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a Traditional Inscription to Support Modernisation
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Abstract: In 1910, a new stone stele engraved with a commemoration inscription
was erected near the tomb of Liu Zhi %% in Nanjing. The reason for establishing
such a classical stele for this famous Muslim scholar of the 17th/18th centuries will be
discussed in this article, and also the intention of the initiators of the stone inscription
and of Jin Ding 4= 4# (died 1922), the composer of the text. For a better understanding of
the text and in view of the lack of English translations of Chinese Islamic inscriptions,
the whole text is finally translated and commented upon.
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1. Introduction — history and meaning of a Muslim tomb

In the final stage of the Qing dynasty (1644—1911), at the turn of the 19th
to the 20th centuries, there were great political and social changes in China,
influencing all parts of the society. One important topic in the revolutionary
plans was education of the people, to raise them from ignorance and poverty.
Young Muslim intellectuals also tried to promote modern education in their
religious communities. In order to support their aim of modernisation and also
to combine tradition with modernity they used historical personalities. One of
them was Liu Zhi, a famous Muslim scholar of the 17th/18th centuries, who
wrote many books on Islam in Chinese. To commemorate and remember Liu
Zhi some Hui scholars organised the composition and construction of a stone
stele, which was finally erected in 1910 near his tomb in Nanjing.
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In the early years of the People’s Republic of China (PRC), in appreciation
of culturally relevant sites, the government raised money in 1957 to repair the
tomb of Liu Zhi. Later in 1982, after years of political turmoil and disturbance,
the tomb was restored by the Islamic Association of Nanjing.® This was
commemorated by a short inscription Chongxiu Liu Zhi muji FEAGB|H
#C (Record of the reconstruction of the tomb of Liu Zhi). In the same year the
Chinese government classified the tomb as a cultural relic worthy of protection
at the provincial level. The graveyard and the tomb have been repaired several
times and are still kept in good condition; moreover the place is still visited
by Chinese Muslim pilgrims, who can pay their respect to the great scholar.
Already Isaac Mason, who translated Liu Zhi’s Biography of the prophet
Muhammad,? had written in his preface:

His tomb is still to be seen outside the south gate of the city of Nanking
and is a spot to which Mohammedan pilgrims go for prayer and the
reading of the Koran. No other writer’s name is so well known or highly
respected by the Chinese Moslems of to-day as that of Liu Chai-lien.?

The tomb foundation is placed in north-south orientation. Behind the
grave there is an arched screen wall in which five stone steles are embedded.
The central stele, being over two meters high, has two inscriptions; on top
the Basmala in Arabic, written in horizontal line. In vertical Chinese script is
engraved: Qingdai Yisilan xuezhi Liu Zhi zhi mu 5 G 525 B8 2 5
(The tomb of the Islamic scholar Liu Zhi of the Qing dynasty), Guangxu, 29th
year (1903). On both sides of the central stone there are two smaller steles
with antithetical characters:* Dao xue xian jue 1B 5% (right) (Being first
aware of the study of the Dao) and on the left side Xue guan tian ren B8 K
A (Being well versed in heavenly and human affairs). These three stone steles
were erected at the end of the Qing period, in the year 1903.

On the outermost left hand side is situated the above mentioned last
reconstruction inscription of 1982, Chongxiu Liu Zhi muji FAERF 55
(Record of the reconstruction of the tomb of Liu Zhi), and on the outermost
right side we find the stone stele of Jin Ding from the year 1910, bearing
the title Chongxiu Liu Jielian xiansheng mubei ming FEAZR| N> HeIcE %
f#8% (The inscription on the stone tablet of the reconstruction of the tomb

! Ma 1985: 31.

2 Tianfang zhisheng shilu K77 %5 F1 4% (Veritable records of the Most Sagely of Islam) is the
Chinese biography of Muhammad composed by Liu Zhi. Mason translated the title ‘The true
annals of the Prophet of Arabia’. Mason 1921: VL.

> Mason 1921: XI.

4 Ma 1985:31.
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of Master Liu Jielian). The latter is the text which is investigated and translated
in this article.

2. Jin Ding — the composer of the inscription

Jin Ding 4> %%, the author of the inscription, with his personal name
Zhisheng Iff4E, came from Nanjing. He died in 1922 though his date of birth is
unknown.’ When he was young he began his career as an official and travelled
to many places.

In 1908, he was elected President of the Association of East Asian Islamic
Education % 0 i 5.2 & 48 & Dongya qingzhen jiaoyu zonghui in Zhenjiang,
Jiangsu.® This cultural organi-sation for Muslims had already been founded in
1906 by the reformer and scholar Tong Zong # Ef (1864-1923). As the name
of the association implies, its aim was to propagate and promote education
among the Hui,® the Sino-Muslims. Therefore the organisation was supported
by many Hui intellectuals and merchants, who saw the necessity of modern
western education to overcome China’s technical and scientific inferiority.
Influenced by the great reforms and western modernisation taking place in
Meiji Japan (1868-1912), many Chinese scholars also tried to change the
traditional educational system and were active in founding new schools, which
used modern curricula including natural sciences and foreign languages.

Already in 1905, Tong Zong had opened the first modern Muslim school, the
Muyuan School 2 5:% in Zhenjiang, and moreover he founded a printing
house to publish books and journals for discussions on modern education.’
When in 1912 the interim government in Nanjing had been established,
Jin Ding and other Muslim personalities, like Ma Defu F5fEH] submitted
a request to the government for the organisation of a new Confederation of
the Hui People; however they did not receive authorisation for this. Later, Jin
Ding assumed the post of the president of the Islamic Federation of Nanjing,
and was very active in his position. The construction of the stone stele for Liu
Zhiin 1910, and also the organisation of the repair of his tomb in Nanjing were
managed by Jin Ding during his time as president of the Association of East
Asian Islamic Education.

ZHD 1992: 704.

ZHD 1992: 993.

ZHD 1992: 704-705; CEI 1994: 136; L1 et al. 1998: 739.

There are about 21 Mio Muslims living in China, belonging to ten different nationalities having
their own language and culture. These are Bonan, Dongxiang, Kazakh, Kyrgyz, Salar, Tajik,
Tatar, Uzbek Uyghur and the Chinese-speaking Hui, the so-called Sino-Muslims.

On the reform of the traditional Islamic education and the foundation of modern schools by the
Chinese Muslims, see STOCKER-PARNIAN 2003: 62—69.

® 9 o w
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But what was the reason for Jin Ding to arrange the carving and erection
of a new stone stele for Liu Zhi and the repair of his burial side? Considering
the life and activities of Jin Ding it is obvious that the Qing scholar Liu Zhi
was an important symbol and model for progressive Hui scholars, who were
trying to modernise education at the turn from the 19th to the 20th centuries.
Two hundred years earlier Liu Zhi had done a great deal for Islamic education
in China, by translating Arabic and Persian books and creating Chinese
Muslim literature as part of the literary canon known as the Han kitab.® Jin
Ding and many combatants wanted to do the same for the Hui, modernising
education and creating new literature. Especially the publication of journals
and newspapers was of great importance. One of the earliest journals were the
Xinghuipian W55 (Wake up Hui), published by oversea Chinese students
in Tokyo in 1908, and in 1915 Muslims of Yunnan promulgated the Qingzhen
yuebao JEE AR (Muslim Monthly)."" Thereafter the publication of Islamic
journals and newspapers rose significantly nationwide. Moreover, Islamic
associations were established in Hui communities, supporting the reform
project by establishing schools and pushing the Hui into modern times.'? Their
religion was not a hindrance, but an identity to find a common way of moving
forward into a modern, educated Hui society. In this sense Liu Zhi was a guide
for the forward-looking reformers and could be used as a model for the young
students in a time of change. So, at the end of the inscription Jin Ding mentions
why he composed the inscription for Liu Zhi, whom he saw as a great figure of
the past and a model for future generations.

Therefore I recorded the main deeds and achievements (of his life) on
the stone stele, so that the people know the location of the tomb of the
great virtuous man of our religion; and further I intend to give the later
generations something that can be modelled on and pondered upon.
(lines 17-18).13

On the one hand he wanted to honour the most important author of Chinese
Islamic literature, and on the other he also intended to strengthen the memory

10" Han Kitab # 50347 Han ketabu, a combination of Han (Chinese) and kitab (arab. book) is
a collection of Islamic books, written in Chinese between the 17th and 19th centuries by
Chinese Muslims using Neo-Confucian, Buddhist and Taoist terminology to explain Islamic
doctrine. Famous authors are Wang Daiyu, Ma Zhu, Ma Dexin and especially Liu Zhi. See
WanG 2001: 46, MuraTa et al. 2009: 3—4, BEN-Dor BeNITE 2005: 5, STOCKER-PARNIAN 2003:
193, PETERSEN 2018: 6.

Liet al. 1998: 748. These early journals however had only limited editions, Xinghui only one
and Qingzhen yuebao five numbers. Later many journals and newspapers have been published
by Muslims.

12 Yanc 1991: 68.

The stone has altogether 23 vertical lines of characters.
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of Liu Zhi for the young generation; in order to remember this eminent scholar
forever and save him from oblivion, Jin Ding composed an inscription, which
was carved in stone in the traditional, cultivated Chinese way.

3. Liu Zhi — a man devotedly reading and writing Islamic books'*

Liu Zhi 1% (style name: Jielian /1 ji; assumed name: Yizhai —##), who
lived in the early Qing dynasty, was one of the most famous Islamic scholars
of China. There are no exact dates of his life.!* He was probably born during
the Kangxi reign (1662—1722) and died in the beginning of the Qianlong reign
(1735-96).1° On the stone inscription Jin Ding makes the following statement
on this uncertainty of Liu Zhi’s lifetime:

The dates of the vitae of the Master can neither be known. Estimating
from his generation sequence, his lifetime started from the middle of
Kangxi and ended in the beginning of Qianlong, his lifespan covered
about 50 or 60 years. (lines 15-16).

According to this inscription Liu Zhi was born in the middle of Kangxi,
(1662—-1722) i.e. around the year 1680 to 1690, and died at the beginning of
Qianlong (1735-1796), i.e. around 1740."” The reason that we have no exact
dates is the destruction of all material due to political upheavals long after
the death of Liu Zhi. Nanjing, Liu Zhi’s hometown became the capital of the
Taiping rebels. During the capture of Nanjing in 1853 many inhabitants were
killed and the city was destroyed in the course of fighting. Jin Ding writes:

The tomb of the Master is located outside of the Qubao gate. In the
upheaval of the bandits of Yue'® the whole family was wiped out.
Neither genealogy nor official documents can be found; the generations
before Master Hanying!® cannot be inquired. (lines 14—15).

On the life and works of Liu Zhi see the monographies by Jin 1999 and Sun 2006, also the
works oF BEN-Dor BENITE 2005: 144—153, MurATA et al. 2009: 4—7, FrRankeL 2011: 5-10,
STOCKER-PARNIAN 2003: 114—122, and the articles of Bar 1983: 16—19 and Ma 1985: 31.

I3 The dates of his life vary between 1655, 1660, 1662, 1664, 1671 for his birth, and 1730, 1736,
1739, 1745 for his death. There are also speculations that he was over 60 years old when he
passed away. See Sun 2006: 210.

1o Bar 1983: 18, Ma 1985: 31.

According to the inscription Liu Zhi died in the beginning of Qianlong (around 1735-40),

and his lifespan was about 5060 years. So his birth was around 1670-80, which is not in

accordance to the generally accepted birthdate of 1660 by most scholars.

8 Yue Fei " [F refers to the Taiping Rebellion, which lasted from 1850 to 1864 and caused
millions of victims. The leader Hong Xiuquan had some visions, whereby he identified himself
as the younger brother of Jesus. With his Christian influenced ideology he wanted to destroy
the power of the Manchus, Confucianism and change the society.

19 Master Hanying is the father of Liu Zhi, Liu Hanying X173,
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Personal information about Liu Zhi is transmitted through his own writings,
particularly his personal notes in the preface Zhushu shu 2R (On writing
books) of his biography of the Prophet Muhammad, the Tianfang zhisheng
shilu 77 2288 & #% (Veritable records of the Most Sagely of Islam). The main
source of this biographical book, which is also called Zhisheng shilu®® %52
Bk, Zhisheng lu £E 8% or Zhisheng shilu nianpu %5 B #F0E was the
Persian translation Tarjuma-i Mawlid-i Mustafa from the Arabic biography
Sirat al-Nabt al-Muntaqa written by al-Kazarani.”!

The phrases in which Liu Zhi depicted his life were later adopted by many
authors doing research on the great scholar. Jin Ding also took direct citations
from the preface, especially where Liu Zhi gives us information on his life, his
education and his studies, and the troubles and labours he experienced while
searching for original Islamic books. As Jin cites:

When he was fifteen years old, he sincerely set up his aim in diligent
learning. He studied through the books of the classics, histories, and of
philosophies of the various schools for altogether eight years. Then he
began to read the Arabic scriptures, for another six years. (lines 3—4).

However, his study of books for fourteen years was not enough for Liu Zhi
to do adequate translations and compose Islamic literature in Chinese and so
he went on to further years of study:

As he was about to engage himself in translation, he felt suddenly again
that he did not have enough self-confidence. Therefore he began to
study the Buddhist canons and commentaries for further three years,
and the Taoist scriptures for one year. After that he forwarded to study
137 Western books. (line 4).

The fact that Liu Zhi read and was familiar with 137 Western books has
also been mentioned by Paul Pelliot in his review of Mason’s translation of Liu
Zhi’s biography on Muhammad and he writes: ‘Il est intéressant de noter cette
familiarité de Lieou Tche avec les publications des missionnaires.’*

Even if it is not quite clear which western books Liu Zhi was reading,
they were almost certainly of Jesuit origin and written in Chinese, according
to Pelliot. More than 200 oeuvres had been published by the missionaries at
this time. The books are on different topics of the Christian religion, but also

20 N 1999: 18.

2l The original Arabic biographical work was written by the Persian Sufi scholar Sa’id al-Din
Muhammad bin Mas’tid al-Kazariini (died 1357) and in the year 1383 it was translated into
Persian by his son ‘Afif. See BEn-Dor Benite 2005: 151, footnote 89.

22 Prruior 1922: 415, footnote 2.
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on sciences, geography and cartography, astronomy and philosophy. This
Christian literature certainly had a strong influence on Liu Zhi, notably on the
religious terminology of his Islamic treatises.”

During the process of searching, reading and writing, Liu Zhi became aware
of his shortcomings concerning authentic Islamic literature. So he started on
a long journey throughout China in search of original Islamic literature and
for intellectual exchange with learned scholars. In Henan he luckily could find
a Persian scripture about the life of the prophet Muhammad. Jin Ding writes:

When he was looking for the original Islamic scriptures X /5 &8 4, he
received a complete version of the Zhisheng lu %22 §%* from the Sai
family %% [C> in the town of Zhuxian &4ill in Henan, and he obtained
scriptures of the Wu family 5=[C in several dozen volumes from
a person in Beijing. (All these texts) were written in Western horizontal
script, and came to China during the Yuan dynasty, and were stored
in the secret archive (imperial library), until the period of turmoil of
bandits during Ming times did (these scriptures) start to spread into the
world. (lines 8-9).

So, according to Jin Ding, this original Islamic literature, written in Persian
or Arabic, had already been in China for a long time, since the Yuan dynasty
(1279-1368), when Muslims held high official positions under the Mongols.
Because of turbulent times these books were scattered and by chance came
into private Muslim libraries, where they were finally found by Liu Zhi. These
books became sources for his comprehensive writings on Islamic theology,
philosophy, law and rites, and the biography of the Prophet.

From his youth until old age the Master wrote altogether several
hundred volumes. (line 10).

2 One famous book of the time was the Tianzhu shiyi =5t X (The true meaning of the Lord

of Heaven) by Matteo Ricci (1552-1610). This theological work discusses the meaning of the
Christian god, Christ, Holy Spirit etc. The book was first published in 1603 in Peking, later also
in Canton (1605) and Hangzhou (1607). So it is quite possible that Liu Zhi had one of these
editions among his ‘western books’. The Tianzhu shiyi was translated by Douglas Lancashire
and Peter Hu Kuo-chen: Matteo Ricci, S.J. The True Meaning of the Lord of Heaven (T 'ien-chu
Shih-i), St. Louis, Taipei 1985.

Zhisheng is the Chinese translation for the Prophet Muhammad, literally meaning the Most
Wise, that is the nabi or Prophet. ZHD (1992: 817). The original text on the stone has only
the three characters Zhisheng lu 2252 $% and not the four characters Zhisheng Shilu, which has
been incorrectly printed by Yu 2001: 646.

Sai is a Muslim family name in China; and may be a hint that he was a Sayyid, a descendant of
the Prophet.

24

25
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Towards the end of his life Liu Zhi retreated and lived like a hermit in the
Qingliang Mountain.

In the later part of his life the Master returned to Jinling 43 %, he lived
in the Saoye House i # % (House of Sweeping Leaves) in Qingliang-
Mountain jG#¢ 111 for more than ten years. There he closed his doors
and delved into deep thoughts. At that time all famous lords, high
ministers and wise men knew about the hermit Liu in Jinling. (line 13).

Despite his fame he did not receive any special burial stone after his
death. The stones near his tomb were all erected in later times by the Hui
community in commemoration of the great Master. The stone inscription of
1910 (Xuantong, 2nd year) was composed by Jin Ding.

The inscription has been published by Weng Changsen #j+=#% and Jiang
Guobang ¥ [B#% in their Jinling Congshu %% # (Collected Writings of
Jinling). In 2001, Yu Zhengui adopted the text in his Zhongguo huizu jinshilu
HH [ B4 41 5% (Record of inscriptions on metal and stone of the Hui
nationality in China).?

4. Translation of the stone inscription?’

The inscription on the stone tablet of the reconstruction of the tomb of
Master Liu Jielian Chongxiu Liu Jielian xiansheng mubei ming FEAZ B\ B

S L B

The (late)*® Master, with his taboo name Zni %, and his style name JIELIAN
I Bk, called himself Yizhai —#7 in his late years. Generations of the Liu
family % [X of Shangyuan | JC district (in Nanjing) practiced Islam studies®.
His father Master HANYING 7 5%, a man of cultivation and virtue, once sighed
and lamented: ‘The Islamic scriptures K /7 #&8 it analyse the doctrine 2 to its

26 The inscription has been published under the title Liu Jielian xiansheng mubei B/ B4k 22
fif. Yu 2001: 646—647. The correct title of the inscription is Chongxiu Liu Jielian xiansheng
mubei ming TEAZB) A FE S A= 220184 (The inscription on the stone tablet of the reconstruction
of the tomb of Master Liu Jielian). The text has many misprints and uses modern jiantizi
(simplified characters), which makes reading quite difficult. Yu Zhengui does not give any
publisher; however there is one publication from Nanjing by Shangyuan jiangshi zhenxiu
shuju EIGii§ IRIEIZEE, 1914-1916.

For the translation I used the rubbing, which was published by Naning 2011: 223 and Yu
2001: 646—647.

The words in parentheses are my additions for a better understanding of the text.

K5 2 % Islamic learning/Islam studies. The term Tianfang X Jj can variously mean Islamic
lands, Arabia, Mecca and Islam in general. Jin Ding also uses Zianfang for these geographical
and religious expressions — Arabia and Islam — in his inscription.

27

28
29
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very essence. It is a pity that there are no Chinese translations available, so
that they (can) spread in the Eastern lands (China).’*® At this time the Master
was still in childhood and had just received books (to begin his learning). He
secretly heard these words and then silently took note of them. When he was
fifteen years old, he sincerely set up his aim in diligent learning. He studied the
books of the classics, histories and of philosophies of the various schools for
altogether eight years. Then he began to read the Islamic scriptures for another
six years. As he was about to engage himself in translation, he felt suddenly
again that he did not have enough self-confidence. Therefore he began to study
the Buddhist canons and commentaries for a further three years, and the Taoist
scriptures for one year. After that he proceeded to study 137 Western books.
Thereupon he was at ease (with his knowledge) and free from misapprehension,
and therefore he took up the brush and began to write. As he was translating,
he was also reciting (the Islamic texts). He wrote in the morning and thought
deeply in the evening. He rejected human affairs, and regarded all things such
as worldly temptations and reputation, as well as profit and office, as floating
clouds passing the sky, and like a breeze (that) came fluttering through his ear
(and of which he did not take notice). After a long time, he considered again that
his (knowledge) was not enough. Once more he packed up food and carried his
book box, and went through Qi*! (North Shandong), Lu (South Shandong), Yan
(North Hebei), Zhao (South Hebei), and came to the capital (Beijing). There
he kept company with court scholars and wise officials, and together they had
academic discussions. (Then) he changed his direction and went to Xiang
(Hunan) and Chu (Hubei), then entered Qin (Shaanxi) and Long (Gansu), in
order to search for handed down scriptures and learned scholars. To the south
he went first to Wulin (Hangzhou), then to Kuaiji (Shaoxing). There he visited
the Goulou stele.’? Afterwards he ascended Tiantong and Zhu Mountain® in
Dasong, and from there he looked down at the blue ocean, and his learning
and knowledge increased immensely. In the Gengzi year of the Yongzheng
reign (1724) he accepted the call of the governor Ma of Yanzhou (Shandong).
He visited the monuments and temple of Confucius, his heart was filled with

30 Nearly the same words can be found in the foreword of Liu Zhi in his Tianfang xingli K77 %

H (Nature and Principle of Islam).

All the following names of places and provinces were also mentioned in the Zhushu shu, the
foreword of the biography of the Prophet, Zhisheng shilu.

There is a misprint in the collection of Yu 2001, the word Xunlou bei UiJI%fi% is in the original
inscription Goulou-bei UjI#fi%, This stele also called Shen Yu bei #IEfH, is a very old
inscription, which according to tradition dates from the times of Xia Yu & & or Great Yu K
&, the legendary founder of the Xia dynasty (ca. 21st-16th cent. Bck). The characters are cut
in old seal script, having the form of tadpoles and are difficult to decipher. The text reports on
the water regulation of the Great Yu. See CHENG 2019: 2.

Tiantong mountain and Zhu mountan in Dasong are situated in the Chinese province of
Zhejiang.

31
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emotion, and thereupon he departed and returned. At this stage the wealth of
his vast reading and (knowledge through his) great distances of travelling,
sufficed him to honour the words (of his father) and to aid him to follow his
own aim! When he was looking for original Islamic scriptures®, he received
a complete version of the Zhisheng lu % 5§ (Biography of the Prophet) from
the Sai family in the town of Zhuxian in Henan and he obtained scriptures from
the Wu family in several dozen volumes from a person in Beijing. (All these
texts) were written in Western horizontal script,®® and came to China during
the Yuan dynasty, and were stored in the secret archive (imperial library), until
the period of turmoil of bandits during the late Ming dynasty (when these
scriptures) started to spread into the world. These books explain extensively
the heavenly calculations, geography, and are rarely seen in the world (China).
Later on he again obtained the Renjing A#i (Human Mirror) and Gezhi
quanjing®® ¥34=%% (The Underlying Principles to Acquire Knowledge)
(being) all books from Qin (Shaanxi); thereupon most of the old scriptures
and historical works of this religion were brought together and collected. From
youth until old age the Master wrote altogether several hundred volumes. His
first publications are Tianfang dianli <77 #1148 (Law and Ritual of Islam) in
twenty volumes and Tianfang xingli X Ji ¥ (Philosophy of Islam) in five
volumes. Then he also wrote Wu gong shiyi T.I1%Z (Explanation of the Five
Merits) in one volume and Zimu jieyi 7-F}fifFS (Explication of the Meaning of
Arabic Letters) in one volume. When he was older he started to write the book
Zhisheng shilu nianpu %5 T 3% 5% (Veritable Records of the Most Sagely
of Islam), in which he extensively adopted (information) from all Islamic
books, and listed the lifetime achievements of the Prophet (Muhammad). This
work resembles much the category of the book Ziyang Outline’, in which the
years were set as warps and incidents as weft. It goes through all (fields like)
politics and education, law and punishment, rites and music, Yin and Yang, the
Five Elements, customs, territory and people; he compiled comprehensively
and forgot nothing. The book was the result of several decades of intensive
work, and was (finally) finished when he was getting old. At the later part of
his life the Master returned to Jinling 4:F%, he lived in the Saoye House ¥

4 Tianfang jingdian }J74M; Here tianfang jingdian means Islamic scriptures in Arabic or
Persian, these languages Liu Zhi could read.

Western horizontal script 1535747 refers here to Arabic or Persian books. During Mongol
Yuan times many Muslims (soldiers, merchants) came to China, and so Islamic religion spread
in the East.

The Gezhi quanjing, also translated as The complete classic of investigating and extending, is
a book on dogmatic theology, originally written in Arabic. See Murarta et al. 2009: 50.
Ziyang gangmu “KIGH] H (Ziyang outline) is the short form of the work Zizhi tongjian
gangmu THRIBYEYIH (Outline and Digest of the General Mirror). Ziyang is the epithet of
the philosopher Zhu Xi & (1130-1200), who is also called Ziyang xiansheng %5564

35
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% (House of Sweeping Leaves) in Qingliang Mountain J& 7% 111 for more
than ten years. There he closed his doors and delved into deep thought. At that
time all famous lords, high ministers and wise men knew about the hermit Liu
in Jinling.

In the middle of the Qianlong period, the emperor started the Siku (project)*
and the lost books from the past to the present were collected in China, and
thereupon the Tianfang dianli (Law and Ritual of Islam) was included in the
catalogue. The commentary praises it: ‘being acquainted with Confucian
scriptures, quoting the classics (to complement religious doctrine) and the
wording is elegant and admirable’, alas, how true! The tomb of the Master is
located outside of the Qubaomen gate. In the upheaval of the bandits of Yue*
the whole (Liu) family was wiped out. Neither family genealogy nor official
documents can be found; the generations before Master Hanying cannot
be inquired. The dates of the vitac of the Master cannot be known either.
Estimating from his generation sequence, his lifetime started from the middle
of Kangxi (1662—1722) and ended in the beginning of Qianlong (1735-1796);
his lifespan covered about 50 or 60 years. There is a distant descendant of
him, Dekun {#3#, who is today the religious leader of the Jingjue Mosque
in Jinling. He has the ability to succeed the will of the Master and to carry
the teaching of Master Jielian forward, so that his words will not diminish.
In the year Bingwu year of Guangxu (1906), the commoners and the learned
of the village raised money to repair the tomb of the Master. Altogether they
built a tomb areal of several zhang wide, there are two ornamented columns,
one stone-way, one stone stele, and they urged me, Ding, to compose a text to
commemorate it. Therefore I recorded the main deeds and achievements (of
his life) on the stone stele, so that the people know the location of the tomb
of the great virtuous man of our religion; and further I intend to give the later
generations something that can be modelled on and pondered upon.

The eulogia says:

The lofty Zhong Mountain — is full with spirits and strange beings
The referent Great Master — truly descended here

The lost books are dispersed among bushes — he sought them all and put
them into order

Islam came from the West — more than 1,000 years ago

It is neither Buddhist nor Daoist — it was turning the decadent stage of the
schools and declined

38 Siku Quanshu congmu tiyao U444 4% (Annotated Catalogue of the Complete
Imperial Library) was commissioned by the Qing emperor Qianlong (reigned 1735-1796).
3 Yue fei BHE refers to the Taiping Rebellion, see footnote no. 18.
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The West praises philosophy — we in China honour the Confucian classics
The wrong is not beautiful — then falls darkness down

Shaking hands is the end — love develops its light

He elucidated the religion and explained the principle — and read it in
euphoric tones

As the tumulus was shovelled even — who was to re-erect his memorial
archway and stone

After the tomb was filled up and trees were planted — his fellow countrymen
paid him homage

It admonishes our later generations — model on this outstanding behaviour

2nd year of Xuantong, in 2nd month of Gengxu, on the 1st day of the
lunar month, Yihai, on the 16th day of Gengyin. Composed by Jin Ding 44,
registered in Shangyuan, the coloured feather second degree rank in the salt
and law administration of Wuchang Prefecture, Hubeli, recorded in the Military
Secretariat, Prefecture Magistrate Candidate in Hubei Province.

Writing by Li Zhenghua Z* 1IE{£ of Wujin.
Heading line by Jin Sifen 4l Z5 from Buyongzhi county in Jiangxi.

Stonecutter Hou Renji #{ "4k from Shangyuan.

5. Conclusion

More than 160 years after his death, the famous Muslim scholar Liu Zhi was
honoured and commemorated by a new tomb inscription in 1910. The political
and social changes at the end of the Qing dynasty and beginning of the Republic
(1911-1949) forced Muslim communities to answer the needs of the time.
Therefore Islamic associations were founded, whose aim were to push forward
modernisation and reform education. Jin Ding, president of the Association of
East Asian Islamic Education was fully engaged in this project and composed
a new tomb inscription for Liu Zhi. This great scholar of the 17th/18th
centuries, who was comprehensively educated in Islamic theology, Arabic and
Persian, as well as in Chinese philosophy and other religions, had composed
many Islamic books in Chinese by using Neo-Confucian terminology. Hence
Liu Zhi was considered a symbol and figurehead in the educational reform
movement, and so a new stone inscription in classical style was created. By
erecting this stone stele near the tomb of Master Liu the Muslims of the early
20th century expressed their Chinese way of life and culture using traditional
Chinese forms filled with Hui Islamic content in the hope for a better future.
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The original inscription

ERCS 1PN S 2 daab etk i ol A =l wb v ANy L
RIT 2RI 2 A SUAT B W IR B R 7 4 St B RS R AT
R /LA SRt Ry Sl 2R T AR A A R A e L ER  E
TR BB A A8 S T IR R BEANIT FT L\ AR ) 53 i AR 7 4688 X
PN A A AR R AR AN B A5 R S T RERE e A = AR A —
FICEMTRE VRS T = +-UAR th R AR PRI e )5/ 43 5 25 38 Hond HL Al
SR A7 R S N EE U R ) ek 2 SR AR 2 5 VR R K AT
TR N H A A 2 UL R R R AR AR 4 0 R 7 8 B 3 A B
B B R DR A B i S AR 3 10 229 A N TR B SRIE AL 15 2 R
SV G 5 U R/ P 8 R B A o L L e 5 ik 2 R 2
1EPET EFE MRS S 2 2 A0 sl FLMC L BRORAT I B0% i 1T i ot 282
198 AR 22 e 28 S 2 d A AR B [ i ) e i 52 075 HL SR R 77 468 ol Jit
A5 52 BB AR PSR R A A SRR TRV SR PR AE B i T/ R 2
AN Y& Tl = I AWNG S -9 Y S R S W R =k N
HEL 5 RE M2 5 AP R GG N /B Bl st R &=
FR AP R ERE R R E D EZE SRR
SeFATE HIR D e — R ITEE IE B G h R 6T
BHESR — GHE I 2 E Rl — E MR A I 51 2= 3
IR R B A H 2 A A LI R BN AS SR 2 S HAT
JE A S 3N A e 3 5 W0 ) 2 BT AR RS T AR R
P/ S R i L i SE AR R P T R AL A B RS
R B R R T B DY R R T A I8 E I R T A8
THONAF B e 4 A L {75 3 1R AE F8 SCREUHEE NS I A5 22 SE AR LA
R PTHN B HE 2 il 4 5 S Al R A B o A B B AR AT
P s PP VN CE DN =) FULEE Sl Al 2o
B LN TCH AR TE I A K B R T 7 S RE T K S B RO
2 BAAKG BOCEE F ABNAR B e AR R s L3R
T Y BT Ja 4 AR SC LA 2 T B L 2 2 ] AT 2 S A R
bR B DR HE 2 PR SR AEAR 2 N/ BT 5 B RIS B4 1 /3% 5%
1L 27 5 B 77 A RS A R AR 7 2 38 A AR 5 86 T 75 < [ 07 2R JRE 4
TARREAE RIS PU RS PR R AS IR R A T BRI iR B
At 2 PR FL O Y 2 R 2 R RO s BB SR SRt 1 B R AR A
LT AR N NI AT/ A AR PR A B 4 207N H B
S /A T ot A 2 T B o B 2 R R A R Al T TE e
S5 OB 2 3 U PG A A BR i O 5 RR oo
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