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Tocharian A arkisosi ‘world with radiance’
and Chinese suo po shi jie ‘world of sabha’

Tao PAN

Abstract: This article provides an explanation for the single and puzzling Tocharian
B! gloss saisse ‘world’ (instead of Tocharian A arkisosi) for Sanskrit jagat- ‘world’
on a Sanskrit fragment SHT 4438 with all the other glosses in Tocharian A. Based on
a detailed study of the Sanskrit and Chinese texts, Tocharian A arkisosi is very likely
the loan translation of Sanskrit sabhaloka(dhatu)- ‘a world with radiance’, which is
preserved in the Chinese translations by Kumarajiva and other translators connected
with Kucha. In the Kucha area, the first part sabhd- was understood as containing
-(@)bha- ‘radiance’. Buddhist Sanskrit sa(b)haloka(dhatu)- is built from sa(b)hapati-
‘master of sa(b)ha world’, epithet of the highest divinity Brahma in the sahaloka-,
which derives via Middle Indic from the older epithet sabhapati- ‘owner of the assembly
hall’ in Atharvaveda. The excursus at the end offers a glimpse into the complicated
transmission process of Chinese Buddhist terminology based on the analysis of Chinese
sha men ‘monk’ and he shang ‘teacher, monk’.
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1. SHT 4438

SHT 4438 (in SHT XI: 33-34) is a Sanskrit fragment with Tocharian and
Sanskrit interlinear glosses, and there are numerous Sanskrit fragments with
Tocharian glosses in the SHT collection.? However, SHT 4438 turns out to
be a special case, because all the Tocharian glosses are written in Tocharian
A, except one single Tocharian B gloss, namely TB saisse ‘world’ for Skt.
Jjagat- “‘world’ in line b on the verso. This ‘remarkable’ circumstance is noted

' Tocharian B or West Tocharian (‘Westtocharisch” in German) is abbreviated as ‘TB’; Tocharian

A or East Tocharian (‘Osttocharisch’ in German) is abbreviated as ‘TA’.
2 See MaLzanN 2007a: 301-319, Pevrot 2014, 2015.
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by PEyroT 2014: 163 as well: ‘It is remarkable that all Tocharian glosses to
this fragment are in Tocharian A, except for this one.”® ‘There seems to be
no palaeographical difference between the Tocharian A glosses and this gloss
in Tocharian B” (PEyroT 2014: 163 fn. 40).* The suggested explanation by
Peyrot,’ that TB saisse is shorter than TA arkisosi, can hardly be true, because
on the folio there is enough space even for a word of 8 aksaras (cf. the
manuscript photo of SHT 4438 in IDP). The following text is a philological
study of TA arkisosi, based on which another explanation for this remarkable
feature is offered.

2. TA arkisosi, TA arki and TB arkwi

According to the current communis opinio TA arkisosi corresponds
to Skt. Joka- ‘world’, and this is indeed supported by the following textual
evidences: TA arkisossi(s asari) in A 244 al-2 corresponds to Skt. lokacarya-
in Varnarhavarna 11 21;° TA poricn arkisosi in A 257 a7 corresponds to Old
Turkic gop yir ‘the whole earth’ in Maitreyasamiti-Nataka from Hami act XI,
11b6.7 TA arkisosi is therefore glossed as ‘the world, (lit) the white world’ by
HiLmARSSON 1996: 40 and ‘Welt” by THomAs and KRAUSE 1964: 82.2

The meaning ‘white’ of TA arki can be confirmed by the following
occurrence: TA sokyo da(r)ky(am)s ankari ‘very white canines’ in A 213 a6 as
the description of the 24th mark of Buddha corresponds to Skt. susukladanta-
‘having very white canines’ and TA arki corresponds to Skt. sukla- ‘white’.’
The corresponding Tocharian B word arkwi ‘white’ occurs in the Parinirvana
story in Udanalankara and functions as attribute of TB asta ‘bones’, and TB
ast=arkwina ‘the bones (are) white’ is the translation of Skt. kapotavarnany
asthini ‘the bones (have) the colour of pigeons’.!® The same phrase

His additional note reads: ‘There are also some glosses in Sanskrit and a couple that are so

fragmentary that not even the language can be established (see SHT 11: 34-35), which are not

discussed in the present article’ (PEyroT 2014: 163 fn. 40).

See the manuscript picture at the end.

‘It is unclear why only this word should be glossed in Tocharian B: might it be because TB

Saisse is only two syllables, twice as short as the Tocharian A equivalent arkisosi?” (PEYROT

2014: 163) And this explanation is offered in CEToM as well (https:/www.univie.ac.at/

tocharian/?m-sht4438, accessed on 22 September 2021).

® Cf. ScumipT 1987: 157f. and HARTMANN 1987: 101.

7 Cf. GenG et al. 1988: 332.

8 Cf. further PivauLT 2008: 234; CaRLING 2009: 45 and the entry in CEToM (https://www.
univie.ac.at/tocharian/?E_B_arkwi, accessed 1 June 2021).

°  Cf Jietal. 1998: 90f.

19 Cf. HacksTEIN et al. 2019: 256-258.
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kapotavarnany asthini occurs in Udanavarga 1 5 as well."! TA arki and TB
arkwi ‘white’ go back to (virtual) **h erg-u-ion-, from PIE *h erg- ‘white,
shining’.1?

3. Semantics of TB saisse and TA sosi

TB saisse ‘world, people’ is the equivalent of Skt. jagat- ‘men and animals,
world’ in the bilingual fragment B 148 a4 and Skt. /oka- ‘world’ in the bilingual
Udanavarga fragment SI B 117 a2.1* TA Sosi is translated as ‘folk, people
[Volk, Leute]’™* or ‘homines’,'* but no bilingual fragment containing TA Sosi
is preserved.'® SieG et al. 1931: 78 equated TA mak sosi ‘many people’ in
A 97 a2 with Skt. bahuloka, but A 97 contains no Sanskrit words. According
to Sieg and Siegling, A 97 belongs to the manuscript containing the Tocharian
adaptation of Saundarananda by A$vaghosa,'” but the word bahuloka- is
not attested in the Sanskrit text of Saundarananda. Actually, in the Sanskrit
corpus the compound bahuloka- in the sense of ‘many people” does not exist, '
and the numerous examples containing bahuloka- are in fact occurrences of
bahulokadhatu- ‘many world-regions’. Skt. loka- in the sense of ‘folk, people’
is a collective, and the attribute bahu- ‘many’ would be redundant.'

1 Cf. BERNHARD 1965: 96.

12 Cf. Himarsson 1996: 40; CARLING 2009: 45; WobTko et al. 2008: 317-319.

Cf. THomas and KrAUSE 1964: 147, 246 and the linguistic commentary on SI B 117 a2 in
CEToM, where TB saissene loc. sing. corresponds to Skt. lokesu loc. plur., which means that
TB saisse can have the collective meaning ‘ensemble of people’.

4 See THomas and KrAUSE 1964: 147.

15 See Poucha 1955: 328.

Poucna 1955: 328 has enumerated the following eleven occurrences: A 8 b4, A 38 b6,
A97a2, A173 b2, A231 a2, A 257 a4, A 259 b4, A 269 b5 (a5 in CEToM), A 306 a5, A 371
b2 and A 381 al. But A 38 b6, A 231 a2, A 269 b5, A 306 a5 and A 371 b2 are more likely
examples of TA arkisosi. So is the case in THT 1409.j b2. TA sosintwam in A 425.¢e b3 should
be restored as (arki)sosintwam as translation of Skt. lokesu in Udanavarga XXXIII 56d or 57d
(cf. BERNHARD 1965: 490f.).

SiEG and SieGLING 1921: 51: ‘Die Stiicke No. 89 ff. entsprechen inhaltlich den Kapiteln 5
(bharyavilapa) (sic!) und 6 (nandavilapa) (sic!) des Saundarananda-Kavya’. The fifth chapter
is called Nandapravrajana, the sixth Bharyavilapa, and seventh Nandavilapa (cf. JounsTon
1928: 35, 42, 49). The edition used by Sieg and Siegling for the identification of the parallel
texts is very likely the one by SAsTRT 1910 and the chapter information there is the same as in
the edition by JonnsTon 1928.

The phrase bahulokarthapiijitam in 14th Patalavisara of Marjusriyamiilakalpa, also known as
Marijusrimitlakalpa (cf. SAsTri 1920: 141) should be understood as ‘on account of the many
worlds’.

Cf. the example in Saundarananda 5.23: lokasya kamair na hi trptir asti ‘For the people/the
whole world there is no more satisfaction other than the sensual pleasures’ (JounsTON 1928:
31; MaTtsunami 1981: 38).
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It is, however, true that TA sosi usually has the attribute TA mak ‘many’
before it,° and furthermore, as noticed by Sieg, Siegling and Schulze,?! TA
mak Sosi ‘many people’ often occurs together with TA wrasan ‘living beings,
human beings’. According to SikG et al. 1931: 18 TA wrasom corresponds to
Skt. pranin- ‘breathing, living creature, animal or man’, and in many examples
it clearly refers to human beings (Skt. manusya-), cf. A 3 b4 yaldm wram ypant
wrasom nu pdlkds mdmt ne sdlpmam por ‘Denn der Mensch, der das tut, was
man tun soll, leuchtet wie glithendes Feuer’.?> TA mak So(s)i wra(saii) in A 257
a4 corresponds to Old Turkic finlaylar alqu ‘all the living beings’ in MaitrHami
XI: 11al18,” and this Tocharian A phrase is in fact a loan translation of Skt.
bahujana-manusya- ‘whose people constitute a great multitude’ or ‘having
many people’, a Sanskrit cliché in the Buddhist texts: it is attested 31 times in
Divy,% 21 times in AVS, 7 times in MV,2 3 times in MPS in SHT?" and so on.

Among all the occurrences Skt. bahujana-manusya- is always accompanied
by Skt. akirpa- ‘filled, crowded’, cf. bahujana-manusyakirna- in MV,
bahujanakirna-manusya- in Suv,” and akirpa-bahujana-manusya- in several
Sanskrit texts from Turfan.’® TA wrasaii mak Sosi kakropu(s) ‘a great multitude
of people were gathered’ in the Punyavantajataka fragment A 8 b4 is very
likely a loan translation of Skt. akirna-bahujana-manusya- ‘having crowded
and many people’ or bahujana-manusyakirna- ‘crowded with a great multitude
of people’, because its Tocharian B counterpart TB kraup- corresponds to Skt.
upaci- ‘gather, accumulate, heap up’.

Therefore, TA mak sosi corresponds to Skt. bahu-jana- ‘many people’,
and TA Sosi means ‘person’ (= Skt. jana-). Indirect evidence for this equation
can be found in A 97, which contains an adaptation of the 7th canto (Skt.
sarga-) of Saundarananda by A$vaghosa. The name Vasistha in 7.28 (= TA
vasisthe in A 97 b2) occurs only in the 7th canto;*' yajiie ‘in sacrifice’ in 7.32%

20 Cf. SmG et al. 1931: 78.

2l SmG et al. 1931: 224: “Ein Fall besonderer Art ist die Verbindung des Kollektivums sosi
,.Leute” mit dem Plural wrasari ,,Lebewesen, Menschen®...’.

22 Cf. Scamint 1974: 187.

23 Cf. Geng et al. 1988: 332.

24 CoweLt and NEiL 1886: 292 etc.

25 Vapya 1958: 55, 78 etc.

26 SenarT 1882-1897: 136, 11 68 ctc.

27 WaLpscHmIDT 1950-1951: 102, 104, 304.

28 SENART 1882-1897: 1271f.

2% NoBEeL 1937: 74, 96, 123.

30 Cf. SWTF I: 225.

31 The word vasisthavat ‘like Vasistha’ in Saundarananda 1.3 (JounsTON 1928: 1) does not count
as an occurrence of the name Vasistha.

32 JounsTon 1928: 46.
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corresponds to TA talkeyam in A 97 b3; and the Sanskrit name Ambarisa-
in 7.51% corresponds to TA ambarise in A 97 a3. All these words indicate
that A 97 belongs to the 7th canto Nandavilapa ‘Nanda’s Lament’, but the
contexts in which these names occur are quite different in the Sanskrit and
the Tocharian versions, and so is the order of these words, which shows that
the original Sanskrit poem has been modified in Tocharian. For example, the
Sanskrit equivalent of TA ksatrifi “warriors’ in A 97 a2, namely Skt. ksatriya-,
occurs in 1.27 in Saundarananda, its only appearance in the whole poem. In
Saundarananda the assumed Sanskrit equivalent of TA mak sosi in A 97 a2,
namely Skt. bahujana- ‘many people’ is indeed attested, but it occurs only
once in 3.15.

Another piece of indirect evidence comes from the comparison of two
Tocharian phrases, namely mak Sosi somind(s)y(o) in A 173 b2 and mak
Somindsyo ‘with numerous girls’ in A 110 al. It is tempting to interpret TA
mak sosi Somindsyo as an example of Gruppenflexion, but the members in
Gruppenflexion usually have the same number if they can be either singular
or plural, e.g. kuklas y.kass onkdlmasyo ‘with chariots, horses and elephants’
in A 253 b2.3* Therefore, TA mak sosi functions in fact as an adjective and
is synonymous with TA mak ‘numerous’.® Since most of the Tocharian
Buddhist texts are translations and adaptations of Indian texts, the origin of this
phenomenon lies in the Sanskrit corpus. In fact, Skt. bahujana- ‘many people’
is synonymous with Skt. bahu- ‘many’, as recorded in the dictionaries,*® and
Skt. bahujana-manusya- ‘having many people’, which occurs frequently in the
Buddhist corpus, has a synonym bahu-manusya- ‘having numerous people’
attested in Kar-p.’” Similarly, TA mak sosi wrasaii ‘a great multitude of people’
has the synonym TA mak wrasani ‘numerous people’ in A 341 b7. A similar

3 JounsToN 1928: 49.

3 Cf. Krause and THomas 1960: 91. Due to its very fragmentary state, the translation ‘zusammen
mit Frau, S6hnen (und) Tochtern’ for TA /// syak Sdm sewda(s) ckacrdsassdl /// in A 350 a3 by
Krause and THomas 1960: 91 cannot be considered as secure, because TA syak ‘together
(with)’ is placed after the noun in comitative in all the other examples (‘Postpos. u. Prév.” in
THomAs AND KRAUSE 1964: 151). Even if their translation is correct, it would not become
a counterexample, because the number of sd@m ‘wife’ cannot be plural here. The example in
A 21 b5 sla pdacar mdacar pracre(s) Sdm sewasassdl syak should be syntactically analysed as sla
pacar macar pracre(s) sdm ‘with (his) father, mother, brother(s) and wife’ + sewdsassdl syak
‘together with the sons’, where the first part is an example of TA sla + accusative, and not of
Gruppenflexion, cf. Kraust and THomas 1960: 86 §78 Anm.

TA mdk derives from the collective noun *mdg-h, ‘multitude/a lot’, cf. HacksTem 2012: 154f.
Cf. the translation for hahujana- in pw: ‘die grosse Menge’, and the corresponding Chinese
translation %% zhong ‘numerous’, ‘E zhong sheng ‘numerous beings’ recorded in the
Sanskrit-Japanese dictionary by WociHara 1986: 916. In BHSD, Skt. bahujana- is rendered
by ‘many people, a multitude’.

37 Yamapa 1989: 4.

35
36
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case is found in Eng. hundred and NHG hundert ‘100°, which originally are
compounds of ‘100’ and ‘reckoning, number’.3

4. Morphology of TB saisse and TA sosi

TA Sosi and TB Saisse are derivatives of the PIE noun *g“ih -uo-s-
‘liveliness, life’ (cf. Ved. jivase ‘to live’, EWAia I: 594), and they go back
to *g*ih -u-es-ien-/-ion-,** whose nom. sing. *g*ih -u-es-ié(n) regularly yields
TA sosi and TB Saisse via Proto-Toch. *Ka-wds-ice (cf. Ved. uksd ‘ox’ < PIE
”‘hzuks-é(n)).40 TA arkisosintu ‘worlds, people (in the world)’ acc.plur. is an
-nt-stem, as in the case of TA arki, whose nom./acc. plur. f. is arkyant and nom.
plur. m. is arkyams.* This coexistence of -n- and -nt- stems is well attested in
Tocharian and other Indo-European languages,* cf. TA akrunt ~ TB akrina
‘tears’; Gr. dkovteg ‘javelins’ ~ Gxawa ‘spike’.** The zero grade *-in- of *-je/
on-suffix is generalised in Indo-Iranian, and ‘[the] formation in -in- can be
used partly — so in proverbs — as substitutes of participles in -d(n)¢-* according
to Lunr and MaTzINGER 2008: IT 177, 256.%

5. The Indian origin of TA arkisosi

Pmvaurt 2008: 234f. offered a detailed explanation of TA arkisosi:
‘le composé arki-sosi ne repose pas sur un composé déterminatif dont
le premier membre était 1’adjectif arki (B arkwi) « brillant, blanc » :
« monde brillant ». Il continue en fait un binéme, devenu composé dvandva,
de termes complémentaires pour désigner deux aspects du monde’. So
according to Pinault, TA arki-sosi is a dvandva compound, in which TA arki

3% Cf. EWAhd IV: 1239; Preirer 1993: 563, 1097.

3 This transponat may be an n-individualisation of the -(i)io-adjective from the abstract noun
*g!ih -uo-s- ‘liveliness’, namely in the sense of ‘the lively one’ (Neri, pers. comm. 25 May
2020).

The possibility that TA Sosi derives from *g*ih -u-es-io(n) via Proto-Toch. *Ka-1/dis-iu cannot
be excluded, cf. Goro 2013: 38f.

41 Cf. HiLmarssoN 1996: 40f.

42 The -¢-form probably originates from the nominalisation of the local adverb ending in -en, cf.
Ved. héman ‘in winter’ and hemantad- ‘winter’ (Neri, pers. comm. 25 May 2020). Cf. further
the Anatolian forms in -ant-, which appear to be extensions of the individualising suffix *-on-
(MELCHERT 2000: 69).

Cf. Scawyzer 1939: 526: ‘Sekunddr sind wohl einige andere Stimme zu vi-Stimmen
geworden: dkovt- dpakovt- Aéovt- Oepdmovt- waren wegen dkavo dpdkatvo usw. in dlterer
Zeit v-Stamme’.

The original German text is: ‘[die] Bildung auf -in- kann zum Teil — so in der Spruchliteratur —
als Konkurrent des Partizips auf -d(n)¢- zum Einsatz kommen’.

# Cf. AiGr I1 2: 347-349 and Horrmany and Forssman 2004: 146.

40

43

44
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is a substantivised adjective meaning ‘« [monde] brillant » (visible parce
qu’éclairé par le soleil)’* and TA Sosi means ‘« monde » comme ensemble
d’étres vivants’. Based on his explanation, TA arki designates the bright part
of the world, which is illuminated by the sun. However, this meaning and the
claimed semantic transition from ‘shining, bright’ to ‘shining world’ is never
attested in the Tocharian corpus.*’” Furthermore, if TA sosi means ‘the world,
ensemble of living beings’ and is synonymous with TB saisse ‘world’, the
situation in SHT 4438 becomes unexplainable. Pinault proposed no Sanskrit
equivalent of TA arkisosi in the Buddhist corpus, which further weakens the
credibility of his hypothesis.

As in the case of numerous idiosyncratic Tocharian compounds, most of
which are in fact loan translations of the underlying Sanskrit compounds,
e.g. TB fdkte-yok ‘having the colour of a god, similar to a god’*® « Skt.
devavarna- ‘id.”* and TB swese ysarasse ‘blood rain’>® «— Skt. rudhira-varsa-
‘id.”,’! TA arkisosi goes back to an Indian compound as well. In the Buddhist
context the world of living beings is called Skt. sahaloka- ‘world of endurance’
or sahalokadhatu- ‘world realm of endurance’ (Tib. mi mjed kyi ’jig rten gyi
khams ‘world realm of endurance/sufferance’ in Mahavyutpatti),”> which is

46 PivaULT 2008: 234: ‘le premier membre était en fait I’adjectif en question, mais substantivé, et
I’ensemble signifiait arki « [monde] brillant » (visible parce qu’éclairé par le soleil)’.
Whether the Tocharians were aware of the connection between Skt. /oka- ‘world” and the
etymologically related verbal root roc- ‘shine’ (EWAia II: 481) and coined the Tocharian
counterparts accordingly, is difficult to prove and in any case is not supported by the textual
evidence, although the semantic development from ‘white, shining’ to ‘world’ is indeed widely
attested in the Indo-European languages, cf. OCS svéro ‘light; world” and PIE *d"eg"-om-
‘earth’ from the root *d"eg"- ‘to shine’ (cf. PEDERSEN 1941: 262; HiLmARsSON 1996: 40; NERI
and ZIEGLER 2012: 80).

This compound is only attested in the Aranemijataka fragments, namely (7id)kte-yokdm in PK

NS 355 a4, fdkte-yok in PK NS 36+20 a3 and probably (7idkte)-yok in B 90 as well. In CEToM

the assumed Indian basis is Skt. devariipa-, but Skt. rijpa- means ‘form, body’, not ‘colour’.

Skt. devavarna- is attested in MV (SENART 1882—1897: 111, 117) and Samdadhirajasiitra (VAIDYA

1961: 145).

0 1t is attested as sw(e)se ys(a)r(a)ss(e) in PK NS 36+20 b1. The parallel is found in B 93 b3,

but this phrase is unfortunately located in the missing part. The emendation swese tsainwdasse

‘weapon rain’ by Scumipt 2001a: 324 goes back to CoUVREUR 1964: 242, but the trace after

(s)e cannot be ‘tsai’ (cf. the photo in https:/gallica.bnf.fr and plate III b in CouvREUR 1964 as

well); it is more likely ‘ysa’, cf. the tiny fragment with the aksara r(a)ss(e), which is missing

on the plate of Couvreur 1964. The London fragment H 149.240 (= IOL Toch 69) is wrongly
cited as ‘H 149.290” by Scumipt 2001a: 323, 325, but correctly given in the title.

Skt. rudhiravarsa- is attested in Mahabharata 6.2.30c and Miilasarvastivadavinayavastu

(Bagenr 1967: 179).

32 Cf. Isnnama and Fukupa 1989: 156 and the definition by BusweLL and Lopez 2014: 736:
‘sahaloka: In Sanskrit, lit. “world of endurance,” in the Mahayana, the name of the world
system we inhabit where the buddha Sakyamuni taught; the term may also be seen written as
sahalokadhatu’.

47

48

49

51
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widely attested in the Buddhist corpus: 20 times in Gandavyihasitra;>® once
in Vkn;** once in Saddh-p;>* once in Divy* etc. In pw, PW and MW the entry
word is written as sahalokadhatu- ‘die von den Menschen bewohnte Welt,
die Erde’ or ‘the world inhabited by men, the earth’, which is attested, for
example, in MV.¥’

6. saha-, saha- or sabha-?

The highest divinity in the sahaloka is Brahma, and one of his epithets is
sahampati ‘Lord of the Saha World’.*® Both sahalokadhatu- and sahampati-
have variant forms in the Sanskrit corpus, which is analysed in detail in the
following section, in order to clarify the development of these terms.

6.1. sahaloka(dhatu)-

Neither Skt. sahaloka- nor sahalokadhatu- is attested in the Vedic texts,
and both are essentially elements of Buddhist terminology. The variants can be
summarised as follows:

(1) sahalokadhatu-: This is the prevalent form; cf. some of its occurrences
above.

(2) saha- lokadhatu-: The phrase saha- + lokadhatu- occurs frequently
in place of sahalokadhatu-: 14 times in Kar-p;*® 19 times in Saddh-p;®°
14 times in Vkn®' etc.

(3) sahaloka-: In the Buddhist texts it is attested twice in MV: sahalokadhatu-%
and sahalokanatha-.* Otherwise, in Bhagavatapurana Skt. sahaloka-%
and sahalokapala-% are attested.

3 Vamva 1960a: 6, 7, § etc.

3% TakAHASHI et al. 2004: 386.

55 WoaHARA and TsucHIDA 1934: 341.

36 CoweLL and NEiL 1886: 293.

7 Senart 1882-1897: 11 380.

38 Cf. BusweLL and Lopez 2014: 736.

% Yamapa 1989: 26, etc.; with sahalokadhdtu on p. 132 and p. 237.

%0 WoaHara and Tsuchipa 1934: 210, 227 etc.

1 TakamasHI et al. 2004: 360, 362 etc. These 14 occurrences are found only in the 9th (10 times)
and 11th (4 times) chapter.

62 SEnART 1882-1897: 11 380.

5 SenART 1882-1897: 1 385.

% In Bhagavatapurana 10.86.10, cf. SHasTREE 1997: 301.

% In Bhagavatapurana 8.20.32, cf. SHASTREE et al. 1998: 67. In the text edition, saha and
lokapalah are separated, which must be a misprint.
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(4) sabhaloka-: 1t is attested 6 times in Gupakarandavyitha® and 5 times in
Moksopaya.®’

In contrast to classical Sanskrit, dhatu- ‘element’ is used both as masculine
and feminine in Buddhist Sanskrit,®® while in Pali it is essentially feminine.*
Therefore sahalokadhatuh can easily be analysed as saha nom.f. + lokadhatuh,
which gives rise to the phrase saha- lokadhatu-, from which a new compound
sahaloka(dhatu)- came into being. Sometimes both sahalokadhatu- and
sahalokadhatu- can occur in the same text; cf. these two words in MV (SENART
1882—-1897: 11 379, 380). Instead of sahalokadhatu-, lokadhatu- is used much
more frequently in the Buddhist corpus, e.g. in Saddh-p Skt. sahalokadhatu-
occurs only once, while lokadhdtu- has 224 occurrences.

6.2. sahampati-

In the Vedic texts only sabhapati- is attested, while in the Buddhist corpus
several variants are recorded, which can be summarised as follows:

(1) sabhapati-: In the Vedic texts sabhapati- is attested only in two case
forms, namely a) sabhapatibhyas in Vajasaneyi-Samhita 17.3.3 (Kanva)
and 16.24 (Madhyandini), Taittiriya-Samhita 4.5.3.2, Maitrayani-Samhita
2.9.4 and Kathaka-Samhita 17.13; b) sabhapatim in AVP 13.7.5d.° It is
also attested in SBhV I (7 times)’' and the Sanskrit texts from Turfan,”
namely CPS, MPS and Mahdagovindasitra. Skt. sabhapati- is attested in
Mahabharata (e.g. 7.24.22 and 8.65.28) as well.

(2) sabhampati-: attested in SBhV 1II (5 times)” and CPS 8.18.

(3) sahapati-: attested e.g. in Astasahasrika Prajiiaparamita (15 times),”

6 Gunakarandavyitha is a 15th-century Nepalese reworking of the Mahayana siitra

Karandavyiiha, which is about ten centuries earlier. However, in Karandavyitha there is only

sahalokadhatu- (cf. Vaipya 1961: 290).

It is attested once in the first book Vairagyaprakarana 1.31.23 and 4 times in the sixth book

Nirvanaprakarana.

8 Cf. saho lokadhatuh in Vkn 9.6 (TAKAHASHI et al. 2004: 364), but ivam sahalokadhatuh in
Gandavyiithasiitra (VAIDYA 1960b: 164) and imam saham lokadhatum in Saddh-p (WoGIHARA
and TsucHiDA 1934: 210).

9 Cf. EpGerton 1953: I1 282; ConE 2010: 480.

70" Lorez 2000: 175.

"1 Grow1 1977-1978: 1128, 130 etc.

72 Cf. the lemma ‘Sabhapati’ in SWTF IV 296.

3 Growt 1977-1978: 11 170, 191 etc.

7 Vamya 1960a: 129, 191 etc.
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Abhidharmakosavyakhya (3 times),” Divy (4 times),” Kar-p (once)”” and
LV (19 times).”

(4) sahampati-: attested e.g. in AVS (19 times),” Divy (once),® LV (once),?!
MV (twice),** Saddh-p (thrice),® Suv (twice),’* Karandavyitha (thrice)®.
(5) sahampati-: attested in MV (once).®

Based on the epic Sanskrit visam-pati- and other similar words, saham-
pati- was built from saha-pati-,¥ and such is also the relationship between
sabhampati- and sabhapati-. The form sahampati in MV is due to the law of
two morae in Middle Indic (cf. Pali sahampati-). The form sahapati- listed in
PW and MW is just a variant in chapter 5 recorded only once on manuscript
T2 of LV, which is adopted in the edition by MiTra 1877 and later cited by
Bohtlingk and Roth, from whom Monier-Williams had adopted the form.®®

The god Brahma is the personification of the neuter Ved. brdhman-
‘formulation, forming’, and is first attested in the younger Vedic texts, namely
in the Brahmana and Upanisad.® The epithet sabhapati- ‘owner of the assembly
hall’*® for Brahma probably originates from its occurrence in the brahmodya
‘speech about Brahman, rivalry in sacred knowledge’ verse in AVP 13.7.5:
indram tvanu prchami saksat sabhanam ca sabhapatim ‘1 ask you about Indra
before my eyes and the lord of the highest assembly (of gods)’.!

The oldest form of the epithet for Brahma is thus sabhapati- with Skt.
sabha- ‘assembly, society’, and this is also the dominant variant in the Sanskrit
manuscripts from Turfan. The regular sound change in Prakrit -bh- > -h-, e.g.

75 WoaiHara 1971: 1103.

76 CowerL and NEiL 1886: 613, 652.

77 YamapA 1968: 4.

78 Hokazono 1994: 398f., 416f. etc.

7 Vampya 1958: 121, 132 etc.

80 CoweLL and NEIL 1886: 638.

81 Hokazono 1994: 356f.

82 SenaRT 1882—1897: 11 63, 136.

8 Woaara and Tsucha 1934: 3, 67.

84 NoseL 1937: 84, 91.

85 Vamya 1961: 258 line 20 and 27 etc.

86 SEnART 1882—1897: 111 381.

87 Cf. AiGr 11 1: 46, 246, 248.

88 Hokazono 1994: 264, 356f. For all the other occurrences of saha(m)pati-, it is always written
with -ha- on manuscript T2.

8 Cf. KEWA I 452; EWAia II 236.

%0 Cf. EWAia Il 701.

o1 Lorez 2000: 175, 202, 208.
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Skt. abha- ‘splendour’, prabha- ‘radiance’ > Pkt. @aha-, paha-, gives rise to the
forms sahapati- and sahampati- widely attested in the Buddhist texts,’> whence
the new interpretation of Brahma as ‘the lord of the earth’ taking the first
member to be saha- ‘earth « the bearing one’ (cf. sarvamsaha- ‘all-bearing’
in Panini 3.2.41 and sarvamsaha- ‘earth’ in Amarakosa 2.1.5%). However, in
Pali and GandharT words with -bha- ‘light’ always keep the labial element,
e.g. Gandhari pravha- or prabha-, Pali pabha- ‘radiance’ (= Skt. prabha-)
and Gandhari abha- ‘splendour’, Pali abha- ‘splendour’ (Skt. abha-).** The
Gandhari epithets sahampati- and sahapati- of Brahma in the inscriptions are
therefore more likely derived from Skt. sahampati- and sahapati-.

6.3. The evidence of Chinese translations

In the Chinese Buddhist corpus, the world-system in which living beings
dwell is called Chin. suo po shi jie (Z¥EHH), where Chin. suo po /si bua/
is the transliteration of Skt. sabha-** and Chin. shi jie ‘world’ corresponds to
Skt. loka- ‘world’ or lokadhatu- ‘world-region’. It is widely attested since the
beginning of Sth cent. Ap: 35 times in the Chinese Saddh-p by Kumarajiva
(405-406) from Kucha; 6 times in the Chinese Vkn by Kumarajiva; twice in
Fo shuo guan ding jing (T.1331[1] and T. 1331[11], 5th cent.); 35 times in the
Chinese Kar-p by Dharmaksema (419), an Indian monk who had stayed in
Kucha for some time; and so on.

In order to clarify the detailed situation of the Chinese translations, two
cases are selected, namely the Chinese Saddh-p by Kumarajiva (T.262)
and Dharmaraksa (286, T.263); and Chinese Vkn by Zhi Qian (T.474) and
Xuanzang (602-664, T.476), both of which have well-preserved Sanskrit texts.

In Saddh-p there is no occurrence of Skt. sabhaloka-, and the phrase
saha- lokadhatu- corresponds to Chin. suo po shi jie (= Skt. sabhalokadhatu-)
by Kumarajiva® and Chin. ren shi jie ‘world of endurance™ (= Skt.
sahalokadhatu-) by Dharmaraksa.

92 Cf. von HNUBER 2001: 161.

% The femini,ne ger}der is probably due to the influence of other Sanskrit words for ‘earth’, e.g.
Ved. prthvi-, urvi- (since RV) and Skt. medini- (since Taittiriya-Aranyaka).

% Cf. von HiNuBER 2001: 161f.

%5 Cf. Karastiva 2001: 261.

9 Cf. sahar lokadhatum in chapter 11 (WoGiara and Tsucuipa 1934: 210 line 23) corresponds
to Chin. Y2¥1H 5 suo po shi jie (T.262, 9.33a8).

97 Chin. ZH 5 in T.263,9.103b10. It is also attested three times in Zhi Qian’s translation of Vkn
(T.474, before 2507).
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In Vkn, the phrase saha- lokadhatu- occurs only in the 9th and 11th chapter,
and sahalokadhatu- occurs once in the 9th chapter.”® In the 9th and 11th chapter
instead of the phrase saha- lokadhatu-, the compound lokadhatu- alone occurs
many times,” which is used as a synonym of saha- lokadhatu-.'"" In Vkn,
Skt. saha- lokadhatu- or sahalokadhatu- corresponds to Chin. suo po shi jie
‘sabha world’ or simply shi jie ‘world’ by Kumarajiva'®' and Chin. kan ren
shi jie ‘world of endurance’ (= Skt. sahalokadhatu-)'"* by Xuanzang. Another
Chinese rendering is Chin. suo he shi jie ‘saha world’, which is used e.g. by
Paramartha (499-569)'” and Amoghavajra (705-774),'* where Chin. suo he
is simply the transliteration of Skt. saha- ‘the enduring one’.

Skt. sabhda(m)pati- corresponds to Chin. suo po shi jie zhu ‘master of the
sabha world’ by Kumarajiva'® and Narendrayasas,'® while Chin. suo he shi
Jjie zhu ‘master of the saha world’ is adopted by Xuanzang,'”” Amoghavajra'®
and Yijing (635-713).!” Chin. suo he zhu ‘sahd master’''’ is very rarely
attested, which is probably an abbreviation of Chin. suo he shi jie zhu ‘master
of the saha world’.

Based on the detailed information above, it is clear that the translators
connected with Kucha consistently use the Chinese terms whose underlying
Indic words contain sabha-, independent of the attested forms in the extant
manuscripts, which means that these Chinese terms had become fixed
terminologies transmitted from earlier periods in certain contexts. This may be
compared with the case of Skt. sramana-, on which see the discussion below
in section 9.1.

% Takanasmi et al. 2004: 386.

9 Takanasi et al. 2004: 356, 358 etc.

100 Skt. asya ca lokadhator in chapter 9.6 (TakanasHI et al. 2004: 364) corresponds to Chin. ci fu
I+ “this earth/land’ (T.475, 14.552b15 by Kumarajiva and T.476, 14.579¢7 by Xuanzang),
which refers to saho lokadhatuh ‘the enduring world’ (= Chin. ¥t 5 kan ren shi jie by
Xuanzang, but 2% 5L suo po shi jie by Kumarajiva) in the same passage.

101 Cf. TakaHASHI et al. 2004: 360 [= T.475, 14.552b1] and 386 [= T.475, 14.553a28].

192 Chin. 215 in T.476, 14.579b14-15, b23, etc.

193 Cf. Chin. 2515 in T.669, 16.469a17-18.

194 Cf. Chin. 25T HH 5 in T.404, 13.614b22.

195 Cf. Chin. #3487 F in T.262, 9.2a18 and T.227, 8.540a9.

106 Cf. Chin. #2145 ¥ in T.397 (14), 13.299al. On the authorship of this part, cf. https:/
dazangthings.nz/cbc/text/4240/ (accessed 9 November 2021).

17 Cf. Chin. 25 3 in T.1545, 27.890a3.

198 Cf. Chin. 2 5 3 in T.404, 13.646al7.

199 Cf. Chin. R in T.665, 16.425b25.

10 Cf. Chin. & in Chin. Yogacarabhimi (T.1579) or ‘&1 ¥ in Guan cha zhu fa xing jing
(T.649).
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The reason why Kumarajiva and Dharmaksema abandoned the earlier
rendering Chin. ren shi jie ‘world of endurance’ by Dharmaraksa and Chin. ren
jie ‘id.” by Zhi Qian (fl. 223-253),""! whose Sanskrit basis sahalokadhatu- or
saha- lokadhatu- is the dominant variant attested in the extant manuscripts,
and chose the translation Chin. suo po shi jie (= Skt. sabhalokadhatu-), which
is only rarely attested in the extant manuscripts, is that the Sanskrit words
in the manuscripts used by Kumarajiva and Dharmaksema are probably
different from the ones in the extant Sanskrit texts. This possibility is indirectly
supported by the fact that sabhdapati- ‘master of sabha world’ is attested almost
exclusively in the Sanskrit manuscripts from Turfan, and sabhaloka(dhatu)-
was probably the widespread form in the Kucha area, which was motivated by
sabhapati-. Even if Skt. sabhapati- and sabhaloka(dhatu)- were transmitted
into the Tocharian region via Gandhari, as in the case of Skt. sSramana-, the
hybrid Buddhist Sanskrit based on Gandhari would not change sabha- to
saha-, because -bh- of bha- ‘shine’ is usually preserved in Gandhari.''? On the
other hand, Skt. sahaloka(dhatu)- was probably created based on sahapati-
(cf. section 6.2 above), and instead of a compound with saha- ‘the bearing one,
earth’, it is interpreted as ‘the world of endurance of suffering, the world that
must be endured’ in the Buddhist context, both of which (saha- as ‘the bearing
one’ and ‘endurance of suffering’) belong to folk etymology.'"® Therefore, the
history of the Chinese renditions can be summarized as: saha- (Dharmaraksa
and Zhi Qian) — *sabha- (Kumarajiva and Dharmaksema) — sahda- (Xuanzang
etc.). Kumarajiva’s deviation is probably attributed to his etymologisation in
terms of ‘hall’/‘light’.

7. The meaning of TA arkisosi

In the Sanskrit corpus of the Turfanfunde, Skt. sabha- ‘assembly hall” is not
a common word. As simplex it is only attested twice, and the only compound,
Skt. deva-sabha- ‘assembly hall of the gods’, occurs twice in one single
fragment.'** Instead of Skt. sabha-, the word Skt. sala- ‘hall, house’ is used

W Cf. ren Jjie 4% in his translation of Vkn (T.474, 14.532b1). On the authorship of T.474, cf. HE
[RapicH] 2019: 1618, according to whom the ‘extant text of T.474 is a revision of a Zhi Qian
original text by Dharmaraksa or someone very closely associated with Dharmaraksa’s circle’.

12 Cf. von HivoBER 2001: 161f.

113 In the Buddhist lexicographical works compiled in the Tang Dynasty, Chin. suo po is even
considered to be the incorrect form, while Chin. suo he (= Skt. sahd-) is regarded as the correct
word meaning ‘capable of enduring’, because the people in this world can endure suffering,
cf. the explanations in Yi gie jing yin yi ‘The Sounds and Meanings [of the words in] the
Scriptures’, a Buddhist dictionary completed in 807 by uilin (T.2128, 54.356¢10) and in Fa
yuan zhu lin, a Buddhist encyclopaedia compiled by Daoshi in 668 (T.2122, 53.278a18-20).

14 Cf. SWTF T 492, TV 296.
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much more frequently, and in the Sanskrit texts from Turfan, beside the simplex
the following compounds are attested: upasthana-sala- ‘Versammlungshalle
(eines Klosters) [assembly hall (of a monastery)]’, kiitagara-sala- ‘Halle mit
Spitztonnendach [hall with pointed tunnel vault roof]’, catuh-sala- ‘mit vier
Hallen versehen [equipped with four halls]’, dirgha-sala- ‘ausgedehnte Raume
habend [having broad space]’, dvara-sala- ‘Eingangshalle [entrance hall]’,
maha-sala- ‘dessen Haus grof ist [having a big house]’.!"

In the Mahdgovindasitra preserved in the Sanskrit fragments SHT 32/61—
64 and SHT 165/18-19 from Qizil (MQR), the epithet ‘Sabhapati’ of Brahma
is attested twice, and in the manuscript SHT 32/64 V3 it is written sabhapati-:
/1 (b)r(a)hm[a] sabhapa(tir bra)hmaloke. In section 15 the missing part about
the appearance of Brahma is preserved in the Pali parallel Janavasabhasitta
(DN 1II: 209): yatha ... ularo aloko sanjayati obhdaso patubhavati brahma
patubhavissati brahmuno h’ etam pubbanimittam patubhavaya yadidam
aloko sanjayati obhaso patubhavati “When such eminent light arises and such
radiance shines forth, Brahma will appear. The appearance of such radiance is
the first sign of Brahma’s approaching manifestation’.!'® Furthermore, in the
manuscript SHT 32/64 V3 Brahma’s epithet is written as sabhapati-, so this
variant, if not attributed to scribal error, is evidence for the reinterpretation of
the original title sabhapati- as containing -bha- ‘light, radiance’, from which
the hypercorrect form sabhapati- (< sa-abha-pati-) ‘the lord with radiance
(a@bhd-)’ was built. The uncommonness of Skt. sabhd- ‘hall’ against -sala- ‘id.”
and other divine names such as Abhasvara and Abhasvara in the Tocharian
region must have contributed to this new interpretation as well.'”

Based on the detailed analysis above, a new explanation for TA
arkisosi can be suggested. TA arkisosi is very likely a loan translation of
Skt. sabhaloka(dhatu)-, which is preserved in the Chinese translations by
Kumarajiva and other translators connected with Kucha. In the Tocharian
region, the first part sabha- was understood as containing -(@)bha- ‘radiance’,
which is supported by the evidence of the Sanskrit manuscripts from Kucha,
and therefore TA arki- ‘having radiance, shining, white’!'® and Sosi- were used
to render the whole compound. TA arkisosi literally means ‘the world with
radiance, the shining world’.

15 Cf. SWTF IV 197 ete.

116 Cf. ScHLNGLOFF 1963: 40: “Ein Lichtglanz verkiindet das Erscheinen des Gottes Brahma’.
The English translation is based on that of WaLsSHE 1995: 295 with modification.

7 Cf. SWTF: 1 266f.

18 It is perhaps unnecessary to suppose that for the Tocharians TA Grki- from *h,erg-u-ion- still
has the possessive nuance ‘having radiance’, where */1,ergu- is a substantivised adjective
meaning ‘the shining thing’ (cf. Hitt. harki- ‘white, bright” and as a neutral noun ‘the white (of
eyes)’, Woptko et al. 2008: 317).
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8. The gloss TB saisse in SHT 4438 explained

In the Tocharian B corpus there is no exact equivalent of TA arkisosi, whose
hypothetical form would be TB farkwisaisse. In view of the much greater
extent of the Tocharian B corpus,'” the accidental loss of this compound is not
very convincing. As long since observed by Tocharian scholars, the Tocharian
A corpus contains almost exclusively Buddhist texts'® and is more closely
connected with Buddhism than Tocharian B, which has borrowed numerous
Buddhist words from Tocharian A.

Historically, TB saisse and TA sosi go back to the same Proto-Tocharian
word built from PIE root *g“ieh .- ‘to live’, and this Proto-Tocharian word can
mean both ‘living beings, people’ (= Skt. jana-) and ‘the world as ensemble of
people and animals’ (Skt. jagat- or loka-), both of which are still preserved in
TB saisse. Due to close contact with the Sanskrit Buddhist texts TA arkisosi
was created as a loan translation of Skt. sa(b)haloka(dhatu)-, for which Skt.
loka(dhatu)- can be used as a synonym (cf. section 6.3 above). The existence
of TA arkisosi, which literally means ‘the world with radiance, the shining
world’ referring to the world inhabited by human beings'?! and later simply
‘the world’, narrows the original semantic field of TA sosi, namely both ‘living
beings, people’ and ‘the world’, so that only the meaning ‘person, people’
(= Skt. jana-) is preserved, as reflected in the preserved Tocharian A corpus.'?

Although the content of SHT 4438 has not yet been determined, the
incomplete sentence kamair anary[aiJr jagat in SHT 4438 Rb, where TB
Saisse is written under Skt. jagat as explanation, is similar to the verse lokasya
kamair na hi trptir asti ‘For the people/the whole world there is no more
satisfaction other than the sensual pleasures’ in Saundarananda 5.23.'> The
commentator of SHT 4438 must have been well-versed in Sanskrit, because

19 According to the statistics in CEToM, there are 1744 manuscripts containing TA and 8072
containing TB; cf. https://www.univie.ac.at/tocharian/?statistics&show=manuscripts (accessed
21 September 2021).

120 Cf. MavLzann 2007b: 290 fn. 48 and OciHarA 2014,

121 Despite the distinction in form, when using Chin. suo po shi jie (= Skt. sabhalokadhatu-), the
Buddhist exegesis of ‘the world of endurance of suffering’ (Skt. sahalokadhatu-) is probably
meant as well, since the Sanskrit parallels all contain sahalokadhatu- or saha- lokadhatu-.
Such is probably the case with TA arkisosi. As words with multiple semantic fields are often
difficult to translate, such words are frequently loaned (e.g. Chin. suo po shi jie) or transmitted
by means of loan translation (e.g. TA arkisosi).

122 This kind of semantic development is widely attested, cf. Eng. meat vs. sweetmeat. The general
sense ‘nourishment, food’ is preserved in the compound, while meat alone is used in a narrow
sense and designates only one kind of nourishment, namely ‘flesh’, cf. OE mete ‘nourishment’,
OHG maz ‘food’ (EWAhd: VI 218).

123 Jonnston 1928: 31; Matsunamr 1981: 38.
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some of the glosses are even written in Sanskrit (e.g. the gloss Skt. aprameyam
for atulam in SHT 4438 Ve). Therefore, he must have known that TA arkisosi
corresponds to Skt. sa(b)hdloka(dhdtu)- in the strict sense and not jagat-,
while TA sosi only means ‘person’ as the equivalent of Skt. jana-. One possible
solution would be the resort to TB saisse (= Skt. jagat- or loka-).

9. Excursus: Further examples of Chinese Buddhist vocabulary
influenced by Tocharian

9.1. Chin. ¥»["] sha men ‘monk’

It remains the case that mainstream scholars of Buddhism and Tocharian
specialists normally work independently, although the former group is aware
that numerous Chinese Buddhist texts were translated by those closely related
to the Tocharian region or more precisely the vast region from Kucha to Turfan,
probably with Kumarajiva being the most prominent example. Therefore, for
the Buddhist scholars unfamiliar with the Tocharian historical phonology and
Tocharian Buddhist vocabulary, it is no wonder that the communis opinio
would be that a Chinese Buddhist term such as sha men ‘monk’ is borrowed
directly from Gandhari (Gandh. samana or samana).'**

Chin. sha men (¥5F7) ‘Buddhist monk’ is the standard translation of
Skt. sSramana- in all the above cited Sanskrit texts, but strictly speaking Skt.
sramana- or Gandh. samana should be transliterated'® as Chin. sha men na
(P FYIIR), which indeed is attested. However, the token frequency of Chin. sha
men against sha men na is 71915 : 191 in the whole CBETA corpus,'?® which
makes the latter simply a minor variant. Chin. sha men MC /sat mwan/ is in
fact the transliteration of TA samam ‘Buddhist monk’, which itself is borrowed
(probably directly from Khotanese ssamana) via Gandhari samana- from
Skt. sramana-, namely Chin. /sai mwon/ < TA samam «— (Khot. ssamana
«) Gandh. samana- < Skt. sramana- ‘Buddhist monk’. The reason for the
absolute prevalence of Chin. sha men is that since its early introduction from
Tocharian by the pioneer translators,'?’ it has become the fixed and standard
terminus technicus.'?®

124 E g. BoucHer 1998: 477 fn. 38: ‘A common example that could be cited is shamen (Early
Middle Chinese: sa-mon) ¥»['], which transcribes §ramana but appears to reflect the particular
Gandhari development of §» > s, (samana).”

125 In such cases ‘translation’, ‘transliteration’ and ‘transcription’ are all in use, but ‘transliteration’
is the most suitable term, cf. de JonGg 1981: 111-112; BoucHEgr 1998: 477 fn. 38.

126 Cf. https://cbetaonline.dila.edu.tw (accessed 21 September 2021).

127 Cf. ¥ '] in the translations by Lokaksema (2nd cent. AD).

128 Cf. Boucher 1998: 477 fn. 38: ‘Once these terms became part of the indigenous Chinese
Buddhist vocabulary, translators often defaulted to them even if their Indic text may not have
reflected the same phonology or exact meaning.’
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Another important detail which speaks against the assumption of a direct
borrowing from Gandhari must be brought to the fore. The 32nd chapter of
the Sanskrit Udanavarga is called Bhiksuvarga (BERNHARD 1965: 431) and
throughout the whole chapter the Sanskrit keyword is bhiksu-. However, in
the Chinese translation of Udanavarga by Zhu Fonian (4th cent., T.212), the
title is called Y0P/ sha men pin ‘chapter on sha men’, but throughout
the whole chapter Chin. [t . bi giu ‘bhiksu’ occurs almost exclusively. The
same situation is encountered in the Chinese translation of Udanavarga T.210
by Zhi Qian and [Zhu] Jiangyan (3rd cent.): the title of Bhiksuvarga is called
Chin. sha men pin, but the main text contains almost exclusively Chin. bi giu.
In the 10th century translation by Tianxizai (active 980—1000), the title is
‘normal’, namely Chin. bi giu pin.

The ‘directly from Gandhar?’ theory certainly could not explain this
strange circumstance, because in the Gandhari Dharmapada Gandh. samana-
and bhikhu- are clearly distinguished, cf. verse 80d: so bramano so samano
so bhikhu ‘a Brahman, an ascetic, a monk’ (BrougH 1962: 130), cf. further
the Pali version in verse 142d of Dhammapada: so brahmano so samano sa
bhikkhu (von HINUBER and NorMAN 1995: 40).

This peculiar translation is very likely to be attributable to Tocharian
influence, since it is exactly the case in Tocharian, where TB samane and
TA samam are used to translate Skt. bhiksu- ‘Buddhist monk’, which are
etymologically unrelated, cf. sa(manva)gato bhiksu < kekenu samane
‘the monk endowed with’ in B 547 al-2 and bhiksur na tavata bhavati |
samam ma tdapprem solar mdskatrd ‘he becomes a monk not to that extent’
in a Samyuktdgama fragment A 360 all (= Uv. 32.18a). Skt. bhiksu- is
only preserved in the compound TA pis-sank < Skt. bhiksu-sangha- in e.g.
A 428 a5.1%

The same situation is attested in Khotanese, where Khot. ssamana ‘monk’ is
used to translate Skt. bhiksu (cf. Skizrve 2004: 11, 348), and this translational
convention is very likely the origin of the Tocharian practice mentioned above,
which is not surprising in view of other Khotanese loanwords into Tocharian,
cf. TA pissank < Khot. bisamga-* < Skt. bhiksusamgha-; TA matar TB madar
‘sea-monster’ < Khot. madara- < Skt. makara- ‘id.” (TREMBLAY 2005: 434).13

129 According to TREMBLAY 2005: 434 the borrowing process should be: Skt. bhiksusamgha- >
Khot. bélsamg(h)a- > Khot. bisamga-* > TA pissank.

130 Although it cannot be excluded for sure that instead of the Tocharians the Khotanese translators
had first introduced this peculiar usage into the Chinese translations, the preserved early
Chinese translations by the translators in Khotan provide no supporting evidence, cf. for
example the Chinese translation of Pasicavimsatisahasrikaprajiaparamitasitra produced by
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9.2. Chin. fll} he shang ‘teacher, monk’

Chin. F1# he shang MC /fiwa dzian/ has several variants including Chin.
H1_E he shang /Aiwa dzian/, F1[# he she /iwa dzia/, 4L he she /fiwa dzia/, %
1 wen she [?wan dzia/, #54t hu she /fiwat dzia/ and 4t wu she /Awat dzia/.
According to the lexicographical work Yi gie jing yin yi, Chin. f1_E he shang
/Aiwa dzjan/ is an older and mistaken Au ‘foreign’ rendition, and the correct
form is Chin. SE¥AEHR wu bo duo ye MC /?uo p(w)a da ya/, namely Skt.
upadhyaya- ‘teacher’ (T.2128, 54.384c1)."! It is further recorded that Chin. #5
- hu she /Awot dzia/ is used in Khotan and Shule (Kashgar).'32

However, in the Khotanese textual corpus there is no trace of Skt.
upadhyaya- ‘teacher’: the standard word for ‘teacher’ is Khot. asdria-/asiria-
< Gandh. ayariya-/asariya-*'** < Skt. acarya-, which is also used to translate
Skt. bhiksu- ‘monk’; another popular word is Khot. pisaa- ‘teacher’ < *upa-/
pati-daisaka- from Iran. *dais- ‘to show’ (SkiErve 2004: 11, 304); other less
frequent words for ‘teacher’ are: Khot. uysdisaka-, kst ’a-, nyijaka-, nvadidva-,
sastara- («— Skt. sastar- ‘teacher’), acari- («— Skt. acarya-).

That the Tarim Basin region was highly multilingual during the early
transmission of Buddhism is confirmed by the manuscripts in numerous
languages unearthed there.'** As in the case of Chin. sha men, Gandhari, which
is significant for the development of early Buddhism, very likely functioned as
a crucial mediator. Skt. upadhyaya- ‘teacher’ corresponds to Gandh. uvajaya-
(cf. Pali upajjhdya-), and taking into account that the initial #va- may be written
va- in Gandhari, the word for ‘teacher’ would be vajaya-*, cf. Gandh. vasada-
for uvasada- ‘calmed; Skt. upasanta-> (BroucH 1962: 87), Gandh. vasapada-
= uvasampada- ‘full ordination; Skt. upasampada-’; cf. further Khot. vavaj-
‘to be reborn’ translating Skt. upapadya- ‘id.” (e.g. Khot. vavajindd ‘they are

Wauluocha in Khotan in 291, i.e. Fang guang ban ruo jing (T.221), where Chin. 75 [ %4 [
sha men po luo men and Y>85 IR sha men pi fu correspond to Skt. Sramanabrahmana- and
Sramanavesa- respectively while Chin. b . bi giu to Skt. bhiksu-.

Chin. KBUAFEHR, HEEHE = BAET, s b, ARHEEHS wu bo duo ye, fan yu

tang yun qin jiao shi, gu yi yun he shang, ben shi hu yu e liie. According to BoucHEr 2000:

11 when used to describe the Indic manuscripts, Chin. Au very likely refers to the ‘kharosthi

manuscripts’. The variant Chin. S8J%SKHE wu bo duo ye MC /?uo p(w)a da ya/ is attested

several times in the Chinese Miilasarvastivadin Vinaya T.1442.

B2 Cf. Chin. L, #EZIRUHEE, ARHEMEaaEA A, TRBES 88, 4k
Jiif i RE 2 M L he shang, wei zhi wu bo di ye, ran qi bi tu liu su wei he shang wen she, yu
tian shu le nai yun hu she, jin ci fang e yin wei zhi he shang (T.2128, 54.441b14).

133 On the sound change in GandharT -y- > -$- and ‘aus der chinesischen Ubersetzung rekonstruierbar
...: Skt. vinaya : vinasa’, cf. von HINUBER 2001: 174 § 213.

134 Cf. the map on page 20-21 of the brochure ‘Turfan Studies’: http:/turfan.bbaw.de/bilder/
Turfan_engl 07.pdf (accessed 25 April 2021).
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reborn’ in Khot. Suv 12.50, SkiErve 2004: I, 246), which is borrowed from
Gandh. vavaj- (cf. Gandh. vavajadi < Skt. upapadyate ‘is reborn’).

If the 3-syllabic word Gandh. vajaya-* [wa:dza:yoa] was borrowed into
Tocharian A, it would surface as TA wajaya* > waja* (TA -aya- > -a-, cf.
WINTER 1965: 128), which would be borrowed into Chinese as Hl#t ke
she /Awa dzia/, Chin. B8#t hu she /Awot dzia/ etc.; cf. Toch. A wasdmpat
«— Gandh. (uyvasampada- < Skt. upasampada- ‘full ordination’, Toch.
A wasak — Gandh. (u)vasaga- < Skt. upasaka- ‘lay-disciple’, cf. further the
attested variants TA updadhyalopadhyd and ,padhya (PoucHa 1955: 36). Within
the Tocharian corpus both early and late loanwords can coexist, cf. TA wasir
([« Khot. vasdra-] < Gandh. vayira-/vasira-* «— Skt. vajra-) vs. TA vajdr
(« Skt. vajra-); TA kantarw (<« Gandh. g(h)a(m)dharva- or Skt. gandharva-)
vs. TA gandharv (< Skt. gandharva-); TA tarme vs. TA dharm (both from Skt.
dharma-); TB tarmaraksi(t)e in THT 2689 a2 vs. TB dharmaraksite in B 440
a2 (« Skt. dharmaraksita-).

In fact, the Chinese materials testify to two variants, namely Chin. I
#t he she /fiwa dzia/ with a final vowel -4 and Chin. ¥ £ he shang /Aiwa
dziag/ with a final nasal -n. This again may be connected with the inner-
Tocharian development by which proper names with vocalic stems frequently
become nasal stems with individualising meaning after being borrowed into
Tocharian. Among the numerous examples, the following ones are sufficient to
elucidate this development: TA devadatte («— Skt. devadatta-) with abl. sing.
devadattends (acc. sing. TA devadattem*);'* TA badhari («— Skt. badhari-)
with acc. sing. badharim. Like the development from Latin to Romance
languages, instead of nominative the accusative or oblique form is used as the
‘Universalkasus’ form,*¢ Chin. # £ he shang /fiwa dzian/ could continue the
accusative form of the n-stem, namely TA wajam* .

The statement in Yi gie jing yin yi, that Chin. #§4t hu she /Awat dzia/ is
used in Khotan and Kashgar, does not necessarily speak against the theory
above, since Tocharian was in wide use in the Tarim Basin region, and in
addition to the northern Silk Road from Kucha to Turfan Tocharian texts have

135 The origin of Tocharian A nouns in -e is unclear, but ‘there are indices that it somehow reflects
an n-stem final’ (HILMARSSON 1996: 71, 85), cf. further PinauLT 2008: 480.

136 <t s conventional to cite the accusative of all Latin noun types, except the 1st declension, as
the virtual proto-form for the Romance reflexes” (WEiss 2020: 544). However, proper names
often retain the nominative, cf. Spanish Carlos, Marcos or French Charles, Jacques with the
old nom. sing. ending -s.

137 The accusative form with its final nasal was probably sufficiently frequent that it could be
(mis)interpreted by Chinese speakers as the underlying stem.
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also been discovered in Tumshuq (TrReEmBLAY 2001: 37; ScamipT 2018: 1-47)
and along the southern Silk Road (e.g. Endere and Miran). Cf. further the so-
called Kucha-Kharosthi script (Scumipt 2001b: 7-27).1%8

9.3. Direct borrowings from Gandhari?

Concerning the origins of Chin. sha men ‘monk’ and Chin. he shang
‘teacher, monk’, the proposed borrowing processes above can be summarised
as follows:

Chinese «— Tocharian A (« Khotanese) «<— Gandhari < Sanskrit
. _ «— Sramana-
sha men /sai mwan/ «— samam (< ssamana)  samana- ‘monk’

he shang or he she
/fiwa dzian/ or /Aiwa
dzia/

— wajam* (acc. «— uvajaya-/ <« upadhyaya-
sing.)/waja* vajaya-* ‘teacher’

If Chin. sha men was borrowed ‘directly’ from Gandhart samana, it would
have to be assumed that the stem vowel of Gandh. samana was reduced or
simply not transcribed. Further analysis based on other examples will prove
this explanation to be simplistic and not in line with the reality.

In both inherited words and loanwords, final *-@ in Proto-Tocharian is
dropped (> ¢) in Tocharian A and turns into -e in Tocharian B. For inherited
lexemes, cf. PIE *gomb"os ‘row of teeth’ > Proto-Toch. *keema > TB keme TA
kam ‘tooth’ and PIE *h,egomh no- > Proto-Toch. *akemance > TB akémane,
TA akmam ‘leading’ (Hackstemn 2017: 1311); for loanwords, cf. TA kas
TB kese ‘fathom’ < Proto-Toch. *kesee < Olran. *kasa- ‘armpit’; TA pardm
TB perne ‘glory’ < Proto-Toch. *peernce < Olran. *(s)farnah- (TREMBLAY
2005: 425). TB samane ‘monk’ besides TA samam confirms that when the
Gandhari word became known to the Tocharians, the final vowel of Gandh.
samana- (sing. nom./acc. samanal/samano/samane) was preserved and still
pronounced.'*

138 LN 1995: 440 traced Chin. he shang back to Khot. @sana- ‘worthy’, which is phonologically
and semantically impossible.

139 But the exact quality of the preserved final stem vowel of the Gandhari word is unclear,
‘since the Tocharian ending might have been assigned according to a rule of morphological
equivalence by speakers that knew both languages well” (RINGE 1996: 92). It is, however,
quite arbitrary to assume that approximately during the same period another group of Gandhart
speakers in direct contact with the early Chinese translators tended to drop the final -a/-o/-e, if
no other evidence exists.
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Therefore, the claimed development that the stem vowel was reduced or
simply not transcribed must be attributed to the habit or convention of the
ancient Chinese translators or speakers, who allegedly tended to drop the final
-a/-o/-e in borrowing the Indic Buddhist terms. But the final -a/-o/-e in Middle
Chinese of native Chinese words were apparently not subject to such reduction.

Chin. Ji%&$E bo yi ti corresponds to Skt. patayantika-/payattika-/
pavantika-/prayascitta- ‘transgression’ (Pali pacittiya-, Gandh. payati-). Chin.
bo yi ti MC /p(w)a yit dei/ is certainly a loanword, and Gandh. payati- seems to
be the source. However, in this case there are two problems with the hypothesis
of direct borrowing from Gandhart: (1) the stem vowel -i of Gandh. payati- is
preserved and the third syllable -#i- corresponds to Chin. $2 # MC /dei/; (2) the
second syllable -ya- in Gandh. payati- could hardly correspond to Chin. i yi
MC /yit/, cf. Chin. % X ye cha MC /ya(eH) tshai/ borrowed from Skt. yaksa-
(Gandh. yaksa-). In fact, Gandh. payati- has been borrowed into Tocharian as
TA/TB payti, and TB payti must come from TA payti, because according to the
accent rule in Tocharian B,'* Gandh. payati- would surface as TB tpayati if
borrowed directly into Tocharian B (cf. TA @kds TB akase < Skt. akasa- ‘open
space’). TA/TB payti matches the Middle Chinese reconstruction /p(w)a yit
dei/ of Chin. bo yi ti perfectly, since the consonant group -yt- in TA payti (from
TA payqti*'*' with reduction of d in the post-accentual open syllable) was very
likely pronounced with an epenthetic schwa /-yat-/.

Therefore, the hypothesis of direct borrowing from Gandhari would
inevitably lead to the conclusion that in borrowing Gandhari words, the Chinese
translators would drop the final vowel of a-stems but keep the stem vowel -i-.
This theory would make more sense if someone could explain why the a-stems
and i-stems were treated differently by the Chinese translators. However, in
Tocharian A a-stem and i-stem loanwords indeed undergo different sound
changes, cf. TA sanghati («— Skt. sanghdati- ‘waist-cloth’) vs. TA sanghat
(« Skt. sanghata- ‘multitude’).'*

Furthermore, if Gandh. uvajaya-/vajaya-* (< Skt. upadhyaya- ‘teacher’)
had been borrowed directly into Chinese by reducing the stem vowel, instead
of MC /Awa dzia/ it should be f/fiwa dziai/, and the variant with final nasal

140 «The default accent rule for words with more than two syllables in West Tocharian is that the
peninitial syllable hosts the accent” (HAcksTEIN 2017: 1306).

141 1 the second syllable of Tocharian A words, ‘both @ and a are weakened to /@ in words of
three or more syllables, if the first syllable contains @, a, e, or 0’, cf. TA *akamam > akmam
‘leading” and TA *paplantu > papldntu ‘delighted’ (HacksTemN 2017: 1308).

142 Cf. Krausk and THomas 1960: 42—43. It is not useful to assume that the i-stem loanwords were
borrowed from Tocharian but a-stems loanwords came directly from Gandhari, since such
a differentiation itself needs justification.



284 Tao Pan

MC /Awa dzian/ becomes equally inexplicable, since for a-stems in Gandhari
‘the distinction between nominative and accusative singular had already been
lost at the time when the Dharmapada manuscript was written’ (100-200 Ap)
‘and examples were quoted of -o, -u, and -a used apparently indifferently for
nominative and accusative masculine and neuter’ (Brougn 1962: 113).

9.4. Borrowing of Buddhist terminology from Tocharian A
into Tocharian B

Concerning the lexical interchange between Tocharian A and B, the
communis opinio is that the lexical borrowing is predominantly from Tocharian
B to A."® The identification of Buddhist Chinese vocabulary of Tocharian
A origin opens the door to a renewed investigation of the transmission of
Buddhist terminology between Tocharian A and B. Based on the word pair TB
samane and TA samam ‘monk’ from Gandhari samana- ‘id.’, it is reasonable
to draw the conclusion that if Gandh. nisidana- (<« Buddhist Skt. nisidana-
‘sitting mat’, cf. Pali nisidana- ‘id.”) was borrowed into Tocharian, it would
likewise surface as TB nisidane* and TA nisidam*. In fact, the Tocharian B
word for ‘sitting mat’ is indeed attested, and four times alone in the Patayantika
fragment IOL Toch 247 a3-5 (parallel in IOL Toch 210).'* The TB form is not
TB fnisidane*, but nisidam, which must therefore have been borrowed from
Tocharian A after apocope in the latter language. TA/TB nisidam ‘sitting mat’
is then very likely the direct source of Chin. JEFilitE ni shi tan MC /ni si dan/
‘id.”.#

This list can be extended by numerous Buddhist terms in Tocharian B,
cf. TB andhavam in IOL Toch 247 a3 pre-TA andhdvam* «— Middle Indic
andhavana,'*® TB arth (not tarthe) < TA arth < Skt. artha- ‘meaning’, TB
cakkdr'’ <« TA cakkdr <— Skt./Gandh. cakra- ‘wheel’, TB wasdmpat'*® < TA
wasdmpat <— Gandh. (u)vasampada- — Skt. upasampada- ‘full ordination’.
With respect to the Buddhist terminology of Indo-Aryan origin, it is thus

143 For the abundant examples, cf. WINTER 1961.

144 On this Vinaya rule in IOL Toch a3-5, cf. Pan 2021: 126-131.

145 Chin. ni shi tan is widely attested in the Taisho corpus (714 times in 312 volumes in CBETA
database https://cbetaonline.dila.edu.tw, accessed 21 September 2021), but not used in the
Chinese MSV. However, the marginal variant Chin. JEH{HAS ni shi tan na /ni i dan na/ (75
times in 29 volumes in CBETA) from Buddhist Skt. nisidana- or Gandh. nisidana- ‘sitting mat’
occurs almost exclusively in the Chinese MSV.

146 Cf. MALALASEKERA 1937-1938: 111. THoMAs and KRAUSE 1964: 163 (‘Andhave skt. Andhava’)
did not recognise the original Indic form and even misread the syllable on the manuscript. This
mistaken interpretation was adopted by Scumipt 1974: 400. Cf. OciHaRA 2009: 395-397, who
has offered the correct reading and interpretation.

Y7 Instead of TB fcdkre-, cf. TB sakre* vs. TA sakdr ‘blessed’.

148 Instead of TB fwasdmpata, cf. TB ndnda — Skt. nanda and TB nanddbala — Skt. nandabala.
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necessary to distinguish earlier borrowings of (pre-)Proto-Tocharian date
such as TB samane and TA samam from later ones discussed here, and further
investigation of such borrowings from Tocharian A into B is a desideratum.

9.5. A note on textual chronology

It is true that the earliest identified Tocharian A manuscripts were written
later than the earliest Tocharian B manuscripts, but if based on this circumstance
someone tries to argue that Tocharian A could not have had any influence on
Buddhist terminology in Tocharian B or Chinese texts, this would be a naive
mode of thinking. Following this logic, the Rgveda must be later than the
Asoka inscriptions and could not have any influence on the Middle Indic and
Classical Sanskrit texts, because the earliest preserved Vedic manuscripts were
written around the 12th cent. ap,'** whereas the ASoka inscriptions are dated to
the 3rd cent. Bc. In fact, Chin. ¥2['] sha men occurs already in the translations
by Lokaksema, which means that already in the 2nd cent. AD people using
Tocharian A were in contact with Chinese translators. Furthermore, it is
well known that Buddhist, Vedic, Jaina and Avestan texts were transmitted
exclusively orally before scripts and writing instruments became available.
Even after the invention of scripts and writing materials these texts continued
to be transmitted orally for many centuries, in some cases even down to the
present day.

10. Conclusion

The results from the philological and linguistic investigation above can be
summarised as follows. Different from TB Saisse meaning both ‘world’ and
‘people’, TA sosi designates only ‘person’ (= Skt. jana-). Furthermore, just as
Skt. bahujana- and Skt. bahu- ‘many (people)’, the phrase TA mak sosi ‘many
people’ (= Skt. bahu-jana-) is interchangeable with TA mak in the phrases TA
mak Sosi somindasyo and mak Ssomindasyo ‘with many girls’ as well as in TA mak
Sosi wrasaii and TA mak wrasaii ‘numerous people’, and this circumstance
furnishes thus an indirect evidence for the equivalence of TA sosi and Skt.
Jjana-.

The Buddhist terms sahaloka(dhatu)- and saha(m)pati- are later than
sabha-pati- ‘lord of the assembly’, an epithet of Brahma attested in the younger
Vedic texts. Due to the sound change of -bA- > -h- in Middle Indic, the latter
then came to be reinterpreted as sahd-pati- ‘lord of the earth («— the bearing,
enduring one)’, whence sahaloka(dhatu)- ‘world (realm) of endurance’, i.e.
the world-system of living beings, originated. This is further corroborated by

149 Cf. WrrzeL 2018.



286 Tao PaN

the Chinese evidence, where the first part of the compound is rendered either
with -bh- phonetically as Chin. suo po (shi jie) ‘sabha (world)’ and suo po
(shi jie zhu) ‘(master of) the sabha (world)’ or with -A- as Chin. ren (shi jie),
kan ren (shi jie) ‘(world of) endurance (saha)’ and suo he (shi jie) ‘the saha
(world)’. Remarkably, the translators associated with Kucha (Kumarajiva and
Dharmaksema) consistently use the former, showing that the older variant
with Skt. sabhda- was prevalent there. Therefore, TA arki-sosi is very likely
a loan translation of Buddhist Skt. sabhd-loka(dhdtu)- around Kucha, where
the uncommon word Skt. sdbha- was understood as containing -(@)bha-
‘radiance’ and thus rendered with TA arki ‘radiant, shining, white’. This would
then explain the singular Tocharian B gloss saisse for Buddhist Skt. jagat in
the fragment SHT 4438: since TA sosi ‘person’ corresponded to Skt. jana- and
TA arkisosi to Skt. sabhdloka(dhatu)-, the commentator opted for TB Saisse,
which can mean ‘world” and is suitable for glossing Skt. jagat-.

The excursus offers a glimpse into the complicated interaction of languages
at play in the transmission of Buddhism from India through Xinjiang to China.
This is exemplified by Chin. sha men ‘monk’, which must have been borrowed
not ‘directly’ from Gandhari samana-, but from Tocharian A samam. Chin.
he shang ‘teacher, monk’ and its variants serve as another example. The
Gandhari form uvajaya-/vajaya-* (< Skt. upadhyaya- ‘teacher’) must have
been borrowed into Tocharian A as waja*, whence the Middle Chinese variants
/Awa dzia/ or /fiwa dziar/ (the latter presumably from the accusative form TA
wajam*) originated.
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Abbreviations

A manuscripts written in Tocharian A, published in SiEG and SIEGLING
1921.

AiGr Altindische Grammatik. See WACKERNAGEL 1905; WACKERNAGEL and
DEBRUNNER 1954.

AVP Atharvaveda-Sambhita Paippalada. See Lorez 2000.

AVS Avadana-Sataka. See VAIDYA 1958 and SpevER 1906-1909.

B manuscripts written in Tocharian B, published in SieG and SIEGLING
1949; 1953.

BHSD Buddhist Hybrid Sanskrit Dictionary. See EDGERTON 1953.

CBETA Chinese Buddhist Electronic Text Association.

CEToM A Comprehensive Edition of Tocharian Manuscripts (https:/www.
univie.ac.at/tocharian)

Chin. Chinese

CPS Catusparisatsiitra. See WALDSCHMIDT 1952—-1962.

Divy Divyavadana. See CoweLL and NEIL 1886.

DN II The Digha Nikdya. Vol. I1. See Davips and CARPENTER 1903.

Eng. English

EWAhd Etymologisches Wérterbuch des Althochdeutschen. See LLoyp, LUHR et
al. 1988-2021.

EWAia Etymologisches Worterbuch des Altindoarischen. See MAYRHOFER
1986-2001.

Gandh. Gandhart

Gr. Greek

Hitt. Hittite

IDP International Dunhuang Project

IOL India Office Library

Kar-p Karunapundarikasitra. See YAmaDA 1989.

KEWA Kurzgefafstes etymologisches Worterbuch des Altindischen. See
MAYRHOFER 1956-1980.

Khot. Khotanese

LV Lalitavistara. See Hokazono 1994.

MaitrHami Maitreyasamitinataka from Hami. See GENG et al. 1988.

MC Middle Chinese reconstruction.

MPS Mahaparinirvanasitra. See WALDSCHMIDT 1950-1951.
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MSV Milasarvastivadavinaya. See Bagcnr 1967.
MV Mahavastu. See SENART 1882—1897.
MW Monier-Williams, Monier 1899. 4 Sanskrit-English dictionary:

etymologically and philologically arranged with special reference to
cognate Indo-European languages. Oxford: Clarendon Press.

NHG New High German

OCS Old Church Slavonic

OE Old English

OHG Old High German

PIE Proto-Indo-European

PK NS Pelliot Koutchéen Nouvelle Série

Pkt. Prakrit

PW Bohtlingk, Otto von and Rudolph von Roth 1855-1875. Sanskrit-
Wérterbuch. 7 vols. St. Petersburg: Kaiserliche Akademie der
Wissenschaften.

pw Bohtlingk, Otto von 1883—1886. Sanskrit-Worterbuch in kiirzerer
Fassung. St. Petersburg: Kaiserliche Akademie der Wissenschaften.

RV Die Hymnen des Rigveda. See AUFRECHT 1877.

Saddh-p Saddharmapundarikasiitra. See WoGIHARA and TsucHiDA 1934.

SBhV Sanghabhedavastu. See GNoL1 1977-1978.

SHT Sanskrithandschriften aus den Turfanfunden as catalogue and the 12-part
publication by Ernst Waldschmidt, Lore Sander et al. 1965-2017.

SIB SerIndia Berezovsky collection

Skt. Sanskrit

Suv Suvarnpabhdsottamasiitra. See NoBeL 1937.

SWTF WALDSCHMIDT, BECHERT et al. 1994-2018.

T Takakusu, Junjiro and Kaigyoku WATANABE 1924-1934. Taisho Shinshii
Daizokyo, The Tripitaka in Chinese. 100 vols. Tokyo: Taisho Issaikyo
Kankokai.

TA Tocharian A

TB Tocharian B

Tib. Tibetan

Toch. Tocharian

Ved. Vedic

Vkn Vimalakirtinirdesa. See TAKAHASHI, MAEDA et al. 2004.
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Fig. 1. Manuscript picture of SHT 4438 b containing TB saisse
©Staatsbibliothek zu Berlin — PreuBischer Kulturbesitz / Photograph
Left: TA kdrpisyo ‘with the vulgar (desires)’ (= Skt. anaryaih);
Right: TB saisse ‘world’ (= Skt. jagat)
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