail of 1. 10
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text. The apparent belly of the 7ho seems to be just a shadow on the sur-
face of the document.

The name Auti is certainly a variant of Audi found in P Qasr 1brim IV 71
(DBMNT 2791), ve, L. 22. This is most probably a Nubian name, perhaps
deriving from ay-, ‘to make, do’ + -1 (agential suffix?), in the sense ‘maker,
doer’. As for acT, literally ‘sister’ it can indeed be the person’s title, as sug-
gested by Ruffini, but it also can be the second element of the name, anal-
ogous to CaX, ‘son’. This is confirmed by a number of analogous formations
(e.g. Parkin Asti, Mousen Asti, or Anion Asti).

e) Line 20: Ouera

Another landowner is men-
tioned in the middle of line 2o0.

i ! Ruffini edits his/her name as
W™ ﬁ b i cyepann, ‘(land of) Suera’. How-
- ever, such a name, most proba-

g’

Fig. 10. P Qasr Ibrim 1V 67, detail of 1. 20 bly pronounced /siera/, is pho-
(after P Qasr Ibrim 1V, fig. 5) nologically highly unlikely in
Old Nubian. A closer look at
the photograph (fig. 10) reveals that Ruffini’s sigma is not certain at all,
and another round letter could be at stake here, for example an omzkron.
Indeed, if we transcribe oyepa, the word gains both a more Nubian look
and a probable etymology: oyep-, ‘one, single, alone’ or ‘mountain’ + the
suffix -a, hence either ‘the one/the single one’, or ‘the mountain’. The for-
mer could refer to the fact of being an only child, the other to, for
instance, a characteristic feature of physical appearance. Whatever the
case, the form ‘Suera’ should be considered a ghost-name.

f) Line 23: Eptassisi Kostatneti

The list of witnesses appended to this document starts with the phrase
edited by Ruffini as follows: efir: aceHcel kocTaTNeTIN, ‘Ipip (), Aseiei,
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Fig. 11. P Qasr Ibrim 1V 67, detail of 1. 23
(after P Qasr Ibrim 1V, fig. 5)

Kostatneti’. He thus assumes that we are dealing here with three differ-
ent persons. Note, however, that according to the pattern of Old Nubian
witnesses’ lists, each entry on the list should be furnished with the marker
-2o. If so, we have to assume that the passage designates only one person.
A closer look at the photograph (fig. 11) allows a crucial correction to
Ruffini’s reading and hence an improved understanding of the phrase:
what Ruffini takes to be 1 is in fact a T with a characteristic serif pro-
truding from the horizontal bar on the left; the upper dot of his colon is
the right end of the horizontal stroke, and the lower one just a shadow on
the leather’s surface; the supralinear stroke above the n must be a part of the
crack in the leather visible above and to the left. Also, Ruffini’s doubtful € in
acencel seems more like a ¢. Considering all of this, the correct reading of
the name can be established: enTaccHCE! KOCTATNETINO. EMTACCHCE! is MOst
certainly the Old Nubian rendering of the Arabic name ‘Abd al-‘Aziz;
note that the article al- has been assimilated. Unfortunately, we do not
know the meaning of kocTaTneTl, which recurs in the next line with the
name Ammeti = Hammad (see 20h): it could be a geographical nisba refer-
ring to the origin of both men'® or a designation of their title/function.
Whatever the case, the forms Ipip and Aseisi should be deemed ghost-
names and eliminated from the indices.

@ Line 24: Aildonga, inhabitant of Ibrim (?), Chael, ¢ Mina

Ruffini takes to be a string of proper names belonging to the witnesses of

1% One may tentatively try to identify it with Constantinople, but I find it quite improb-

able.
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Fig. 12. P Qasr 1brim IV 67, detail of 1. 24
(after P Qasr Ibrim 1V, fig. 5)

the deed (fig. 12). He translates Aildonga (?), Silmakki (?), Chael, Minaro (?)’.
This, however, seems highly doubtful. First, to none of the words is the
marker ->\0 attached, normally separating persons in such lists. Second the
Ruffini based this reading on cxmokk1 occurrlng twice in P Qasr 1brim III
60 (DBMNT 1044). Even if Ruffini’s reading is indeed correct, its inter-
pretation as an anthroponym cannot hold, because, as has been show
above, under 14a, cXmokki is in fact a ghost-name, whose true meaning is
‘inhabitants of Ibrim’. If we then retain Ruffini’s reading, we may assume
that the lacuna following it contained the marker -)o, and the phrase could
be reconstructed aexaora cAmaxki[ro], Aildonga, inhabitant of Ibrim’.
Note that, while cAmoxxi is apparently the collective plural ‘inhabitants,
dwellers’, here cAmakki would have to designate a single person.

Another correction is perhaps due at the end of the phrase. Ruffini’s
Minapo is doubtful as a personal name, as, if this is indeed a list of people,
one expects to find the postposition -xo somewhere in the fragment.
Therefore, based on the photograph, I would venture to read mmano
instead; mina would be a variant of the well-known name Menas (TM Nam
4077). This variant, although not attested in Nubia so far, was quite com-
mon in Egypt (M Namvar §4365).

If my assumptions are correct, the fragment would not refer to four
persons, as Ruffini believed, but to three or perhaps even two, depending
on how we analyse xJanx mmaxo, as one individual bearing the double
name Chael Mina, or two separate persons, Chael and Mina. The latter
assumes the omission of the marker -)o. A proposed new reading is thus

1nhab1tant of Ibrim (); Chael, Mma (or: ‘Chael Mina’?)’
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h) Lines 24—25: Ammeti Kostatneti

Ruffini transcribes the next entry as [K]aMMeTt KocTaTneg[TINO, and inter-
prets it as referring to two different persons, Kammeti and Kostatneti.
He supplements a kgppa in a lacuna at the beginning of the phrase on the
basis of the occurrence of apparently the same name in line 10, where it
designates the issuer of the document. In the commentary he even sug-
gests that the same person may be at stake in both places. However, the
new reading of the name in line 10 (xamMeT! instead of kammeT, see above
under 20¢) invalidates this interpretation. Moreover, as the photo clearly
shows (fig. 12), it is impossible to fit in any letter before aMmeTl. aMMETI
seems, therefore, a secure reading. The name is certainly the Old Nubian
rendering of the Arabic name Hammad, just as xammeT1 above.”' The dif-
ference in orthography between the two forms occurring in the same text
is not easily explicable: one may tentatively suggest that it results from
the different gender of the persons: Chammeti was a woman and Ammeti
could have been a man. Unfortunately, none of the attestations of the
form amueTt ef var: is marked for gender and the hypothesis cannot be
asserted. The second element of the description, kocTaTneT! could be a
geographical nisba or a designation of a title (see above, Eptassisi Kostat-
neti, under 20f).

21. P. Qasr Ibrim IV 68 (DBMNT 643)
a) Line 7: Koshgil the mezzoteros (?) of Ibrim

The protocol of this document contains the entry, which Ruffini edits as
KoIra cAMRN A2y | | emn, ‘Koiga being meizoteros (?) of Ibrim’. His reading
of the name is not entirely satisfactory, however. First, if the final letter
were to be an a/pha, the stroke above it would be totally redundant. Leaving

" Other attestations of these name are: P Qasr Ibrim 111 52 (DBMNT 1036), 1. 9
(ammetTT); IV 63 (DBMNT 644), L. 11 (ammnth), and IV 109 (DBMNT 2850), ve, 1. 28
(ameTy).
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"‘ * ‘ )- g “;A. - i by

Fig. 13. P Qasr Ibrim 1V 68, detail of L. 7
(after P Qasr Ibrim 1V, fig. 6)

aside the fact that the scribe of this text is consistent in putting dots
above vowels and strokes above consonants, a dot/stroke above a vowel

102 which can-

is justified only when the vowel forms a syllable on its own,
not be the case here. A closer inspection of the photograph (fig. 13) allows
correcting the @/pha into a lambda, in which case the stroke is completely
justified. Second, Ruffini’s 1 is highly doubtful. The empty space between
the o and this putative 1 seems just too big. Also, my impression is that
the shape of this 7ote does not entirely conform with other 7otas in this
text. It rather resembles the right-hand stroke of a shai or upsilon. Thus,
two alternative readings can be proposed: ko@rX or koyrX. Given the size
of the empty space, I would opt for the former reading. The word komrx
has not been attested in Nubia as either anthroponym or any other forma-
tion, but it may be cognate with the modern xowoxk(1), ‘thicket, bush’
(Nobiin), kdsk-ir, ‘cause or allow to ferment’ (Dongolawi), or koskir, ‘big nee-
dle’ (Nobiin, Dongolawi, Kenzi 1% Whatever the case, Koiga should be
deemed a ghost-name and as such struck out from the current name-lists.

b) Lines ro—11: Salastinngal and Naminngal

The list of witnesses appended to this document contains the phrase which
While his reading and i'nterpretation cannot be entirely excluded, a more
satisfactory explanation can be proposed. Judging by the photograph (fig.
14), what Ruffini takes to be ca at the end of line 10 is clumsily written and
102 BrowNE, Grammar, § 1.3.1.

1% For the last one, see H. ALMkvisT, Nubische Studien im Sudin 18778, Uppsala — Lepizig
1911, p. 228.
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corrected Caxo; compare the

shape of the r’narker -0 at tm ifm

the end of the next line. If

this interpretation is cor m , W/) » AM

rect, the reading should be

amended to: CaAACTN LCaAO Fig. 14. P Qasr Ibrim 1V 68, detail of 1l. 1011
| nami caxno. We would thus (after P Qasr Ibrim 1V, fig. 6)

be dealing here not with a

single witness, but with two distinct persons. It remains, of course, uncer-
tain whether cax in both cases is an integral part of the name, thus Salastin-
ngal and Naminngal, or the common noun ‘son’ indicating the filiation, thus
‘the son of Salasti; the son of Nami’. On account of the context, the list of
witnesses, I prefer the former option (see also above, under 2a and 2b). Nei-
ther Salasti- nor Nami- are attested elsewhere in Nubian onomastics. The
former may derive from the Old Nubian cax-, ‘word, speech’, and acTi-,
‘daughter’, but the meaning of such a formation remains cryptic. No ety-
mology can be proposed for Nami-. The form Salasti Nganami postulated
by Ruffini should be deemed a ghost-name and as such struck out from the
index of personal names in his edition.

©) Line 12: A kiepi, son of Apati (or son of Apati)

Another entry in the witnesses’ list reads — according to Ruffini —
demerHMaTl TOTAO, Jemelimati (?), the zo£'. In the commentary, Ruffini
admits that his reading is unjustifiably influenced by the word demeneTn
found at the end of the previous line. The photograph (fig. 15) allows cor
recting this reading. First of all, the first letter hardly seems to be a &,
rather a vowel with a dot above, probably an @/pha, but an epsilon cannot
be excluded. Second, Ruffini’s first u seems to me more like two letters xu.
Third, what Ruffini takes to be a lambda resembles rather a pi. Finally, his
second M is has rather an unusual shape and, moreover, I can see a dot
above its left part. This makes it probable that we are dealing here with
two letters n rather than a single 1. The dot above the @/pha could suggest
that this is in fact the beginning of another word, the genitive governed by
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Fig. 15. P Qasr Ibrim 1V 68, detail of L. 12
(after P. Qasr Ibrim 1V, fig. 6)

the following ToT, even though there is no genitival -n at the end."” Tak
ing all of this into consideration, a new reading can be proposed: & kierx
anaTi ToTA0. Depending on how we interpret the word ToT here, as either
‘son’ or the title of official, the translation would be A .kiepi, son of Apatf’,
where Apati is an anthroponym, or A kiepi, ot of Apati’, in which Apati is
a toponym. Note that the same phrase is most probably found in a visitor’s
inscription from Banganarti, where one reads ana e’ i Tot.'” However,
the phrase is equally ambiguous and does not help us clarify the issue here.
In any case, Jemelémati should be considered a ghost-name and marked as
such in the index of personal names in Ruffini’s edition.

22. P. Qasr Ibrim IV 69 (DBMNT 638)
a) Lines 4, 8, 12, & 19: Mart()kouda

The document mentions four times the name of an eparch of Nobadia,
Mart()kouda, once in the protocol and thrice in the body of the text (he
is the buyer of a plot of land). In his edition, Ruffini prints the name in
the following ways: uapT(YPo)koyar a” (I 4), apT(ypo)koya a’a (. 8),
MapT(YPo)koyAaA “a” (1. 12), and MapT(YPo)ko[yaa] a” (I. 19). However, the
photograph of the document (fig. 16) allows a small correction to these read-
ings: the raised letter at the end of the name is certainly a de/tz in each case,
not an alpha. Thus, the actual readings should be: map T koy A aa (L 4),
Map T KoY A Aaa (L 8), map T koY A aa (I 12), and map T ko[Y] A [Aa]

104 According to BROWNE, Grammar, § 3.6.2.c, the genitival -n can sometimes be omitted.

195 ¥ AyraR, The Late Christian Pilgrimage Centre (cit. n. 19), no. oo (DBMNT 3975).
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Fig. 16. P Qasr Ibrim 1V 69, detail of 11. 4, 8, 12, &' 19
(after P. Qasr Ibrim 1V, fig. 7)

(I 19). It is also uncertain why Ruffini chose to resolve the abbreviation
Map T’ as MapT(YPO). According to the pattern of the Nubian names
formed with the element -koyaa, ‘servant’, one would expect a form like
MAPTYPOCHKOYAS'® Or MAPTYPNKOYAS, ‘servant of the martyr(s)’. Note,
however, that nowhere is the name attested in a non-abbreviated form,
hence it remains here unresolved."”’

b) Lines 6—7: Oliti (?) the ngeshsh of Kourketi

In the protocol of the document one finds the entry that Ruffini edits
L. . IIm xoypkeT cem[wa i), ©... Kourketi being ngeshsh’. However, as
has been pointed above, under 20b, koypkeT! is just a variant of the
toponym Koudketi, not a personal name, hence koypkeT cew[wa should
undoubtedly be understood as the title ‘ngeshsh of Kourketi’. Unfortunately,
the name of the bearer of this title is incompletely preserved, [, ]I

106 cf CTAYPOCINKOYAR, ‘servant of the cross’ (S. JAKOBIELSKI et alii, Pachoras/Faras: The

Wall Paintings from the Cathedrals of Aetios, Paulos and Petros {= Polish Archaeology in the Mediter-
ranean Monographs 4}, Warsaw 2017, p. 257 [DBMNT 18571, 1. 3), and arrexocnkoyaa, ‘ser
vant of the angel’ (A. £AjTAR, A survey of Christian textual finds from Gebel Adda in the
collections of the Royal Ontario Museum, Toronto’, {in:} ANDERsON & WELsBY [eds.1, The
Fourth Cataract and Beyond (cit. n. 14), pp. 9517959, at 956—958 [DBMNT 2233}, re, L. 5).

' Thus also A. £AJTAR & G. OcHALA, Ase: A toponym and/or a persona name (Notes on
Medieval Nubian Toponymy 3)’, Dotawo 4 (2017), pp. 241256, at 247.
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One is, however, tempted to reconstruct o[x]Ti, because a certain Oliti
the algou is mentioned in P Qasr Ibrim IV 67 (DBMNT 637), L. 9, in the
entry immediately preceding the otherwise anonymous entry KOYPKET!
cema N, ‘being the ngeshsh of Kourketi’ (see 20b above).

¢) Line 8: Ida son of Dari

The seller of the land pres-
ents himself in the first per-
son in line 8. In Ruffini’s

edition the fragment reads
Fig. 17. P Qasr Ibrim 1V 69, detail of 1. 8 al elaa aapi ¢ [---], I,

(after P Qusr Ibrim 1V, fig. 7) Ida of Dar .., whereby Dar
is interpreted as a toponym.
However, the traces of ink visible on the photograph (fig. 17) seem to
show an alpha and a lambda after the r, thus allowing the reading ai elaa
Aapi £ar[---], ‘I, Ida son of Dari’. This is all the more probable, since
Dari is attested elsewhere as a personal name (P Qasr Ibrim IV 71 [DBMNT
2791}, re, L. 16) and nowhere as a toponym. The name probably derives from
the Old Nubian aap-, AaN-, ‘to be, exist’, and is perhaps a variant of the
name Dani found thrice in P Qasr Ibrim IV 85 (DBMNT 28298), re, . 1, and
ve, 1. 1, and IV 109 (DBMNT 2850), ve, Il. 15-16. The name €1aa also appears
to be of Nubian origin. Its etymology is plausibly derived from ewa-, ‘sign’
+ the suffix -, in the sense ‘the sign’.

P4

d) Line 9: Ourouminga

The name of one of the land-owners enumerated in the description of the
sold land occurs in the phrase that — according to Ruffini — reads
cYpoyMHCaNH, ‘Sirouminga’s’. However, the name Sirouminga does not
find a good etymology. A closer look at the photograph (fig. 18) reveals
that Ruffini’s first sigma is not entirely certain and it could be an omikron
as well. And indeed, if read oypoymura, the name becomes more Nubian in
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appearance and acquires a proba-
ble etymology. 0YpoYMHLa is most
probably cognate with the Nobi- i 3
in oypoyM, ‘black, dark’, which, as
a verb, assumes the inchoative
form oypoym-a-L-, ‘to be /become
black, dark’. Thus the name
should be understood as ‘the black one’. Such a name most probably
referred to the complexion of its bearer. Sirouminga, in turn, should def-
initely be considered a ghost-name and eliminated from the index of per-
sonal names in Ruffini’s edition.

Fig. 18. P Qasr Ibrim IV 69, detail of 1. 9
(after P. Qasr Ibrim 1V, fig. 7)

e) Line 14: Oushshoura son of Titta

Ruffini transcribes a fragment of line 14 as oywwoypa TTTacax[---], but
he translates only ‘Oushshoura ...". The meaning of the phrase seems clear
enough, however: ‘Oushshoura son of Titta’.'” Both names appear to be
of Nubian origin. Oshshoura is perhaps cognate with the Nobiin oyawip-,
‘to strike, beat’. Titta, on the other hand, derives from the Old Nubian

TTT-, ‘gift, grace’ + the suffix -a, thus ‘the grace’.'””

f) Line 16: Inyitta

One of the entries in the list of
witnesses in this document is
edited by Ruffini as epTTT2NO,
‘Enyitta’. However, on the pho-
tograph (fig. 19), faint traces of  Fig. 19. P Qasr Ibrim IV 69, detail of 1. 16
one more letter can be seen (after P Qasr Ibrim 1V, fig. 7)

ol 73 )
MU N 2 S

108 - .
For the omission of the genitival -n, see n. 104 above.

197 As already identified by van DER VLIET, ‘Exit Tamer’ (cit. n. 24), p. 191, who compares
it with the Greek name Xdp:s.
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between the € and the . Judging by other attestations of this name,
which is always noted down as erpTTa, the missing letter should be a /ozz,
hence the reading erpTTaxo. This Nubian name derives from the Old

Nubian erpTT-, ‘wealth’ + -2, ‘the wealthy one’ ™

@) Line 18: Tourgi

Among the names contained in
the lowermost part of the docu-
ment, unfortunately badly legi-
ble, Ruffini reads the form
Fig. 20. P Qasr Ibrim 1V 69, detail of 1. 18 roypry, ‘Gourgi’ (fig. 20). How-
(after P. Qasr Ibrim 1V, fig. 7) ever, one can propose an alter-
native reading Toypri, which
would be a variant of the name Toypxi, known from P Qasr Ibrim 111 44
(DBMNT 1028), 1. 6; IV 122 (DBMNT 2868), ve, L. 1; and IV 109 (DBMNT
2850), re, L. 27. Toypk1 is most probably the Nubian rendering of the Arabic
name Turki.

23. P. Qasr Ibrim 1V 70a (DBMNT 639)

a) Lines 3—4: Georgios Simon (?) the king
and Simamon the granary keeper?

The document was first mentioned by Martin Plumley, according to whom
it is dated to the reign of a king by the name of Piarl."' This name entered
the scholarly literature and became the reason behind the fuss regarding the

"0 H. SaTZINGER, in: M. BieTaK & M. Scuwarz, Nag’ el-Scheima. Eine befestigte christliche

Siedlung und andere christliche Denkmiiler in Sayala — Nubien 1 {= Osterreichische Akademie der
Wissenschaften, philosophisch-historische Klasse Denkschriften 1911, Vienna 1987, p. 130.

"' J. M. PLumeey, ‘New light on the Kingdom of Dotawo’, {in:} Etudes nubiennes. Collogue
de Chantilly, 2—6 juillet 1975 {= Bibliothéque d’étude 771, Cairo 1978, pp. 231-241, at 235 (table).
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throne succession of Makuria and the existence of the petty ‘Kingdom of
Dotawo’ in the north. In his 2013 article and again in the 2014 edition of the
text, Ruffini questioned Plumley’s reading."> On the basis of the occurrence
in the text of Queen Mother Ashilla and a certain Silos the any joknashi,
occurring also in P Qasr Ibrim IV 64 (DBMNT 641) and IV 65 (DBMNT
640), he dated the document to the reign of King Simon, occurring also as
Georgios Simon. He even went so far as to identify the name ciam®dn from
line 4 of the text with the name of the king. However, apart from the appar-
ent similarity of the name to the Arabic version of King Simon’s name, She-
mamun or Semamun,'” this identification is highly doubtful.

Let us consider the whole fragment in question from Ruffini’s edition:

3 (...) koyma[p mirii cocod emn (?)] en (+18 characters) napa
AMTAFFON OYPOY

4 _ . CIMAMMNY _  Ca €INN AA& [CONNEN] EINN CINOC apX
AOTNNA@MIA EINN" (...)

‘(...) Koumalr being the eparch of Nobadia (1 ... NN the writer;
Simamon ... being king of Dotawo; Ashilla being queen-mother;
Silos being anye joknashi (...)

There are three basic problems with this reconstruction of the fragment:
(1) We do not have any other example of the Nubian protocol in which
the eparch of Nobadia would be mentioned before the king.
(2) When occurring in the protocol, the phrase AwTaggon oypoy ez
var., ‘king of Dotawo’, always follows the name of the king, not precedes

"2 G. R. Rurrint, ‘Newer light on the Kingdom of Dotawo’, fin:}J. vaAN DER ViiET &]. L.
HAGEN (eds.), Qusr Ibrim, between Egypt and Africa. Studies in Cultural Exchange (NINO Sym-
posium, Leiden, 11-12 December 2009) {= Egyptologische uitgaven 261, Leuven — Leiden 2013, pp.
179-191, at 184 with n. 30, where he suggests that the word pzzr/ may be a variant of the
Old Nubian pa(er)er, ‘scribe’.

' The king is mentioned by Ibn ‘Abd al-Zahir (transl. G. VanTiNt, Oriental Sources Con-
cerning Nubia, Heidelberg — Warsaw 1975, pp. 425—432), Ibn al-Furat Gbidem, pp. 537, 540~
547), Ibn Haldun Gbidem, pp. 559-560), Maqrizi (bidem, pp. 683-690), and al-Nuwayri (767
dem, pp. 478-484).
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it. A typical expression would therefore be cimammn oypoy AwmTayon
OYPOY2 €INN.

(3) Ruffini interprets napx as the participle of the verb nap-, ‘to write’,
hence ‘scribe’ in his translation. Setting aside the fact that the normal
term for ‘scribe’ in Old Nubian is coyntoye-, the position and function of
such a word within the protocol is hard to explain, especially without the
following participle emn, ‘being’, closing each entry in the formulary.

Thus, unless we are dealing here with a highly atypical protocol," the
fragment should most probably be understood in a different way. It seems
that the name of the king should be sought for in what precedes the
phrase ‘king of Dotawo’. However, Plumley’s suggestion that napx is the
king’s name is to be excluded, as is Ruffini’s ‘scribe’; the word should
rather be interpreted as an additional designation of the ruler, an epithet
or sobriquet, for which the Old Nubian niap-, ‘old’, is a perfect match."
Moreover, it seems that the two letters immediately preceding napx are
an omega and a nu, which is suggestive of the name Simon. And indeed,
with a little bit of imagination, the traces of letters can be matched to
rewprioc cyMwn. In this situation, at the beginning of line 4 we would
expect the participle emn, ‘being’.

If the above reconstruction is credible, the name Simamon from line 4
would start the next entry. The barely legible word after the name, cer-
tainly designating the title of Simamon, ends in ra, where -a is the Old
Nubian predicative (fig. 21). We know only one Nubian office whose
name ends in -r, namely @oyr-, ‘granary keeper’.

If all the above arguments are correct, the a new edition of the frag-
ment in question can be proposed: [Fe]WPTIOC CYMMN MAPA AMTAFFON
oypoy | [e1nil ciMam®dy @oyLa emi, ‘Georgios Simon (?) the Old being
king of Dotawo; Simamon being granary keeper’. Not only is such an

" Admittedly, the document is badly preserved, so one cannot totally exclude such a
possibility. The incomprehensible expression ToMa § KECIKOYA €INN appearing at the end
of line 2, unparalleled in other Old Nubian legal texts, seems to speak in favour of such an
assumption (see P. Qasr Ibrim IV 70a, commentary to L. 2).

"5 Cf. the unidentified words koyaX and ranex accompanying the name of King Mouses
Georgios in P Qasr Ibrim 111 31 (DBMNT 589), L. 2, and III 33 (DBMNT 591), 1. 2.



NUBICA ONOMASTICA MISCELLANEA IV 199

Fig. 21. P Qasr 1brim 1V 704, detail of 1. 4
(after P Qasr Ibrim 1V, fig. 8)

interpretation much better founded structurally, but also conforms with
the well-attested practice of placing the granary keeper before the queen
mother (as in P Qasr Ibrim 111 35, 111 38, 111 40, and IV 68).

What precedes the name of the king is a mystery to me; the traces are
too vague to allow any reconstruction. Tempting though it is, Ruffini’s
koyMa[p], reconstructed on the basis of the occurrence of an eparch
Qamar in Arabic sources," is simply unprovable. And even if it were true,
his name could not belong to the protocol, which surely starts in the lat-
ter part of the line with the name of the king, but to another clause.

b) Line 6: Dolli the scribe

At the end of line 6, the begin-
ning of another entry of the
protocol is found; its ending is
regrettably illegible at the
beginning of the next line. In
his edition, Ruffini transcribes
AOMTIICOYN, but leaves the phrase untranslated or uninterpreted. A closer
look at the photograph (fig. 22) allows correcting Ruffini’s r1 to an ezz. The
resulting form AOMH is otherwise attested as a personal name in a visitor’s
inscription from Banganarti;"” note also the variant Ao occurring in
P, Qasr Ibrim IV 73 (DBMNT 2806), ve, 1. 21, and a visitor’s inscription from

Fig. 22. P Qasr Ibrim 1V 70a, detail of 1. 6
(after P Qasr Ibrim 1V, fig. 8)

nep RQasr Ibrim IV, pp. 17-18.
¥ Ayrar, The Late Christian Pilgrimage Centre (cit. n. 19), no. 442 (DBMNT 3641).
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Qasr Ibrim."® coyn following aoMu must then be the beginning of
coyntoye, ‘scribe’. The whole entry can thus be reconstructed Aox\H
coynl[Toye emn], ‘Dolli being scribe’. The name Dolli is of Nubian origin
and derives from A0, ‘to wish’ .

24. P. Qasr Ibrim 1V 71 (DBMNT 2791)

This and the next two texts are accounts of persons and goods (gold,
dirhems, bushels, and wine). Many names occurring in them were read by
Ruffini with lesser or greater uncertainty. He, however, apparently failed to
notice that the lists overlap to a degree and that many doubtful readings in
one text can be clarified with the help of the other two. All three documents
deserve to be studied with this connection in mind, but this goes beyond the
scope of the present paper.

a) Recto, L. 3: Ajaui

s A I SOV of & One of the names contained in this line is

@y OX"”U edited by Ruffini as adoyen, Ajouen’s’.

However, the photograph allows correct-
Fig. 23. P Qasr Ibrim 1V 71 re, detail of 1. 3 ing the omikron to an alpha (fig. 23). This
(after P. Qasr Ibrim 1V, fig. 10) is, moreover, consistent with P Qasr Ibrim
IV 72 (DBMNT 2792), ve, 1. 8, where we
read without difficulties ddayenn. Both occurrences undoubtedly pertain
to the same person, Ajaouil. The name is of Nubian origin and derives
from adayer-, ‘sweetness’. Note that the word occurs also as an epithet of
King Mouses Georgios in a dipinto from the Faras cathedral."”

8 U, MONNERET DE VILLARD, La Nubia medioevale 1, Cairo 1935, p. 110 (¢) (DBMNT

2313). Monneret de Villard’s original reading »a0x\i is corrected to A0Mi in £.AJTAR, The Late
Christian Pilgrimage Centre (cit. n. 19), no. 442, comm.

" A. LayTar, ‘Varia Nubica XII-XIX, The Journal of Juristic Papyrology 39 (2009), pp. 83—
119, at 89—97 (DBMNT 699), 1. 1. Note, however, that Lajtar renders adayeX BRC as ‘der
grofie Konig’, mistakenly taking adayeX as a form of Aay(e1)-, ‘to be great’.
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b) Recto, line 9: Salasoumeta (?)

At the end of line 9, Ruffini reads =~ 7 7 5w, ‘
eaxaery MapTan, ‘Ealaiu Marta’s t” ‘”l i
() (fig. 24). However, such a read- ; RAL b vt om
ing of the first part is phonologi- Fig. 24. P Qasr Ibrim IV 71 re, detail of 1. 9

cally impossible in Old Nubian. I
would hesitantly propose carxacoy
as an alternative, on analogy with Salastinngal from P Qasr Ibrim IV 68
(DBMNT 643), 1. 10 (see 21b above), but I admit that epsilon is palacographi-
cally better than sigma at the beginning. On the other hand, the second part
of the phrase is certainly misread: what Ruffini takes to be remnants of the
vertical stroke of a rho is most probably a supralinear dot above the @/jpha in
the line below: If so, the sign before the tau can without difficulties be iden-
tified as an epsilon. Hence, the new reading is meTan[ ---1.”° Thus, the whole
phrase should be edited caxacoymeTan] ---], ‘Salasoumeta’s’. Unfortunately,
no such form has so far been attested in Nubian onomastics.

(after P. Qasr Ibrim 1V, fig. 10)

© Recto, line 12-13: Parogoja

At the beginning of line 13, Ruffini edits [cJorodan, ‘the eparch’s (?)’. How-
ever, no variant of cocod-, ‘eparch’, has so far been attested with a r instead
of a . Moreover, the document is certainly complete on the left and there
is no place for any other letter; the word must have started at the end of
the preceding line. On the basis of comparison with P Qgsr Ibrim IV 72 and
73, it seems highly probable that [nap]lorodan, ‘Parogoja’s’, should be
reconstructed instead, as this name occurs in both of them (72 ve, 1. 7; 73 ve,
1. 7). We are most probably dealing with the same person in all three cases.

The form naporoda is likely a variant of naptiorda from P Qasr 1brim 111
34 ve (DBMNT 1000, L. 14; ITII 36 (DBMNT 584), re, 1. 36 (Bapiiorda) I11
42 (DBMNT 1026), I 13. This is surely a Nubian name deriving from rap-,
‘to write’ + ord-, ‘man’ + the suffix -2, in the sense ‘the man of writing’.

1291 thank Adam F.ajtar for his help in reading this fragment.

|
A
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d) Recto, line 23: Ogojkemi

At the bottom of the page, Ruffini reads orodkoan, ‘Ogojkol’s’. Unfortu-
nately, the bottom part of the document’s recto is not visible on the pho-
tograph, and Ruffini follows the transcript of the text found in the Qasr
Ibrim Archive. However, the comparison with P Qasr Ibrim IV 72 recom-
mends a correction. There, in line § of the verso, we find the form
orodkemi, which is strikingly close to ordokoxn. In fact, palaecographically,
the ending oxtt could have easily been confused with emi. Hence, there is
little doubt that the original reading should be corrected to orodkem in
the present document, too.

The name Ogojkemi is unattested apart from these two instances, but
note that the element ‘0goj/ogij’ is otherwise present in Nubian onomas-
tics, for example in Parogoja (see above), Isiogoja (see below), or Ngo-
pogoji (P Qasr Ibrim IV 76 IDBMNT 28091, 1. 6). The name is certainly
of a Nubian origin and it can be analysed as orod-, ‘man, husband’ + -xe
(abstract-substantive suffix) + 1 (unknown meaning/function), to mean
‘manhood’.

e) Verso, line 3: Temsi

G g e T In line 3 of the verso, Ruffini
'% M f S A& » reads Temcont, “Temso’s’. How-
- - ever, judging by the photograph
(fig. 25), his doubtful o can well
be a1, which produces the form
Temct, which is known as a personal name from two other examples, P Qasr
Ibrim 111 61 DBMNT 1045), 1l. 34, and III 62 (DBMNT 1046), ve, I. 2. The

name derives from the Old Nubian Temé- < Teer-, hope’."”!

Fig. 25. P Qasr 1brim IV 71 ve, detail of 1. 3
(after P. Qasr Ibrim 1V, fig. 10)

" Note, however, that the examples of TemecTakox- and TemcTakon- adduced by

BrowNE, Dictionary, p. 169, mean ‘forlorn’.
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f) Verso, line 7: ---ianyjin Da.a

Ruffini treats the phrase Jelapdt Aa  ant found in this line as personal
names referring to two different individuals and translates ‘Tanyji’s and
Da.a’s (?)’. There is, however, no conjunction between them to substanti-
ate such an interpretation. In fact, the apparent genitive -n at the end of
the first element is not a proof here, as many examples are known of com-
pound Nubian names where the first element ends with “in’. I therefore
prefer to treat the whole phrase as one compound name. Unfortunately,
no parallel formations have so far been found that could allow for the
identification of this name.

@ Verso, lines 9 ¢ 13: Isiogoja

Ruffini edits line 9 of the verso as [---]_ _ ack' elea oran 1c1 okidin, {---1
The daughter (?) of Ithi (untranslated phrase) Okiji’s’. While the beginning
of the line is equally puzzling for me, the reading of its ending can easily be
amended on the basis of the photograph (fig. 26, upper): instead of 1c1
okidint, one should read here 1clorodin, ‘Isiogoji’s’. What Ruffini takes as
the right part of the kgppa is in fact the left side of the omikron, which in
this text tends to be written in quite an angular manner.

The reading is, moreover, confirmed by the occurrence of most prob-
ably the same name a few lines below, in line 13 (fig. 26, lower). Ruffini
edits the respective fragment as icioro  nan can[---], ‘Isiog....na’s (?):
gold pieces {---}, but the reading appears to be much more uncertain

K T o

I &5a DI 2 IR
e B e 220t

Fig. 26. P Qasr Ibrim 1V 71 ve, detail of 1l. 9 and 13
(after P. Qasr Ibrim 1V, fig. 10)
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than what he transcribes. While I have no counterproposition for the
reading of the latter part of the phrase, it seems fairly certain that iciorodi
should be reconstructed here. Finally, the same name, this time read without
difficulties, is found in P Qasr Ibrim IV 73 (DBMNT 2806), ve, 1. 1: 1cioroda.
Isiogoja/Isiogoji is certainly a Nubian name, the second element of which
derives from ord, ‘man’; the meaning of the first part is unknown to me.

h) Verso, line 10: Granpesa (?)

At the end of line 10, Ruffini
edits rpanmneaaan and sug-
gests, without much convic-
Fig. 27. P. Qasr Ibrim IV 71 ve, detail of 1. 10 tion though, that this is a
(after P Qasr Ibrim 1V, fig. 11) proper name (see the com-
mentary «d Jloc). However,

judging by the photograph (fig. 27), the ending of the word should rather
be read as the genitival -m, which conforms with the pattern observable
in the whole document and proves that the word is indeed an anthro-
ponym. The ending of the name itself seems to be read differently, too: I
would venture to read -nieca- instead of Ruffini’s -neaa-. While Granpesa
has not been attested as an anthroponym, neca is found as an element of
Nubian names, such as Koudinpesa,'”> Gipesa,"” Papinpesa,** as well as

the name on its own.'” While the possible meaning of rieca is ‘sibling’ (see
5b above), the element rpan- should be interpreted as a genitival phrase
TPa- + -N; Tpa- is otherwise unkonwn, but it may be connected with the
Old Nubian verb rp-, ‘to cast’.

122 P Qasr Ibrim 111 36 (DBMNT 584), re, L. 34; 111 49 (DBMNT 1033), re, L. 3.
'3 P Qasr Ibrim IV 94 (DBMNT 2836), e, 1. 6, 7, 13.

24 p Qasr Ibrim 111 41 (DBMNT 1025), 1. 12 (see 11a above); IV 72 (DBMNT 2792), re, 1. 12;
IV 76 (DBMNT 28009), L. 2.

125 p Qasr Ibrim 111 54 (DBMNT 1038), re, 1. 1, and ve, L. 1.
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1) Verso, line 15: Shikortinangal or son of Shikorti

At the beginning of line 15 of the verso, we find the phrase @opTina Can,
which Ruffini treats as two separate names in the genitive and translates
‘Shikorti’s and Ngal’s’. However, since there is no conjunction between
the words, it seems more probable that a single compound name Shikor-
tinangal is at stake here. Alternatively, we may be dealing here with the
filiation ‘the son of Shikorti’, all the more so since the left part of the line
is missing. The element uxopTi may be a derivative of aurp-, ‘spear’, but
its exact meaning remains unknown.

j) Verso, line 19: Ngal Sedemal

Ruffini treats the phrase cax ceaemann from line 19 of the verso as a fil-
iation and translates it ‘son of Sedemal’s’. However, such an inversion of
the regens and the rectum in the genitival phrase is infrequent in Old
Nubian and, moreover, unattested so far in filiation expressions. Instead,
I prefer to treat the phrase as a double name Ngal Sedemal. Note, how-
ever, that no compound Nubian names with Ngal as the first element
have been identified so far. While the word cax- means ‘son’ in Old
Nubian, neither the meaning nor origin of ceaemax can be recognised.

k) Verso, line 20: Istati (?)

At the beginning of the next
line, Ruffini transcribes [---]¢
Tati, ‘Tati’s” (fig. 28). How-
ever, the sigma with the supra- Fig. 28. P Qasr Ibrim IV 71 ve, detail of 1. 20
linear stroke suggests the (after P Qasr Ibrim 1V, fig. 11)
reading ¢TaT or [CTaTv.

Istati is most probably a variant of the name Istotil. The name should per-
haps be analysed as 1(1coy)c, Jesus’ + TOT-, ‘son’, meaning ‘son of Jesus’ (cf.
Isiogoja = ‘man of Jesus’ [?}, under 24g above).
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1) Verso, line 23: Tounng()

Ruffini edits one of the
names occurring in the final
line of the document as fol-
Fig. 29. P Qasr Ibrim 1V 71 ve, detail of 1. 23 lows: ToyL( )nm, ‘Toungn( )s’
(after P Qasr Ibrim 1V, fig. 11) (fig. 29). However, in Nubian
sources, the shifted letter
marking the abbreviation is normally the last letter before the abbrevia-
tion, not the second to last. It, therefore, seems that the first n should
rather go before the r, not after it. The correct reading would thus be
Toyne( )ni, “Tounng( )’s’. It is, unfortunately, impossible to resolve this
abbreviation with any certainty. The most obvious solution that comes to
mind is Toync(an), in favour of which would speak the name Annatoun-
ngal occurring once in P Qasr Ibrim 11 21 (DBMNT 1018), ve, L. 14:
annaToynCcak. Note, however, that there are no certain attestations of
abbreviating the word £ax in this way. Otherwise, we may be dealing here
with a variant of the name Toungngesi, attested once in P Qasr 1brim 111
36 (DBMNT 584), re, Il. 12-13: ToyCCech. Finally, the abbreviation may
stand for Toync (), the gentilicium ‘of Tounngil (= Dongola?)’, as found
in P Qasr Ibrim 111 39 (DBMNT 587), L. 30 (see 9b above). Note also the
abbreviation Tor c” further in this line, which is identically ambiguous,
and may in fact be a variant of the same form.

25. P. Qasr Ibrim IV 72 (DBMNT 2792)
a) Recto, lines 1—2: Irasi daughter of Agni

Ruffini transcribes one of the entries at the very beginning of this
account as follows HuBa _|arm acX and translates ‘NN daughter of NN’s’.
However, on the basis of the photograph (fig. 30), one can correct his
reading of the end of line 1 to upacl. This is, moreover, confirmed by
P Qasr Ibrim IV 73 DBMNT 2806), ve, L. 17, where we read the name tipact
with confidence. On the other hand, the form arw occurs in P Qasr Ibrim
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IV 71 OBMNT 2791, re, . 10: ‘_’fv*j’
arnmi. The whole phrase of ,,’

should thus be edited upact |
armt acX, ‘Irasi, daughter of
Agni’.

Fig. 30. P Qasr 1brim IV 72 re, detail of L. 1
(after P. Qasr Ibrim 1V, fig. 12)

Irasi is attested only in these two accounts and most probably designates
the same person in both of them. Agni, on the other had, has three other
attestations in two variants: arnu in P Qasr Ibrim 111 34 ve (ODBMNT 10001),
1. 15, and IIT 40 (DBMNT 588), 1. 21; and aknH in an epitaph from Armin-
na.”® Both names appear to be of Nubian origin. Irasi may be derived from
the Old Nubian up-, ‘to be able to’, and Agni/Akni from ak-/ar-, ‘to sit, live’.

b) Recto, line 3: Ottimal

At the beginning of line 3, A X4

7005 s S i I
Ruffini edits aTTivann, Atti- A 4 T{{&I‘M yl

mal’s’, but the photograph (fig. nrte ot

3 ;) ballows Corrzctlng ht he first Fig. 31. P Qasr Ibrim 1V 72 re, detail of 1. 3
@ipia to an omikron, thus OTTI- (after P Qasr Ibrim 1V, fig. 12)

manm, ‘Ottimal’s’. The correc-

tion is confirmed by P Qasr Ibrim IV 73 (DBMNT 2806), ve, 1. 6, where we
read otTi[Mann] (see 26§ below). Both occurrences surely pertain to the
same person, and the name, unattested elsewhere, should be analysed as
oTT-, ‘father-in-law’ + va-, ‘to rejoice’ + -\, meaning ‘joy of the father-in-law’.

o) Recto, lines 3—4: Anasi

Ruffini edits the entry at the turn of lines 3 and 4 anas__[w, Anab..’s’. How-
ever, the comparison of his beza with other betas in the text (fig. 32), proves

126, JUNKER, Ermenne. Bericht iiber die Grabungen der Akademie der Wissenschaften in Wien
auf den Friedboefen von Ermenne (Nubien) im Winter 1911/12, Vienna — Leipzig 1925, p. 152, no.
8 (DBMNT 471).
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.‘-

ey 7 ‘As
XA o_.xw ~8D

Fig. 32. P Qasr Ibrim IV 72 re, detail of 11. 3—4
(after P. Qasr Ibrim 1V, fig. 12)

the reading wrong. Instead, we
should read anacim, Anasi’s’,
wihch finds support in P Qasr
Ibrim IV 73 (DBMNT 2806),
re, L. 6: anacmu. Since there are
no other attestations of this
name, both certainly refer to

the same person. The name seems to be Nubian and perhaps derives from

aN-, ‘to say’. Otherwise, it may be a variant of Annisi (annc), found once in

P Qasr Tbrim 111 37 (DBMNT 585), 1. 28.

d) Recto, line 6: Saite

BH PENL

.-.\Il M

Fig. 33. P Qasr Ibrim IV 72 re, detail of 1. 6
(after P Qasr Ibrim 1V, fig. 12)

At the end of line 6, Ruffini
reads cal Tena, ‘Sai Te’s” (fig.
33). He thus treats this as two
separate words denoting a
double name. It is more prob-
able, however, that we have

here a single word, cartena, where carre is undoubtedly a Nubianised vari-
ant of the Arabic name Sa‘id (TM Nam 11990), attested in Egypt as caiert
(P Rain. Unterricht Copt. 165 and O. Vind. Copt. 121) and Zaeir (SB VIII 9755).

e) Recto, line 7: Sakkoulle

Fig. 34. P Qasr 1brim 1V 72 re, detail of 1. 7
(after P. Qasr Ibrim 1V, fig. 12)

In Ruffini’s edition, the
name of this person on
the list is transcribed and
translated cakkoyment,
‘Sakkoume’s’. However,
judging by the photo-

graph, the doubtful 7u should rather be corrected to a double lembda,
thus cakkoy e (fig. 34). The reading is supported by P Qasr Ibrim 111 40
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(DBMNT 588), L. 22: caxkoyMo. Both instances most probably refer to
the same person. The name has a Nubian origin and perhaps derives from
the Old Nubian cax-, ‘word, speech; to say’, and Koy -, ‘to learn’, in the
sense ‘the one who learns to speak’.

f) Recto, line 12: Alieuattingal

At the beginning of line 12, B
Ruffini edits axoyaTT

YV eVAT L NN/
ranny, Aliouatti Nga’s’, but — il SR

judging by the photograph, Fig. 35. P Qasr Ibrim 1V 72 re, detail of L. 12
his omikron is in fact an (after P Qasr Ibrim 1V, fig. 12)

epsilon (fig. 35). This agrees

with the form of the name securely read in P Qasr Ibrim IV 73 DBMNT
2806), re, 1. 16: anieyaTTicannl. The two attestations must refer to the same
person. The name means ‘son of Alieuatti’, where Alieuatti derives probably

from axe-, ‘truth’ + oyatT-, ‘whole, all, entire’, in the sense ‘the whole truth’.
b ) ) ) )

2 Recto, line 13: Padonnga

The entry in line 13 is edited by Ruffini as erpTTa maaonan' acX, ‘Inyitta
daughter of Padonia’. However, the name reading ra.aonian seems improb-
able from the viewpoint of Nubian phonology. The photograph allows cor-
recting Ruffini’s jofz to a r, thus enpTTa maaoncan ack, ‘Inyitta daughter of
Padonnga’ (fig. 36). Note, however, that, while this improvement makes the
name appear more Nubian, like Padonia, Padonnga is otherwise unattested

': 2 !":'l“ x ———
p’jy”fz‘f sas® ‘l ’: *L s k{‘ 4‘?’{': » 'A

Fig. 36. P Qasr Ibrim IV 72 re, detail of 1. 13
(after P Qasr Ibrim 1V, fig. 12)
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as an anthroponym. The name belongs to the well-known class of local
Nubian anthroponyms formed with the noun cax-, ‘sor’, thus ‘son of Pado’;
the element naao- is perhaps related to the Nobiin raa-, ‘to colour’.

h) Recto, line 14: Ped...ingal

ey gt . e In line 14, Ruffini’s edition has

' ,'jg’ﬁ'tj ;’ 1’ ' ,m' ) nea[ . . Jicoa, ‘Ped...ingoa),
/ : ; which seems hardly a Nubian

Fig. 37. P Qasr Ibrim 1V 72 re, detail of 1. 14 name. The photograph (fig.

(after P Qqsr Ibrim 1V, fig. 12) 37) shows that his uncertain o
is in fact an a, and his a can-
not be anything else than a X. The new reading is thus mea[  Jicax,

‘Ped...ingal’, a compound Nubian name formed with the element Cax-,
‘son’, thus ‘son of Ped...1.

i) Recto, lines 15: Pissimme

The entry found in this line is edited as follows: nocumo[ . Jkxo, ‘Nos-
mmol---1: 20 (?)’. However, three corrections are due here. First, the
reading nocMmo seems improbable from the point of view of Nubian
phonology. Instead, the photograph allows correcting it to nccmme (fig.
38), partly on analogy with the same name found below in lines 16-17,
nicctiment. Second, what Ruffini transcribes after the lacuna seems rather like
J&o0 than Jxxo: what he takes as the upper oblique stroke of the kzppa is just
the mid-dot marking the numeral. Third, the lacuna has space for no more
than three letters. This can be either the genitival -w, thus nccmme[m] &xo,
‘Pissimme’s: T, or the commodity, gold pieces (car), dirhems (Tpa™v”), or
wine (opm), all recurring in the text. Since all entries in the list include the
name of the commodity, the former reconstruction seems less probable. If
so, the reconstructed commodity can only be oprt here: canX is too long for
the lacuna and dirhems occur only in even amounts (4, 6, 8, 12, 16, 18, 22, 24,
30). Wine, on the other hand, is mentioned several times in the amount of
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i ' fxe e;_‘."’}’/ ‘4?‘.. g ".
Z" YN L P o\v

Fig. 38. P Qasr 1brim 1V 72 re, detail of 1. 15
(after P. Qasr Ibrim 1V, fig. 12)

one unit (Il. 4, 11, 17). Considering all of this, the new reading can be pro-
posed: néemme [op 1] dxo, ‘Pissimme: 1 unit of wine’. The name Pissimme
is undoubtedly a Nubian formation. It should most probably be analysed as
néc-, ‘to rejoice’ + -fime, 15t person singular of the admirative present,”’ that
is ‘I rejoice’.128 If so, this would be one of only two securely identified verbal
forms functioning as names in Nubian onomastics, the other one being
apaMH (ap-, ‘to live’ + -amn, 3rd person singular iussive present, ‘let him/her

live’) from a Coptic legal text from Qasr Ibrim dated to ap 925."*

i Recto, lines 15-16: Olithi son of Isak

Ruffini edits the entry in these lines as follows: Oxet icakit | cann, ‘the son
of Olithi Isak’s (?)’. However, it seems more logical to interpret it as the
name with the patronymic than a double name, that is ‘Olithi son of Isak’s’,
just as in other entries of this list: Doulista daughter of Petri (I 5), Medjou
daughter of Sem (. 6), or Isousinkouda son of Korti (Il. 9—10). Note that the
same names occur in P Qasr Ibrim IV 71 (DBMNT 2791), re, L. 19, where we

12
" BROWNE, Grammar, § 3.9.10.

"8 thank the anonymous reviewer for suggesting this analysis.

" Unpublished (DBMNT 615); the text is mentioned in J. L. HaEN, ‘Districts, towns
and other locations of medieval Nubia and Egypt, mentioned in the Coptic and Old
Nubian texts from Qasr Ibrim’, Sudan & Nubia (2009) 13, pp. 114-119, at 117, and 1DEM, ‘A
city that is set on an bill cannot be bid. Progress report on the Coptic manuscripts from Qasr
Ibrim’, {in:} W. GopLEwsk! & A. Layrar (eds.), Berween the Cataracts. Proceedings of the 11th
Conference for Nubian Studies, Warsaw University, 27 August — 2 September 2006 11 {= Polish
Archaeology in the Mediterranean Supplement 2.2}, Warsaw 2010, pp. 719726, at 723. The text
of the document is known to me through Martin Plumley’s preliminary transription circu-
lating among Nubian scholars and a tracing made available to me by Jacques van der Vliet.
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read onen icakn[ ---]. Ruffini believes it to be another instance of the same
double name, but it is much more probable that the noun ‘son’ should be
reconstructed in the lacuna, thus oxier icakn [Canmu ---].

The name Olithi, written also as Oliti, is perhaps of a Nubian origin.
It may be cognate with the Nobiin onia-, ‘light; fast, active’. Isak, on the
other hand, is a variant of the common Semitic name Isaak.

k) Recto, line 17: Chalipha son of Haian

In Ruffini’s edition, the beginning of line 17 is transcribed and translated
xanipaga-ancan ToTl, ‘Chaliphaha son of Annga’. However, such an inter-
pretation is highly questionable, as neither name is attested in Nubia. A
crucial point here is the mid-dot between xaxipaga and ancan, which
prompted Ruffini’s word division. The photograph (fig. 39) clearly shows
that we are dealing here not with a punctuation mark, but with the letter,
thus the transcription should be corrected to xanipagatancan. This is
also confirmed by P. Qasr Ibrim 1V 73 (DBMNT 2806). There, in line 11 of
the recto, Ruffini edits | 1pagatancan ToTn[i], ... of NN tot of Ngal’.
There can be no doubt, however, that we have here the same phrase and
that the actual reading should be xanipagatancan ToTm[1] (see 26¢ below).
Moreover, the latter text has preserved in line 19 of the recto the name
xanida, this time with the designation apam, which — according to Ruffini
— may denote the ethnonym Arab’ (R Qasr Ibrim 1V, p. 118). We are
undoubtedly dealing with the same name, or even the same person, in the
two other phrases, leaving us with patancan as the second element of
presentation in P Qasr Ibrim IV 72, re, 1. 17 and 73, re, L. 11. Respective tran-
scriptions should thus be adjusted to xahpa gatlancan ToTt and xanidpa
2alANLCAN TOTIN|1].

Both names are of Arabic origin: xaxida is the rendering of Halifa and
ealan most surely stands for Hayyan. The remaining question is the use
of cax- and ToT-. In combination with gaian, the former is certainly the
rendering of the Arabic 7n, thus the actual name of the listed person was
most probably Halifa ibn Hayyan. As we well know, ToT- designates both
‘son’ and a title of official. In the latter meaning, it normally occurs with
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Fig. 39. P Qasr Ibrim IV 72 re, detail of line 17
(after P. Qasr Ibrim 1V, fig. 12)

a toponym in the genitive, ‘tot of such-and-such place’. Here, however, the
genitive marker -n is attached to an anthroponym, and the translation
‘son of Haianngal (= ibn Hayyan)’ is self-evident. One only wonders why
the scribe used the double designation of filiation. An explanation is
either non-sufficient acquaintance with Arabic onomastic patterns or,
more probably, the application of Nubian patterns in rendering Arabic
names: we can imagine that the scribe took ibn Hayyan as the full name
of Halifa’s father and chose to render it with the familiar pattern of names
formed with cax-. He then added the marker of filiation ToT- to make
the whole expression explicit and conforming to Nubian standards.

In view of this new interpretation, the forms Chaliphaha and Annga
should definitely be considered ghost-names and struck out from the
index in P Qasr 1brim IV. This has also serious consequences for our under-
standing of an aspect of Nubian onomastic practices. The case of Halifa
ibn Hayyan indubitably shows that the element Cax-, attested in numer-
ous local Nubian names, is not a mere marker of filiation, but an integral
part of the anthroponym. Admittedly, this may not apply to every single
case, but I would opt for such an interpretation in all instances where a
CaA-name occurs on its own.

D) Recto, line 19: Donel

The final entry of the recto of [ HPS e S
. . . 2 4

this text contains, according ¥ uv ’?

to Ruffini, the name amn X, : - -

‘Don.’. However, the photo- Fig. 40. P Qasr Ibrim 1V 72 re, detail of L. 17
graph (fig. 40) allows us to (after P Qasr Ibrim 1V, fig. 12)
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read an epszlon securely enough, hence the edition should be amended to
Amuex. This is all the more probable, since the same name, most proba-
bly referring to the same person, is found in line 4 of this text and in
P, Qasr Ibrim 1V 73 (DBMNT 2806), ve, 1. 6. The etymology of the name
is uncertain. It may derive from the Old Nubian aon-, ‘to seek, reach’.

m) Verso, line 14: Kasan....

In Ruffini’s edition the entry contained in line 14 of the verso looks as fol-
lows: enpTTa karam[ | | ] acT, ‘Inyitta daughter of Kangaml...F. The pho-
tograph (fig. 41), however, does not confirm his v before the lacuna, and his
r seems rather like a c. Moreover, kang- is attested as neither an onomastic
nor other lexical element in Old Nubian. Therefore, the reading erpTta
kacaN [ ], . acT\, ‘Inyitta daughter of Kasan...’, seems more appropriate.

R ST R Al
l-J 7. q .
XA01’7.£. .A ‘.l‘-l.'d.-f -'A

Fig. 41. P Qasr Ibrim 1V 72 ve, detail of 1. 14
(after P Qasr Ibrim 1V, fig. 13)

n) Verso, line 17: Ipa

T In the middle of this line Ruf-

:,’ " ‘ fini edits et w, ‘I..°s’, but the

1 ; reading can definitely be

- P Qur Tbrim IV detail of 1 improved. In P Qasr 1brim IV
ig. 42. P Qasr Ibrim IV 72 ve, detail of 1. 17

(after P Qasr Ibrim 1V, fig. 13) 71 (DBMNT 2790, re, L. 14, we

tind emawi, which, upon a
closer inspection of the photograph (fig. 42), appears to be the case here,
too. Thus, the new reading can be proposed, namely emanu, ‘Ipa’s’. Note that
in both cases most probably the same person is at stake. The name Ipa is
probably of a Nubian origin, but its etymology is unknown.
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o) Verso, lines 17-18: Inyitta

The name found at the e W BT
turn of lines 17 and 18 has D A W v, ' o
been edited by Ruffini as ik e i ,\ s

ekplgant, ‘Ekirwa’s’. Such a
name seems improbable
from the point of view of
Nubian phonology, but the photograph (fig. 43) allows correcting the read-
ing to a more familiar form. Ruffini’s kp seems more like vp. If so, the supra-
linear stroke should belong to the following letter, traces of which are visible
on the photograph, but were omitted by the first editor. In such a combina-
tion of letters, these traces can only belong to a T, which produces the form
erpTITan, ‘Inyitta’s’ (for the etymology of the name, see above 22f).

Fig. 43. P Qasr Ibrim IV 72 ve, detail of 1l. 17-18
(after P Qasr Ibrim 1V, fig. 13)

p) Verso, lines 18-19: Milanya

At the turn of lines 18 and - ¢ it
19, Ruffini reads mmnpanu ”’ M M
and translates ‘Minlya’s’, aBrucs ~eo -

undoubtedly a typo for Fig. 44. P Qasr Ibrim 1V 72 ve, detail of Il. 18-19

‘Minlnya’s. However, such (after P Qusr Ibrim 1V, fig. 13)
a form is impossible from

the Nubian phonology’s standpoint. A closer look at the photograph (fig. 44)
allows proposing a new, more appropriate reading. What Ruffini takes to be
nx at the end of line 18 is in fact Aa.. We thus achieve the more familiar form
mrafpan, ‘Milanya’s’. Such a name-form is attested elsewhere in Nubia, in
P, Qasr Ibrim 111 41 DBMNT 1025), L. 12, and in the epitaph of Ngissinga son
of Milanya.” The name is most probably a compound Semito-Nubian for-
mation consisting of Mix-, hypocoristic for or abbreviation of the name
mixan, the Old Nubian verb awp-, ‘to live’, and the predicative -a, producing
the meaning ‘living Michael’ or ‘Michael lives’.

B9 TrgiLerTI BRUNO, Iscrizioni Nubiane (cit. n. 13), no. 10 (DBMNT 533).
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@) Verso, lines 19—20: Kouagaji

"'?' E' '!"' (o

The penultimate entry
in the list reads,
according to Ruffini,
reopalradun, ‘Geora-
Fig. 45. P Qasr Ibrim 1V 72 ve, detail of 1. 1920 gaji’s’. Note, however,
(after P Qasr Ibrim 1V, fig. 13) that in P Qasr Ibrim IV
71 (DBMNT 2791), re,
1. 17, we read the name koyaradi, which, with the help of the photograph
(fig. 45), can be read here as well. First, what Ruffini takes to be re at the
beginning seems more like a k: the lower stroke of Ruffini’s € is in fact the
supralinear stroke marking the numeral in the next line (see below). Sec-
ond, where Ruffini reads a p, an y seems to be more in place palaeograph-
ically. Last but not least, the supralinear stroke visible above the fourth
letter in line 20 invalidates its reading as an u; instead, the letter can be
but a n. Thus, the new reading can be proposed: koyalradtn, ‘Kouagaji’s’.
Both occurrences of the name undoubtedly pertain to the same person.
Kouagaji is most probably a compound name of Nubian origin, but its
etymology is uncertain. The meaning of element xoya- cannot be estab-
lished, but it perhaps derives from xo-, ‘to have’; rad-, on the other hand,
is the Old Nubian noun meaning ‘exultation’.

1) Verso, line 20: Teite

In Ruffini’s edition we find the following transcription of the final entry
of the list: Teewnen ToA na. In the commentary, the editor suggests that
we may be dealing here with ‘an entry of something belonging to or of
Teia’ (P Qasr Ibrim IV, p. 120), but refrains from including this in his trans-
lation. A closer inspection of the photograph allows improving the edi-
tion (fig. 46). First, what Ruffini transcribes as ToA seems rather to read
TPpa, the abbreviation for ‘dirhems’ found throughout the document; the
vertical stroke of the 7ho and the shifted 7u were apparently omitted due
to the limited space at the end of the sheet. Second, the signs following
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v( v = k"’ 0") a ’w / W
e M "' - re

Fig. 46. P Qasr Ibrim 1V 72 ve, detail of 1l. 20
(after P. Qasr Ibrim 1V, fig. 13)

Tpa must denote the numeral, which is indicated by the supralinear
stroke discernible above it (see also the previous section) and the mid-dot
before it, unnoticed by Ruffini. The first two signs became one big blot
of ink, but its shape is highly suggestive of 18, all the more so, since such
an amount of dirhems is found elsewhere in the list (e.g. 1. 1, 2, 4, and 19).
The final sign must, therefore, be a Jambda belonging to the postposition
-xo marking the numerals. I cannot, unfortunately, discern an omikron,
but it may have faded away like the entire ending of line 17 above. Third,
the name of the person. The @/pha in Ruffini’s Teewen is palacographically
difficult and phonologically impossible, because one expects a consonant
between /i/ and /e/. Judging by the shape of this short vertical stroke, with
the lower end slightly curved to the left, and the dot of ink visible in the
upper right corner, I would venture to read this letter as a twu, thus
TeerTen, partly on analogy with the name Teerta, mentioned also by
Ruffini in the commentary to his edition. This Nubian name, attested in
several other Old Nubian texts from Qasr Ibrim, derives from TeeiT-,
‘hope’, with the suffix -a, meaning ‘the hope’. Here, the final epsilon is
probably the allomorph of the onomastic suffix -a. Taking all of the above
into account, the new reading of this fragment can be established as
TeerTen Tpa * 1B A[o], “Teite’s: 12 (?) dirhems’.

26. P. Qasr Ibrim 1V 73 (DBMNT 2806)
a) Recto, line 2: Pissimme

At the beginning of line 2 of the recto, Ruffini edits nrictimen, ‘Pip-
simme’s’. However, on the basis of comparison with P Qasr Ibrim IV 72
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(DBMNT 2792), the reading
can be corrected to ncchMent,
which is also palaecographical-

Fig. 47. P Qasr 1brim IV 73 re, detail of L. 2
(after P Qasr Ibrim 1V, fig, 14) ly better for the present docu-
ment (fig. 47). The name Pis-

simme occurs in the other text twice, in lines 15 and 1617, apparently for
two different persons (see 25i above). It is therefore uncertain whether
this Pissimme is identical with either of them.

b) Recto, line 8: Oliti

Ruffini reads opri(a) 1 "\[o],

. . 131
‘10 units of wine’,"” at the end

of line 8 and treats it as the

Fig. 48' P %_W Tbrim IV 73 re, detail of L. 8 continuation ot the entry per-

(after P Qasr Ibrim 1V, fig. 14) taining to one Nyita from the
previous line. However, the

photograph (fig. 48) clearly shows that we are dealing here with the well-
known name oxiTl, not with description of a commodity. One Oliti, writ-
ten ONe1, occurs on the verso of the present text (see 26h below), but it
is uncertain whether this is one and the same person. For the etymology
of the name, see above, under 25j.

©) Recto, line 11: Chalipha son of Haian

In line 11, Ruffini edits 1papAlan Can TOTIN[1], ©... of NN 7oz of Ngal’.
He, however, fails to notice the similarity between this phrase and P Qasr
Ibrim IV 72 (DBMNT 2792), re, L. 17. On the basis of this comparison, the
reading here should be corrected to xanida gatancan ToTin[i], ‘Chalipha
son of Haian’ (fig. 49; see 25k above).

B! The translation should rather have ‘Tx units of wine’.
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5 @A TaTH,

2D -.Av NN

Fig. 49. P Qasr Ibrim 1V 73 re, detail of 1. 11
(after P Qasr Ibrim 1V, fig. 14)

d) Recto, line 12: Gele

L o h i

Fig. 50. P Qasr Ibrim 1V 73 re, detail of 1. 12
(after P. Qasr Ibrim 1V, fig. 14)

Ruffini reads remmu, ‘Gemi’s’,
at the end of line 12. However,
a closer look at the photo-
graph shows that his v is most
surely xe, hence the reading
rexent, ‘Gele’s’ (fig. 50). This is all the more likely, since the same name,
perhaps even denoting the same person, is attested in P Qasr Ibrim IV 71
(DBMNT 2791), re, I. 19. The name Gele is most probably Nubian and
derives from rex-, ‘red’.

e) Recto, line 14: Songoja

In this line we come across the entry corodant Tpa ™M ‘1axo, which Ruffini
translates ‘the eparch’s: 11 dirhems’, assuming that the name of this
eparch was lost in the lacuna at the end of the previous line. However,
since hardly any title occurs in this text, it seems more probable to
assume that this is the well-attested personal name Songoja, itself deriv-
ing from the title of official.

f) Recto, line 17: Sagangal

At the beginning of this line, Ruffini edits caracanm, ‘Sagasal’s’. While I
have no reasonable counterproposition for the beginning of this apparent
proper name, the reading of its ending can definitely be amended. In fact,
what Ruffini takes to be a second sigma is clearly an engma, in which way
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we achieve a name belonging to the broad class of nga/-names. The edi-
tion should thus be corrected to cararcanw, ‘Sagangal’s’, and the form
Sagasal should be deemed a ghost-name.

@ Recto, line 20: Soukkou

1 C S According to Ruffini, the last

i ‘/}V“:’(S preserved word on the recto

T is an anthroponym reading

Fig. s1. P Qasr Ibrim 1V 73 re, detail of 1. 20 xoykxo[y---], ‘Loukkoul---}.

(after P Qasr Ibrim 1V, fig. 14) However, although the two

first letters are difficult to dis-

cern, the comparison with P Qasr Ibrim IV 72 (DBMNT 2792) allows secur-

ing an alternative reading. There, on line 8 of the recto, we read coykkoyni,

which can indeed be matched with the letters visible on the photograph

(fig. 51. In both cases, we are undoubtedly dealing with the same person.

The name Soukkou is of Nubian origin and can be analysed as coykk-, ‘to

descend’ + -oy, which may be a form of a nominalising suffix; the resulting
meaning would be ‘descendant’, perfectly fitting for an anthroponym.

h) Verso, line 3: Olithi

g : ‘ Ruffini edits the entry at the
g}\}ﬁ?‘."ﬂl ! end of line 3 of the verso as
= CEEa oxnuni,  ‘Olii’s’.  However,

Fig. 52. P Qasr Ibrim 1V 73 ve, detail of |. 3 such a name is phonologically
(after P Qasr Ibrim 1V, fig. 15) improbable. Upon a closer
inspection of the photograph

(fig. 52), the reading can be corrected to a more familiar form. In fact,

what the editor takes to be the horizontal strokes of the double etz is a

long stroke crossing the theta; the two vertical strokes flanking it must be

totas. The correct reading is therefore oOxem, ‘Olithi’s’ (see 25§ above), and
the form Olii should be deemed a ghost-name.
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i) Verso, lines 4—5: Koudin--- and Doulista daughter of Petri
At the turn of lines 4 and § ¥
of the verso, Ruffini edits

m T R %
B IIK AL 7. AFIRAL
KOYAR|[r1]eC * Ta METP1 ACINK,

‘Koudinpes ... the daughter Fig. 53. P Qasr 1brim 1V 73 ve, detail of 1. 5
of Petri’s’. However, such a (after P Qasr Ibrim 1V, fig. 15)
reading is impossible, as the

document must have been much broader than one letter reconstructed
by Ruffini at the beginning of line 5, which is clear in many places on the
recto and verso.”” Moreover, Ruffini’s [n]ec is palaeographically unjusti-
fied (fig. 53) and his * Ta simply hangs in the air. Thanks to a comparison
with P Qasr Ibrim IV 72 (DBMNT 2792), it is possible to propose another
reconstruction of the fragment. There, on line 5 of the recto we read
AOYNCTa TieTPl dcX, ‘Doulista daughter of Petri’, and there can be no
doubt that we are dealing with the same person here, too. Ruffini’s €¢ * Ta
cannot be anything else than AcTa and the whole fragment should be edited
as follows: kOYARN|[--- A0oY]A¢Ta meTpt dcmk, ‘Koudinl--- commodityl,
Doulista daughter of Petri’s’

j) Verso, line 6: Ottimal

Ruffini reads otTi at the end of line 6 of the verso. He rightly interprets
it as the beginning of an anthroponym the ending of which is lost in the
lacuna at the beginning of the next line, but refrains from reconstructing
it. However, there is only one personal name beginning in this way attested
in Nubian sources, namely Ottimal found in P. Qasr Ibrim IV 72 (DBMNT
2792), re, L. 3 (see above, under 25b). There we read oTTiMann and hence
we can safely reconstruct otTi|[Mann ---] here, too. We are surely dealing
with the same person in both cases.

132 E.g., Ruffini himself reconstructs three letters at the beginning of the previous line

(rpa™n?), and only one here.
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k) Verso, line 8: Taurosi

At the beginning of line 8 of the verso, Ruffini reconstructs [c]Taypocu
and translates ‘Of the (church of the?) Cross’. There are, however, two
arguments against such an interpretation: first, no other church appears
in this list, and second, and more importantly, the name Taypoca is found
in P Qasr Ibrim IV 72 (DBMNT 2792), ve, 1L. 15-16. Taking this into con-
sideration, I propose to consider Taypoct an anthroponym, most probably
an alternative spelling of Taurosa. Taurosa and Taurosi are certainly
Nubianised variants of the Greek name Tauros (TM Nam 6122), from the
noun tadvpos, ‘bull’, to which the Old Nubian onomastic suffixes -a/-1
were attached. The name could refer to Zodiac sign and label persons
born under this sign.”

1) Verso, line 8: Enoionngoka

0 o According to Ruffini, the end-
: i( ing of line 8 reads énge. While

- he rightly assumes that this is
Fig. 54. P Qasr Ibrim IV 73 ve, detail of 1. 8 the beginning of an anthro-
(after P. Qasr 1brim 1V, fig. 15) ponym, the ending of which is

lost in the lacuna at the begin-

ning of the next line, his reading is incomplete, which hinders the recon-
struction of the name-form. On the photograph (fig. 54), one can discern
one more sign after the second epszlon, most likely an 7ota. If so, we should

reconstruct énoelfoncoka] here, as no other Nubian name is known to
begin with such a combination of letters. Moreover, we find this name in
P Qusr Ibrim IV 72 (DBMNT 2792), re, L. 3, which, in all probability,
denotes the same person.

% Cf. the name Godjo above, under 11a, probably referring to the date of birth. That the
Nubians knew and used the Zodiac is attested by a fragment of the horoscope in Old
Nubian for the signs of Libra and Scorpio (P Qgsr Ibrim 11 20 [IDBMNT 593)).
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27. P. Qasr Ibrim 1V 74 (DBMNT 2807)
a) Verso, 1. 12: Ali son of Daplesoggi

In line 12 of the verso of this text, we read axn' Aarmecorrican. Ruffini
translates it as a double name in the genitive, Ali Daplesogginga’s’ and recog-
nises the first element as the Arabic name ‘Al1. The second element is much
harder to identify. can at the end is most probably cax-, ‘sor?, + the genitive
-N, under the regressive assimilation (A + n > nun) and the reduction of the
geminates. If axu indeed renders ‘Ali, cax- should most probably stand for
7bn here. The preceding Aamiecorrt must then be the patronymic, but no
Arabic name can be recognised here. Instead, the element ecorr- points to
the Nubian origin of the name, as we know the verb ecorr-, ‘to release’,
in Old Nubian. The whole phrase should thus be translated as Ali son of
(= ibn?) Daplesoggi’ and Daplesogginga should be deemed a ghost-name.

Thus, if both elements of the name are recognised correctly as Arabic
and Nubian respectively, it is very tempting to see in Ali a person who
recently converted to Islam, but retained (a part of) his Nubian identity
and used the name of his Nubian father. Alternatively, the use of the name
Ali may have nothing to do with religion, but reflect the Islamic cultural
influence on local Nubian onomastic practices.

28. P. Qasr Ibrim IV 76 (DBMNT 2809)
a) Line 3: Aera

Ruffini transcribes aepa [---] at the end of line 3, but leaves it untrans-
lated. Judging by the construction of the document, a list of persons and
goods, this is most probably a personal name (or a part thereof), as before
it the amount of dirhems is mentioned in connection with one Tapara.
This is all the more plausible, since the name Aera occurs elsewhere in
Qasr Ibrim, in P Qasr Ibrim 111 36 (DBMNT 584), ve, 1. 4. The name is
probably of Nubian origin and may derive from aex-, ‘heart’ + eip-, p-, ‘to
be able; power’ + the suffix -a, meaning ‘the powerful heart’.
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b) Lines 8 and 11: Teprelli

- A ", AN Y717 In line 11 of the text, Ruffini
’?’b ’? ' e ,ﬁ‘ "J Swy - edits Tampexx, ‘Taiprelli’s’.
« o e His a1, however, is not satis-
Fig. 55. P Qasr Ibrim 1V 76, detail of 1. 11 factory palacographically (fig.
(after P Qasr Ibrim 1V, fig. 18) 55), especially when compared
with a1 in the next line and
the combination of a with other letters throughout the text. It seems
more probable that this is a somewhat clumsily written € instead, and that
the correct reading should be Tenipeani, “Teprelli’s’. -This reading, more-
over, seems to be confirmed by line 8 of the same text, where Ruffini
reads Tenpe[---], “Teprel---F. Since we do not know any other Nubian
name beginning with Tepre-, it is reasonable to assume that this is the
same name as Teprelli occurring a few lines below. The name itself seems
to be of Nubian origin, but its etymology escapes me.

c) Line 17: Angestoti son of Chael

In Ruffini’s edition, line 17 reads [---]arrec ToTi xaen g, {---1 @) ...
and the son of Chael’. However, a closer look at the photograph (fig. 56)
allows for two corrections. First, the space between arrec and ToTt is only
apparent and there can be no doubt that we are dealing here with a single
proper name. All the more so, since the name Angestotil is attested else-
where, in P Qasr Ibrim 111 33 (DBMNT 591), 1. 5, and IIT 39 (DBMNT 587),
1. 1o. Note that in all cases we are most probably dealing with different per-
sons. The name itself is perhaps a compound Greco-Nubian formation
and should thus be analysed as arrec-, perhaps a hypocoristic of dyyelos,
‘angel’, and the Old Nubian ToT-, ‘son’, hence ‘the son of an angel’.

The second correction is due at the end of the line. On the photograph,
Ruffini’s A€, which he takes to be the coordinative conjunction ‘and’, can
be read without difficulty as can. It thus perfectly complements the name
Chael in the genitive (xaeft = xaex {for xanr} + -). The whole phrase is
therefore to be edited [---] arrecToT xaen Can, Angestoti son of Chael’s’.
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-',..qv f"

WTE D 10') RasRE !

Fig. 56. P Qasr Ibrim IV 76, detail of 1. 17
(after P Qasr Ibrim 1V, fig. 18)

29. P. Qasr Ibrim IV 81 (DBMNT 2811)

This document is an account of the same type as the ones discussed
above. Here, however, we come across an interesting linguistic feature:
the postposition - o marking the names on the lists is rendered here as
-(e)10. The phenomenon in itself is nothing unusual, but in view of the
omnipresence of -xo in the whole collection and the consistent use of
-(e)o0 in P Qasr Ibrim 1V 81, we may be dealing here with trait of the ‘per-
sonal language’ of the scribe. More importantly, however, for the present
paper, although Ruffini noted in the commentary to his edition that we
may be dealing with such a phenomenon in lines 1 and 2, he did not
notice the regularity elsewhere in the text and took the postposition as
an integral part of several anthroponyms.

a) Recto, line 1: Kostatino

In Ruffini’s edition, we find kocTam noeto rendered as ‘Kostap Noio’. As
the editor rightly observes, such a form is unparalleled in our material,
but we may also note that it is hardly possible from a phonological point
of view. The document is known only from a tracing, which makes any
attempt at correcting it a matter of controversy. In this case, however, a
simple and very plausible amendment turns a bizarre form into a well-
known name. What the tracing, followed by Ruffini, takes to be a n

B4 For the replacement of A by e1 in Old Nubian, see BROWNE, Grammar, § 2.5.6.a.
15 P Qasr Ibrim 1V, p. 160.
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N should most surely be under-

) ) @ %\ Wo N 0 @“0 @ C stood as T ligatured in a typi-

cally Nubian manner; the left-

Fig. 57. P Qasr Ibrim 1V 81 re, detail of 1. 1 hand part of the horizontal

(after P Qasr Ibrim 1V, fig. 23) stroke must have been faded

or damaged and hence was

omitted in the drawing (fig. 57). The resulting form is thus xocTaTino€!10,

which unequivocally proves that the element -el10 cannot be an integral

part of the name. The form is thus to be analysed as kocTaTINO + -€10 < -NO.

We are obviously dealing here with a variant of the name Konstantinos
(TM Nam 3717), unattested so far, but fitting the existing variants.”®

b) Recto, line 2: Marwa

We find an analogous situation in the next line, where Ruffini edits
Mapga€lo, ‘Marwaio’. He compares this word with the forms Mapiel0”’
and Mapmw,”® but there can be no doubt that we are dealing here with
the well-known Arabic name Marwa. Thus, the phrase has to be analysed
as MaPpPJa + -€10 < -\O.

©) Recto, line 3: Mousi

Ruffini reads the name at the beginning of line 3 as moycio , ‘Mousio’.
However, on the basis of the two previously discussed cases, KocTaTINO-
€10 and Mapga-€10, we can suppose that this formation should be analysed
as MOYCI-0 < MOYCi-€10 < MoYCi-ho, where the X standing in the postvocalic
position was first changed into €1 and subsequently elided because of the 1
in the ending of the name. Thus, voycio should be translated simply
136 See the list under <www.trismegistos.org/name/3717> (accessed 13 August 2019).
137 E.g. P Qasr Ibrim 111 39 (DBMNT 587), 11. 16 and 28, and IV 71 (DBMNT 2791), re, 1. 14.

¥ Found in an epitaph from Arminna, Ap 1032: TRIGGER, The Late Nubian Settlement at

Arminna West (cit. n. 55), pp 1920, no. 41, pl. 8d (DBMNT 512).
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‘Mousi’. moyect is a variant of the name Mouses attested in other docu-
ments from Qasr Ibrim: P Qasr Ibrim IV 75 (DBMNT 2808), 1. 3; IV 97
(DBMNT 2839), ve, 1. 1; and IV 109 (DBMNT 2850), re, on margin.

d) Recto, line 5: Kalma (?)

Line 5 contains the name which is edited by Ruffini as xaxuaei, ‘Kalmaia’.
However, taking into account the previously discussed cases, it seems
quite probable that the tracing misinterprets the final letter, drawing an
alpha instead of an omikron, which would produce the postposition -€t0.
The new reading would therefore be kaxmae10, ‘Kalma (?)’. kaAma is unat-
tested as a personal name, but — if the reading is correct — this may be a
Nubian name deriving from kax-, ‘to eat’ and ma(e1)-, ‘to rejoice’, in the
sense ‘the one who enjoys eating’, or the Arabic female name Kalima.

e) Recto, line 7: Soteri

In Ruffini’s edition, on line 7 of the recto, we find cpelo, ‘Isirio’. However,
judging, by other examples described above, the ending -€10 does not really
belong to the name, but is the modified postposition marker -xo. The phrase
should thus be analysed ¢p-e10, with ¢p representing the name of the person.
The long supralinear stroke is a clear marker of abbreviation by contraction
found in a wide variety of words in Nubian sources, most notably in nomina
sacra. And indeed, such a notation is suggestive of the noun Zwrp, ‘Sav-
iour’, normally abbreviated to ¢hp. Analogous forms are found in two wall
inscriptions from Banganarti, where we find ¢pi, interpreted by Adam Fajtar
as c(wTh)p1, a Nubianised variant of Ywrp and functioning as an anthro-
ponym.”” W are therefore most probably dealing with the same notation
here, where the final 70t« of cpi was elided because of the following €10: Cpe10
= Cp-€10 < Cp1-€10, ‘Soteri’. Isireio is thus to be considered a ghost-name.

3% ¥ AyTAR, The Late Christian Pilgrimage Centre (cit. n. 19), nos. 448 (DBMNT 2172) and
842 (OBMNT 4or17).
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f) Recto, line 10: Kourte (toponym)

Ruffini believes that xoypTeo found in line 10 of the recto is an otherwise
unattested anthroponym Kourteo. While this cannot be totally excluded, it
is more probable that the well-known toponym Kourte is meant here and
that the formation should be analysed as xoypTe-0 < KOYPTe-X0, with the
deletion of X in the postvocalic position, common in this document.

30. P. Qasr Ibrim 1V 84 (DBMNT 2827)

This legal document is too fragmentary to present a coherent edition. In
Ruffini’s publication, I offered a partial transcription of the initial protocol
listing dignitaries, including King Basil. A closer inspection of the photo
allows correcting one name in the protocol and identifying further persons,
among them the issuer of the document, three witnesses, and the scribe.

a) Line 3: Mariongal

In my edition of the protocol, I proposed reading MapkOLax MKl COCOGA
emn, ‘Markongal (or ‘the son of Marko’) being the eparch of Nobadia’. How-
ever, in private communication, Adam t.ajtar observed that we should read
mapidran instead. The same name is attested as Mapiora, in P Qasr Ibrim IV
109 (DBMNT 2850), re, 1. 2, where it undoubtedly refers to the same person,
also designated as an eparch. Mariongal is a compound Semito-Nubian for-
mation consisting of the elements Mapio and Cax-, ‘son’, thus ‘son of Mario’.
Mapio clearly derives from the name Maria, but the meaning and/or function
of the final -0 is unknown to me.

b) Lines 9—10: Isou and his wife Isousanya

In line 9, the protocol ends and the body of the document starts with the
presentation of the issuer and his wife (fig. 58). The text reads here:
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5

Fig. 58. P Qasr Ibrim IV 84, 1. 9—10
(after P Qasr Ibrim 1V, fig. 26)

9 (...) " ai[o]y icoy akpoy[ .  ]e - an eTTOY I-
10  covycawaae (...)

‘(...) I Isou ... and my wife Isousanya (...)".

akpoy[ . . Je most probably derives from ax-, ‘to sit, remain’, but I cannot
account for any grammatical form here. The name Isousanya belongs to
the class of compound Nubian names formed with the element -awpa, ‘liv-
ing, the one who lives’ (cf. Milanya above, under 25p). Here it is con-
structed with 1coy, a variant of the name Jesus, and the meaning is ‘living
Jesus’ or ‘Jesus lives’.

©) Lines 16-17: Joasi son of Thomas
In line 14 begins the list of wit-
nesses. Unfortunately, only a

cﬂ% B
couple of names can be read e

securely. The first of them is Fig. 59. P Qasr Ibrim IV 84, detail of 1. 16
found in lines 16-17, where we (after P Qasr Ibrim 1V, fig. 26)

can read doacH ew[Man] | Cax

[---1, Joasi son of Thoma’ (fig. 59). SoacH is a variant of the name Joassi,
a compound Nubian formation that can perhaps be analysed as Gox-,
dwx-, ‘only, mere; pious’ + acce-, ‘water’ + -1 in the sense ‘the only water’

or ‘the pious water’.
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d) Line 17: Loukas

Fig. 60. P Qasr Ibrim IV 84, detail of 1. 17

(after P Qasr Ibrim 1V, fig. 26)

Another witness can be identi-
fied at the end of line 17 (fig.
60). The surface of the docu-
ment is wrinkled there, but the
name can be securely read as
xoyka[---].

e) Line 20: Iesousanya

Fig. 61. P Qasr Ibrim IV 84, detail of 1. 20

(after P. Qasr Ibrim 1V, fig. 26)

The last identifiable witness is
found in line 20, where we read
[1Jacoycawaro (fig. 61) This is
most probably a different per-
son than the wife of Isou, the
issuer of the document.

f) Lines 23—24: Kourouko, priest of Douri

Finally, in lines 23—24, the scribe of the deed signed himself. The whole

phrase mentioning him reads (fig. 62):

KOYPOYKM AOYPH | copT[0]d £a[ ], maeice MaTaparicen[o]

‘Kourouko, priest of Douri ..., I wrote and witnessed’

Unfortunately; I do not know what word and form should be reconstructed
after copT[0]3, but the rest is clear. The name of the scribe, Kourouko, is a
hapax. It is most probably a compound anthroponym of a Nubian origin and
should be analysed as koyp-, ‘to rejoice’ + -0y (nominaliser?) + k- < Ko-, ‘to
have’ = ‘the one who has joy’. For the designation ‘priest of Dourt’, see above

under 6d.
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Fig. 62. P Qasr 1brim 1V 84, 1. 23—24
(after P Qasr Ibrim 1V, fig. 26)

31. P. Qasr Ibrim 1V 86 (DBMNT 2829)
a) Verso, line 2: ghost-name Anpes

The final phrase of this private letter contains greetings. Ruffini edits it as
follows: annecka Aaoymmero, ‘I greet Anpes’, treating the first word as an
anthroponym. However, the space between the putative n and the n visi-
ble on the photograph seems too big to assume that a single word is at
stake here. Thus, I would suggest an alternative reading instead, an necka,
where an is the possessive pronoun of the first person singular, ‘my’, and
niecka should probably be analysed as nec- and the directive -ka. As argued
above (sb), niec- can plausibly be identified with a generic term for ‘sibling’.
Hence, the resulting new translation of the phrase would be ‘I greet my
sibling’, and the form Anpes should be deemed a ghost-name.

32. P. Qasr Ibrim 1V 91 (DBMNT 2833)
a) Verso, 1. 1: Ngapre son of Soukkou

The verso of this private letter contains the address. Unfortunately, no pho-
tograph of this side of the document exists and we can rely only on an
anonymous transcription. In Ruffini’s edition, the name of the addressee
reads canpe Y(10)¢ coykk(oycar), ‘Ngapre son of Soukk(ousapa)’. The par-
ent’s name was apparently abbreviated to coyk “k”, and Ruffini restores it as
Soukousapa ‘on the grounds that Soukousapa is otherwise very well attested
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in the text-finds from the 1966 season, and that the component souk- is oth-
erwise not found in any attested Nubian name’."** This is, however, not true,
as the exact element coykk- is found in the name coykkoy, attested twice in
P, Qasr Ibrim IV 72 (DBMNT 2792), re, 1. 8, and IV 73 (DBMNT 2806), re,
1. 20 (see above, under 26g). In those two documents, we are most probably
dealing with the same person, but we have no means of knowing whether
this is the same man as the parent of Ngapre from the present text.

33. P. Qasr Ibrim 1V 92 (DBMNT 2834)
a) Line 11: Pidpi (?)

At the end of line 11 of this private letter, we find the strange expression
fiam. Ruffini was unable to find a solution and treated it as the anthro-
ponym Pidpi. However, two alternatives can be proposed: this may be
either anm, ‘town’, with the metathesis of A and n, or the numeral fix,
‘84 . The latter is especially tempting in view of the fact that the context
seems to involve quantities of unknown commodities: seven in the pre-
ceding line and a half in the next one. If so, however, I am unable to
account for the meaning and/or function of the following -r.

34. P. Qasr Ibrim IV 93 (DBMNT 2835)
a) Recto, lines 3 and 12: Sali (?)
In this letter, we find two almost identical phrases, which Ruffini edits:

3 &KIPICGNA‘ €\ON CaAl* &N IMINIKKa AlAO° OKKIK 2 NNE* EIPON" OYKKENA"

‘Do I not always say so? I do not know what Ilon-Sali says to the
(town’s?) inhabitants for me, but you hear it’;

1o p RQasr Ibrim 1V, p. 199.
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12 AKIPICENA" EAON" CAAl' EIMNKA" ALA 0" OKKIKa ANNE" €IPON’ OYKENNS

‘Do I always say so? I do not know what Ilon-Sali says to the
(town’s?) inhabitants for me, but you hear it’.

We observe that what Ruffini

r I. L4 € ol
takes to be the double name {ﬂﬂﬂ” t M \L

Ilon-Sali is noted down differ-

ently 1r‘1 both f:ragments. Upon a Fig. 63. P Qasr Ibrim IV 93, detail of 1. 3
closer inspection of the photo- (after P Qusr Iorim 1V, fig. 35)
graph (fig. 63), Ruffini’s /ota in

emon in line 3 appears to be just a blot of ink. If so, we are dealing in both
places with the same form exon. This, instead of being an anthroponym,
should be analysed as ex-, ‘now’ + -on, ‘and’ = ‘and now’ (Gr. ka{ vov or viv
8&)."! This is all the more probable since caxt occurs without exon in
line 4. If Ruffini’s interpretation of akipicena as ‘Do I not always say so?’,
expressing continual action, is valid, then this meaning of exon perfectly
fits the context, introducing the opposition ‘always’ vs. ‘now’. The trans-
lation of both fragments should therefore be adjusted to: ‘Do I not always
say so? And now I do not know what Sali says to the (town’s?) inhabitants
for me, but you hear it’.

A separate question is whether caxi, a form consisting of the verb cax-,
‘to speak’, and the agent suffix -1, thus ‘speaker’, is indeed an anthro-
ponym. The phrases analysed here concern someone who is speaking to
the local community on behalf of the author of the letter, apparently
without his authorisation. Thus, the coincidence seems too big to un-
questioningly accept caxi as a personal name; perhaps, we are dealing here
with a kind of official title denoting a representative, a ‘speaker’. What-
ever the case, Ilon-Sali is definitely to be classified as a ghost-name and
to be struck out from the index to P Qasr Ibrim IV.

Ml gee BrowNE, Dictionary, p. 56, for literary examples.



234 GRZEGORZ OCHALA

b) Verso, 1. 1: Tilinngoko and Koussan

On the back of the letter, we find the address, which Ruffini reads T Tixi
COKO™ MIFN “co”Todin" Meckekoyccan', T Tilinngoko the eparch of Nobadia
to Meskekoussan’. There are two problems with such an interpretation.
First, Ruffini does not explain why the title ‘eparch of Nobadia’ stands in
the genitive here (*co”cod-m). Second, meckekoyccan is otherwise unat-
tested in Nubia as an anthroponym. We have, instead, four attestations of
the name Koussan, two in Qasr Ibrim and two other in Banganarti."*
Moreover, in P Qasr Ibrim 111 33 (DBMNT 591), we find the phrase
MEACOY MAMACH MECKEANO, meaning most probably ‘Medjou, meske of
Papasi/bishop’, where meske should be interpreted as a title of official or
a designation of kinship (see above, under 4d). In all probability, we are
dealing with the same term here, which would explain the genitive after
“c0’ro6-, and hence the whole phrase should be transcribed T TixiCoko:
MITN “co”COGIN' MECKE KOYCCaN.

A separate question is who the addressee and who the sender of this let-
ter are. According to the common pattern in Nubian letters, the sender is
mentioned first,"” and this is also Ruffini’s interpretation, with Tilinngoko
being the sender. At the same time, the editor suggests that Tilinngoko
from the address is identical with Tilinngoko from the body of the letter,
where he is mentioned as the receiver of a letter, presumably this letter: ‘It
is not an empty letter I write to Tilingoko (but it comes with) 1 géde’ (Il. 13—
14). According to Ruffini, we may be dealing here with a mistake on the
part of the scribe, who was apparently not the sender himself."** This,
however, seems to be too sophisticated an explanation. It seems more

2 Qasr Ibrim: P Qasr Ibrim 111 32 (DBMNT 590), 1. 16, and III 35 (DBMNT 583), 1. 8;
Banganarti: YajTaRr, The Late Christian Pilgrimage Centre (cit. n. 19), nos. 455 (DBMNT
3652) and 638 (DBMNT 3830). Note that in both Banganarti inscriptions, the word occurs
in the phrase koyccan eerna, which can be interpreted as either an expression of filiation
(‘son of Koussan’) or designation of office (thegna of Koussan).

3 This is proven by some examples of addresses rendered in Greek with the use of the
masculine article in dative (7&) before the second person (e.g. P Qasr Ibrim 11 22 [DBMNT
10191, ITI 48 [DBMNT 1032}, and IV 100 IDBMNT 2456]).

4 P Qasr Ibrim 1V, p. 25.
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probable that we have here a reverse order of the address, whereby Tilin-
ngoko mentioned first is the addressee and Koussan the sender.'*

Taking the above discussion into account, I propose here a different
interpretation of the address, namely “t (To) Tilinngoko, meske of the
eparch of Nobadia, Koussan’. Such a translation explains not only the ref-
erence to Tilinngoko as the recipient of the letter mentioned above, but
also the final sentence of the letter, And you, give your people to yourself
and the eparch’ (I 15). If we accept Ruffini’s original interpretation, with
Tilinngoko the eparch of Nobadia being the sender, ‘the eparch’ in this
sentence would have to refer to someone else, another, most probably
higherranking eparch. While this cannot be totally excluded, it is much
more probable that Koussan refers here to the eparch of Nobadia whom
Tilinngoko serves as a meske.

As for the names occurring here, Tilinngoko is a compound Nubian for-
mation and can be analysed as Tix- < TAA-, ‘God’ + Cok-, ‘glory’ + ko-, ‘to
have’, in the sense ‘the one who has the glory of God’. Koussan appears to
be a Nubian name, too, probably deriving from koyc-, ‘to deliver’, but its
exact etymology is unknown.

35. P. Qasr Ibrim 1V 94 (DBMNT 28306)
a) Recto, line 12: ghost-name Tengengitta
In lines 1213 of this letter,
Ruffini edits Tenrenr > T/TTa

KOCKTTa CAAEN EIPOYKOK Ela-
piriapero, ‘Of Tengengitta,

Fig. 64. P Qasr Ibrim 1V 94 re, detail of 1. 12

who is evil, sees, I will inform (after P Qasr Ibrim 1V, fig, 37)
Irouko’. However, judging by

the photograph (fig. 64), his suprascribed T in Tenrenr™T7TTa is but a
supralinear stroke connecting the r and T. Moreover, the space between

5 The same situation is most probably at stake in P. Qqsr Ibrim IV 85 (DBMNT 2828), a
letter from Koke to Dani.
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Ten and renrTTa suggests that we are dealing with two separate words,
hence Ten renrTTa is a more appropriate transcription. renrT- is a know
Old Nubian word for ‘good thing, blessing’,"** and Ten is the third person
plural possessive pronoun ‘their’. The -Ta in renrTTa is most probably the
assimilated accusative suffix -ka, which is also found on the following
xockTTa."” Therefore, renrTTa and KockTTa are two objects of the verb
raxen, ‘if /when I see’."*® A new translation of the fragment can thus be
proposed: “When I see their good and (their) evil, I will inform Irouko’.

Such a translation is definitely more correct, but is by no means clear,
as is the matter of this letter in general. The pronoun ‘their’ perhaps
refers to ‘the people of the village’ (pxit kiiTX) mentioned in line 3, who
are supposed to exercise a judgement over something or someone closely
related to the sender of the letter, the eparch Ourouel (cf. L. 9: ataan
aMCKECO PKN TOYAa, ‘enduring the judgement of the village against me’).
“Their good and (their) evil’ may thus be a figurative reference to balanc-
ing the judgement. Whatever the interpretation, the form Gengitta can
no longer be considered an anthroponym.

36. P. Qasr Ibrim IV 101 (DBMNT 2842)
a) Recto, line 17: Asan son of Dia

In line 17 of the recto of this letter, we find the phrase dcan
AlanCaaAaok[o], which Ruffini translates ‘through Asa’s Dianngal’. He,

1 . .
¢ Note that the word can also function as a personal name, as attested in two wall

inscriptions from Banganarti: Yajtar, The Late Christian Pilgrimage Centre (cit. n. 19), nos.
8 (DBMNT 3235) and 150 (DBMNT 3372). Here, however, the context seems to exclude
such an interpretation.

14 . - . . . L.
7 Pace Ruffini, who analyses kockTT-a, where -a is the predicative. For the assimilation
T + K > TT, see BROWNE, Grammar, § 2.4.

¥ The lack of a coordinative conjunction connecting them can perhaps be explained on
prosodic grounds: the words have almost identical pronounciation and when pronounced
together they acquire a certain rhythm, which would be disturbed if anything was added
between them, e.g. -A€ ... -A€keX.
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however, he does not explain the occurrence of the genitive after aca-,
possibly defining the relation between the two persons. It seems that
another interpretation can be suggested here. Since acan is securely
attested elsewhere as an anthroponym (P Qusr Ibrim 111 38 [DBMNT
5861, 1. 13), this may well be the case also here. If so, the following
AlNCaAA0K[0] should be understood as a patro-/metronymic, ‘son of
Dia’ rather than a complete anthroponym. Hence, the new translation
‘through Asan son of Dia’. &can is most probably the transliteration of
the Arabic name Hasan. Dia, in turn, is ambiguous. It may be either the
Nubian rendering of the Arabic name Dihya or a Nubian formation deriv-
ing from A€l ‘to be many’ + the predicative -a, hence ‘the one who is many’
(cf. the Nobiin Ai-a, ‘enoughy). If the former is correct, we could be dealing
here with an Arabic-speaking person, Hasan ibn Dihya. If, on the other
hand, the latter is the case, Asan could possibly be identified as a recent
convert to Islam, who has adopted an Islamic name but kept using the
Nubian patronymic. Unfortunately, there are no means to assert this.

b) Verso, line 1: Amkapi

On the verso side of the let-
ter, we find the address. In
Ruffini’s edition, the name of
the addressee reads amnarm,
Ampapi’. However, judging Fig. 65. P Qasr Ibrim IV 101 ve, detail of L. 1
by the photograph (ﬁg 65)’ (after P Qasr Ibrim 1V, fig. 44)

his first it is palacographically

weak, as the letter appears to be lacking the horizontal stroke. A x seems
to be more likely instead, especially when compared with kpa™t” follow-
ing immediately. The personal name Ambkapi is otherwise unattested, but
it seems to be of Nubian origin: the element -kam most probably derives
from xan-, ‘to eat’, and am- at the beginning is found in the name Amk-

ouda from Banganarti."’

"9 ¥ AyraR, The Late Christian Pilgrimage Centre (cit. n. 19), no. 396 (DBMNT 3596).
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37. P. Qasr Ibrim IV 102 (DBMNT 2843)
a) Verso, line 1: Iesou the eparch of Nobadia

Ruffini edits the first part of
the address of this letter as
nenapx(oc): noB(aalac) and
interprets the strange N at the
beginning as a Coptic inter-
ference.”® Although the pho-
tograph is blurred and the ink
faded in this place (fig. 66), it
seems that Ruffini’s § should rather be transcribed as 1y, a well-known
abbreviation for the name Iesou.

This correction is important in two aspects. First, it allows the identifi-
cation of the person. An eparch of Nobadia by the name of Iesou is known
from a Coptic foundation inscription from Faras (I. Kbartoum Copt. 2
[DBMNT 33D dated to ap 930. It seems, however, too early for the present
document, which is generally dated to the twelfth century. Three other let-
ters from Qasr Ibrim (P Qasr Ibrim IV 101 and two unpublished texts™)
mention one eparch Iesou, perhaps the same person in all instances, who
officiated during the reign of a king Dauid. In P Qgsr Ibrim IV 101, two
other eparchs are mentioned, Asouwil, the eparch of Nobadia, and Amkapi
(see 36b above), which suggests that Iesou was at that time a lesser or sub-
ordinate eparch. If we agree that Iesou from the present document is the
same person, the text should postdate P Qasr Ibrim IV 101, having been
written after Iesou had gotten promoted to the rank of eparch of Nobadia.

The second aspect is of linguistic nature. By disposing of the n-, we
deprive the letter of its unique status as the only instance of Coptic influ-
ence on Old Nubian epistolary and — more generally — literary practices."

Fig. 66. P Qasr Ibrim 1V 102 ve, detail of L. 1
(after P Qasr Ibrim 1V, fig. 45)

50 P Qasr Tbrim 1V, p. 249.

BIP QI inv. 78.2.12/50 (DBMNT 2814) and P. QI inv. 84.1.31/30 (DBMNT 2815), men-
tioned in P. Qasr Ibrim IV, p. 11.

52 Notwithstanding some Coptic loanwords in Old Nubian vocabulary.
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38. P. Qasr Ibrim 1V 108 (DBMNT 2849)
a) Line 10: Okotol

In line 10 of this document,
Ruffini edits MKOTON A3A K
étappeno, ‘I will take the [lost

direc't (?bject] to Qkotol Dad'. Fig. 67. P Qasr Ibrim IV 108, detail of 1. 10
In his interpretation, MKOTOX (after P Qasr Iorim 1V, fig. 51)
AaA is a double name, with

Dad being the abbreviated notation for Dauid, and i represents the direc-
tive marking the direct object of the verb. This, however, is doubtful. First,
in Nubian sources, AaA is always noted down in the form of a nomen sacrum
with a long supralinear stroke above all three letters. Instead, it is palaco-
graphically well justified to take this element as the postposition -Aax, ‘with,
against’ (fig. 67). Second, we do not expect the directive to be detached from
the noun, especially by such a wide space, and to be marked with a supralin-

ear stroke. These two features indicate without a shadow of a doubt that
this element is indeed the numeral ‘10’ marked with the directive as the
actual direct object of the sentence. Admittedly, Ruffini considers such a
possibility in the commentary, but does not integrate it into his translation.
Taking all of the above into account, the reading of the fragment
should be corrected to ®KOTOAAMN TKa €Tappero, ‘T will take 10 with Oko-
tol’. Unfortunately, we do not know what commodity is at stake here; it
must have been named in the previous line, which is heavily damaged.

39. P. Qasr Ibrim IV 109 (DBMNT 2850)

a) Recto, line 26 and verso, line 18: Datti (?)
The document, labelled by Ruffini Anonymous account in prose’, con-
tains two very similar clauses, recto, 1. 25-28 and verso, Il. 17-19, which

seem to refer to one person, a certain Datti. However, to notice this
requires certain corrections to the edition.
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According to Ruffini, the fragments read, respectively (the phrases
that interest us here are italicised):

() aMCITOPON' KAAITAlKS KO AMMA" AAAT TIKEFT | OKa* cepem
TOYPKIAQ €IN0 | 0CCENO

‘having Amsitoro’s prepared, I sit in town (with?) Daat. I released 9
drinks () to Tourki in hand’;

(2) kO | AT AXATTIKKON AAdA TIlKEFT K™ A[IN]NECENO
‘having them, after I sit in town (with?) Daattil and Dad, I gave 9’.

While I cannot think of anything more comprehensible for the beginning
of both clauses, the analysis and understanding of their middle part can
definitely be amended. In the commentary to his edition, Ruffini explains
that he takes Tikeg to be a verbal form, variant of Tikepi, from the verb
TIK-, ‘to sit’. As for the following numeral (e-ka), in the first phrase, he con-
nects it with cepem, which he believes to mean ‘a drink’ (from the verb
cipint-, ‘to drink’), and in the other one, he assumes that it stands alone,
without any commodity. While numerals standing on their own can
indeed be found in Old Nubian lists and catalogues, the fact that a numeral
would precede the commodity it describes seems highly unlikely; all the
more so since the case marking (-k2) is on the numeral. The normal order
of any Nubian list, account, or catalogue is ‘commodity’ and/or ‘measure’
and ‘numeral’. And indeed, we achieve this order here as well when a dif-
ferent word division is applied, namely by detaching T from keg1. keg- is
the variant of xeoy-, ‘cubit’, which perfectly fits the context: keg1 e-ka, ‘9
cubits’. In (2), one more correction is due: judging by the photograph (fig.
68), Ruffini’s Aaa looks rather like AaT, with T corrected from another let-
ter, a A or an a. We thus achieve two nearly identical phrases, AaaTT1 keg1
oka (re, II. 26—27) and aaTT kegn oka (ve, Il 18-19). Last but not least,
Ruffini’s reconstruction of the main verb in (2), A[m]uecero, cannot be
true, because the verb aen-, An- denotes the action directed towards the
speaker, hence the translation would have to be ‘I gave to myself’."” In

131 thank the anonymous reviewer of my paper for drawing my attention to this fact.
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Fig. 68. P Qasr Ibrim IV 109 ve, detail of 1. 18-19
(after P Qasr Ibrim 1V, fig. 51)

addition, Ruffini’s A[ .  Jnueceno seems rather to read A[ . Jicceno. This has
to be a transitive verb that governs the preceding keg1 e-xa as the direct
object. Unfortunately, no verb can be found in the dictionary that would
fit here. Taking all of this into account, the new reading of both fragments
can be proposed:

(D aMCITOPON' KAAITAlKS KO AMMA" AAATTI KE€FT | OKa* ceper
TOYPKIAO €IN0 | 0CCENO

(2) ko | AT AXATTIKKON' AATTI | KEFT 6KA" A Jicceno

Despite the corrections, both passages remains unclear. In particular, the
meaning and function of AaaTTi and AATTI preceding kegt e-ka, appar-
ently the same word in two variants, is not clear. Given the fact that the
main verbs in both clauses stand in the first person singular and that
A22TTI/AaTTI are devoid of any postposition, the only syntactic function
these words could have seems to be the (unexpressed) genitive governed
by keg1. The words may be variants of either the personal name Datti,”*
hence ‘I released /I ... Datti’s 9 cubits’, or of a common noun denoting
an unidentified commodity, hence ‘I released /I ... 9 cubits of dutts’. Note
also the occurrence of aaatTikkon in (2) immediately before aaTTi,
where -xon is the coordinative conjunction ‘and, also’, hence ‘and Datti
/datt?’. It we take the word to denote one person or thing in all three
cases, the following alternative translations can be proposed:

54 Otherwise attested in P Qasr Ibrim 111 36 (DBMNT 584), re, L. 30, and IV 108
(DBMNT 2849), 11. 7 and 13.
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(ra) ‘Having Amsitoro’s prepared in town, I released Datti’s 9 cubits
... to Tourki in hand’;"”

(tb) ‘Having Amsitoro’s prepared in town, I released 9 cubits of
datti ... to Tourki in hand’;

(2a) ‘And having Datti in town, I ... Datti’s 9 cubits’;
(2b) And having datti in town, I ... 9 cubits of datt7’.

While the latter of the pairs seem more probable to me, there are no means
to assert it. Whatever the case, however, it remains clear that the forms
Daat, Daattil, and Dad should be eliminated from indices as ghost-names.

b) Verso, line 3: Ammiri son of Koulouma

In lines 3—4 of the verso, Ruffini edits aMMIPIKOYNOY MaN’ TOTLAOKO, ‘through
that Ammirikoulou the zot’. However, the use of the demonstrative pronoun
Man seems out of place here, especially that it should precede the name, not
follow it.”® It seems more reasonable to take the clause as a genitival phrase
expressing filiation in the pattern ‘name + name-GeN + ToT’. If so, a different
word division should be applied, ammipt KoyxoyMaN TOTIAOKO, ‘through
Ammiri son of Koulouma’. We are thus most probably dealing here with two
further Arabic names in the Qasr Ibrim material. ammupi is certainly a variant
of Amir (TM Nam 8474). koyYrxoyMma, on the other hand, can be plausibly
identified with Gulam. Thus, the actual name of person was Amir ibn
Gulam and Ammirikoulou is to be considered a ghost-name.

©) Verso, line 5: ghost-name Eketiwekko

In line § of the verso, Ruffini transrcibes ékeTigexko, which he takes to be a
single word denoting a proper name Eketiwekko. This, however, is most

551 do not know how to understand ceper in this context.

156 BrowWNE, Grammar, § 3.7.4.a.
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surely a ghost-name, as we are dealing here with a phrase consisting of the
name of a commodity and a numeral, €KET! FEKKO < €TETI FEA-KO, ‘One ket
tle’. Such an interpretation is supported by other occurrences of gex
throughout the text.

It appears that Ruffini misinterpreted the whole fragment in lines 3-8
of the verso, including the phrase in question. In his edition, we read:

AMMIPIKOYAOY MaN' TOTLAO-
KO TaKX &Ka" OPTIA" €IFEANO
JaNa" €KETIFEKKO COCO0X
ONTAKOAAONO® OPIa €K TAO
dana’

JaNa’ TICCENO

0NN kAW

‘selling through that Ammirikoulou the toz 1 share, wine, and grain,
when Eketiwekko was beloved (?) as eparch, I sold 3 units of fire-
wine’.

The transcription should be corrected (see also above):

AMMIP1 KOYAOYMAN' TOTLAO-
KO TIAKX AKa' OPTIAEL TEANO
JaNa’ EKET1 FEKKO COCOGA
ONTAKOAAOKO' OPTIAEl TAO
dana’

daNa’ TICCENO

0 39O Ut W

We are dealing here with two analogous clauses, which seem to express
the idea of selling something (marked with the postposition -ka/-ko) for
a certain price (marked with -x0). Therefore, the following new transla-
tion can be proposed:

‘I sold, selling through Ammiri son of Koulouma 1 share for one
(unit of) wine; selling through the beloved eparch {or Songoja?} one
kettle for 3 (units of) wine.’
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40. P. Qasr Ibrim IV 110 (DBMNT 2851)
a) Line 12: mother of the domestikos of Faras

Ruffini edits the first part of the address of this letter as follows: wnp
AmM(ecTikoc) ax(wpac), ‘Merki (?) the domestikos of Faras’. However, inter-
preting the abbreviated word ¥np to stand for mepkn seems doubtful to say
the least, as it would assume a metathesis within the abbreviation. At the
same time, Ruffini rightly notes in the commentary that 1np is the normal
way of abbreviating the Greek unmp, ‘mother’. It is attested first and fore-
most as a designation of the Virgin Mary, but in Nubian context, it is also
found in the title of ‘queen mother’, vinp BXRC for wi(rn)p BlacA(éw)s. It is
therefore tempting to take this word in this meaning also here, as wj(m)p
dwuleorivov) Ilax(wpas), ‘mother of the domestikos of Pachoras’. Such an
interpretation is likely corroborated by P Qasr Ibrim IV 112 (DBMNT 2853),
where we find a certain Enakissil designated as uij(mn)p émdpx(ov), ‘mother
of the eparch’ (see 41a below). Here, the supposed mother of domestikos is
anonymous, which is somewhat strange for a letter, but conforms with the
practice of identifying oneself with a patro- or metronymic, observed, for
example, in visitor’s inscriptions.”” After all, everybody in the region must
have known who the domestikos was at that time, and we may assume that
his mother could also have been a recognisable personage.

41. P. Qasr Ibrim 1V 112 (DBMNT 2853)
a) Verso, line 1: Enakissil, mother of the eparch

In Ruffini’s edition, the address of this letter reads wm\ emnapx(oc)
NOB(aAlAC) (Kal) AMM(ECTIKOC) amax(mpac) €Nakicch MHP( ) enapx(oc),
‘Israel the eparch of Nobadia and domestikos of Faras. Enakissil Mér() the
eparch’. Thus, just as in the previously discussed case, the editor takes vHp
to represent an abbreviated personal name, perhaps Merki or the like. In

57 See numerous examples in . AR, The Late Christian Pilgrimage Centre (cit. n. 19).
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the commentary, he also includes another interpretation, suggested by
myself, to read this fragment as éxia KICCH MH(T)P(OMONITHC) ATIAPX(DPAC),
‘Elias, the metropolitan of the church at Faras’. However, utp seems
impossible as an abbreviation of any known name, and such a form of the
abbreviation for metropolites has not been attested either. Instead, as
already shown above, utp normally stands for pj7np, ‘mother’. This, com-
bined with the fact that Enakissi is attested as a feminine name elsewhere
in Nubian sources,”® makes it highly probable that Enakissi was indeed
the mother of the eparch, perhaps Israel himself. Since the recipient of the
letter is addressed with the term ‘your fathership’ (re, L. 1), it is clear that
it could not be Enakissi, although she is mentioned in the second place in
the address. This is thus another example of a reverse order of the address
(addressee — sender) in Nubian correspondence (see above, under 40a).
The new edition of the address can be proposed here:

1A enap X’ N0 B” ¢ Am M7 ana™x” ENaKICCN MHP enap "X’

Tlopa)nA émdpy(w) NoP(adias) (kal) dwuleoTikd) Amax(wpas),
ENAKICCA wi)(Tn)p émdpx(ov)

‘(To) Israel, eparch of Nobadia and domestikos of Faras. Enakissil,
mother of the eparch’.
42. P. Qasr Ibrim 1V 114 (DBMNT 2855)
a) Recto, line 3: ghost-name Kouskid

In lines 34, Ruffini edits koycka: kaarTt ‘B'kakin[2?], ‘He is carrying () two
jars () to Kouskid( ). However, the photograph (fig. 69) allows correcting

58 Two unpublished Old Nubian letters sent by one Enakissil daughter of Ounnam():
P. QI inv. 82.2.3/60 B (DBMNT 2819) and P. QI inv. 82.2.3/67 A (DBMNT 2820); they are
mentioned in G. R. RurriNt, Medieval Nubia. A Social and Economic History, Oxford 2012,
pp- 207212 (nos. H and D).
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his koycka to koycl A
What Ruffini takes to be
the right-hand part of a
kappa is just a slightly elon-

Fig. 69. P Qasr Ibrim 1V 114 re, detail of 1. 3 gated dot marking the
(after P Qasr Ibrim 1V, fig. 58)

numeral, analogous to the
one found in the next line
(‘8"). Moreover, a superlinear stroke above the delta is visible, although it
may be confused with the wrinkle of the paper. koyct is most probably the
Nobiin koc(1), ‘palm rod’. In this context, Ruffini’s jar’ for kaarT appears
less preferable than ‘thorny branch of Nile acacia’ attested for the Nobiin
kaal In this way, Kouskid receives the status of a ghost-name, and the whole
sentence gains a new and more comprehensible sense: KOYCl "A" KaAIT 'B°
kaxn[a?], ‘He is carrying () 4 palm rods and 2 branches of acacia’.

43. P. Qasr Ibrim 1V 116 fr. 1 (DBMNT 2857)
a) Verso, line 1: Masi the eparch

On the verso of this letter,
we find the address, which,
according to Ruffini, reads
[---]1.1énapx(oc) kp(a)T(H)C
TD(1) AXYTIOEN( ) KAKT(INE),
Fig. 70. P Qasr Ibrim IV 116(1) ve, detail of 1. 1 ‘NN the great eparch to
(after P Qasr Ibrim 1V, fig. 60) Dauti the thel() of Kaktine’.
Ruffini does not recon-
struct the name of the person, but the traces visible on the photograph
(fig. 70) strongly suggest that the letter before the 7ot is a sigma. [Ma]g,
therefore, is a very plausible reconstruction, all the more so since we
know the eparch Masi as the sender of three other letters from Qasr
Ibrim: P Qasr Ibrim 11 24 (DBMNT 1021), IV 107 (DBMNT 2848), and IV
124 (DBMNT 2870). Thus, a new edition of the whole address can be pro-
posed:
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[Ma]or émap™x” kp T7c T @7 AayT 06\ Kak T’
[ma]ct €émapy(os) kp(d)T(1oT0)s T ASYTI @EN( ) KAKT(INE)

‘Masi, the most excellent”” eparch, to Dauti, zhe/() of Kaktine’.

44. P. Qasr Ibrim 1V 116 fr. 2 (DBMNT 2858)
a) Recto, line 7: Pasili

In line 7 of the recto of this letter, we read maciwun. In the commentary
to his edition, Ruffini notes that this word ‘is not attested as either a per-
sonal name or a place name’ (P Qasr Ibrim 1V, p. 317). It seems, however,
that we are dealing here with a variant of the name Basilios with a simple

change of n for 8.
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"? Note that the form kpathc used by Ruffini here and elsewhere in P Qasr Ibrim TV as
the resolution of the abbreviations kxpa>T” and kp>T”c does not exist in Greek. In all these
cases the superlative kpdrioTos is undoubtedly meant. According to Adam Lajtar (personal
communication), this cannot be a part of the title ‘great eparch’, but must be a honorific
epithet, the Greek counterpart of the Latin egregius and clarissimus.
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APPENDIX
INDEX OF PROPER NAMES DISCUSSED IN ‘NOM IV’

A kiepi — 21¢

Adaja Oki (ghost-name) — 18b
Adajinoki — 18b

Aera —28a

Agni —25a

Aianos.d..a (ghost-name) — 17¢
Aildonga — 20g

Ajaui — 24a

Ajjaji — 8a

Ajjajipadsil (ghost-name) — 8a
Ajjeji — 20c¢

Ajouen (ghost-name) — 24a
Ali—27a

Ali Daplesogginga (ghost-name) — 27a
Alieuattingal — 25f

Aliouatti Nga (ghost-name) — 25f
Amkapi — 36b

Ammeti Kostatneti — 20h
Ammiri — 39b

Ammirikoulou (ghost-name) — 39b
Ampanngal — 9a

Ampapi (ghost-name) — 36b
Anab.. (ghost-name) 25¢

Anasi — 25¢

Angestoti — 28¢

Anil — 4b

Anil-Songoja (ghost-name) — 4b
Annga (ghost-name) 25k
Anos---—17¢

Anpes (ghost-name) — 31a
Aone (ghost-name) — 16¢
Apapan (?) — 12a

Apati ) — 21¢

Appasi —13a

Asa (ghost-name) — 36a

Asan — 36a

Aseno Enotannil - 3a

Aseisi (ghost-name) — 20f
Attimal (ghost-name) — 25b
Aurti (ghost-name) — 20d
Auti - 20d

Chalipha - 25k, 26¢
Chaliphaha (ghost-name) — 25k, 26¢

Chammeti — 20c¢

Da.a (ghost-name) — 24f
Daat (ghost-name) — 39
Daattil (ghost-name) — 39a
Dad (ghost-name) - 38a, 39a
Daplesoggi — 27a

Dari — 22¢
Darme — 4a
Datti — 39a

Dauoul (ghost-name) — 12¢
Dauounngal — 12¢

Dauti — 4¢, 5b

Dautiana (ghost-name) — 4¢
Dia—36a

Dianngal (ghost-name) — 36a
Dolli — 23b

Dollitakil — 3a

Donel — 251

Doulista — 26i

Douri (toponym) — 6b
Douriketil — 6¢

Ealaiu Marta (ghost-name) — 24b
Eketiwekko (ghost-name) — 39¢
Ekirwa (ghost-name) — 250
Enakissil — 41a

Enoionngoka — 1ob, 261
Enotannil — 3a

Enyitta (ghost-variant) — 22f
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Eptassisi Kostanteti — 20f
Erosnou--- (?) — 19b
Ersenouth() (ghost-name) — 19b

Gele — 26d

Gemi (ghost-name) — 26d
Georagaji (ghost-name) — 25q
Georgios Simon (?) — 23a

Godjo — 112

Gorti — 16€

Gourgi (ghost-name) — 22g
Granpeadan (ghost-name) — 24h
Granpesa () — 24h

Haian — 25k, 26¢

Tanyji (ghost-name) — 24f

Ida — 22¢

Iesou — 37a, 30b (Isow)
Iesou-Aggikouda (ghost-name) — 15a
Iesousanya — 30e, 30b (Isousanya)
Iesousinkouda — 15a

Iketeeitou (ghost-name) — 20a
Ilon-Sali (ghost-name) — 34a
Imon — 12b

Inyitta — 6a, 6¢, 22f, 250

Ionngal — 2b

Ionngoka — 6¢

Ipa—25n

Ipip (ghost-name) — 20f

Irasi — 25a

Irota— 9b

Irotatoungngilki (ghost-name) — 9b
Isak — 25j

Ishgkil (ghost-name) — 18a

Ishkil — 18a

Isiogoja — 24g

Isirio (ghost-name) — 29e

Isou — see Iesou

Isousanya — see Iesousanya

Istati () — 24k

Istigi (toponym) — 2¢
Iteisil — 1ob

Jemelemati (ghost-name) — 21¢
Joasi — 30c

Kalma () - 29d

Kalmaio (ghost-name) — 29d
Kammeti (ghost-name) — 20¢
Kangam... (ghost-name) — 25m
Kasan.... —25m

Kasim — 17¢

Ketitou — 20a

Kid (ghost-name) — 16b

Koiga (ghost-name) — 21a

Koigil — 21a

Kollouthos (ghost-attestation) — 17a
Kostap Noio (ghost-name) — 29a
Kostatino — 29a

Kostatneti — 20f, 20h

Kouagaji — 25q

Koudin--- — 26i

Koudinpes (ghost-attestation) — 26i
Koulouma — 39b

Kourketi (ghost-name) — 20b, 22b
Kourouko — 30f

Kourteo (ghost-name) — 29f
Kouskid (ghost-name) — 42a
Koussan — 34b

Loukas — 30d
Loukkou--- (ghost-name) — 26g

Maitta — 10a

Mame — 2¢

Mame-Istipi (ghost-toponym) — 2¢
Maria — 16a

Mariio — 6a

Mariongal — 30a

Markongal (ghost-name) — 30a
Mart()kouda — 22a

249



250 GRZEGORZ OCHALA

Marwa — 29b

Marwaio (ghost-name) — 29b
Masi — 43a

Medjou — 4d

Merki (ghost-attestation) — 40a
Meskel (ghost-name) — 4d
Meskekoussan (ghost-name) — 34b
Metolkitol — 1a

Milanya — 25p

Mina - 20g

Minaro (ghost-name) — 20g
Minlnya (ghost-name) — 25p
Minte.... — 19a

Minteuouajar (ghost-name) — 19a
Miria — 3a

Mousi — 29¢

Mousio (ghost-name) — 29¢

Naminngal — 21b

Ngal (ghost-attestation) — 9a, 24a
Ngal Sedemal — 24j

Ngissinngal — 2a

Ngojjil — 16f

Nosmmo--- (ghost-name) — 25i

Ogojkemi — 24d

Ogojkol (ghost-name) — 24d

Okiji (ghost-attestation) — 24g

Okotol — 38a

Okotol Dad (ghost-name) — 38a

Olii (ghost-name) — 26h

Olithi — 22b (Oliti?), 25j, 26h, 26b
(Oliti)

Olithi Isak (ghost-name) — 25j

Oliti — see Olithi

One — 16¢

Ori —17b

Orinngal (?) — 17b

Ottimal — 25b, 26j

Ouattal — 5b

Ouattalngal — 5b

Ouera - 20e

Ougga — 4a (Oukka), 10a
Ouggamait (ghost-name) — 10a
Oukka — see Ougga
Ourouminga — 22d
Oushshoura — 22e

Padonia (ghost-name) — 25g
Padonnga — 25g

Pan (ghost-name) — 12a
Papanni — 5a

Papasi — 4d

Papasinen — 7a

Papi — 2b, 11a (ghost-attestation)
Papinpesa — 11a

Parogoja — 24c¢

Pasili — 44a

Pauouta — 12b

Ped...ingal — 25h

Ped...ingoa (ghost-name) — 25h
Penta — 6b

Pentadourin (ghost-name) — 6b
Petri — 112, 261

Pidpi () — 33a

Pipsimme (ghost-name) — 26a
Pissimme - 25i, 26a

Saganngal — 26f

Sagasal (ghost-name) — 26f
Sai (toponym) — 13b

Sai Te (ghost-name) — 25d
Saite — 25d

Sakkoulle — 25€

Sakkoume (ghost-name) — 25€
Salasoumeta (?) — 24b

Salasti Nganami (ghost-name) — 21b
Salastinngal — 21b

Sali (?) — 34a

Sedemal — 24j

Sentiko — 16d

Settiko (ghost-name) — 16d
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Shikorti — 24a

Shikortinangal — 24a

Si (ghost-name) — 13a

Silmakki (ghost-name) — 20g
Silmokki (ghost-name) — 14a
Simamon — 23a

Simeron (ghost-name) — 12¢
Sirouminga (ghost-name) — 22d
Songoja — 4b, 5a, 5b, 16f, 26e
Soteri — 29e

Soukkou — 26g, 32a
Soukkousapa (ghost-attestation) — 32a
Staro — 1b

Starosout (ghost-name) — 1b
Suera (ghost-name) — 20e

Tai (ghost-toponym) — 13b
Taiprelli (ghost-name) — 28b

Tapara — 6a, 13b

Tati (ghost-name) 24k
Taurosi — 26k

Teia (ghost-name) — 25t
Teite — 251

Temsi — 24€

Temso (ghost-name) — 24€
Tengengitta (ghost-name) — 35a
Teprelli — 28b

Thomas — 30c¢

Tidaua — 10b

Tilinngoko — 34b

Titta — 22e

Toungngil (toponym) — 9b
Tounng() — 241

Tourgi — 22g

---ianyjin Da.a — 24f



