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§ 1'. The Buddhist tradition is unanimous in placing the birth of the Buddha-
to-be in Lumbini, now situated in Nepal.> As Harry Falk has pointed out, “[n]o
other place than Lumbini has ever claimed to be the site of the Buddha’s birth”
(FaLk 1998: 1).

In the often-quoted passage from the canonical Pali Mahaparinibbanasutta
(Digha Nikaya 16, § 5.8), the Buddha addressing Ananda mentioned four places
of pilgrimage that should be visited by monks, nuns and lay followers, though
without specifying them:

Ananda, there are four places the sight of which should arouse emotion
in the faithful. Which are they? “Here the Tathagata was born” is the
first. “Here the Tathagata attained supreme enlightenment” is the second.
“Here the Tathagata set in motion the Wheel of Dhamma” is the third.
“Here the Tathagata attained the Nibbana-element without remainder” is
the fourth. And, Ananda, the faithful monks and nuns, male and female
lay-followers will visit those places. And any who die while making the
pilgrimage to these shrines with a devout heart will, at the breaking-up of
the body after death, be reborn in a heavenly world.?

§ 2. After having carried out a detailed study of the texts related to the biography
of the Buddha, André Bareau observed that the name Lumbini does not appear
in the canonical sutta and vinaya texts of the Pali Tipitaka and its Chinese
counterparts.

On the one hand, in this immense literature preserved in Sanskrit, in Pali
or in Chinese or Tibetan translation, the passages naming LumbinT are
extremely rare and several of them are moreover obvious additions to
older texts. On the other hand, the birth of the Blessed One is sometimes
mentioned in the Sutrapitaka and the Vinayapitaka without Lumbini
being mentioned, whereas Kapilavastu or the Sakya are referred to.
However, these latter passages certainly do not belong to the oldest strata

From 28-29 April 2018 in Lumbini was held The International Conference on Lumbini:
The Birthplace of Buddha and Fountain of Buddhism and World Peace. It was followed on
30 April by the 2562nd Buddha Jayanti solemn celebrations in the presence of the Prime
Minister and President of Nepal. The present paper is a thoroughly revised and extended
version of a presentation shown at the conference.

Over the past few decades, a number of publications have appeared on the Buddha’s birth and
birthplace, Lumbini, based on the textual, art and archaeological researches. See CUPPERS et
al. 2010; DEEG 2003; FALK 1998; FALK 2006; FALK 2012; FALK 2017; CONINGHAM et al. 2013;
UNESCO 2013. On the cycle of Ajanta paintings illustrating Buddha’s birth in LumbinT see
ScHLINGLOFF 1988: 18-20, 22. For a brief overview of the relationship between the early
Buddhist texts and the art that refers to the birth of the Buddha, see ZiN 2018: 66-69.

3 Trans. WALSHE 1995: 263-264. For the Pali text (§ 5.8) and the Sanskrit Mahaparinirvanasitra
(§ 41.6-14) see WALDSCHMIDT 1951: 388, 390.
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of the canonical texts, as they contain characteristic legendary or cultic
elements.*

2.1. A few references® are found in the texts of the Pali Khuddaka Nikaya,
viz. the Nidanakatha® and the Suttanipata’, and in the Kathavatthu of the
Abhidhammapitaka compiled by Moggaliputta Tissa.® It seems therefore —
concludes Bareau — that for the first generations of the Buddha’s followers, as
well as for some of the monks who lived after Asoka, the Buddha’s birthplace

BAREAU 1987: 69: “D’une part, dans cette immense littérature conservée en sanskrit, en pali
ou en traduction chinoise ou tibétaine, les passages nommant Lumbini sont extrémement
rares et plusieurs d’entre eux sont en outre des additions évidentes a des textes plus anciens.
De D’autre, il est parfois question de la naissance du Bienheureux dans les Sutrapitaka et
les Vinayapitaka sans que LumbinT soit mentionné, alors qu’on se référe a Kapilavastu ou
aux Sakya. Or, ces derniers passages n’appartiennent certainement pas aux strates les plus
anciennes des textes canoniques, car ils contiennent des éléments légendaires ou cultuels
caractéristiques.” Cf. FALK 1998: 1: “Bareau recently drew attention to inconsistencies in the
source texts, and on the basis of them cast doubt upon Lumbint’s legitimacy.”

5> For the references to the Pali sources, see entry Lumbint in DPPN II: 784. Cf. DPPN I: 1112:
Lumbini-vana was mentioned in the Paparicasiidani commentary on the Devadahasutta
(Majjhima Nikaya 101): bhagava tam nigamam nissayva lumbinivane viharati / “The
Blessed One was dwelling in the Lumbini grove near that market town [i.e. Devadaha]”
(Paparicasiidant, ed. PTS 1I: 810).

®  Nidanakatha, ed. PTS I: 52, 53:

Dvinnam pana nagaranam antare ubhayanagaravasinampi lumbinivanam nama
mangalasalavanam atthi, [...] Sakalam lumbinivanam cittalatavanasadisam, mahanubhavassa
rafnifio susajjitam apanamandalam viya ahosi.

Trans. JAYAWICKRAMA 2006: 140 (§ 331): “Now, between the two towns there is a pleasure
grove of Sala trees, called the Lumbint Park, belonging to the citizens of both towns. [...] The
entire LumbinT Grove was like the Citralata forest or like the well-arranged banqueting hall of
a mighty king.” Cf. BAREAU 1987: 70 fn. 5.

7 Suttanipata, Nalakasutta, v. 683, ed. PTS: 132:
So Bodhisatto ratanavaro atulyo
manussaloke hitasukhataya jato,
Sakyanam game janapade Lumbineyye,
ten’ amha tuttha atiriva kalyaripa.
Trans. NorRMAN 1992: 78: “That Bodhisatta, excellent jewel, incomparable, has been
born in the world of men for (their) benefit and happiness, in the village of the Sakyans,
in the Lumbin country. Therefore, we are exultant, exceedingly happy.” Cf. BAREAU 1987:
70 fn. 6.

8 BAREAU 2005: 241: Kathavatthu (Theravadin Mahavihara) XVIII.1, § 173: “173. The Buddha
Bhagavant lived (afthasi) in the world of humans (manusaloka). There are places of residence
of the Buddha (buddhavuttha), shrines (cetiya), parks (arama), monasteries (vihara), villages
(gama), markets (nigama), towns (nagara), kingdoms (rattha), lands (janapada) where he
lived. He was born (jata) at Lumbini, he became fully enlightened (abhisambuddha) at the
foot (mitla) [of the tree] of Enlightenment (bodhi), the wheel of the Dhamma (dhammacakka)
was turned (pavattita) by the Bhagavant at Varanas, his vital element was given up (ossattha)
at the shrine of Pavala, he was completely extinguished (parinibbuta) at Kusinara. In the
Suttas, the Buddha himself said that he lived in such and such a place.”
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was not located in Lumbini, but was vaguely associated with the country of
Sakya and its capital, Kapilavastu.’

§ 3. The Sanskrit sources!® are more explicit about the birthplace of the Buddha.
Lumbini is mentioned in the Lalitavistara, Mahavastu, Sanghabhedavastu
of the Mulasarvastivada Vinaya, Asokavadana, Gandavyiiha, etc. It is called
a village (grama), a garden (arama), a park (udyana), or most often a grove
(vana). The texts explain the origin of the name of the grove, describe it in
ornate style, mention the name of the tree whose branch Mayadevi was grasping
while giving birth, and also introduce a figure of a female deity who was
residing in the Lumbini grove (lumbini-vana-devata) and witnessed the birth
of the Blessed One."

§ 3.1. In what follows we shall briefly survey the relevant texts and attempt to
show (as far as is possible within the limits of this paper) the increasing role for
the Lumbini grove deity, culminating in chapter 42 of the Gandavyihasiitra.

In the Lalitavistara account of the bodhisattva’s birth, the gods Sakra and
Brahma received the child and wrapped it in the most delicate cloth. According to
the Sanghabhedavastu, it was only Sakra who, having assumed the appearance
of an old midwife, received the child in a swaddling cloth made of deerskin.
The Lumbini grove deity appears in person in the Mahavastu, but it is only
in the Asokavadana that she explicitly declares that she was a witness to the
bodhisattva’s birth. However, the prominent role of the Lumbini-vana-devata in
the Gandavyihasiitra, who in the form of a female bodhisattva gives Sudhana
a long lesson on the way to practise the bodhisattva path, is notable.

Bareau 1987: 70. Cf. FALk 1998: 3: “Bareau has gone to great lengths to show that
authoritative Buddhist texts, in expatiating upon the birthplace of the Buddha, are highly
contradictory in the details, as if the authors had never personally been to the scene of the
event. [...] If we seek statements that offer a balanced account of the site as it actually was, we
are forced to resort to the travel reports of foreigners, namely those written by Chinese and
Tibetan.” See DEEG 2003 on the Chinese sources (relations of Faxian and Xuanzang).

10" Edgerton in his Buddhist Hybrid Sanskrit Dictionary sub lumbint (BHSD p. 463) mentioned
three meanings of the word: 1. “name of the grove where Sakyamuni was born”, 2. “name of
a tree = plaksa”, 3. “name of a class of deities”. The second meaning will be discussed and
corrected below, see § 6.1.1. In the Mahasamajasiitra § 28 there are mentioned two classes
of female spirits: lumbint and lumbini-srestha, WALDSCHMIDT 1932: 191(387), however in the
parallel passage of the Pali Mahasamayasutta (Digha Nikaya 20, § 18, trans. WALSHE 1995:
319) these are absent.

"' See ScHMITHAUSEN 2009: 77-83: “5.2.1. Tree Deities and Numinous Trees”. The
Gilanadassanasutta of the Samyutta Nikaya (ed. PTS IV: 302, § 3) mentions the following
kinds of deities (spirits) inhabiting trees and plants: arama-devata “park deity”, vana-devata
“grove (forest) deity”, rukkha-devata “tree deity”, osadhitina-vanaspatisu adhivatta-devata
“deities dwelling in medicinal herbs and in large forest trees”; cf. SCHMITHAUSEN 2009: 78 fn.
189. Cf. also SHAW 2006: 58—59 on Mayadevi and tree worship.
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§ 4. The celebrated Lalitavistara, a Sanskrit Mahayana siitra, one of the “nine
Dharma jewels” of the Nepal tradition, is extolling the life of the Buddha in
prose and verse."”? Its seventh chapter (janma-parivarta) consists of a highly
embellished description of the birth of the Buddha. In fact, it is for the most
part the Buddha himself who narrates the story of his life to the monks. The
Lumbini grove (Lumbini-vana) is mentioned several times.

§ 4.1. When ten full months elapsed, the time for the birth of the Bodhisattva
had come and in the king Suddhodana’s palace garden (grhodyana) thirty-
two omens (pirvanimitta)”® appeared.”* Mayadevi realized that the time of the
childbirth is coming near, she addressed the king Suddhodana with an ardent
request to resort to a quiet and pleasant place, the pleasure garden. The king
accordingly commanded his servants to duly prepare for her departure and
decorate the Lumbini garden.

Hearing these words of the lady, the king, in delight and joy of mind,
thus addressed his courtiers: “Place in array my vehicles harnessed to
elephants and horses, and my chariots, and decorate the precious Lumbini
garden. (VIL4). [...]

Decorate the Lumbini garden which, in its wealth of flowers, is like the
Nandana garden of the Siiras, with jewels and gold in profusion; — with
precious stuffs of various kinds set off all the trees; and having done so
report to me.” (VILS).

These commands having been heard, the Lumbini garden was immediately
decorated. (VII.9ab)."s

12 Cf. LaMOTTE 1988: 648—662 (“The successive stages of the legend of the Buddha™); STRONG
2001, esp. pp. 38—40 (“The Buddha’s Birth™) and note on p. 157.

BHSD s.v. “advance-sign”.

LV pp. 61.1-62.6. The Gandavyiiha lists ten omens (pirvanimitta), ten omens of great light
(mahavabhdsa), and ten miracles attending the birth (janmavikurvita) of the bodhisattva
which appeared in the Lumbini grove (see below § 8).

15" Trans. RATENDRALAL MITRA 1998: 111. LV pp. 62.21-24; 63.11-14:
vacanam imu Srunitvd deviye parthivendrah tusto muditacittah parisadyanavocat /
hayagajaratham panktya vahana yojayadhvam pravaragunasamyrddham lumbinim
mandayadhvam // (VIL.4) [...]
manikanakanisiktam lumbinim karayadhvam vividhavasanaratnaih sarvavrksam pravethd /
vividhakusumacitram nandanam va suranam vadatha ca mama sighram sarvam etam vidhaya
//(VILS)
vacanam imu nisamya parisadyaih ksanena vahana krta sajja lumbini mandita sa /
Cf. A§vaghosa, Buddhacarita 1.6:
“In her longing for the lonely forest as suited to trance, she asked the king to go and stay in the
grove called Lumbini, which was gay like the garden of Citraratha with trees of every kind.”
(Trans. JOHNSTON 1936: 2).
The stanza 1.6 was not preserved in the Sanskrit original. Michael HAHN 1975: 82—83 offered
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Then, a magnificent procession set out from the palace, with Mayadev1 riding
in a splendid chariot carried by the four protectors of the world (jagatipala),
headed by the gods Indra and Brahma.

That beautiful chariot was set off, by the king’s orders, with a hundred
thousand tinkling bells and a thousand chauris; it had a jewelled throne,
and around it jewelled trees, rich in foliage and flowers. (VIL15). [...]

This day will the noblest of beings be born in the garden of Lumbint. The
four guardians of the quarters are carrying that chariot. Indra, lord of the
gods, is purifying the road, and Brahma is marching in front to restrain
the wicked. (VIL1S).

[...] The whole of the Lumbint garden was redolent with scented waters,
and besprinkled with choice flowers. All the trees in that noble park were
clad with leaves, flowers and fruits out of season. That park was decorated
by Devas, even as the Misraka Park is adorned by them.!®

The queen entered the Lumbini park with her human and celestial retinue and
strolling around she noticed a magnificent plaksa tree:

Now, Mayadevi, having entered the park and descended from her
chariot, sauntered about in the company of human and heavenly damsels.
Rambling from tree to tree, strolling from one parterre to another, now
looking at this tree, then at another, she came near the waved-leaved fig
tree (Ficus infectoria, plaksa). [...] Now, that plaksa tree, feeling the glory
of the Bodhisattva, lowered its head and saluted her. Now, MayadevT,
extending her right hand, [..] held a branch of the plaksa tree, and,
looking playfully towards the sky, stood there yawning. [...] Thus did
the Bodhisattva, remain thriving in the womb of his mother. And when
ten full months had passed, forth from the right side of his mother, he
issued, with full memory, knowing everything, and undefiled by any
utterine dirt, such as usually attaches to others. [...] At this time [...] there
were present before him Sakra, the lord of the Devas, and Brahma, lord

an improved edition of the Tibetan translation:

de ni lum bi zhes bya’i nags mthar gyur pa’i sa /

sna tshogs ljon shing sna tshogs shing rta mngon dga’bar /

bsam gtan la bzod dben pa’i nags kyi mtha’ bzhed ma /

‘gro ba’i ched dang gnas phyir mi skyong la zhus so /

“Sie, die Verlangen hegte nach einer zur Versenkung geeigneten Waldgegend in[mitten] der
Lumbini benannten waldigen Ortlichkeit, welche mit ihren verschiedenen Biumeen [so]
lieblich war [wie] der [Garten] Caitraratha, bat den Konig darum, [dorthin] gehen und [dort]
verweilen [zu diirfen].” [She, desirous of a wooded spot suitable for contemplation in [the
middle of] the wooded place called Lumbini, which was lovely with its various trees [like]
the Caitraratha garden, requested the king to go and stay [there].]

Trans. RAJENDRALAL MITRA 1998: 112, 113. LV pp. 64.15-18 (= VIL.16); 64.26 (=VII.18d):
adya jagati srestho jayate lumbiniye; 65.21-24.
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of the earth, and they respectfully and intelligently and in full memory
received the Bodhisattva under cover of a beautiful piece of silk cloth
[divya-kasika-vastrantaritam].”

The birth was accompanied by many miracles and wonders, which were
described in detail. Seven days after giving birth to the Bodhisattva, Mayadevi
died and was reborn among the thirty-three Gods."

Some elements of the narrative contained in this chapter as well as in the
following chapters (esp. X and XII) of the Lalitavistara have parallels in some
parts of the Gandavyiiha.” However, this question of the relationship between
the texts requires further study and is beyond the scope of the present paper.

§ 5. The Sanghabhedavastu, the 17th part of the Miilasarvastivada Vinaya,*
gives many interesting details concerning Lumbini, its origin and its name,
which were included into the description of two cities, Kapilavastu and
Devadrsa,” and this story in turn constitutes a part of a larger narrative about
the origin of the Sakyas.?

§ 5.1. There were two neighbouring cities (nagara), Kapilavastu and Devadrsa.?
In Kapilavastu, king (raja) Simhahanu reigned happily, while king Suprabuddha
reigned in Devadrs$a. Suprabuddha’s principal queen (agra-mahisi) was called
Lumbini. She was very beautiful and amiable. In the city of Devadrsa there
was also an opulent householder (grhapati) who possessed a lovely garden
(@Grama). From time to time (kalanukalam) the king Suprabuddha used to visit
the park together with his female companion(s) (antahpura) to enjoy pleasures
(rati-krida). The queen Lumbini having seen that lovely garden of pleasures
felt an eager desire (sprha) for it and asked the king to have it obtained for
her. However, since the garden belonged to a householder, the king was unable
to fulfil Lumbint’s desire and promised her to arrange a new, even more
beautiful (Sobhanatara) garden. Accordingly, the king Suprabuddha had made
a new garden (@rama), even better than that (fadvisistatara), which was named
Lumbini-vana.

7" Trans. RAJENDRALAL MITRA 1998: 113—114. LV pp. 65.25-27; 66.6-8; 66.10—15. On the
swaddling cloth see STOYE 2010.

LV p. 77.1-2: saptaratrajatasya bodhisattvasya mata mayadevi kalam akarot / sa kalagata

trayatrimSati devesiupapadyata /.

19 Cf. Gv chapters (Vaidya ed.): 43. Gopa, 44. Maya, 46. Visvamitra, 47. Silpabhijfia.

20 MSV_S I: 33-34; for the Tibetan trans. see ROCKHILL 1884: 14-15. In the following my
summary follows the Sanskrit text.

2 MSV_ST:30-31.

22 See SHIRI 2020.

23 MSV_S I: 30 — on the origin and names of the two cities. Pali: Devadaha; cf. DPPN I:
1111-1112.



166 Marek MEJOR

Meanwhile, king Simhahanu for a long time (dirgha-ratram) was longing
(a@sasaka) for a cakravartin in his clan (aho bata me kule cakravarti utpadyeta),
while king Suprabuddha wanted to make a family relationship (sambandha) with
king Simhahanu (aho bata me simhahanund sardham sambandhah syad). And
Suprabuddha enjoyed pleasures with his wife. She became pregnant (apanna-
satva samvrtta) and gave birth to a beautiful girl (darika) who was called Maya,
as if she were not a girl but a creation of Visvakarman (nasau darika;, kim tarhi,
visvakarma-nirmita sa maya).** After some time the queen gave birth to another
girl, equally beautiful, who was called Mahamaya. According to a prophecy,
Maya would beget a son endowed with marks (laksana-sampanna) who would
become a powerful monarch (bala-cakravartin)®®, whereas Mahamaya would
beget a son endowed with thirty-two marks of a great man (mahapurusa-
laksana)* who would become a great king (raja cakravartin). When both girls
became mature enough, king Suprabuddha sent a messenger (diita) to king
Simhahanu?’ with a matrimonial offer for his son, prince Suddhodana. The
offer was gladly accepted and the prince married Mahamaya first. After some
delay due to unfavourable circumstances, the second daughter Maya was also
given in marriage to Suddhodana. Thus, the prince Suddhodana had two wives
(bharya).

Now, the Sarighabhedavastu continues its narrative and tells about Suddhodana’s
succession as a king of Kapilavastu after the demise of king Simhahanu.?®
Under the rule of Suddhodana, the kingdom was prosperous, secure and rich
in food. While the king was amusing himself with the queen Mahamaya, the
bodhisattva who abided in the Tusita heaven was looking down at the Earth,
seeking the right caste, place, time, family and woman for his birth.”” Next is
described the descent of the bodhisattva from Tusita heaven,*® and the miraculous
conception. When the bodhisattva was willing to be born in the womb of queen
Mahamaya, Sakra, the lord of gods, made her endowed with splendour (lustre)
(ojopasamharam krtavan) and her womb purified (kuksim Sodhitavan).’! The
interpreters of dreams (svapnadhyayavid) and brahmin soothsayers (naimittika)

24 MSV _STI:34.

25 BHSD: 398 (“a kind of inferior cakravartin®).

26 BHSD: 458-460.

27 The name of Simhahanu’s wife and mother of Suddhodana is not mentioned. In the Pali

chronicle Mahavamsa appears the name Kaccana, cf. DPPN I: 476.

28 MSV_ST: 36.

2 MSV_S1:36-39.

30 MSV_S1: 39-40.

31 Cf. BHSD sub upasamhdra. The Tibetan translation is: “Sakra, the lord of the gods, provided
the queen Mahamaya with brightness and purified her womb.” (Lhasa Kanjur, *dul ba, GA,
fol. 414b2-3: [ha rnams kyi dbang po brgya byin gyis btsun mo sgyu ‘phrul chen mo la gzi
brjid bsgrubs shing lhums kyang gtsang bar byas so //).
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were summoned by the king to explain the four auspicious signs in a dream
of the queen Mahamaya.*? They predicted that a son would be born with the
thirty-two marks of a great man (mahdapurusa-laksana); if he stayed at home he
would be a great cakravartin king, but if he left home and took up the life of an
ascetic he would become a tathagata, a fully awakened buddha. Then follows
a description of the bodhisattva’s entering the mother’s womb (matuh kuksim
avakrantah).

A strong desire for pregnancy (dohada) arose when the queen was about to give
birth.** Going to the LumbinT garden (udyana) of her father, king Suprabuddha,
was the last of the five longings of Mahamaya.*> Accordingly, the king ordered
the park to be cleansed, and then Mahamaya set out to Lumbini. There,
while walking she saw a blossoming asoka-tree (asoka-pddapa) and stopped
at it willing to give birth (prasavitu-kama). Then Sakra, the lord of the gods
(devendra), assuming for himself the form of an old midwife (vrddha-dhatri-
varna)*, stood behind Mahamaya, and at the moment of the bodhisattva’s birth
he received the child in a strip of cloth made of deer-skin (ajina-satikayam
pratigrhita).’” When the bodhisattva came forth from the mother’s womb
(matuh kukser niskranta), she, a woman of the noble class (ksatriyi), gave birth
to a ksatriya child in a standing position (sthita).**

Then follows a description of wonderful events accompanying the birth of the
Buddha, his making seven steps and the famous exclamation announcing his
last birth and final liberation from the bonds of samsara®.

§ 5.2. A feature of the story of the Buddha’s birth in the Sanghabhedavastu is the
explanation of the origin of the name Lumbini from the name of the principal

32 MSV_SI: 40-41. Cf. DurT 2002: 62.
3 MSV_SI: 41-43.

3 MSV_S1: 43-44. See DURT 2002.

35 Durr 2002: 64.

36 Cf. BHSD sub dhaty/dhatri.

37 MSV_ST: 44,

38 MSV_S I: 45. See Mahapadanasutta (Digha Nikaya 14) § 1.24; trans. WALSHE 1995: 204:
“It is the rule that whereas other women give birth sitting or lying down, it is not so with
the Bodhisatta’s mother, who gives birth standing up. That is the rule.” In A$vaghosa’s
Buddhacarita 1.8, “the queen went to a bed covered with a canopy” (r@japatni [...] Sayyam
vitanopahitam prapede), OLIVELLE 2008: 4-5.

3 MSV_S I: 45: dharmata khalu sampratajato bodhisatvah saptapadani prakrantah parigrhito

na kenacit; caturdisam ca vyavalokayati; vacam ca bhasate, iyam purva dik purvamgamo
bhavisyami nirvandya, iyam daksind daksiniyo bhavisyami krtsnasya jagatah, ivam pascima
dik, mama pascimam janma bhavisyati; iyam uttara dik, bhavasamsarad utttarisyami iti /. Cf.
Mahapadanasutta (Digha Nikdaya 14, § 1.29), trans. WALSHE 1995: 205: ““I am chief in the
world, supreme in the world, eldest in the world. This is my last birth, there will be no more
re-becoming.’ That is the rule.”
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wife of king Suprabuddha, ruler of the city of Devadrsa. The king, wishing to
fulfil the queen’s wish, had a beautiful garden (arama) laid out for her, which he
named Lumbini-vana (Lumbini Grove). It was there that Mahamaya, daughter
of Suprabudha and Lumbini, wife of king Suddhodana and ruler of Kapilavastu,
gave birth to a son, the future Buddha, under a flowering asoka tree. The forest
goddess (vana-devata) does not appear in this story. The birth was attended
by Sakra, the lord of the gods, who took the form of an old midwife (nurse)
(vrddha-dhatri-varna). It is only in the Gandavyiiha that the old midwife is
identified with the Lumbini grove goddess (lumbini-vana-devatd). Standing
behind Mahamaya Sakra received the child in a strip of cloth made of deer-skin
(ajina-satikayam pratigrhita).*® What is remarkable is the role the god Sakra
plays in the story, from the moment of conception to the moment of birth.

§ 6. The Mahavastu is a large text belonging to the Vinaya of the Mahasanghika
Lokottara-vada school, which has a very complex and intricate textual structure,
composed in mixed Sanskrit. It contains an account of the life of the Buddha in
a series of episodes. Lumbini(-vana) is mentioned several times.

§ 6.1. Atthe beginning of the Mv is a section of the Dasabhiimika*' describing the
stages (bhiimi) of bodhisattva spiritual progress. The Venerable Mahakatyayana,
answering the questions of the Venerable Mahakasyapa, describes the ten bhiimis
in turn. In the description of the third bhiimi, Namatideva®’, a certain deity
belonging to the Thirty Three Gods (trayastrimsaka)®, being a bodhisattva,
appears, singing a song in praise of the Exalted One. It contains a brief account
of the birth of the Buddha. The most interesting is the passage referring to
MayadevT’s visit to the Lumbin1 grove.

§ 6.1.1. The text of Senart’s edition (Mv_S I: 99.8) reads /umbodyana but
certainly is a corrupt reading. Moreover, Senart suggested (Mv_S I: 453) that
in this passage the word lumba is the name of a tree or its fruit from which
comes the name of the grove (vana) Lumbini. Accordingly, the passage was
mistranslated by Jones (highlighting mine — M.M.):

sa devi rajanam khinnam vadati vanavaram mahipate vrajeyam yad
icchasi/

lumbodyanam puspakirnam madhumadhuraparabhrtarutam manohydi-
nandanam //

40 See STOYE 2010, esp. p. 185.
41 Cf. von HINUBER 2023: 72.

42 Ms Sa 28ad: Namatinamatidevo nama trayastrimso bodhisatvo bhiitah; Ms Sb 27a7:
Namatidevo nama trayastrimso bodhisatvo bhiitah. According to BHSD s.v. — uncertain
reading and meaning.

4 BHSDs.v.
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To the anxious king the queen said, “My lord, if you will, I shall withdraw
to the forest, to the Lumba park, which is carpeted with flowers, and filled
with the sweet notes of the cuckoo which give joy to heart and soul.”™*

The non-existent word *lumba was introduced into the Sanskrit Buddhist
lexicon and has become the basis for interpretation by modern scholars.*

Senart based his edition on late Nepalese manuscripts of mediocre quality.
Katarzyna Marciniak’s new edition of the Mv*® is based mainly on the two
oldest manuscripts, on palm leaves (ms Sa)*’ and on paper (ms Na, copied by
Jayamuni in 1657 cg)**. Marciniak’s edition represents a significant advance on
Senart’s editio princeps.*’

K. Marciniak checked the incriminated passages and found that the correct text
reads:™

Ms Sa fol. 28v2; ms Na fol. 17r11:

sa@' rajanam khinna vadati vanavaram aham ito** vrajeyam yadicchasi /
ramyodyanam® puspavakirnam madhumadhuraparabhytarutam mano-
hrdinandanam />

Accordingly, the corrected translation (after Jones, Mv_J I: 78) would be:

44
45

46
47
48
49
50

51
52
53
54

Trans. Mv_J I: 78.

BHSD sub lumba: “a kind of tree”. See DEEG 2003: 16, fn. 30: “The pseudoetymological style
of the Mahavastu (ed. Senart, vol. 1, 99), which interprets lumbint as being derived from and
belonging to lumba, in this text obviously the name of the tree (?) — lumbodyana, ‘the grove
of Lumba-(trees)’ (line 6) /... dadarsatha lumbinim, tasyah sakham... grhyana..., (... she then
saw a lumbini-(tree), grasped its branch...”) (line 8f.) — which Maya seized when she delivered
the child, is an early Indian example of this way of dealing with the name.” Cf. FALK 1998:
3: “The tree under which the Buddha was born is called in the sources either lumba (Mvu 1
99:6) or pippala (Lalitavistara, ed. Lefman, p. 79), sala (Ja 1 52: 16; Mvu 11 18:9), plaksa
(Mvu 11 19: 17) or else, in travel guides, asoka (78).” BAREAU 1987: 78, fn. 44: “...cet arbre,
mystérieux lumba ou lumbini du Mahavastu...”.

Corresponding to volumes II and 111 of Senart’s edition: Mv_M Il and Mv_M I, respectively.
MarcINIAK 2016.

MARCINIAK 2017.

Cf. voN HINUBER 2023.

I would like to thank Katarzyna Marciniak for her help in establishing the correct reading of
the text. The initials K.M. in the footnotes refer to her critical notes (Sen. = Senart’s edition,
Mv_S); my remarks are signed M.M.

Two long syllables are lacking here, we could read with Sen. sa devi rajanam. — K.M.
Corrected in ms Na; ms Sa it@; Sen. emendation vanavaram mahipate. — K.M.

Sen. lumbodyanam. — K.M. Cf. ms Sb 27b4: ramyodyanam — M.M.

The metre is bhujangavijrmbhita (———————— e — — - — — — — — — ).
In pada a the metre demands vrajeya for vrajeyam. — K.M.
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[The queen,] tired, said to the king: “[My lord,] if you wish, I will retire
to the most beautiful forest, a lovely park, carpeted with flowers, and
filled with the sweet, delightful notes of the cuckoo, which give joy to
heart and mind.”

§ 6.1.2. The next two stanzas, however, are a real crux interpretum. The text
established by Senart (Mv_S I: 99.7-10) reads (highlighting mine — M.M.):

gatva tasmim stribhih sardham pravicarati muditasukhita vane
vanalolaya /

sa codyanam paryanvanti tarunalatakisalayadharam dadarsa ‘tha
lumbinim /

tasyah sakham... grhyana paramaratisukhamudita salila-avasthita /

sa tatra Sakham raksanti janayi jinam ajitamanasam mahamunim
uttamam //

Translation by Jones (Mv_J I: 78):

She went, and wandered forth with her women, roaming the forest, glad
and happy and eager. While she paced the forest, she espied a lumbini
tree bearing fresh creepers and shoots, and, in the rapture of perfect joy
and gladness she grasped a branch of it, and playfully lingered there. As
she held the branch she gave birth to the Conqueror of the unconquered
mind, the great supreme seer.

It would follow from the text established by Senart that queen Mayadevi gave
birth holding a branch of a lumbini tree in the *Lumba park. It is difficult to
believe that the authors/redactors of the text did not know that in the Buddhist
tradition lumbint is the name of a park (grove) and not a tree. Especially since
throughout the Mahavastu text, lumbini is the actual name of the park/grove,
while the tree is called sala or plaksa (see below).

Readings of the oldest manuscripts, ms Sa and ms Na (cf. also ms Sb), do not
offer a resolution to the problem. The text is undoubtedly corrupted: the Sa, Na,
Sb manuscripts contain problematic, difficult to interpret forms (highlighted
in underline — M.M.). According to K. Marciniak’s unpublished edition,* the
oldest manuscript Sa 28v2-3 reads:

gatva tasmim stribhih sardham pravicarati muditasukhita vane
vanalolaya / sa cédyane prajiiavanti’® tarunalatakisalayadharam
dadarsa ()tha lumbinim //

55 T am indebted to Katarzyna Marciniak for the information from her unpublished edition of

Volume I of the Mv.

56 Ms Sa prajiiayanti; ms Na pratyayanti; Sen. paryanvantt. — K.M. Cf. ms Sb 27b5: prabhyantt

(sic!) — M.M.
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tasyah sakham grhya® paramaratisukhamudita salila-(’)vasthita®® /
sa tatra salam™ lajyanti® janaya® jinam ajitamanasam mahamunim
uttamam® //

The logic of the narrative, which we know from other passages in the Mv (see
below) as well as from Buddhist texts, would suggest an interpretation of the
stanzas according to which the queen, surrounded by attendant women, strolled
through the park, spotted Lumbini grove, and there, having grasped a branch of
the $ala tree, gave birth to a child.

§ 6.2. In another passage of the Dasabhiimika section (Mv tenth bhiimi) it
is the Venerable Mahakatyayana who in reply to the query of the Venerable
Mahakasyapa explains how the Buddhas become conceived and how they
become situated in the womb (Mv_S I: 142.10-145.5; Mv_J I: 113-115). Then
follows the passage (Mv_S I: 148.4-150.8; Mv_J I: 117-119) which closely
resembles the parallel Lalitavistara fragment (see above). Queen Maya,
expecting the time of childbirth to come, asked king Suddhodana to arrange for
her to go to the park. The king gave orders to his servants to prepare the Lumbint
grove (Lumbini-vana) properly. Maya, strolling in the grove accompanied by
her female attendants, approached a tree (plaksa) and, holding the branch with
her arms, gave birth to the child.

Then when the tenth month had run its course, the mother of the Virtuous
One went to Suddhodana and said to him,

“My course is clear to me.

I have had a notion to go out into the park, o King,

quickly get ready for me a fitting carriage and an escort.”

When he had heard these words, King Suddhodana, the guardian of
earth, graciously and out of tender feeling for his queen, thus addressed
his suite: —

“Quickly get ready an army of troops with elephants and horses, and
a large host of foot-soldiers, bristling with darts and arrows and swords,
and report to me.

Then harness ten-hundred thousand of the best fourhorsed chariots, with
bells of gold merrily tinkling.” [...] (Mv_J I: 117)

ST Sen. $akham ... grhyana. — K.M.

8 Sen. salila-avasthita. — K.M.

% Ms Na sakha; Sen. sakham. — K.M. — Cf. MW $ala “the Sl tree (Vatica Robusta)”; sala
“incorrectly for sala” — M.M.

0" Sen. raksantt. — K.M. Cf. ms Sb 27b5: sa tatra Sakha laksyantt (sic!) — M.M.

1 Ms Sa, ms Na janayd; Sen. janayi. — K.M.

92 The mss read uttamam sthito caladhrti; the words sthito caladhrti were probably miswritten

here from the next line. Senart rightly omits them. — K.M.



172 Marek MEJOR

“Quickly make the Lumbini grove like a celestial abode for the queen,
clean and pleasant, with the grass, mire, leaves and litter swept away.” [...]

Entering the fair forest, Maya, the Conqueror’s mother, attended by her
friends, roamed about in her dazzling chariot, like the consort of an
immortal, knowing the rule of true delight.

Playfully she went up to a wavy-leafed fig-tree and hung with her arms
to the branches, and gracefully stretched herself at the moment of giving
birth to the Glorious One. (Mv_J I: 118)

Here Lumbini-vana is explicitly mentioned (Mv S I: 149.3). However, the
name of the tree is not given. The oldest manuscript, Sa, and the manuscripts
consulted by Senart all read laksmi-sakha(m)®, suggesting that Mayadevi was
hanging with her arms on the “branch of fortune” or “branch of beauty” of an
unnamed tree. The appearance of the two stanzas later in the Mv allowed Senart
to make an emendation, stating that the tree was called plaksa®®, “a wavy-leafed
fig-tree” (see below § 6.3.).

§ 6.3. The Mahavastu contains alonger account® of the descent of the Bodhisattva
from the Tusita heaven, his incarnation and the birth of the Buddha-to-be in the
Lumbini grove. Here once more is narrated a scene when the king Suddhodana
at the request of Mayadev1 gives orders to his servants to prepare the Lumbini
grove for the queen who will deliver there. In this passage the name of the tree
is given — it is called pilaksa® (Skt. plaksa).

Marciniak’s new edition reads (Mv_M II: 27.12) (underlining mine — M.M.):

avagahya tam varam vanam Maya sakhisamghata jinajanetri /
vicarati Cittarathe viya amaravadhii yatha ratividhijia //

sa kridartham upagata pilaksasakha bhujaya avalambya /
pravijrmbhita salila tasya yasavato jananakalam //°’

6 Mv S I: 149 fn. 15. Interestingly, the mss Sa and Sb which I was able to consult from

the facsimile edition of Akira Yuyama (Yuyama 2001) wrongly deliniate the stanza with
interpunction marks (danda), making it incomplete.
Ms Sa 43a2:
/ maya sakhisamvrtd jinajanetri vicarati citrarathe iva amaravaravadhii ratividhijiia
sa kridatyartham upagata laksmisakha bhujebhir avalambya pravrjrmbhita salilam //
Ms Sb 41b1:
// maya sakhisamvrtd jinajanetri vicarati citrarathe iva amaravaravadhii ratividhijina
sa kridartham upagata laksmisakha bhujabhir avalambya pravijrmbhita salilam //
% Mv_ST: 149.15: sa kridartham upagata plaksam sakham bhujebhih avalambya /.
5 Von HINUBER 2023: 75 (Subsection ii.3: Last rebirth of the Bodhisatva). Mv_S II: 18.10—
20.18; Mv_M II: 25.10-29.9; Mv_J II: 16-18.

% BHSD sub pilaksa = Skt. plaksa; MW s.v. “the waved-leaf fig-tree, Ficus Infectoria”.

7 Senart reads (Mv_S II: 19.17) (underlining mine — M.M.):
avagahya tam vanavaram maya sakhisamvrta jinajinetri /
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§ 6.4. After describing the youth in the royal palace of the prince Siddhartha, the
Mahavastu takes up the motif of the “great renunciation” (abhiniskramana).®®
Siddhartha, the bodhisattva, after having realised that the life in the palace
stands in the way of his quest of religious ideal resolved on leaving palace:
“I shall go forth from home for homeless life” (pravrajisyami). He made his
intention known to his father, king Suddhodana, to his great distress:

The king replied: —
“Pray do not do so, my lotus-eyed and charmingly beautiful son. Great
grief would I suffer if [ were bereft of you.

Your mother as well as I would go to unwelcome death. What sort of
special bliss is this then, that for its sake you would leave me, your people
and your kingdom?”*®

In the following scene we see the prince sitting in a quiet place on the top of
the palace and plunged into a state of meditation (dhyana). This fragment is
particularly relevant to our theme as it contains an episode in which a forest
goddess from Lumbint appears (for the first time in Buddhist texts?) to explain
prince Siddhartha’s state of mind to a worried king. Suddhodana, having found
his beloved son in such a state of mind, became anxious about him thinking
that he was overcome by melancholy (daurmanasya). He also feared that the
prophecy (vyakarana) of the sage Asita would come true. And then, all of
a sudden there appeared a female deity residing in the Lumbini grove (lumbini-
vane devata nivasika’®) and, hovering in the air (antarikse sthitva), she said to
him:

“Your majesty, reflect about your son. For he has no passion for the joys
of any of the senses. Ere long he will break all the bonds of craving and
leave none remaining.

He will go off to the forest of penance, and will develop his thought which
is as yet quite limited. And now, O king, Siddhartha, though of royal
lineage and surrounded in his beautiful palace by a throng of women,
reviles what in his body is impermanent, ill, and unsubstantial.””!

vicarati cittarathe devi amaravadhii yatha ratividhijiia //
sa kridartham upagata pilaksasakham bhujaya avalambya /
pravijrmbhita salila tasya yasavato jananakale //
8 Von HINUBER 2023: 78. Mv_S II: 140-166; Mv_M II: 179-208; Mv_J II: 134-161.
® Mv JII: 135; Mv_S II: 140.4-11; Mv_M II: 179.5-9.
70 BHSD nivasika adj. “dwelling” (with reference to Mv_S II: 145.6); naivasika adj. “resident”.
T My _J1I: 139-140; Mv_S 1I: 145.
Mv M II: 185.8-13:
atha khalu ya Lumbinivane devatd nevasika santarikse sthitva rajanam Suddhodanam
abravit: “maharaja kumaram vitarkayahi. virakto tava putro sarvakamagunaratihi nacirena
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After hearing the words of the divinity, the king went to the prince and urged
him to perfom his duties, apparently not understanding the warning from the
deity and the motives behind his decision to leave home.

However, what is the most important in this passage is precisely the figure of the
female deity (devata), which was living in the LumbinT grove. In this episode, the
LumbinT forest-dwelling goddess appears at the critical moment of Siddhartha’s
decision to leave the palace and take up a religious life. The relationship of the
goddess to the birth of Buddha is not revealed. But perhaps we are dealing here
with a primitive form of the motif that will be developed subsequently in some
Buddhist texts. As we shall see in the following, the figure of the forest deity
will appear again in the Buddhist Sanskrit literature, in the Asokavadana, and
in the Gandavyiihasiitra where she will play a significant role.

§ 7. The Asokavadana, or the cycle of narratives about the king Asoka which
was included into the Divyavadana, is of special importance since it contains
both legendary and historical elements. The story of Kunala (Kunalavadana)
describes at some length the pilgrimage of the king Asoka to thirty-two sites
connected with the life of the Buddha.™

Asoka addressed the elder (sthavira) Upagupta, his teacher and mentor, with
arequest:

“Elder, I want to honor the places where the Blessed One lived, and mark
them with signs as a favor to posterity.””?

Lumbini, the birthplace of the Buddha, was the first site visited by Asoka,
with the elder Upagupta acting as his guide. After having shown the king the
Lumbini grove™ the elder Upagupta summoned a certain deity who witnessed
the birth of the Lord.

Let the divine maiden who resides in this asoka tree
and who witnessed the birth of the Buddha

cchindisyati sarve trsnabandhanam niravasesam, yasyati tapovanam, aparittam bhavayisyati
Jjhanam. khalu nypati Siddhartho rajavamso prasadavaragato pramaddaganaparivrto anityam
duhkha nairatmyam paribhasati sarivam.”

On nevasika see supra fn. 70.

2 STRONG 1989: 244-251: “Asoka’s Pilgrimage™; for the list of the pilgrimage sites see p. 123

fn. 61.

Trans. STRONG 1989: 244. Asokavadana p. 81.7-9: sthaviro 'yam me manoratho ye bhagavata
buddhena pradesa adhyusitas tan arceyam / cihnani ca kuryam pascimasyam janatayam
anugrahartham /.

73

™ Trans. STRONG 1989: 244: “In this place, great king, the Blessed One was born. [...] This is

the first of the caityas of the Buddha [...].” ASokavadana p. 81.17: asmin maharaja pradese
bhagavan jatah /| ...] idam hi prathamam caityam buddhasya |[...].
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make herself manifest in her own body
so that King Asoka’s faith will grow greater still.”

Immediately there appeared a female deity (deva-kanya) residing in that very
asoka tree whose branch had grasped Mayadevi while she was delivered of
a child. Asoka, with his hands folded in reverence, asked the deity (devata):

“You witnessed his birth and saw

his body adorned with the marks!

You gazed upon his large lotus-like eyes!
You heard in this wood

the first delightful words

of the leader of mankind!””¢

The tree spirit replied:

“I did indeed witness the birth of the best of men,
the Teacher who dazzled like gold.

I saw him take the seven steps,

and also heard his words.””’

“Tell me, goddess”, said Asoka, “what was it like — the magnificent
moment of the Blessed One’s birth?”

“I cannot possibly fully describe it in words”, answered the deity, “but,
in brief, listen:

Throughout Indra’s three-fold world,
there shone a supernatural light,
dazzling like gold and delighting the eye.
The earth and its mountains,

ringed by the ocean,

shook like a ship being tossed at sea.””

75

76

77

78

Trans. STRONG 1989: 245. Asokavadana p. 82.14-15: naivasika ya ihdasokavrkse
sambuddhadarsini ya devakanya / saksad asau darsayatu svadeham rdjiio hy asokasya
prasadavrddhyai /).

Trans. STRONG 1989: 246. Asokavadana p. 82.20-21: drstas tvaya laksanabhiisitangah
prajayamanah kamaldyataksah / Srutds tvayd tasya nararsabhasya viaco manojiiah prathama
vane smin //.

Trans. STRONG 1989: 246. Asokavadana p. 83.2-3: maya hi drstah kanakavadatah
prajayamano dvipadapradhanah / padani sapta kramanpa eva Srutdas ca vaca api tasya
sastuh //.

Trans. STRONG 1989: 246. Asokavadana p. 83.4-8: raja aha — kathaya devate kidysi bhagavato
jayamanasya Srir babhiiveti / devatd praha — na sakyam maya vagbhih samprakasayitum /
api tu samksepatah Synu — vinirmitabha kanakavadata saindre triloke nayanabhirama /
sasagarantd ca mahi sasaild maharnavastha iva naus cacala //.
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Hearing this, ASoka made an offering of one hundred thousand pieces of
gold to the birthplace of the Buddha, built a caitya there, and went on.”

§ 7.1. King Asoka’s pilgrimage under the guidance of the venerable Upagupta
marks successive moments in the Buddha’s biography. It is interesting to note
that, as Strong has pointed out (STRONG 1989: 123), “the number of sites visited
by Asoka and Upagupta totals exactly thirty-two, the same as the number of
distinguishing marks on the body of a Great Man (Mahapurusa).” At each
of these places Asoka would erect a caitya and make a generous donation.*

§ 7.2. In his study of the Buddha’s youth,®' André Bareau suggested,

that the birth of the Blessed One in Lumbint should be traced back to
the presence there, before the reign of Asoka, of a crude statue depicting
a YaksinT in this posture®?, carrying her child on her hip, in the Indian
fashion and also as evoked in certain ancient sitras.*

79

80

81
82

83

dattam / caityam ca pratisthapya raja prakrantah /.

FaLk 2012. On the discovery of Lumbini, see FALK 1998; FaLk 2006: 177-180; on the new
interpretation of the inscription, see FALK 2012.

Cf. BAREAU 1974: 205-209 (“La naissance”).

MW S$alabhaiijika “an image or figure made of Sal wood”; BHSD salabhaiijaka | -ika
“breaking of the sal-branch” — M.M.

BAREAU 1987: 78-79: “[...] dans un travail antérieur, nous avions proposé de voir, a 1‘origine de
la localisation de la naissance du Bienheureux a Lumbini, la présence en cet endroit, dés avant
le régne d’ Asoka, d’une statue grossicre figurant une Yaksini dans cette attitude et portant son
enfant sur la hanche, a la mode indienne et telle aussi que 1’évoquent certains sutra anciens.”
Therefore, in Bareau’s opinion (BAREAU 1987: 79): “La liaison spatiale étant ainsi établie
entre cette femme et la divinité en question, la venue de la premiére a Lumbini étant des lors
admise, il était alors aisé pour les fidéles bouddhistes de supposer, puis bientdt de croire, que
la naissance du Bodhisattva avait eu lieu dans ce bosquet, ou la Yaksini pouvait évidemment,
par sa présence, utiliser au mieux son pouvoir divin pour faire en sorte que la «descente» du
Bienheureux s’effectudt dans les meilleures conditions possibles, les seules qui convinssent
a un étre aussi merveilleux. En quelque sorte, de déduction en déduction, les dévots
bouddhistes avaient fait du caitya sylvestre de Lumbini une sorte de clinique d’accouchement
réservée a la mere de leur vénéré Maitre. Dans 1’un de ses passages, le Mahavastu a conservé
le souvenir de cette divinité féminine habitant ce bosquet, mais le souvenir en est déja tres
pali par le temps et par I’évolution de la 1égende.” [This established a spatial link between
this woman [i.e. Maya — M.M.] and the deity in question, and her arrival at Lumbini was thus
accepted. It was then easy for the Buddhist faithful to suppose, and soon to believe, that the
birth of the Bodhisattva had taken place in this grove, where the YaksinT could obviously, by
her presence, make the best use of her divine power to ensure that the “descent” of the Blessed
One took place in the best possible conditions, the only ones suitable for such a marvellous
being. In a way, from deduction to deduction, the Buddhist devotees had turned the sylvan
caitya of Lumbini into a kind of birthing clinic reserved for the mother of their venerated
Master. In one of its passages, the Mahavastu preserves the memory of this female divinity
living in the grove, but the memory has already been faded by the passage of time and the
evolution of the legend.]
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However, Bareau’s speculations are not widely accepted by scholars. Harry
Falk (FaLk 1998: 2) summarised aptly Bareau’s argument, adding his critical
remarks:

The arguments Bareau advances to explain why tradition has linked
Lumbini of all places to this far-reaching event are most speculative. From
the Asokan inscription he reads, following Bloch, that the king once had
a stone wall (silavigadabhicad) constructed. This wall, Bareau assumes,
supposedly marked the site of a former temple dedicated to a yaksint
who was able to assure births free of complications. This yaksinT is said
to have had a statue representing her in the $alabhafjika pose. There was,
of course, no child at the side of this female being. But since the Buddha
was never portrayed at the time in human form, such an absence proved
no obstacle for believers of later periods to transfer thither the birth of
Siddhartha.

The first premise of this hypothesis is already unacceptable. Up to now
we still have not the least idea whether silavigadabhica or silavigadabht
cd (= ca) is the proper reading, and what the expression vigadabhi(?ca/ca)
in the inscription at hand means. [...] Thus the most one may infer from
Asoka’s inscription is that, alongside the massive (i.e. not rubble) stone
columns (silathabhe), he had a massive (sild@) vigadabhi(ca) erected.

§ 7.3. The site was in fact visited by the king Asoka around 236 BCE and marked
by a special stone pillar with an inscription which reads:

devanapiyena piyadasina lajina visativasabhisitena
atana agaca mahiyite hida budhe jate sakyamunt ti
silavigadabhica kalapita silathabhe ca usapapite
hida bhagavam jate®* ti lumminigame ubalike kate
athabhagiye ca.®

In Harry Falk’s translation, the content of the inscription reads:

When king Priyadarsin, dear to the gods, had been anointed for twenty
years, he came in person and paid reverence. Being aware that the Buddha
was born here, he had a vigadabhi of stone constructed on the site and
a stone pillar erected. Being aware that the Lord was born here, he made
the village of Lumbini taxfree and athabhagiya.®®

8 Cf. Mahaparinirvanasitra § 41.6: iha bhagavan jatah /; Mahdparinibbanasutta § 5.8: idha
tathagato jato ti pi /, ed. WALDSCHMIDT 1951: 388.

85 FaLk 1998: 15 (on the following pages an attempt is made to interpret both expressions).

86 FALk 2012: 204.
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Two expressions deliberately left untranslated have long been debated by
scholars.®’

Max Deeg, after a critical analysis of available sources in Sanskrit, Pali, Prakrit
and Chinese, proposed interpreting the phrase silavigadabhi(ca) as a “stone
bathing pond” (reconstructed Sanskrit: *sila-vigadha-abdhi) (DEeG 2003: 20—
21). He provided the text of the inscription with his translation (DEeG 2003: 45):

King Priyadarsin, who is dear to the gods, came here in the twentieth year
following his consecration and paid reverence. Thinking (i#i), “Here the
Buddha was born — the muni of the Sakya clan”, I caused a bathing pond
of stone to be made and a pillar of stone to be erected. Thinking, “Here
the Lord was born”, I exempted the village of Lumbini from imposts and
had it receive the “eight rights”.

Harry Falk disagreed with Deeg’s interpretation of the phrase silavigadabhi(ca)
as a “stone bathing pond” (sila-vigadha-abdhi) and proposed translating it as
a “stone railing” (FALK 2006: 180; FALk 2012: 216, fn. 1):

When king Priyadarsin, dear to the gods, was consecrated for this 20th
regnal year he came in person and paid reverence. Because the Buddha,
the Sakyamuni, was born at this place, he had a stone railing made and
a stone pillar erected. Because the Lord (of the world) was born at this
place, he exempted the village of Lumbini from taxes and granted it the
eight shares.

In his article “The Fate of ASoka’s Donations at Lumbin1”, Falk reinterpreted
the word athabhdgiya as referring to the division of the Buddha’s relics into
eight parts, according to the canonical text in the Digha Nikaya 16. Lumbini
is not one of the places endowed with relics. According to Falk, “Lumbint
initially had nothing at all until Asoka provided the site with relics and a pillar
and thereby made it a powerful site for a pilgrimage” (FALk 2012: 207). He
also pointed out that the term athabhagiya “also seems to have a legal and/or
fiscal connotation, exempting the village from royal jurisdiction and placing it
directly under the rule of those clerics looking after it” (FALK 2012: 207). As for
the expression vigadabhi, it would mean “a construction ‘holding bars’” (FALK
2012: 211). Falk concluded his discussion by proposing a new translation of the
inscription on the LumbinT pillar (FALK 2012: 215-216):

When king Priyadarsin, dear to the gods, had been anointed for twenty
years, he came in person and paid reverence. Being aware that the Buddha
was born here, he had a stone fencing constructed on the site [of the birth]
and a stone pillar erected. Being aware that the Lord was born here, he

87 FaLk 1998; DEEG 2003; FaLK 2006; FaLK 2012 — all with references to earlier works.
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made the village of Lumbini tax-free and provided it with a share in the
eight parts [the ashes of the Buddha had originally been divided].

§ 8. The Gandavyihasitra, a Sanskrit Buddhist Mahayana scripture, forms
the last chapter of the voluminous Avatamsakasitra, “The Flower Garland
Sutra”. The complete text of the Avatamsakasiitra has survived in Chinese®®
and Tibetan® translations. The Gandavyiiha has been fully preserved in the
original Sanskrit.”

In the opinion of A. K. Warder,

The Ganda-vyiitha is a literary masterpiece, the most readable of all the
Mahayana siitras and almost the only one organised as a balanced work
of art on an effective plan. [...] In fact it is a highly imaginative religious
novel, though it opens in the manner of a sttra. The title Ganda-vyitha
is obscure, being generally interpreted as “array of flowers”, “bouget™.”!

§ 8.1. The Gandavyiihasiitra® tells the story of Sudhana’s miraculous journey in
a quest for enlightenment (bodhi). Sudhana, a merchant’s son (sresthi-daraka),
on boddhisattva Mafiju$ri’s advice, sets out on a spiritual journey and on his
way across India visits fifty-two “good friends” (kalyana-mitra) who teach him

88

89

90

91

92

In the Taisho Shinshti Daizokyo there are two translations of the Avatamsaka (Huayan jing
FEF74X): by Buddhabhadra (359-429 cg) from 420 ck, in 60 scrolls and 34 chapters (Taisho
278), and by Siksananda (652—710 cE) from 695-699 cE, in 80 scrolls and 39 chapters (Taishd
279). In addition, there are three separate translations of the Gandavyiiha: by Prajiia (744—ca.
810 cE) from 798 ck (Taisho 293); by Shoken (ca. 388408 cg) (Taisho 294); by Divakara
(613—688 cE) (Taisho 295). The complete Avatamsaka-siitra, including the Gandavyiiha, was
translated into English from the Chinese version of Siksananda (T 279) by Thomas Cleary as:
The Flower Ornament Scripture (CLEARY 1993).

The text has a long title: sangs rgyas phal po che zhe bya ba shin tu rgyas pa chen po’i mdo
(Buddhavatamsaka-nama mahd vaipulya sitra). The Gandavyitha (Tib. sdong po bkod pa)
occupies two final volumes of the section Avatamsaka (phal chen) in the Kanjur (Derge,
Tohoku 44): Ga. fol. 274b—396a, and A. fol. 1b—363a. The Tibetan version of the Gandavyitha
has been translated into English by Peter Alan Roberts as “The Stem Array” (ROBERTS 2023).

There are two editions of the Sanskrit text: D.T. Suzuki-H. Idzumi, Kyoto 1934-1936
(rev. ed. Tokyo 1949); P. L. Vaidya, Darbhanga 1960. In translating the Sanskrit passages
of the Gandavyitha, 1 have used Vaidya’s edition and for some dubious passages consulted
two manuscripts: palm-leaf ms HopGson 2 (Royal Asiatic Society, London) dated 1166 CE,
and paper ms ASK 6681 (Asha Archive, Kathmandu) dated 1811. In the following I have
consulted also the two existing translations, by Roberts (from Tibetan) and by Cleary (from
Chinese). The Tibetan translation broadly agrees with the Sanskrit text preserved in Nepalese
manuscripts.

WARDER 2000: 402. The title of the work is difficult to interpret: CLEARY (1993: 1547)
suggested in short “Garland Scripture” or following the title of the Chinese translation “The
Book on Entry into the Realm of Reality” (Ru fajie pin AJE5 ). ROBERTS 2023 proposed
“The Stem Array”. A new interpretation of the title was offered by Osto 2009: “The Supreme
Array Scripture”. Cf. BHSD sub ganda “stalk of a plant”, “piece, part, portion”.

See FONTEIN 1967: 5-14 (“Summary of the text”).
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about the bodhisattva path. However, none of them is able to explain it in full
and directs Sudhana to another good friend. On his journey Sudhana visited
different places in South India and in the North. He encountered successively
fifty-two kalyana-mitras, among them eight female kalyana-mitras,” night
goddesses (ratri-devata), viz. Vasanti (32), Samantha-gambhira-§ri-vimala-
prabha (33), Pramudita-nayana-jagad-virocana (34), Samanta-sattva-tranoja-
$r1 (35), Prasanta-ruta-sagaravati (36), Sarva-nagara-raksa-sambhava-$ri
(37), Sarva-vrksa-praphullana-sukha-samvasa (38), and Sarva-jagad-raksa-
pranidhana-virya-prabha (39). He then, at the advice of the last named, visited
Sutejo-mandala-rati-$§r7** (40), the Lumbini-vana-devata.”

§ 8.1.1. After visiting Kapilavastu he is directed by Sarvajagad-raksa-pranidhana-
virya-prabha, a night-goddess (ratri-devata), to Sutejo-mandala-rati-$ri,’® the
goddess of the Lumbini grove, who unfolds to him the ten kinds of birth of
bodhisattvas, ten omens, ten omens of great light, ten miracles attending the birth
of enlightened beings. Next Sudhana goes again to Kapilavastu to encounter
Gopa, a girl from the Sakya clan, who in turn sends him to see Maya,” the
mother of all buddhas. Finally, Sudhana encounters in a vision the bodhisattva
Samantabhadra. The story of Sudhana’s encounter with the Lumbini forest
goddess is written in prose and verse (chapter 42. Sutejomandalaratisrih, Gv
pp- 285-299; ROBERTS 2023: §§ 42.1-132; CLEARY 1993: 1383-1397).%®

§ 8.2. On the advice of Sarvajagad-raksa-pranidhana-virya-prabha, the night-
goddess residing in Kapilavastu, Sudhana went to the Lumbini grove. There lived
a goddess of Lumbini grove (lumbini-vana-devatd) named Sutejo-mandala-rati-
$11%°. The goddess was seated on a lion’s throne in the calyx of a jewel lotus, at
the top of a circular arrangement of branches of all the precious trees. She was
surrounded by a host of millions of wood goddesses (vana-devata), to whom
she expounded a scripture called Sarvabodhisattva-janma-samudra-nirdesa
(“Elucidation of the Ocean of Births of All Bodhisattvas”). After Sudhana had
paid his obeisance and stood with joined hands in reverence, he asked her:

% Cf. SHaw 2006: 156: “The Gandavyiiha, a classical source on Mahayana thought and practice,

also serves as a cosmological atlas, revealing that Sudhana inhabited a religious world replete
with divine females.”

% BHSD: 598.

9 Cf. THAKUR 2006, Appendix I, Nos. 32-39.

% Cf. SHAW 2006: 160—162: “Teachings on Birth by the Goddess of Lumbini Grove”.

o7 Cf. Suaw 2006, chapter 2: Mayadevi.

% Ms Hopason 2, foll. 192a6-203a4; ms ASK 6681, foll. 243a5-257al. Tib. Dege Kanjur
(Tohoku 44), A., fol. 201b4-219a6.

% “Glory of Delight in the Excellent Circle of Light™; Tib. gzi brjid kyi dkyil "khor bzang pos
dga’ ba’i dpal (ROBERTS 2023 does not translate the name of the goddess); CLEARY 1993:
“Glory of the Sphere of Good Power”.
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O Goddess,  have raised a thought of the highest complete enlightenment,
but I don’t know how bodhisattvas are born in the family of Tathagatas,
and how they are practicing their course leading to enlightenment and
provide illumination for the living beings.'”

§ 8.2.1. In response to these words, the goddess gave a long answer, made up of
several parts, in both prose and verse. She said that there are ten kinds of birth
(dasa bodhisattva-janmani) by which bodhisattvas are born in the family of
Tathagatas (bodhisattva jata bhavanti tathagatakule). This is the longest section
of the whole chapter.

The goddess began by listing the characteristics of bodhisattvas who have been
born in the family of Tathagatas; those issued bodhisattvas increase successfully
by means of bodhisattvas’ meritorious actions (Gv p. 285.15-21. Cf. ROBERTS
2023: § 42.5; CLEARY 1993: 1384.). They are —

1. not standing still (na vitisthante)

2. not desponding (na visidanti)

3. not regressing (na vivartante)

4. not abandoning (na pratiprasrabhyante)
5. not afflicted (na parikhidyante)

6. not distressed (na samsidanti)

7. not bewildered (na muhyanti)

8. not dispirited (navaliyante)

9. not disturbed (na paritrasyanti)

10. not disappearing (na pranasyanti).”!

Moreover, they —

1. follow the path in the direction of omniscience (anugacchanti sarvajiiata-
dig-anugamam)

2. remember the principle of the realm of Dharma (anusmaranti dharma-
dhatu-nayam)

190 Gv p. 285.11-13: maya devate anuttarayam samyaksambodhau cittam utpaditam / na ca
janami katham bodhisattva jata bhavanti tathagatakule, katham bodhisattvacarikam carantah
sattvanam alokakara bhavantiti /. Cf. ROBERTS 2023: § 42.4; CLEARY 1993: 1384.

Tibetan (Derge 44, A., fol. 202a6—7) reads: thogs pa med [xyl. myed] pa dang zhum pa med pa
dang / phyir ldog pa med pa dang / rgyun gcod pa med [xyl. myed] pa dang / yongs su skyo ba
med pa dang / sgyid lug par 'gyur ba med pa dang / nyams par "gyur ba med pa dang / nyams
dma’ bar "gyur ba med pa dang / yongs su yi ‘chad par 'gyur ba med pa dang / chud za bar
‘gyur ba med [xyl. myed] pa dang /, which Roberts (§ 42.5) translates: “are unimpeded, are
not disheartened, do not regress, are not interrupted, are not dismayed, are not discouraged, do
not deteriorate, do not become confused, do not become downcast, and do not come to ruin.”

10
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3. attain the maturity for the enlightenment of the buddhas (paripaka-prapta
bhavanti buddha-bodhau)

extend the resolution of enlightenment (vipultkurvanti bodhicittotpdadam)
increase by means of all perfections (vivardhante sarva-paramitabhih)
withdraw from all worldly states (vivartante sarva-loka-gatibhyah)

go towards the stage of Tathagatas (samvartante tathagata-bhiimau)

*® NS n s

purify renowned (distinguished) [kinds of] knowledge (uttapayanti
Jjianabhijiiata)'*

9. become manifest in the qualities of enlightened ones (a@mukhibhavanti
buddha-dharmesu)

10. possess meanings in accordance with the sphere of omniscience
(anugatartha bhavanti sarvajiiata-visaye).

§ 8.2.2. Next the goddess listed the ten kinds of birth of a bodhisattva (dasa
bodhisattva-janmani) (Gv p. 285.21-28; cf. ROBERTS 2023: § 42.6—10; CLEARY
1993: 1384):

1. The first birth of a bodhisattva is called the womb of the application of
the vow to serve all buddhas (sarvabuddhopasthana-pranidhi-prayoga-
garbham'® nama prathamam bodhisattva-janma).

2. The second birth is called the womb of the origin of the perfect development
of the characteristic of the thought of enlightenment (bodhicittarnga-
parinispatti-sambhava-garbham nama dvitiyam bodhisattva-janma).

3. The third birth is called the womb of the origin intending on application
of deep meditation on the course of dharma (dharma-naya-nidhyapti-
prayogabhimukha-sambhava-garbham nama trtiyam bodhisattva-janma).

4. The fourth birth is called the womb of the purification of determination
to illuminate the three times (¢tryadhvalokadhyasaya-visuddhi-garbham
nama caturtham bodhisattva-janma).**

5. Thefifth birth is called the womb of all-illuminating light (samantavabhasa-
prabhda-garbham nama paiicamam bodhisattva-janma).

6. The sixth birth is called the womb of the origin of the lineage of family
of all buddhas (sarvatathagata-kula-gotra-sambhava-garbham nama
sastham bodhisattva-janma).

192 Gv p. 285.21: -abhijiiatah / amukhi-; ms HopsoN 2, fol. 193a6 and ms ASK 6681, fol.
243b7: -abhijiiata amukhi-. Cf. BHSD sub abhijiiata.
193 Tib. snying po “essence; heart”.

104 Gv p. 285.24: tryadhvaloka; read: -aloka-, after ms HopaGson 2, fol. 193b1, and ms ASK
6681, fol. 244a2.
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7. Theseventh birth is called the womb of the ornament of light that illuminates
the powers of buddhas (buddha-baldvabhasalokalamkara-garbham nama
saptamam bodhisattva-janma).

8.  The eighth birth is called the womb produced from the perfect development
of intellectual mastery of the entrance to omniscience (samantajiiana-
mukha-vyavacarana-parinispatti-sambhava-garbham namastamam
bodhisattva-janma).

9. The ninth birth is called the womb of the array of a magical creation of the
realm of dharma (dharmadhatu-nirmana-vyitha-garbham nama navamam
bodhisattva-janma).

10. The tenth birth is called the womb of the impulse to ascend the stage of
the enlightened ones (tathagata-bhiumyakramana-vega-garbham nama
dasamam bodhisattva-janma).

§ 8.2.3. A detailed explanation by the goddess of each of the ten types of
bodhisattva birth follows the list (Gv pp. 285.29-288.21; cf. ROBERTS 2023:
§ 42.11-40; CLEARY 1993: 1384—-1387).

§ 8.2.4. A summary of the ten births then follows (Gv pp. 288.22-289.2; cf.
ROBERTS 2023: § 42.41; CLEARY 1993: 1387—-1388).

§ 8.2.5. The summary is followed by the concluding ten stanzas (gatha),
which explain the meaning of the ten kinds of birth of bodhisattvas (Gv
pp- 289.6-290.14; cf. ROBERTS 2023: § 42.43-52; CLEARY 1993: 1388—1389).

§ 8.2.6. The goddess declared that she has attained a “bodhisattva salvation”
of vision of the miracle of the birth of bodhisattvas in all objects for countless
eons. The goddess explained that she has perfected the earnest wish (vow) to
see and approach the births of all bodhisattvas, and that she comprehends the
extensive ocean of births of Bhagavat Vairocana.

Comprehending the birth of a bodhisattva in this world system consisting
of three thousand great thousand [worlds], I have accomplished [my]
previous solemn vow to see the birth of the bodhisattva here, in Lumbint
Grove, in Jambudvipa, one of the four continents, in Bhagavati [world].
So, I dwell contemplating recollection of the births of bodhisattvas, that
after I have resided here for a hundred years, the Bhavavat will come
from the abode of Tusita.'”

05[] aham  aprameyakalpa-sarvarambana-bodhisattvajanma-vikurvita-samdarsanasya
bodhisattva-vimoksasya  labhini / [..] aham kulaputra sarvabodhisattvajanma-
samdarsanopasamkramana-pranidhana-parinispannd / sa khalv aham kulaputra bhagavato
vairocanasyavipulamjanma-samudram avatarami/yaduta asyam trisahasramahasahasrayam
lokadhatau bodhisattvajanma avataramana bhagavatyam caturdvipikayam iha jambudvipe
lumbinivane bodhisattvajanma-samdarsane purvapranidhanopapanna / sa aham iha
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§ 8.2.7. The goddess then described ten omens (dasa pirva-nimittani) that had
appeared in the Lumbini grove before the birth of the Blessed One'” (Gv pp.
290.24-291.16; cf. ROBERTS 2023: § 42.56—57; CLEARY 1993: 1389—-1390):

1.

The whole of the Lumbini Grove became level, without low and high or
rough [ground], without pits or cliffs (sarvam idam lumbinivanam samam
samsthitam apagata-nimnonnata-visamam apagata-svabhra-prapatamy;
The entire Lumbini Grove was free of protruding pebbles and gravel,
free of stumps and thorns, with the surface of the ground [of diamonds],
covered with many jewels (sarvam idam lumbinivanam utsanna-sarkara-
kathallam  apagata-sthanu-kantakam  vajra-prthivi-tala-samsthanam
aneka-ratnabhikirnam samavasthitam);

The whole Lumbini Grove became [a place] adorned with well-proportioned
rows of trees, $ala, and palmyra, having all the jewels (sarvam idam
lumbinivanam sarva-ratna-druma-sala-tala-pankti-suvibhaktalamkaram
samavasthisatay;

The whole Lumbini Grove became [a place] overgrown with fragrant sprouts
surpassing those of the heavens, where stores of all aromatic powders arose
and where a circle of the multitude of clouds like all banners was born,
and which was adorned with the roots of trees arranged in fixed order,
having separate fragrances and gems (sarvam idam lumbinivanam divya-
samatikranta-gandhankura-prariadham sarva-cirna-kosa-sambhiitam
sarva-dhvaja-megha-patala-mandala-jatam gandha-mani-vigraha-vrksa-
mitla-parisamsthapitalamkaram samavasthisata);

The entire Lumbini Grove was completely filled with all [kinds of]
ornaments that sprang from the treasury of ornaments of various divine
flowers and garlands (sarvam idam lumbini-vanam vividha-divya-puspa-
malyabharana-kosa-nirvrtta-sarvalamkara-paripirnam samavdasthisata),
Throughout this Lumbini Grove, great treasuries of precious jewels
manifested on all the trees (sarvasminn iha lumbinivane sarva-vrksesu
mahamani-ratna-kosa abhinirvrttah);

Throughout this Lumbini Grove, in all the lotus ponds, all [kinds of ] water-

106

bodhisattvajanmanusmrtim bhavayamana viharami / tasya mameha viharantya varsasatena
bhagavams tusitabhavanac cyavisyatiti // (Gv p. 290.16-23; cf. ROBERTS 2023: § 42. 54-56;
CLEARY 1993: 1389).

Cf. Lalitavistara for the different lists of omens and miracles:

LV pp. 30.24-31.25 (suddhodanasya grhavare astau piirva-nimittani) — eight omens at king
Suddhodana’s palace;

LV p. 42.9-27 (sadvikaram astadasa mahanimittam) — eighteen supernatural occurences of
six kinds in Trisahasra-mahasahasra Lokadhatu;

LV pp. 61.2-62.6 (rajiiah suddhodanasya grhodyane dvatrimsat piirva-nimittani) — thirty-two
signs in king Suddhodana’s garden;

LV pp. 67.24-68.17 (rddhi-pratiharyani) — miracles at the time of the birth.
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born jewel flowers, which were in bud after rising to the surface of the
earth, appeared in the water (sarvasminn iha lumbinivane sarva-nalinisu

_____

vari-samudgatani samavasthisanta);

8. All the male gods of the Realm of Desire and the Realm of Form of the
world system, as well as nagas, yaksas, gandharvas, asuras, garudas,
kinnaras, mahoragas, lords of the world, as many as they were, remained
in this Lumbini Grove with their hands joined in salutation (yavanta
iha lokadhdtau kamavacara ripavacardas ca deva-putrd naga-yaksa-
gandharvasura-garuda-kinnara-mahoraga lokendrajagadindra va, te ‘py
asmin lumbinivane sarve krtanjali-putah sthita abhiivan),

9. All the goddesses of the world system consisting of the four continents,
as well as female nagas, yaksas, gandharvas, asuras, garudas, kinnaras,
mahoragas, as many as they were, with delighted minds, holding in their
hands all kinds of offerings, and facing the branches of the plaksa tree,
remained [in this Lumbini grove] with their bodies bowed [in worship]
(yavanta iha caturdvipikayam lokadhatau deva-kanya va ndga-kanyd
va yaksa-gandharvasura-garuda-kinnara-mahoraga-kanya va, tah
sarvah pramudita-manasah sarvapujavidhi-parigrhita-hastah plaksa-
Sakhabhimukhdah pranata-kayah sthita abhiivan),

10. The rays called “the lamps of the miracle of the birth of bodhisattva(s)”,
emanating from the navel circles of all the Tathagatas of the ten directions,
when they came forth, became manifest in the entire Lumbini Grove;
and in the circular tips of all the rays were seen manifestations of the
miraculous births of all the Tathagatas; and all the qualities of bodhisattvas
and miraculous births endowed with the voice of buddhas were heard
coming forth from these circular tips of the rays (dasabhyo digbhyah
sarvatathagatanam nabhimandalebhyo niscaramand bodhisattvajanma-
vikurvita-pradipa nama rasmayo niscaritva sarvam idam lumbini-vanam
avabhasya tisthanti sma / tesu ca sarvarasmi-mukha-mandalesu tesam
sarvatathagatanam janma-vikurvitani pratibhasa-praptani samdrsyante
sma / samprasava-vikurvitah sarvabodhisattva-gunas ca buddhasvara-
samprayuktas tebhyo rasmi-mukha-mandalebhyo niscaramanah sriiyante
sma).

§ 8.2.8. The goddess then described ten omens of great light (mahavabhasa-
purvanimittani) which appeared in the LumbinT grove when Mayadevt left the
city of Kapilavastu (Gv p. 291.17-31; cf. RoBERTS 2023: § 42.58—59; CLEARY
1993: 1390):

1. The light became manifest in all the chambers of the storied mansions
set with jewels that came to the surface of the earth (dharani-talagatesu
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10.

sarvaratna-kitagara-garbhesv avabhasah pradurbhiitah).

The light became manifest in the buds of all fragrant flowers (sarvagandha-
kusuma-mukulesv avabhdsah pradurbhiitah).

The light manifested in the petals of all the blossoming buds of the precious
lotuses, from which a sweet and delicate sound came forth (asesa-ratna-
padma-mukulesu vikasamanesu sarvapatrebhyo 'vabhasah pradurbhiitah,
madhuras ca sujatajata-sabda ebhyo niscarati sma).

This Lumbini Grove was illuminated by the light of the first resolution
(arousal of the thought of enlightenment) of the bodhisattvas of the
ten directions (vas ca dasasu diksu bodhisattvanam prathama-
cittotpadavabhasah, sa idam lumbini-vanam avabhasya abhyuditah).

The miraculous appearance of the light ascending to all the bodhisattva
stages of the bodhisattvas of the ten directions manifested here, in this
Lumbini Grove (yac ca dasasu diksu bodhisattvanam sarvabodhisattva-
bhumyakramanavabhasa-vikurvitam, tad iha lumbini-vane pradurabhiif).

The appearance of the light of the attainment of the knowledge of the
full development of all the perfections of the bodhisattvas of the ten
directions manifested here, in this Lumbini Grove (yas ca dasasu diksu
bodhisattvanam sarvaparamita-parinispatti-jianadhigamalokavabhasah,
sa iha lumbini-vane pradurbabhiiva).

The appearance of the light of knowledge of the supremacy of all the
vows of the bodhisattvas of the ten directions manifested here, in this
Lumbint Grove (yas ca dasasu diksu bodhisattvanam sarvapranidhana-
vasitajiiandlokavabhdsah, sa iha lumbini-vane pradurbabhiiva).

The appearance of the light of knowledge of the maturity of discipline of
the bodhisattvas of the ten directions manifested here, in this Lumbini
Grove (yas ca dasasu diksu sarvabodhisattvanam paripaka-vinaya-
jhanalokavabhdsah, sa iha lumbini-vane pradurbabhiiva).

The appearance of the light of the attainment of knowledge leading to
the realm of reality of the bodhisattvas of the ten directions manifested
here, in this Lumbini Grove (yas ca dasasu diksu sarvabodhisattvanam
dharmadhatu-naya-jianadhigamalokavabhasah, sa iha [lumbini-vane
pradurbabhiiva).

The appearance of the light of the attainment of knowledge of the miraculous
birth of the Buddha, the abandonment of worldly life and the realisation of
enlightenment of all the bodhisattvas of the ten directions manifested here,
in this Lumbin1 Grove (yas ca dasasu diksu sarva-bodhisattvanam buddha-
vikurvita-janmabhiniskramana-bodhi-vibudhyana-jianadhigamaloka-
vabhasah, sa iha lumbini-vane pradurbabhiiva).
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These ten omens of the great light manifested in the Lumbini Grove, which
illuminated the darkness of the deep foundation of the mind of countless
bodhisattvas (imani dasa mahavabhdasa-nimittani pradurbabhitvuh, yair ananta-
madhyanam bodhisattvanam cittasaya-gahanandhakarany avabhasitani). (Gv

p- 291.30-31).

§ 8.2.9. The goddess then went on to describe in detail the ten miracles of the
birth of the bodhisattva in the Lumbini Grove (lumbinivane bodhisattvasya
dasa janma-vikurvitani) (Gv pp. 292.1-294.17;'°7 cf. RoBerTs 2023: § 42.60-8]1;
CLEARY 1993: 1390-1392):

Son of a good family, these ten miracles of the bodhisattva’s birth were
manifested in the Lumbini Grove. Thereupon the bodhisattva, seeing the
outpouring of unimaginable immeasurable light, emerged from Maya’s
womb like the disc of the sun from the firmament, like a bundle of
thunderbolts from a cluster of clouds, like a great cloud at dawn from the
top of a mountain, like a great lamp from the deepest darkness. This is
how the bodhisattva appeared, emerging from the womb of Maya, by the
way'® of the vision of the intimation of form in relation to Maya, by the
way of not coming, by the way of the vision of the intimation of the world
without origin or cessation.'"”

§ 8.2.10. The goddess then made a longer statement, saying —

Thus, son of a good family, [ perceive the oceans of miraculous births
of Blessed Vairocana while I am dwelling here in the LumbinT Grove.!"

197 Vaidya in his edition (Gv p. 293.21-22 and fn. 1) reads incorrectly: idam kulaputra

contrary to the reading in Suzuki-Idzumi’s edition (p. 378.9-12) where the lacuna is put in
brackets and which follows the reading in ms HODGSON 2, fol. 199ba6—-199b1: idam kulaputra
lumbinivane bodhisattvasya [sastham janmavikurvitam // punar aparam kulaputra ---------- -/

also ms ASK 6681, fol. 252al.

108 BHSD sub dharma: dharmataya (instr.) “by the method (means) of, by the way of”.

199 imani kulaputra lumbinivane bodhisattvasya dasa janma-vikurvitani pradurabhiivan / tatah

pascad bodhisattvo ’cintya-pramana-prabhasecanaka-darsano mayaya devyah kukser
abhyudgatah sirya-mandalam iva gagana-talat, vidyut-kalapa iva megha-samghatat,
samdhya iva mahaghanah saila-Sikharantarat, mahapradipa iva tamo 'ndhakarat / ity evam
bodhisattvo mayaya devyah kukser abhiniskramanam samdarsayamdasa maya-gata-ripa-
vijiiapti-samdarsana-dharmataya  andagata-dharmataya  anutpadanirodha-loka-vijiiapti-
samdarsana-dharmataya // (Gv p. 294.17-22).

ity evam aham kulaputra bhagavato vairocanasya janma-vikurvita-samudran avatarami
iha lumbinivane viharamana / (Gv p. 294.23-24; cf. ROBERTS 2023: § 42.85; CLEARY 1993:
1393).

110
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Sudhana asked her:

How long ago did you attain the liberation of bodhisattva-birth, revealing
the miracle of the birth of a bodhisattva which has all [objects] as a basis
for countless eons?'!!

§ 8.2.11. In her reply, the goddess tells the story of the past, stylized as a jataka
(Gv p. 295.9-27; cf. ROBERTS 2023: § 42.92-96; CLEARY 1993: 1393-1394).

Long ago, before millions of eons equal to the dust of ultimate atoms in the
buddha fields, a buddha named I$vara-gunaparajita-dhvaja (“Emblem of the
Lord’s Unsurpassed Virtue”) appeared in the world system called Samantaratna
(“Ubiquitous Jewel”). At the centre of this world system was a world made
up of four continents. In the middle of the continent of Jambudvipa was the
royal capital where king Ratnarci-netra-prabha and his wife, queen Suharsita-
prabhesvara, resided. And justas Mayadevi was the mother of Blessed Vairocana,
so at that time, in the four-continent world called Vicitra-vytha-prabha, queen
Suharsita-prabhe$vara became the mother of the tathagata I$vara-gunaparajita-
dhvaja. She was the mother of the first of all the previous eighty quadrillion
buddhas. And when it was time to give birth, queen Suharsita-prabhesvara
went to Suvarna-puspabha-mandala park, where there was a storied mansion
(kuitdagara) called Subha-ratna-vicitra-kiita in the centre. It was there, inside the
storied mansion, that queen Suharsita-prabhesvara gave birth to the tathagata
I$vara-gunaparajita-dhvaja, holding with her hands the branches of the wish-
fulfilling tree.

§ 8.2.12. Atthe moment of the bodhisattva’s birth (janma-kale) there was present
a nurse (dhatri) named Vimala-sambhava-prabha (“Light of Pure Origin”) (Gv
pp. 295.27-296.2; cf. ROBERTS 2023: § 42. 97; CLEARY 1993: 1393-1394):

As soon as the bodhisattva was born, the lords of the world, having
bathed him with a pot of the most excellent fragrant water, pouring down
amultitude of various fragrant and charming celestial flowers, and having
worshipped him with inconceivable and incalculable most excellent
offerings, placed [the child] on the lap of the nurse, Vimala-sambhava-
prabha. At the same moment as she grasped the bodhisattva with both
hands and embraced him, the nurse, overwhelmed with great joy and
excitement, experienced the bodhisattva’s concentration under the name
“range of universal vision”. With the experience of this concentration,
innumerable tathagatas in the ten directions, residing in different systems
of the world, came into the range of vision.!?

" kivac  cira-pratilabdhas  tvayayam devate aprameya-kalpa-sarvarambana-bodhisattva-

Janma-vikurvitam samdarsayamano bodhisattva-janma-vimoksah / (Gv p. 295.8-9; cf.
ROBERTS 2023: 42.91; CLEARY 1993: 1393).

Y2 tena khalu samayena tasya bhagavato janmakdle vimala-sambhava-prabha nama dhatri
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§ 8.2.13. After saying these words, the goddess made an identification of
the characters of the story as follows (Gv p. 296.5-14; cf. RoBERTS 2023:
§ 42.98—-101; CLEARY 1993: 1394):

At that time Vimala-sambhava-prabha, the bodhisattva’s nurse (dhatri), was
herself the goddess of Lumbini Grove (aham sa tena kalena tena samayena
vimala-sambhava-prabha nama bodhisattva-dhatry abhitvam);

Queen Supraharsita-prabhesvara, the mother of Prince (kumarasya janetrr),
i.e. the Tathagata I$vara-gunaparajita-dhvaja, was herself Queen Maya (iyam
sa mayadevi tena kalena tena samayena supraharsita-prabhesvara nama devy
abhit),

King Ratnarci-netra-prabha, the father, was himself King Suddhodana (ayam
sa raja suddhodanah tena kalena tena samayena ratnarci-netra-prabho nama
raja abhiit).

She said to Sudhana:

Son of a good family, since then I have not been separated from Blessed
Vairocana even for a moment of consciousness, by penetrating the oceans
of miraculous births of bodhisattvas and by penetrating the oceans of
miraculous majesty of guiding sentient beings.'®

§ 8.2.14. This jataka-like story is followed by twenty closing verses spoken by
the goddess of the Lumbini Grove (Gv pp. 296.31-299.16; cf. RoBERrTs 2023:
§§ 42.107-129; CLEARY 1993: 1394-1397).

§ 8.3. Finally, the goddess advised Sudhana to go to Kapilavastu, to encounter
Gopa, a girl of the Sakya clan, and ask her how a bodhisattva should undergo
transmigration in the world in order to bring to maturity (perfection) the sentient
beings.!

pratyupasthitabhiit / jata-madtram ca bodhisattvam lokendra vicitra-surabhi-manojiia-
divya-puspotkarodgaribhih parama-surabhi-gandhodaka-kalasair visnapya tadarhabhis ca
acintyasamkhyeyabhir uttamabhih pijabhir abhipijya tasyd vimala-sambhava-prabhaya
dhatrya anke prayacchan / parigrhitamatre ca tasmin bodhisattve taya dhatrya ubhabhyam
panibhyam amse ca, tatksanam eva sa dhatri mahapriti-pramodya-vega-pratilabdha
samanta-caksur-visayam nama bodhisattva-samadhim pratyalabhata, yasya samdadheh
sahapratilabhat tasmad dasasu diksu nanaloka-dhatu-sthita aprameyas tathagatas caksusa
abhasam agaman / (Gv p. 295.31-32).

3 sa khalv aham kulaputra tata upadaya sarva-citta-ksanesv — avirahita —abhiivam

bhagavato vairocanasya bodhisattva-janma-vikurvita-sagaravataranataya sattva-naya-
vrsabhitavikurvita-sagaravataranataya // (Gv p. 296.14-16; cf. RoBerts 2023: 42.102;
CLEARY 1993: 1394).

"4 oaccha kulaputra, ivam ihaiva kapilavastuni mahanagare gopa nama $akya-kanya prati-

vasati / tam upasamkramya pariprccha — katham bodhisattvena satva-paripakaya*™ samsare
samsaritavyam // (Gv p. 299.24-26). *I read after ms HopGsonN 2, fol. 203a3: satva-
paripakaya, against Gv and ms ASK 6681, fol. 256b7: bodhisattva-paripakaya. Cf. ROBERTS
2023:42.131; CLEARY 1993: 1397.
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§ 8.4. The Gandavyiihasiitra is one of the Buddhist texts that have been
represented in art."> The story of Sudhana’s journey was illustrated in such
remote places as a monastery in the Western Himalayas and a stiipa on the
island of Java, namely in a series of paintings in the Tabo (Ta pho)''® monastery
at Spiti, and in a cycle of reliefs covering parts of the monumental Borobudur
(Barabudur) stiipa'’’. As research has shown, the scene depicting Sudhana’s visit
to the Lumbini-vana goddess cannot be identified at either Tabo or Borobudur.

§ 8.4.1. The detailed description of the Tabo mural depicting Sudhana’s visit to
the goddess of the Lumbini Grove was given by Steinkellner (STEINKELLNER
1995: 7576, Panel XX VII):

The inscription would contain the visit to the goddess of the Lumbint
grove Sutejamandalaratisri'’®. [...] The remains of the inscription may be
legible, but are illegible on the available slide.'”

In Thakur’s description of the panels, which he called Panels XXVIII-XXIX
(THAKUR 2006: 65),

The scene seems to depict the Lumbint grove where Sutejomandalaratisri
was surrounded by twenty million billion good goddesses. She
was expounding there a scripture called sarvabodhisattva-
Janmasamudranirdesa (exposition of the ocean of lives of all enlightening
beings). Neither Sudhana nor the night goddess'?® is visible. The
inscriptional panel too is totally defaced. Immediately below it is another
partially visible panel showing Sudhana in the company of the Sakya girl
named Gopa.

§ 8.4.2. Borobudur.

Jan Fontein after a detailed analysis of the Borobudur reliefs illustrating the
episodes from the Gandavyitha relating to Sudhana’s visits to the eight night
goddesses (the Lumbini-vana-devata was not mentioned by him)'*' wrote that it
is not possible to identify these figures on the reliefs since “none of the reliefs
appears to yield any specific clue to the identity of these female Good Friends”
(FONTEIN 2012: 62).

5 Cf. ALLINGER 2008.

116 STEINKELLNER 1995; STEINKELLNER 1996; KLIMBURG-SALTER 1997; THAKUR 2006.

17 FoNTEIN 2012; FONTEIN 1967: 116-146 (IV. Sudhana’s Pilgrimage on the Barabudur).

118 Recte: Sutejomandalarati$r1 — M.M.

"9 STEINKELLNER 1995, Appendix: Concordance of text, inscriptions, and paintings, no. 42:

SutejomandalaratisrT; cf. STEINKELLNER 1996: 36, 59.

120 Recte: the grove goddess (vana-devatd) — M.M.

121 FoNTEIN 1967: 139 (11 60). Cf. SHASHIBALA, 2015: 262-264.



Sudhana’s Encounter with the Lumbini-vana Goddess, according to ... 191

§ 9. Concluding remarks

Two themes are presented in this paper: one concerns the name of the place
where, according to tradition, the future Buddha was born, Lumbini-vana, and
the other is devoted to the figure of the forest goddess who assisted at the birth,
Lumbini-vana-devata.

A. Bareau has shown that the name Lumbini hardly appears in the canonical
Pali texts. It was only in the Sanskrit tradition that Lumbin1 became established
as the birthplace of the Buddha. The Sanghabhedavastu contains an argument
about the origin of the name Lumbini. In the Senart edition of the Mahavastu,
the mysterious word *lumbodyana (“lumba park”) appears, where /umba is
supposed to mean the name of a tree or the fruit of that tree. With the help of K.
Marciniak, who prepared a new edition of the Mahdavastu based on the oldest
manuscripts, we were able to show that Senart had misread the expression on
the basis of late Nepalese manuscripts. The correct wording of the expression is
ramyodyana “lovely/beautiful park”.

The figure of the forest goddess (vana-devata) appears (for the first time?) in
an episode in the Mahdavastu, but here she has no connection with the Buddha’s
birth. In the Sanghabhedavastu, the figure of the forest goddess does not appear,
but in the birth episode it is the god Sakra himself who takes the form of an old
midwife and delivers the baby. In the Asokavadana, the forest goddess appears
in person to king Asoka and tells him that she witnessed the birth and heard the
words of the newborn bodhisattva.

The Gandavyitha, on the other hand, describes the wandering of Sudhana, the
son of a merchant, who, in search of answers to the question of how to attain
enlightenment, visits fifty-two “good friends” (kalyana-mitra). These spiritual
guides, many of whom are female characters, give him partial explanations and
then direct him to another “good friend”. Sudhana arrives at Lumbini, where a
forest goddess who has achieved “bodhisattva salvation” resides. She assisted
in the birth of Buddha and, in the guise of an old midwife, accepted the delivery
of the child. Here we have the culmination of the role played by the figure
of the forest goddess of Lumbini in the legend of Buddha’s birth. This issue,
however, would require further in-depth research, explaining the gradual rise in
importance of this figure, its symbolism, its connection with tree worship, and
with the mother figure, Mayadev.
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Abbreviations

ASK  Asha Archive, Kathmandu

ms manuscript

My Mahavastu

PTS  Pali Text Society

Sen.  Senart’s edition of the Mahdavastu (Mv_S)
S.V. sub voce, under the specified word
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