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ABSTRACT: Until 2011, Salafi  movement held itself aloof from politics. However, Arab Spring 
resulted in an opportunity to create their own political parties. Egyptian Salafi sts were the fi rst 
to follow this path aft er the fall of the Hosni Mubarak regime. Th e emergence of these parties 
proved to be benefi cial for the development of Arab democracy. By their convictions, the Sala-
fi sts are extremely conservative and more radical than the Muslim Brotherhood. Despite its 
conservatism, the political force used peaceful means to fi ght for change, attracted a signifi cant 
part of Arab society to participate in legal politics, and also added diversity to the spectrum of 
Islamist parties, preventing any one force from claiming that it represented the entire Muslim 
community. But soon the rise in popularity of jihadist organizations, which call to fi ght for the 
implementation of Islamist ideas not by legal political, but by violent methods, undermined the 
infl uence of Salafi  parties. In addition, discrediting of the Salafi  movement was largely infl uenced 
by Saudi policy, the main purpose of which was to counter the Muslim Brotherhood inside Egypt. 
As a result, most of the ultra-conservative forces became Wahhabi, which led to discord within 
the Egyptian Salafi sts. Th e one part of the movement, which continued to support the Brothers, 
suff ered a political defeat with them aft er the 2013 military coup. Th e other part, which sided 
with the military elite, as a result of these actions completely lost support among the population. 
Th is article analyzes the process of the Salafi  movement entering the political arena in Egypt, 
the dynamics of its relations with the Muslim Brotherhood and the ideological diff erences be-
tween them. Th e article also examines the infl uence of Saudi Arabia on Egyptian Salafi sm and 
explains the main diff erences between Salafi sm and Wahhabism in the context of this infl uence.
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INTRODUCTION

Th e unprecedented mass riots during the Arab Spring of 2011 drew 
researchers’ and analysts’ attention to Islamist organizations that sought 
to establish Islamic rule in the countries once ruled by secular dictators. 
Th at brought to the fore Egyptian “Muslim Brotherhood.” Th is organiza-
tion caught the eye of the West, when its Freedom and Justice Party (FJP) 
took control over Egyptian parliament and president’s offi  ce, eliminated 
the military elite, and gained absolute state power.

Lower priority was given to the main Islamist opponents of the Muslim 
Brotherhood, members of the hard line fundamentalist, extremist Salafi  
movement, although the latter ranked second in the 2012 parliamentary 
elections in Egypt. Th e situation changed rapidly as this movement trans-
formed from a rather insignifi cant and apolitical organization into an 
infl uential Islamist force. Already aft er 2012 experts became more inter-
ested in radical Islamists than in Brothers primarily due to a change in the 
course of “An-Nur,” the main Salafi st party, which stopped cooperation 
with Brothers and later sided with the opposition.

Relevance of this topic for the United States and all European nations 
is driven by the need to develop and modify their own principles for 
countering Islamic extremism and international terrorism and also due 
to the reformation of its domestic policy toward Arab minorities, caused 
by the crisis of multiculturalism. Bernard Lewis (Lewis, 1988), John 
Esposito (Esposito, 1992), and Edward Said (Said, 1997) are among the 
researchers, who addressed the issue of political Islam. Th ey have 
focused on the critique of the Western research method of   modern 
Islamic political reality through the use of a civilizational approach and 
the principles of Eurocentrism. American researcher Quintan Wikto-
rowicz (Wiktorowicz, 2006) was among those fi rst who drew attention 
to political Salafi sts and thoroughly analyzed their basic ideological 
principles.

For Russia, the Middle East issues, especially the current foreign policy 
trends of Saudi Arabia and Qatar, are of extreme signifi cance, as the state 
faces the problem of Islamic extremism (similar to the West’s), spread in 
Chechnya and Dagestan in the form of Wahhabism. Th e works of Marat 
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Rajbadinov (Razhbadinov, 2013) and Irina Tsaregorodtseva (Tsaregorodt-
seva and Ibragimov, 2018) are among the leading studies of the modern 
Salafi  movements.

IDEOLOGICAL CORE OF WAHHABISM 
AND SALAFISM

Salafi sm is one of the most uncompromising movements in Islam; it 
does not recognize the possibility of an agreement with the forces that 
allegedly pose a direct threat to Islam and the Islamic order. Th e fact that 
the main political party of the Egyptian Salafi sts is called al-Nour most 
likely has its source in the twenty-fourth surah of the Qur’an “Surah Al-
Nour” (“Surah of the World”), in which Allah represents the need to 
cleanse society from adultery and obscenity in words and deeds and also 
speaks of the cruel punishment to those who refuse to worship Allah and 
follow his teachings. “Surah Al-Nur” is a concentration of the postulates 
of the Islamic social order, which excludes any non-Islamic freedom in 
society, secularism and, although it is not directly indicated, multi-reli-
gious. Th e latter postulate was voiced by Hassan Abu al-Ashbaou, one of 
the leaders of Salafi sm in Egypt, on March 19, 2009, on the air of Egyptian 
TV channel “Al-Nas” he stated that Shiites were a greater enemy of Islam 
than Jews (Dagher, 2012). Other Salafi st leaders, who gained free access 
to Arab television thanks to the overthrow of secular regimes aft er “Arab 
Spring” and the support provided by Saudi Arabia, express almost the 
same ideas.

Th e history of the fi rst Salafi sts in its present day meaning (then called 
“Kharijites” – “those who left ,” “separated”) dates back to the life of 
Muhammad, when some of the fi rst Muslim communities doubted the 
special role of the Prophet and did not believe that they had to obey. 
Sunnah (second most important source of Islamic doctrine aft er the 
Qur’an) describes that Prophet Muhammad, who did not consider Khari-
jites as Muslims, said that everything they had in common was only read-
ing the Qur’an, but “they will fl y through the religion’s dogma like an arrow 
fl ies through the target” (Mukhtasar Sahih Muslim. Hadit, No. 1066).
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Over time, based on the teachings of the Kharijites, two religious and 
political groups were formed whose active work on the spread of Islam 
with widespread use of violence brought them worldwide fame – Wahhab-
ists and Salafi sts.

A key problem with much of the literature is that these two concepts 
are oft en used as synonyms, however, such an approach is fl awed. Although 
these currents refer (as a result of interaction) to almost identical princi-
ples of faith, they adhere to diff erent methods of achieving their goals.

Equation of the concepts of “Wahhabism” and “Salafi sm” is not entirely 
fair: Wahhabism is only one of the directions of movement in Sunni Islam, 
generally called “Salafi sm.” Professor of the University of California Khaled 
Abu al-Fadel claimed that in the XX century Wahhabism was forced to 
take the name “Salafi sm” because under its authentic name it had no 
chance to spread beyond the Arabian Peninsula. Th e inclusion of Wah-
habism in Salafi sm was necessary because Salafi sm was a much more 
reliable Islamic paradigm. Th is inclusion was possible because Salafi sm 
and Wahhabism share a common methodology and essence, except that 
Salafi sm is more open to diff erent opinions and interpretations. Th erefore, 
Wahhabism had to renounce its extreme intolerance and accept the sym-
bolism and terminology of Salafi sm (Mohamed, 2015, p. 49).

Contrary to popular stereotypes, the Salafi sts were initially more toler-
ant than the Wahhabis. For example, they were tolerant to the cults of 
worship of saints and graves that where widespread in many Muslim 
countries. During the European colonization of the Middle East, the 
Salafi sts tried to attract as many supporters as possible, and therefore did 
not run counter to the masses. Th ey believed that the solution to political 
and social problems was a return to their idealized Islamic origins. In the 
second half of the twentieth century, when more and more Salafi sts began 
to be repressed by secular authorities, many fl ed to Saudi Arabia, where 
Wahhabism is the state religion. Th ere they were included in the system 
of state religious authorities, which later led to the mutual infl uence of 
these two Islamic movements.

In order to understand the diff erence between modern Salafi sm and 
Wahhabism, one should borne in mind that there are diff erent currents 
among the Salafi sts themselves. Islamic studies identify three common 
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groups – purists (“scientifi c Salafi sts”), who preach true, in their view, 
Islam, without setting any political goals, and reject violence; political 
Salafi sts, who advocate the creation of a God-pleasing society within the 
Islamic state, and fi nally, the “jihadist Salafi sts,” ready for violence in the 
name of establishing Islamic caliphate (Wiktorowicz, 2006). Th e latter are 
outnumbered though.

Other, similar categorizations of Salafi sm types could be found in M. 
Rajbadinov’s research. Referring to Egyptian analysts, he mentions six 
currents within Egyptian Salafi sm: 1) traditional Salafi  school, 2) Salafi  
pragmatists, 3) Madhalit, 4) Sururites, 5) Salafi  Orthodox current, 6) Salafi  
jihadist. (Razhbadinov, 2013, p. 280). Th is typology does indeed cover 
a wide range of diff erent currents within Salafi sm, however, the diff erence 
between some of them is insignifi cant and therefore they might oft en 
belong to one group.

In addition to scientifi c, political, and jihadist Salafi sm, the Russian 
аrabist I. Tsaregorodtseva also singles out the ultraconservative, to which 
the “Islamic Association” (al-jamaa al-islamiya) belongs. Its goals are not 
fully implicit, nonetheless, their position on a number of issues has become 
public. Egyptian ultraconservatives oft en comment on the problems of 
interfaith relations in the country, in particular, they criticize the Copts, 
considering them collaborators (Tsaregorodtseva and Ibragimov, 2018, p. 
13). Th ese Salafi  groups are vehemently against music and persist in female 
circumcision. Th e destruction of the pyramids and the closure of the 
Ministry of Tourism were the most resonant initiative of the Egyptian 
ultraconservatives (Egerton, 2011).

Consequently, Wahhabis could be classifi ed only as scientifi c or politi-
cal Salafi sts. Th e obvious diff erence is that Wahhabis remain loyal to the 
royal al-Saud dynasty, and Wahhabism is the state religion in Saudi Arabia. 
Th at is why they were oft en credited with protecting Saudi interests in 
other predominantly Arab countries. On the other hand, the Salafi sts seek 
to create a purely Islamic state without any secular power inherent to 
kingdom. 

Since no other key diff erences have been found between these move-
ments, and modern Salafi sm is now almost entirely indirectly supported 
by the Saudi royal dynasty, most observers miss the Saudi specifi city of 
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Wahhabism by equating it with Salafi sm. Moreover, even Wahhabis call 
themselves Salafi sts, which speaks of the universality of this concept. Th e 
followers of orthodox Salafi sm perceive the name “Wahhabis” given to 
them in the Ottoman Empire as contemptuous and off ensive, as it implies 
devotion to al-Wahhab (one of the theorists of Salafi sm) and not to God.

For all intents and purposes, both of these groups share basic ideo-
logical principles, including: 1. Strict monotheism; 2. Refusal to submit to 
any generally accepted authority including Muhammad himself; 3. Wide-
spread application of the “takfi r” principle, when all Muslims who disagree 
with the Salafi sts, especially those who have committed grave sins, are 
declared “infi dels,” which allows them to be deprived of property and life 
itself; 4. Strict rationalism and literalism in understanding and applying 
the provisions of the Qur’an; 5. А ban on wearing expensive clothes and 
jewelry; 6. Struggle against “innovations,” which meant abolishing every-
thing that the Salafi sts did not agree with; 7. General equality in the 
ummah (Muslim community – worldwide – the Islamic nation).

A specifi c attitude to power lies at the core of the ideology of Salafi sm: 
the legitimacy of God, whom the followers of Salafi sm must defend against 
any internal and external threat, the only legitimacy that exists on earth 
(Wight, 2009, p. 104).

Modern Salafi sm is based on a strict interpretation of Islam and urges 
Muslims to return to the original teachings of Qur’an, as well as to perceive 
religion as the earliest generations of Muslims – the companions of the 
Prophet – used to do it. From the point of view of the Salafi sts, non-Islamic 
teachings have poisoned the essence of “true” Islam for centuries and these 
impurities must be thrown out of the Islamic way of life. 

RELATIONSHIP BETWEEN THE MUSLIM BROTHERHOOD 
AND THE SALAFISTS IN EGYPT

Salafi sm did not only take its ideological roots in Egypt. In 1912, the 
oldest Egyptian Salafi st organization, the “Legal League,” was founded, and 
since 1926 there has been another infl uential Salafi st group called the 
Association of Sunni Muhammad (Jamiat Ansar al-Sunni al Muhammad). 
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Th e activities of these organizations were purely propagandistic and edu-
cational, and their leaders emphasized their apolitical nature, thus con-
trasting themselves with the ideologues of “traditional” Islamism 
(Tsaregorodtseva and Ibragimov, 2018, p. 12).

Salafi sts appear to be a minority both among Muslims and Islamists 
around the world. Unlike the Muslim Brotherhood, the Salafi sts are not 
part of the same organization. Th is movement consists of a mass of local 
preachers, public organizations, and recent political parties, which are not 
always united by a common ideology, as indicated by the Egyptian events 
aft er the “Arab Spring.”

Th e fi rst modern Salafi  movements that emerged in Egypt in the early 
twentieth century had a lot of common with the Muslim Brotherhood. 
A study of the activities of ultraconservative Islamism in the twentieth 
century provides an opportunity to check that their eff orts, like those of 
the “Brothers,” were aimed at social and educational work and exclusion 
from politics. Both sought the potential for future reforms and the pros-
perity of the Muslim community in the life of the fi rst generations of 
Muslims. Both adopted an anti-colonial rhetoric. Hassan al-Banna, the 
founder of the Muslim Brotherhood, even called his Association an 
organization that produces “Salafi  message” (Mitchell, 1993, p. 14). 

However, initially insignifi cant diff erences between the Salafi sts and 
the Muslim Brotherhood over time became fundamental. Salafi st move-
ments emerged as a force that used both radical and peaceful methods of 
struggle and propaganda. Th ese include the Egyptian organization “Salafi  
Call” (ad-Daawa al-Salafi yya), formed in the 1970s on the basis of youth 
Islamic associations. In contrast to the paramilitary movements that 
declared the offi  cial institutions of power as their enemies, the “Salafi  Call” 
considered the Muslim Brotherhood to be its chief rival. According to the 
ideologues of this movement, the Muslim Brotherhood distorted the true 
doctrine of Islam and became a part of political struggle instead of being 
engaged in science and education (Tsaregorodtseva and Ibragimov, 2018, 
p. 10).

Certainly, a few years aft er its emergence, the Muslim Brotherhood 
embarked on the path of political activism, intending to pursue its goals 
using aff ordable political methods – participation in elections of all levels 
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and cooperation with the secular parties. Th e Salafi sts, on the other hand, 
fundamentally avoided participating in politics and believed that politics 
should be used only by state power. Instead, they focused their main eff orts 
on social work and propaganda.

By the end of the fi rst decade of the 21st century, Salafi sm had spread 
throughout the Arab world, primarily in Egypt and Tunisia. Both the 
number of its supporters and the institutional scope have increased. Pub-
lic organizations engaged in charity also joined this movement. Th ey were 
not yet offi  cial political parties, mainly because they lived under autocratic 
regimes, but were slowly creating the infrastructure for such organizations. 
It such a circumstances, the Salafi sts met the Arab Spring.

Th e case of the Egyptian Salafi sts could be called the most vivid. As well 
as the Muslim Brotherhood, they appeared to be unprepared for popular 
outrage, led mainly by youth groups, and for the waves, aimed at destroy-
ing the decades-old secular autocratic regimes. Over time, the Salafi sts 
managed to throw the non-Islamic forces that played a crucial role in the 
overthrow of President Hosni Mubarak, into the shade. But they did not 
have the political mechanisms that the Muslim Brotherhood managed to 
create in 80 years. As a result, various Salafi st forces, that were trying to 
assert themselves in Egypt aft er the overthrow of the authoritarian regime, 
emerged. 

Some Egyptian Salafi st organizations have applied to register as 
political parties. Two of them have emerged among the Salafi sts, “al-Nour” 
and “al-Asala”. Th ese parties have formed an Islamist coalition with the 
political wing of the former jihadist group “Al-Gamaa al-Islamiya” (Crea-
tion and Development Party) (Bokhari, 2012). Th is alliance managed to 
get more than a quarter of all votes in the 2012 parliamentary elections 
and ranked second aft er the Muslim Brotherhood. Al-Nour was able to 
attract to its ranks numerous authoritative Islamists, who for some reasons 
failed to join Muslim Brotherhood. Despite the fact that the leaders of 
Salafi  groups have diff erent attitudes to the institution of democratic elec-
tions, al-Nour has managed to reach a compromise. A distinction was 
made between the “procedures of democracy” that the Salafi sts welcome 
and the “philosophy of democracy” that they reject because sovereignty 
cannot belong to the people, it belongs only to God (Lacroix, 2012).
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Th e most important aspect of Salafi st participation in mass politics is 
that they joined the electoral process aft er decades of condemning democ-
racy, which they called a non-Islamic phenomenon. In other words, the 
Salafi sts eventually adopted the Muslim Brotherhood tactics, although by 
this time, they had fi ercely rejected it. Such a transformation was more 
a hasty decision than a result of natural ideological evolution.

Th e Salafi sts have not simply become the victim of weak political 
development. Th ey faced intellectual contradictions and inconsistencies. 
On the one hand, they wanted to be part of the new democratic order and 
a major political player. On the other hand, they took a radical position, 
which required them to impose on the entire Arab and Muslim world 
a harsh Salafi st interpretation of the Islamic law. Th ey wanted to establish 
an order that created problems not only for secular forces, Christians, Jews, 
and other minorities, but also for moderate Islamists, such as the Muslim 
Brotherhood. 

During the revolution of 2011, diff erences between the “Brothers” and 
the Salafi sts become fundamental and extended to the foundations of the 
Egyptian legal system. Th e Salafi sts wanted to particularize and uncom-
promisingly enshrine the foundations of Sharia law in the Egyptian 
constitution. According to them, Sharia should be the only source of law 
in the country, not one of the sources. Th ey completely reject democratic 
principles, as perceived by the West. At the same time, the “Brothers” 
advocated equal rights for all citizens, while the Salafi sts denied this point. 
Th e basic thesis of the “Muslim Brotherhood” is the construction of 
a secular state, based on Sharia. Th e Salafi sts deny any secular system in 
the country. 

Some researchers believed that in the political Salafi sts were willing to 
work with the Muslim Brotherhood to achieve common goals, such as the 
transition to democracy and the containment of radical and militant ten-
dencies. In the end, they sought to use the pragmatism of the “Brothers” to 
deprive this leading Islamist movement of the support of religious voters. 

Partly they succeeded in this during the parliamentary elections in 
early 2012. Salafi  al-Nour won in western Egypt, resided by more con-
servative Muslims, bypassing even the FJP (“Muslim Brotherhood”) 
(Islamnews.ru, 2012). In addition, the Salafi sts sought to take advantage 



153Th e infl uence of the salafi  movement on the political transformation of Egypt   

of their role as mediators between the Brothers-led government and active 
in the Sinai area jihadists. Th e aim was to strengthen their own negotiating 
positions and to weaken the positions of the Muslim Brotherhood. 

Immediately aft er coming to power, the Muslim Brotherhood appeared 
under Salafi sts’ pressure. Th e “Brothers” realized that the Salafi sts were 
ready to support them only in the case of a strict policy concerning Sharia. 
Aft er all, the reason was the presence of various political opponents that 
Egyptian president Mohammed Morsi (the leader of the Muslim Brother-
hood) did not pursue a clear policy of Islamization. Th e “Brothers” began 
to balance between the impossibility of implementing the slogan “Islam 
Hija al-Khal” (“Islam is the solution”) and the need of dialogue with the 
radicals, proving the impeccability of its own Islamic reputation.

An important point is that in the 2012 presidential election, the Salafi sts 
initially refused to support the candidate from the “Brothers”, and even 
nominated their own contender. Later aft er his disqualifi cation, the 
Salafi sts eventually called their supporters to vote for Morsi. But taking 
into account that his opponent in the second round was Ahmad Shafi q, 
a member of Mubarak`s old team that hated radical Islam in previous 
years, Salafi st support of Muhammad Morsi was purely pragmatic.

At the same time, the attitude of “traditional” Islamists towards the 
Salafi sts could be called more approachable. Aft er rapidly entering the 
political arena in Egypt, the Islamists sought for some reliable and ideo-
logically close allies. According to the results of the 2012 parliamentary 
elections, the Salafi  parties turned out to be the largest group in the parlia-
ment aft er the “Brothers”. Th us, Muhammad Morsi could not disregard 
the popularity of ultra-conservative forces. 

In any case, in early 2013, when Egypt was shaken by a wave of protests 
against harsh Islamization policies, it became clear that President Morsi 
and the Muslim Brotherhood would have to deal with another opposition 
force that had recently supported them. Th e dissatisfaction of the repre-
sentatives of the ultra-conservative parties caused by the fact that they 
were completely unrepresented in the government despite having won 
about a quarter of seats in both houses of parliament.



154 ANTONII PALAMAR 

INFLUENCE OF SAUDI ARABIA ON THE POLITICS 
OF THE SALAFI PARTIES IN EGYPT

Following the political process in Egypt, the leadership of the leading 
Salafi  party al-Nour probably came to the conclusion that the Muslim 
Brotherhood lost much of its popular support, and at this stage of the 
political struggle, a friendship between parts of a single Islamist movement 
could damage the political image of pure Islamists.

Ideological fl exibility, competent organizational work and, of course, 
signifi cant funding from Saudi Arabia, interested in supporting Salafi sm, 
have allowed al-Nour to become the most infl uential Islamist party aft er 
the Muslim Brotherhood. However, in early 2013, when the “Brothers” 
began to lose the support of the population, there was a split within the 
Salafi sts.

Th e party’s founder, Emad Abdel Ghaff our, and a group of his support-
ers left  al-Nour and founded a separate al-Watan party (Brown, 2013). 
Aft er the split, these parties chose diff erent political orientations and allies. 
Al-Watan supported the Muslim Brotherhood to the end, suff ering 
a political defeat with them as a result of the regime change.

Th e new leaders of An-Nur decided to go in another way. In the sum-
mer 2013, when Muhammad Morsi was removed from his post by the 
Egyptian military, they did not support him and remained silent, waiting 
for the confrontation between the military and the Muslim Brotherhood 
to end. A few weeks later, when it became clear that Morsi would not 
return to power anymore, the Salafi sts exposed the policies of the ex-
president and the FJP. Th e communiqué read that Morsi “did not even try 
to interact with the military” and that the Freedom and Justice Party began 
to become the second National Democratic Party (Tsaregorodtseva, 2014) 
(the ruling party in Mubarak regime).

Hisham Jafar, a columnist of Egyptian political and religious move-
ments, claimed that an-Nur decision to support a military coup led by 
Field Marshal al-Sisi was rather strange. According to him, the Salafi sts 
have gone too far in their support of the military regime in Egypt. From 
his point of view, al-Nur was too concerned about political competition 
with the Muslim Brotherhood and attempts to present itself as an alterna-
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tive to the Brothers. Al-Nour suff ers from a deep-rooted Salafi  intellectual 
tradition that allows for tolerance of authoritarian rulers to avoid anger 
on their part (Bayoumi, 2014).

But if these events are addressed from the regional geopolitical pros-
pect, the division of the Salafi st movement in Egypt and their support of 
its part of Egyptian army doesn’t look so outlandish. According to A. 
Bystrov, Arabic scholar from Russia, in 2012 both parties were funded by 
Saudis and Qataris. Moreover, if Riyadh supported the Salafi sts, Doha 
supported the “Brothers” (Byistrov, 2012). Obviously, the plans of the Arab 
monarchies engaged create a state under their control in a strategically 
important region for them.

However, since the 90s of the last century the Gulf monarchies have 
lost their integrity. Qatar has increasingly moved away from subordination 
to Saudi Arabia. Doha’s foreign policy began to rely more and more on the 
support of the Muslim Brotherhood and their coming to power in Egypt 
strengthened the regional position of the emirate.

Th is situation obviously seemed not to be benefi cial for the Saudis, who 
have historically been a leader in the Arabian Peninsula. Riyadh sought to 
undermine the position of the Muslim Brotherhood through the support 
of the Egyptian Salafi sts. In 2013, when Muhammad Morsi’s legitimacy 
reached a tipping point, Saudi Arabia began demanding from Salafi  parties 
to support the Egyptian military, led by Field Marshal al-Sisi. Th at is why 
the split took place, as some activists, committed to their own ideology, 
did not agree to these demands. As a result, they left  the ranks of the al-
Nour party. Th eir representatives, such as Emad Abdel Ghaff our, spoke 
purely from an ideological standpoint. Th ey believed that previous expres-
sions of will clearly indicated that the population supported the policy of 
Islamization, so they could not betray their voters, who voted for the 
return of the state to the plane of Sharia.

Another camp, led by the new leader of the al-Nour party, Eunice 
Mahun (elected in January 2013 aft er the removal of Abdel Ghaff our), 
quickly adapted to European rules of political struggle. For them, the 
decisive factor was the struggle for power, not their own ideological 
positions. Th is, in fact, was the reason for the division of the Salafi  move-
ment.
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Th is view is corroborated by numerous statements, voiced by the “Salafi  
Call” leaders. In particular, Khalid Adam ad-Din stated, “Rationalism and 
realism are part of Salafi  teachings. We believe that in times of crisis we 
can choose the bad to avoid the worst.” Muhammad Salah, a member of 
the Salafi  party’s media committee, noted that Sisi does not belong to any 
of the political parties and does not represent the interests of any one 
ideology, which makes his candidacy the most acceptable for many Egyp-
tians. According to Salah, as-Sisi also “understands better than others the 
foreign threats facing Egypt.” Eunice Mahun told local media that his party 
had many reasons to support al-Sisi, including “his strategic vision and 
administrative experience in the armed forces” (Bayoumi, 2014).

Th ese events vividly describe the process of Wahhabization of the 
Egyptian Salafi sts. In order to continue to receive fi nancial assistance from 
Riyadh, most members of the movement departed from the fundamental 
principle of the ideology of “pure” Salafi sm and submitted to the Saudi 
dynasty. Th ese actions led to the fact that both parts of the Egyptian 
Salafi sts have almost completely left  the political space of the state.

CONCLUSIONS

Our fi ndings would seem to show that as a result of the Egyptian events 
of 2011–2013, Salafi sm failed to enter the space of Western-style political 
struggle. Numerous researchers assure that the reasons for the party’s 
failures were related to the desire of Salafi st leaders to use Al-Nour solely 
as a tool for lobbying their ideas. Th e party’s goal was not to come to 
power, but to spread Salafi st views and establish control over as many 
mosques as possible (Lacroix, 2016).

In addition, the growing popularity of jihadist movements also con-
tributed to the political defeat of the Salafi sts in Egypt. Th e Salafi  parties 
in the legal political fi eld were conservative but generally peaceful; they 
intended to achieve their goals by democratic means. Some observers 
believed that the expulsion of the Muslim Brotherhood from Egyptian 
politics was useful for Salafi sts, as the “Brothers” were their main rivals in 
the Islamist part of the political spectrum. However, the removal of Morsi 



157Th e infl uence of the salafi  movement on the political transformation of Egypt   

by military means resulted into a loss of confi dence among the broad 
Muslim population in the peaceful political process. Some Al-Nour sup-
porters, seeing that the party supported the military coup, concluded that 
it had abandoned the Islamic project.

Th e policies of Saudi Arabia and Qatar played an important role here. 
Th e desire of both Gulf monarchies to strengthen their positions in the 
region by infl uencing other states played a nasty joke on them. Аs a result 
of the support of diff erent Islamist forces in Egypt and their incitement to 
confrontation, both the Muslim Brotherhood and the Salafi sts have failed.

Th ere is evidence to suggest that heterogeneity of the Salafi  movement 
in Egypt was perhaps the main reason for their failure to enter the politi-
cal space. Th e absence of a recognized leader and the large number of 
approaches to the role and activities of al-Nour in the political arena were 
complicated by the choice of priorities of the religious component over 
the political and vice versa. Th e popularity of the Salafi  parties was ham-
pered by the lack of clear boundaries between the religious and political 
activities of the Salafi sts. Al-Nour felt strong pressure from members of 
the religious movement, which led to the resignation of some of its mem-
bers.

At the beginning of Arab Spring hopes were cherished that if radical 
forces join the political mainstream, their extremism will be eventually 
abandoned. Th is forecast worked well for the political sphere only. Th e 
politicization, gradual liberalization, and deideologisation of the main 
Salafi st movements, their rationalism in the political sphere, caused a loss 
of support among the religious part of society, which had previously 
provided them with serious political weight. In Egypt, the Salafi sts failed 
to reach a common denominator in adopting a common methodology for 
their own political activities. As a result of a lack of political experience, 
Al-Nour failed to increase its success in 2012, and aft er the removal of 
Mohamed Morsi from the offi  ce, Salafi sm receded to the periphery of 
Egyptian politics, where it remains to date.
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