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LA CHIESA DELLA RESURREZIONE A ROMA COME TEMPIO
DEL COMMONWEALTH POLACCO-LITUANO

Summary

The paper examines the primary iconography of the interior design of the Church of the Resurrec-
tion in Rome, located in via San Sebastianello 11, reconstructed thanks to the archival materials.
The interior of the church of the Resurrectionists in Rome was consecrated on November Sth,
1889, during the time of partitions and the lack of representation of the temple of the Polish nation
in the Eternal City. The church until the 1979 renovation had a homogeneous decoration in the
historicizing trend, which was bound together by polychromy in the type of “carpet polychromy”
(Tapisseriemalerei), capturing the most semantically significant elements of decoration — stained
glass windows and historical paintings. Iconography in the chancel referred to the Resurrection
and the role of the Church in delivering this message. On the axis of the apse there was a stained-
glass window with an image of the Risen Christ, flanked by two stained glass windows with rep-
resentations of Immaculata and St. Joseph, whose cults were promoted in the Church by Pope Pius
IX. The stained-glass windows also included the coats of arms of Pope Leo XIIT and the founders.
The main altar: a mensa from 1775, from the former church of St. Paul the First Hermit of the
Pauline Fathers (formerly the Polish temple), over a wall-mounted canopy whose founder was Fa-
ther Wiadystaw Czartoryski, with an image of Our Lady of Cz¢stochowa. The triumphal arch on
the pillars framing the altar featured painted figures of St. Stanislaus and St. Sebastian, and on top
of the chancel arch was an image of the Vernicle. Above the stalls there were figural paintings relat-
ing to the handing down the mission in the Church during various historical moments: The As-
cension by Henryk Siemiradzki (on the south side) and The First Vows of the Resurrectionists and
the Approval of the Congregation by Pius IX by Jozef Unierzyski, enframed in a wooden frame
with the coats of arms of Popes Gregory XVI and Pius IX. In the window area above it, there was
the coat of arms of the Kingdom of Poland, while in the successive spans of the nave there were the
coats of arms of Cardinal Mieczystaw Ledéchowski and the Lithuanian Pogori. Across the nave,
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there were two figural paintings by Franciszek Krudowski, depicting encounters with the Risen
Christ on carth: Infidel Thomas and Noli me tangere. Therefore, the southern wall of the presby-
tery and nave depicted the presence of the Risen Christ on earth, while the northern wall pointed
to the Church of Poland, from the formation of the Resurrectionists to the symbols of the state
and the primate-interrex. The symbolism of the connection between the Universal Church and the
Polish Church was developed on the choir wall, divided by the organ emporium into two tiers, in
which stained glass windows were placed, in the lower one were the figures of the three Archangels
and the Blessed Virgin Mary in the Annunciation scene, in the upper one were Saints Casimir and
Josaphat, all stained glass windows were accompanied by coats of arms, whether of the Polish State
or the founders. The Church of the Resurrection thus merged the iconography of the cult of the
Resurrection of Christ with national representation, which was expressed both by the depicted
saints and the extensive heraldic program. The emphasis on the cult of Christ and the saints of the
Polish church has a reference to the first temple of the Polish nation of St. Stanislaus, whose main
patron was the Blessed Savior; the image of St. Stanislaus also referred to the name of this temple.
The presence of St. Josaphat, on the other hand, refers to the tradition of the Uniate hospice of
Sts. Sergius and Bacchus, representing the Ruthenian nation. The iconography with images of St.
Casimir, St. Josaphat, the Eagle and Pogon coats of arms indicated that this was the temple of the
First Republic, a buried state, which was represented in Rome by the Resurrectionists, the informal
Polish ambassadors to the apostolic capital, who also protected and spread the Uniate rite. The
saints present in the temple’s iconography and the emphasis on the relationship between the Polish
Church and the Universal Church were also reflected in the Resurrectionists” apostolic mission.
The union of Church and state — altar and throne in the iconographic program of the Resurrec-
tion temple emphatically indicated that there would be no resurrection of the homeland without
the Church, which was also confirmed in the political and social program of the Resurrectionist
congregation.

Keywords: Resurrectionists; Church of the Polish Nation in Rome; St. Josaphat; Resurrection
iconography

Sommario

Il documento esamina I’iconografia primaria dell’arredamento della Chiesa della Resurrezione
a Roma, situata in via San Sebastianello 11, ricostruita grazie ai materiali d’archivio. L’interno
della Chiesa dei Resurrezionisti a Roma fu consacrato il 5 novembre 1889, durante il periodo delle
divisioni ¢ della mancanza di rappresentanza della nazione polacca nella Citta Eterna. Fino alla
ristrutturazione del 1979, la chiesa presentava una decorazione omogenea nella tendenza alla sto-
ricizzazione, che era legata alla policromia del tipo “policromia a tappeto” ( Tapisseriemalerei), cat-
turando gli elementi piti semanticamente significativi della decorazione — vetrate e dipinti storici.
L’iconografia del presbiterio fa riferimento alla Resurrezione e al ruolo della Chiesa nel trasmettere
questo messaggio. Sull’asse dell’abside vi era una vetrata con un’immagine di Cristo risorto, af-
fiancata da due vetrate con rappresentazioni dell’ Immacolata e di San Giuseppe, i cui culti furono
promossi nella Chiesa da Papa Pio IX. Le vetrate includono anche gli stemmi di Papa Leone XIII
e dei fondatori. L’altare principale: una mensa del 1775, proveniente dall’ex chiesa di San Paolo
Primo Eremita dei Padri Paolini (ex tempio polacco), sopra un baldacchino a muro il cui fonda-
tore fu Padre Wiadystaw Czartoryski, con un’immagine della Madonna di Czestochowa. L’arco
trionfale sui pilastri che incorniciano I’altare presentava le figure dipinte di San Stanislao ¢ San
Sebastiano, e in cima a questo arco santo ¢’era un’immagine del Velo della Veronica. Sopra gli stalli
c’erano dipinti figurativi relativi al passaggio della missione nella Chiesa durante vari momenti
storici: L’Ascensione di Henryk Siemiradzki (sul lato sud) e I primi voti dei Resurrezionisti e I’ap-
provazione della Congregazione da parte di Pio IX di Jézef Unierzyski, incorniciati in una cornice
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dilegno con gli stemmi dei Papi Gregorio XVI e Pio IX. Nell’area della finestra sovrastante, ¢’eralo
stemma del Regno di Polonia, mentre nelle campate successive della navata ¢’erano gli stemmi del
Cardinale Mieczystaw Led6chowski e del lituano Pogoni. Dall’altra parte della navata, c’erano due
dipinti figurativi di Franciszek Krudowski, che raffiguravano incontri con Cristo risorto sulla terra:
Tommaso infedele e Noli me tangere. Pertanto, la parete meridionale del presbiterio ¢ della navata
centrale raffigurava la presenza di Cristo risorto sulla terra, mentre la parete settentrionale indicava
la Chiesa polacca, dalla formazione dei Resurrezionisti fino ai simboli dello Stato ¢ del prima-
te-interrex. Il simbolismo del legame tra la Chiesa universale e la Chiesa polacca si sviluppava sulla
parete del coro, divisa dall’emporio dell'organo in due ordini, in cui erano collocate delle vetrate, in
quella inferiore le figure dei tre Arcangeli e della Beata Vergine Maria nella scena dell’Annunciazio-
ne, in quella superiore i Santi Casimiro e Giosafat; tutte le vetrate erano accompagnate da stemmi,
sia dello Stato polacco che dei fondatori. La Chiesa della Resurrezione fondeva cosi I’iconografia
del culto della Resurrezione di Cristo con la rappresentazione nazionale, espressa sia dai santi raffi-
gurati che dal vasto programma araldico. L’enfasi sul culto di Cristo ¢ sui santi della Chiesa polacca
ha un riferimento al primo tempio della nazione polacca di San Stanislao, il cui patrono principale
era il Santissimo Salvatore; I'immagine di San Stanislao si riferiva anche al nome di questo tempio.
La presenza di San Giosafat, invece, si riferisce alla tradizione dell’ospizio unificato dei Santi Sergio
e Bacco, che rappresenta la nazione rutena. L’iconografia con le immagini di San Casimiro, San
Giosafat, gli stemmi dell’Aquila e di Pogori indicano che questo era il tempio della Prima Repub-
blica, uno Stato sepolto, che era rappresentato a Roma dai Resurrezionisti, gli ambasciatori infor-
mali polacchi presso la capitale apostolica, che proteggevano e diffondevano anche il rito Uniate.
Isanti presenti nell’ iconografia del tempio e I'enfasi sulla relazione trala Chiesa polacca e la Chiesa
universale si riflettevano anche nella missione apostolica dei Resurrezionisti. L’unione di Chiesa e
Stato — altare ¢ trono nel programma iconografico del tempio della Resurrezione indicava con en-
fasi che non ci sarebbe stata alcuna resurrezione della patria senza la Chiesa, cosa confermata anche
nel programma politico ¢ sociale della congregazione dei Resurrezionisti.

Parole chiave: Resurrezionisti; Chiesa della Nazione Polacca a Roma; San Giosafat; iconografia
della Resurrezione

Describing the foundation of the Church of the Resurrection, Konstanty Przezdziecki
started from reporting on the Resurrectionist Congregation’s attempt to purchase two
older Polish premises in Rome for its new headquarters: the former church of St. Paul the
Hermit together with the monastery of the Pauline Fathers, as well as the Hosius hospice
and the Church of St. Stanislaus, confiscated by the tsarist authorities.! The latter estab-
lishment was particularly important to the Resurrectionists, as Przezdziecki noted, “we
did all we could to redeem again this memento dear for all of Poland.”> However, these
attempts failed and therefore in 1885 Father Piotr Semenenko decided to acquire a site

1 General Archives of the Congregation of the Resurrectionist Fathers in Rome [further as ACRR], no.
65128: [K.?] Grabowski, Powody opuszczenia kosciola i domu sw. Klaudiusza przez Zgromadzenie
Zmartwychwstania Panskiego spisane na zadanie hr. Konstantego Przezdzieckiego [...] w roku 1892
dnia 9go maja, ms., k. 1. [K.?] Grabowski, Powody opuszczenia kosciota i domu sw. Klaudiusza przez
Zgromadzenie Zmartwychwstania Panskiego spisane na zadanie hr. Konstantego Przezdzieckiego
[...] wroku 1892 dnia 9go maja, ms., c. 1.

2 Ibidem.
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Fig. 1. Church of the Resurrection, 1889, Rome, San Sebastianello 11.
Photograph P. Jamski.
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near Piazza di Spagna in via San Sebastianello 11, called Villino Margherita,? to establish
a new headquarters for the congregation. The architect of the temple — the heart of the
convent and the reconstruction of the monastery complex — was Pio Piacenti, one of the
most renowned architects in Rome at the time and the creator of, among other things,
the famous Palazzo delle Esposizioni (1883). This demonstrated the ambitions of the Res-
urrectionists, who wanted their new headquarters to be an important religious building
on the map of the then Eternal City.* However, due to a shortage of funds, the building
plans under the direction of Luigi Tedeschi were reduced, the construction of the temple
began in 1888, and the church was consecrated on November 5% 1889 (fig. 1]

As a result, a neo-Renaissance, rectangular, apse-ended church building was erected,
which, due to the terrain constraints of the plot (narrow and long, situated on a slope),
was designed on an east-west axis, with the entrance on the east, facing via San Sebasti-
anello, the south wall attached to the neighboring building and connected from the north
with the monastery buildings by a low passageway, in which the sacristy was located. The
two-story, three-axis facade is articulated with pilasters in the Tuscan order and a cornice
between the tiers, topped with entablature with a frieze decorated with an arcaded orna-
ment, with a rectangular gable above. The rectangular entrance on the axis is framed by an
arcade portal with pilasters in Corinthian order, with a tympanum in the lintel. The win-
dow openings, except for the rosette on the axis in the second tier of the fagade, are rec-
tangular, closed with a semicircular arch, on each story in the extreme sides of the fagade
and in the northern side 3 pairs, along with 3 openings in the apse. In the north corner
of the faade, the four-story bell tower is distinguished from the body and adjacent to the
sacristy. The church’s simple architecture refers to the purity of early Renaissance designs.
It exposes only the semantic elements of the facade — a portal with a full arch closed with
a tympanum decorated with the Resurrected Christ chiseled by Pius Weloniski [fig. 2] and
a cornice above it with a majuscule inscription: “IN HONOREM JESU CHRISTI RE-
DIVIV”. The medallion with the Christogram ¥ in the gable and the cross-shaped ridge

3 See Antoni Lechert CR, Letter to Piotr Semenenko 18/07/1883, CRA-R 37145; 19/07/1883, CRA-R
37146, cit. per J. Iwicki, Charyzmat smartwychwstarncéw. Historia Zgromadzenia Zmartwychwstania Patiskie-
g0,vol. 2: 1887-1932, transl. W. Mleczko, J. Pigtkowska-Osiniska, B. Tischner, Krakéw-Kielce 2007, p. 32.

4 ). Iwicki, Charyzmat zmartwychwstaricéw, pp. 31-36. See Raphael Ferrigno CR, Letter to Walerian Prze-
wlocki CR 22/06/1888, CRA-R 12704, cit. per J. Iwicki, Charyzmat zmartwychwstasicéw, p. 33.

5 Following the death of Father W. Przewlocki, the ida of building a church at the new site was abandoned
due to lack of funds, and only the intervention of Ewelina Sobariska, the gift of Maria Przezdziecka and
the help of Leo XII led to the establishment of the temple: J. Iwicki, Charyzmat zmartwychwstarncéw, p. 32;
[K2]. Grabowski, Powody opuszczenia kosciota i domu sw. Klaudiusza przez Zgromadzenie Zmartwychwstania
Pariskiego, c. 1-3.
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turret above it completes this semantics. Therefore, the faithful were informed directly
from the entrance that this was the temple of the Resurrection.

Fig. 2. Pius Welonski, Resurrection of Jesus Christ, tympanum, 1889, marble.
Photograph P. Jamski.

The hall church’s interior, a four-span barrel-vaulted with lunettes, is articulated with
engaged columns in Corinthian order with green marble shafts, topped with light stone
entablature (made by Ciccaglia stonemasons).® The original layout was disturbed by the
1979 renovation, when the decoration of the temple was also modified. The focus of this
article is the iconography of the church’s decoration and furnishings before the post-con-
ciliar changes. The reconstruction of this design became possible through documentary
work and queries in the Archives of the Congregation of the Resurrectionists in Rome.
The interior of the church, as revealed by the discovered photographs, was covered with
a painted decoration in a zone composition, emphasizing the architectural divisions and
semantic elements of the temple [fig. 3, 4]. It belonged to the movement of historicizing

6 ,LaVoce della Veritd’, 9/11/1889, cit. per J. Iwicki, Charyzmat zmartwychwstarcéw, p. 35.
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“carpet polychromies” (Tapisseriemalerei). The first zone (from the floor to the windows)
consisted of ornamental decoration. In the nave it was a multiplied white quatrefoil, in
the apse a thombic plait resembling stylized curtain motifs. The strip was finished with
a frieze with arcade ornamentation and floral decoration. The following zone featured
oil paintings with historical scenes on the south wall of the nave, enclosed in frames re-
sembling strips of drapery ending with tassels (made of wood), with ornamental deco-
ration around them.” In the north wall of the nave were doubled window openings with
ornamental glazing, with a polychromy with coat-of-arms cartouches between them. In
the apse and choir’s window openings there were figural representations. The last strip
of decoration consisted of geometric and floral polychromy of the vault in the nave and
a starry one in the apse.

Fig. 3. Church of the Resurrection, interior, view of the presbytery, archival photograph circa 1975.

Source: Archivio Congregatio a Resurrectione a Roma.

7 Parts of the picture frames were found during an inventory carried out at the convent of the Congregation of
the Resurrectionists in Mentorella.
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Fig. 4. Church of the Resurrection, interior, view of the presbytery, archival photograph circa 1975.

Source: Archivio Congregatio a Resurrectione a Roma.
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The lavish decoration formed semantic entities, focused on the liturgical centers of
the temple. The first one — the presbytery area, distinguished by a raised level of the span
and the apse — is the most sacred space, within which the main altar was located. It con-
sisted of a mensa, transferred from the former church of St. Paul the First Hermit of the
Pauline Fathers, dated 1775. Further away, on an axis on the apse wall, under the win-
dow row, there was a small marble wall-mounted baldachin, funded by Father Wtadystaw
Czartoryski.® The interesting thing is that in many photographs, instead of a statue cus-
tomary in such settings (such as the present Our Lady of Mentrorella), there was a small
image of Our Lady of Czestochowa. In the apse windows, above the main altar, there
were three stained-glass windows depicting full-figure portraits in the arcades, crowned
with a pointed arch resting on a pedestal with medallions: three in the central window,
two in each of the side ones. The central glazing shows a frontally framed Christ in a red
robe, encircled by a golden mandorla, rising from the tomb, with a soldier sleeping under
a fallen boulder [fig. 5]. It is flanked by stained-glass windows depicting, from the south,
the Blessed Virgin Mary in the Immaculata type of image [fig. 6], with her hands folded
on her chest and the moon under her feet, a blue cloak and a crown of stars; from the
north, St. Joseph with a lily in his hand [fig. 7]. The figures are therefore portrayed in ac-
cordance with the iconographic canon.” The most significant among them, the image of
the Risen Christ, refers to the temple’s name, while the two figures flanking it correspond
to the contemporary theological thought of Pope Pius IX. This is because on Decem-
ber 8%, 1854, he proclaimed the dogma of the Immaculate Conception of the Blessed
Virgin Mary (Immaculata Conceptio Beate Virginis Mariae), which was promoted en-
thusiastically by the Resurrectionists, as illustrated by the paintings of Edward Brzowski
and Leopold Nowotny."* In 1870, Pope Pius IX promulgated the decree Quemadmodum
Deus, establishing St. Joseph as the patron saint of the Catholic Church.” The coats of
arms placed in the pedestals, with the inscription (in majuscule): “Memento benefacto-
rum congregationis a Resurrectione D.N.I. Ch,” indicate the beneficiaries of this church.

They include, in the central stained-glass window on the axis, the coat of arms of Pope

8  J. Iwicki, Charyzmat zmartwychwstancéw, pp. 34-35.

9 P. Wilhelm, Auferstchung Christi, in: Lexikon der christlichen ITkonographie, vol. 1, ed. E. Kirschbaum,
Rom-Freiburg-Basel 1994, proofs 201-218. A. Kramiszewska, lkonografia Niepokalanego Poczgcia jako wyraz
kultu Maryi Imakulaty, in: Swigty wyjgtek: Niepokalane Poczgcie Maryi. I Bocheriskie Sympozjum Mariolog-
iczne 25 wrzesnia 2004 7., ed. J. Krolikowski, Krakéw 2004, pp. 127-155; G. Kaster, Joseph von Nazareth, in:
Lexikon Der Christlichen Tkonographie, vol. 7, ed. E. Kirschbaum, W. Braunfels, Rom-Freiburg-Basel 1994,
proofs 210-222.

10 M. Nitka, Biblia ilustrowana polska Leopolda Nowotnego a ikonografia historii Polski w sztuce nazarenskiej,
»Sacrum et Decorum. Materialy i studia z historii sztuki sakralnej”, 10 (2017), pp. 50-66.

11 Bl Pius IX (1846-1878), Dekret Quemadmodum Deus — oglaszajacy $w. Jézefa Patronem Kosciota katolick-
iego, https://www.swietyjozef.kalisz.pl/BibliotekaSwJozefa/118 html [access: 1.12.2023].
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Leo XIII, on the left of Roch III, and the Przezdzieckis, presumably of Maria, and on the
right the Sobanskis’ Junosza, designating Ewelina.!> Under the image of the Immacula-
ta are found the Zaremba coat of arms of Waclaw Mankowski and Radwan (not deter-
mined whose), while under the statue of St. Joseph the Bozeniec and Przestat of Walerian
Przewlocki. Therefore, the apse displayed the main patron saint of the temple, patrons of
the church and benefactors of the establishment.
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Fig. 5. Resurrection of Jesus Fig. 6. Immaculata, stained- Fig. 7. St. Joseph, stained-
Christ, stained-glass by Mayer  glass by Mayer (Munich), glass by Mayer (Munich),
(Munich), apse of the Church  apse of the Church of the apse of the Church of the
of the Resurrection in Rome.  Resurrection in Rome. Resurrection in Rome.
Photograph P. Jamski. Photograph P. Jamski. Photograph P. Jamski.

12 About 100,000 francs was donated to Father Semenenko for the construction of the church and monas-
tery by Ewelina Sobariska and Pope Leo XIII, 60,000 francs as an advancement of the donation of 100,000,
promised by Maria Przezdziecka; J. Iwicki, Charyzmar Zmartwychwstascéw, pp. 32-33. See [K.?] Grabowski,
Powody opuszczenia kosciola i domu sw. Klandiusza przez Zgromadzenie Zmartwychwstania Patiskiego, c. 1-3.
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The altar was encircled by the frame of the chancel arch, whose decoration was the
most refined part of the Tapisseriemalerei. This is because its bottom part would feature
figural representations in Gothic-style painted niches, including two saints: St. Stanis-
laus, on the north pillar, and St. Sebastian on the opposite side. The former is the patron
saint of the Kingdom of Poland, who, as Father Jelowiecki wrote in a sermon dedicated
to him, “ascended the Wawel Hill [...] to guard the great Altar, under the shadow of
which stood the throne of Poland.”® He was also the patron saint of the church of the
Polish nation in Rome, that the Resurrectionists desired to buy.' Meanwhile, the second
saint in question is the patron saint of the street where the existing church is located, but
also the patron of the venue of the first meetings of the Resurrectionists in the Eternal
City — the catacombs of St. Sebastian. On top of the chancel arch was placed an image
of Vernicle, accentuating the passion of Christ, which was repeated beneath, on the altar.

In the presbytery span, against both walls were placed stalls and above them were two
paintings: on the northern wall The Ascension of the Lord by Henryk Siemiradzki [fig. 8],
and on the opposite side a painting by J6zef Unierzyski depicting two vertically divided
scenes: The First Vows of the Resurrectionists and the Approval of the Congregation by Pius
IX [fig. 9] enclosed in a wooden frame with coats of arms in cartouches on top. There are
therefore two rearrangements referring to the passing of the mission within the Church
during different historical moments. The first artwork presents one of the fundamental
themes of Christianity — the Ascension of Jesus Christ, as mentioned in the Gospels of
St. Mark and St. Luke (Mark 16:19, Luke 24:50-53) and in the Acts of the Apostles,
which preaches

But you will receive power when the Holy Spirit comes on you; and you will be my
witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the earth.
After he said this, he was taken up before their very eyes, and a cloud hid him from
their sight (Acts 1:8-9).P

13 A. Jelowicki, Kazanie o sw. Stanistawie meczenniku, Biskupie Krakowskim, Naczelnym Patronie Krdlestwa
Polskiego, in: idem, Kazania o swigtych polskich i o krélowej korony polskiej. Tudziez nauki przedslubne, mowy
pogrzebowe i kazania przygodne, Berlin 1869, p. 35.

14 ]. Skrabski, Koscidt polski w Rzymie tozsamosti reprezentacia w perspektywie sztuki, Krakéw 2021, pp. 202-216.

15 Citations from the Holy Scriptures according to the New International Version (NIV) edited by Charles
Caldwell Ryrie, hteps://www.biblestudytools.com/niv/ [access: 10.12.2023].
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Fig. 8. H. Siemiradzki, Ascension of Jesus Christ, 1891, oil on canvas, 250150 cm, Church of the
Resurrection in Rome.

Photograph P. Jamski.
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Fig. 9. J6zef Unierzyski, The First Vows of the Resurrectionists and the Approval of the Congregation
by Pius IX, circa 1891, oil on canvas, Church of the Resurrection in Rome.

Photograph P. Jamski.

The cult of the Ascension of Christ has been present since the early centuries of Chris-
tianity, being mentioned already by St. Augustine as an apostolic holiday. It was also
included among the truths of faith included in the Nicene-Constantinopolitan Creed
(“et ascendit in caelum [caclos]”). This long theological tradition is reflected in the cen-
turies-old iconographic representation of the Ascension scene, including both Western
and Eastern churches.!® The iconographic tradition of both rites was primarily known
for images consisting of two distinctly separated parts — the first, earthly part featured
the Apostles with Mary, while the second, celestial part featured Christ. This division is
also prominently reflected in the scene by Siemiradzki, where the disciples gather around
an empty seat, in expressive poses, while the frontally depicted Christ with two angels
towers above them. This distinction is highlighted by the striking color contrast, the
darkness of the lower area and the brightness of the top. Such a composition could have
been modeled on Perugino’s Ascension, and another scene — Raphael’s famous Transfigu-
ration.” Santi’s composition of the scene was regarded as the ultimate representation of
the divine nature of Christ on earth. Equally, Siemiradzki’s work unveils the holy nature
of the Savior manifesting Himself to the disciples in full glory and radiance, illuminating
their darkness, with only Mary’s face being fully in the realm of brightness. It is the light

16 M. Janocha, Whiebowstgpienie IV. Ikonografia, in: Encyklopedia katolicka, vol. 20, ed. E. Gi-
gilewicz, Lublin 2014, col. 820-822.

17 M. Nitka, Obrazy religijne o funkcji kultowej w tworczosci Henryka Siemiradzkiego, ,,Sacrum et
Decorum. Materiaty i studia z historii sztuki sakralnej”, 15 (2022), pp. 8-38.

»Facta Simonidis” 16 (2023), no.3 339



Maria Nitka

of the Risen Christ, who, by ascending to heaven, is therefore the source of the Ecclesia,
and the intermediary along with Him is His Mother. Siemiradzki, by connecting and at
the same time contrasting the heavenly and earthly realms, underlined the ecclesiological
aspect that is fundamental to the theology of the Ascension.’

On the opposite side, there was a painting by the Cracow painter Jozef Unierzyski
located above the stalls as a panneau to The Ascension scene.” It is a composition shaped
as a horizontal rectangle also with a bipartite structure. Each of the scenes, divided ver-
tically by a spiral column, portrays separate events: the Resurrectionists’ first vows in the
catacombs and the congregation’s approval by Pius IX. The scene on the left illustrates
the establishment event of the congregation, which took place on the night between Sat-
urday and Easter Sunday (March 27%) 1842, in the catacombs of St. Sebastian in Rome.
Father Hieronim Kajsiewicz elaborately described this story in a letter to Jan Kozmian
on April 9%, 1842. He reminisced:

Alleluia! Alleluia! Alleluia! Finally, the Lord’s work has been accomplished [...] Iam
writing to you being already a monk. You may ask under which rule [...] none of the
existing ones seemed to appeal to us. [...] Thus, we decided to formulate our vision
of things. [...] On Easter Saturday around midnight, after the invocation of the Holy
Spirit, we began to choose a superior. Brother Piotr was unanimously elected. [...] The
Lord Christ had already been resurrected, for the seventh time, after the seventh Lent
from our union, and there were seven of us. [...] It was around 3 after midnight when
we settled down, and at 4 o'’clock we got up and, after praying, went to the catacombs
of St. Sebastian, an hour’s distance outside the city, to make votive offerings before
the Mass of the brother superior. [...] The Mass began [...] during which we all ardent-
ly begged the Lord to allow His work to be done [...]. First, the Superior then made
his vows to God in the presence of Heaven and us, then we to God and him. Besides
us the only other people who were witnesses were our young novice Zaleski and the
Wieloglowski family, representing, in a way, you, dear lay brothers.?’

Unierzyski’s painting portrays a scene from the last part of the story — the monks are in the
catacombs of St. Sebastian, in front of the altar, on the left side of the composition is Fa-
ther Sememenko in a chasuble, facing the kneeling brothers, who are (from left): Bogdan

18 In post-Tridentine Church theology, the Ascension was associated “with the vision of the Church triumphant
in heaven. The Baroque era promoted the extension of this triumph alsoo to the pilgrim Church and the
introduction of the triumphalism that characterized ecclesiology until the Vatican Council” (M. Siodlowska,
P. Krélikowski, Zmartwychwstanie w ikonografii. W kierunku interpretacji teologicznej fundamentalnej,
»Resovia Sacra. Studia Teologiczno-Filozoficzne Diecezji Rzeszowskiej’, 21 (2014), p. 384).

19 Jozef Unierzyski (ok. 1861-1948) malarz akademicki, ucze i zigd Jana Matejki, rodem z mazowieckiej szlachty,
ed. B. Uminska, exhibition catalogue, Ciechanéw 2023.

20 H. Kajsiewicz, letter to Jan Kozmian, 09/04/1842, cit. per P. Smolikowski, Historia Zgromadzenia Zmart-
wychwstania Parskiego, vol. 3, Krakéw 1895, pp. 10-11.
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Janiski, Jézef Hube, Karol Kaczanowski, Hieronim Kajsiewicz, behind them Aleksand-
er Jelowicki and Walerian Przewlocki, while Count Cezary Plater (1810-1869) stands.
Consequently, the painting portrayed those who could not have participated in this his-
toric event, including Bogdan Janski, then deceased, and Walerian Przewlocki, who had
not yet become a Resurrectionist in 1842. By the spiral column separating the scenes, re-
sembling those of St. Peter’s Baldacchino, there is the coat of arms of Pope Gregory X VI at
the base, during whose pontificate the first vows of the Resurrectionists were taken.

The second scene is, according to congregation’s tradition, the Approval of the Congre-
gation by Pius IX, ie., the approval of the Order’s rule on September 14" 1860. Father
Kajsiewicz mentions that it was achieved through the intervention of “the Cardinal vicar of
Rome, the Cardinal archbishop of Paris, the bishops of Tivoli and Hamilton in America.”
The scene portrayed by Unierzyski is set during an audience, the Pope is shown on a throne
in three-quarters and flanked by two cardinals, while in front of him a bishop is introducing
to him two kneeling priests in black cassocks, shown in profile. The characteristic physiog-
nomies allow one to identify them as Father Semenenko (closer to the Pope) and Father
Kajsiewicz. The portrayal of the papal entourage enables to recognize the notables in ques-
tion as well: on the right of the Pope is Cardinal Wiodzimierz Czacki, on the other side
is Cardinal Albin Dunajewski, while the one recommending the Resurrectionist priests is
Archbishop Mieczystaw Ledéchowski. If this was intended to be a scene of the congre-
gation’s approval, then the Polish church hierarchs shown in the painting could not have
attended the audience, since in 1860 Father Ledéchowski had not yet received the epis-
copal sacrament (he received it a year later), similarly to Father Dunajewski (bishop since
1879, cardinal since 1890) and Father Czacki (bishop since 1879, cardinal since 1882).
These hierarchs, as bishops, could not have participated in the joint ceremony with Father
Kajsiewicz, since the latter died in 1873, that is, before the majority of them obtained eccle-
siastical dignities. Furthermore, Unierzyski did not show the 1888 validation of the order’s
activities as Pius IX was no longer alive at the time, and neither were Fathers Semenenko
and Kajsiewicz. That being said, the scene accompanying the vows in the catacombs is a rep-
resentation in defiance of historical probability with a symbolic function, being an indica-
tion of the connection of the established order to the papacy and to the Polish Church. This
semantics was accentuated by the frame, topped with the coats of arms of Pope Gregory
XVIand Pius IX framed in cartouches, combined by the papal tiara [fig. 10].2 The coat of

21 'The figures were described in a pamphlet published by the Resurrectionists: ACRR photo library, no reference.

22 H. Kajsiewicz, Pamigtnik o poczqtkach Zgromadzenia Zmartwychwstania Panskiego, cit. per Pisma X. Hiero-
nima Kajsiewicza ze Zgromadzenia Zmartwychwstania Parskiego, vol. 3, Berlin-Krakéw 1872, ed. M. Szlach-
ciak, Rzym 2009, p. 54, https://www.resurrectionist.cu [access: 10.12.2023].

23 The papal coats of arms topping the frame were found during the inventory undertaken at the convent of the
Congregation of the Resurrectionists in Mentorella.
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arms of the Kingdom of Poland - a crowned eagle on a shield [fig. 11] - towered over the
painting, in the strip between the windows. Therefore, above the Resurrectionists gathering
in the stalls, there were images portraying, on the one hand, the mission of the Church on
carth established by Jesus, and, on the other, the embracing of this mission by the order,
which preaches the Risen Christ to the world. This aspect of the congregation’s apostolic
vocation was highlighted in their first rule, whose approval was celebrated by the Mass de-
picted by Unierzyski. According to it, the congregation was supposed to have the character
of an “apostolic community.”? The charism of the congregation, meanwhile, was shown in
a stained-glass apse with the Risen One above the altar, with a humble but sacred to Poles
image of Our Lady of Czgstochowa underneath. The reference to the place and mission was
also provided by two saints: St. Sebastian, the patron saint of the place of the first meeting
of the monks and the location of their church on the map of Rome, and St. Stanislaus the
patron saint of the Kingdom, whose coat of arms can be found in the presbytery area.

Fig. 10. The original frame of J. Unierzyski’s painting The First Vows of the Resurrectionists and the
Approval of the Congregation by Pius IX, archival photograph.

Source: Archivio Congregatio a Resurrectione a Roma.

24 W. Mleczko, Nauka i swigtost. Formacja kaplarska w mysli i dziatalnosci zmartwychwstarncéw, Krakow 2014,
p-81.
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Fig. 11. Part of the décor of the Church of the Resurrection in Rome, archival photograph circa
1975.

Source: Archivio Congregatio a Resurrectione a Roma.

Two side altars, with mensas constructed in the fashion of the main altar, led into
the next part of the temple — the nave — a gathering space for the faithful, to whom the
apostolic message is carried. According to an account in the 1891 guide to the temples of
Rome, they were dedicated to Our Lady of Good Counsel and the Holy Cross.” In the
first of the altars (from the south) was placed the image of Our Lady of Good Counsel
(fig. 12], being a copy of the painting from the side altar of the church of St. Claudius,
i.c., the first temple of the Resurrectionists in Rome.? In the second (on the north side)
was the cross offered to the congregation by Pius IX on May 7%, 1848.” The altars were
surrounded by votive offerings, a testimony to God’s activity among the people gath-
ering in the nave. In this section of the sanctuary, on the south wall in the upper part,
were paintings in the quasi-square shape, painted by Franciszek Krudowski: Unfaithful
Thomas [il. 13] and Noli me tangere [il. 14].2 Both depict two meetings with the Risen
Christ on earth, taken from the Gospel of St. John. First is the scene when St. Thomas,
joined by the other Apostles, witnesses the appearance of Jesus, who displays his wounds

25 “La chiesa ha una sola navata ¢ ha I'abside in fondo. Oltre il maggiore, ha due altari laterali, 'uno dedicato al
Santissimo Crocifisso, Ialtro alla Vergine del Buon Consiglio” (M. Armellini, Le Chiese di Roma dal secolo IV
al XIX, 2nd edition, Roma 1891, p. 342).

26 V. Delbianco, La Madonna del Buon Consiglio. Storia e fortuna di un’iconografia romana in Trentino, ,Studi
Trentini. Arte”, 95 (2016), pp. 7-31.

27 ] Iwicki, Charyzmat zmartwychwstarcéw, p. 34.

28 J. Bialynicka — Birula, Krudowski Franciszek, in: Stownik artystéw polskich i obcych w Polsce dziatajgcych, vol.
4, ed. J. Mauire-Bialostocka, J. Debrojed, Warszawa-Wroctaw-Krakow 1986, pp. 274-275.
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for him to touch and believe (John 20:24-29). The subject is known from the first cycle
focused on the presence of the Risen One on earth, from the mosaics in the church of San
Apolinare Nuovo in Ravenna.?” The composition by Krudowski features the meeting of
the Apostles with the Savior both frugally and meaningfully: on the axis of the painting
is the frontally framed Christ in a red robe, around him are the Apostles, depicted almost
following the manner of isocephalism, gazing at the Messiah. Two of them break the
symmetry, the one on the Savior’s right, leaning gently toward him extends his hand in
the direction of his chest exposed by the robe — this is St. Thomas.

Fig. 12. Altar of Our Lady of Good Counsel, interior of the Church of the Resurrection in Rome,
archival photograph.

Source: Archivio Congregatio a Resurrectione a Roma.

29 Thomaszweifel, in: Lexikon der christlichen Tkonographie, vol. 4, ed. E. Kirschbaum, Rom-Freiburg-Basel 1994,
proofs 301-303.
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Fig. 13. Franciszek Krudowski, Unfaithful Thomas, circa 1890, oil on canvas, Church of the Res-
urrection in Rome.

Photograph P. Jamski.
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Fig. 14. Franciszek Krudowski, No/i me tangere, circa 1890, oil on canvas, Church of the Resurrec-

tion in Rome.

Photograph P. Jamski.

The other Apostle, most likely St. Peter, is kneeling before Christ, who is pointing at him.
The simplicity of this composition recalls the Renaissance approaches to this motif by,
for example, Giovanni Battista Cima da Conegliano, which Krudowski became familiar

346 »Facta Simonidis” 16 (2023),no.3



The Church of the Resurrection in Rome as a Temple of the Polish-Lithuanian Commonwealth

with either during his studies at the Viennese Academy or during his voyages in Italy.°
Krudowski’s second painting represents the meeting between the Risen Christ and Mary
Magdalene (John 20:1-18) in the form of a modest two-figure composition, where the
kneeling Mary Magdalene, shown in profile, extends her hands to the Christ standing en
face. In the implementation of the No/i me tangere theme, present in iconography since
the early Middle Ages, the artist once again relied on the simple solutions of the Renais-
sance masters, whether Titian’s composition from the National Gallery, Andrea del Sar-
to’s from the Uthzzi, or the then-famous Neo-Renaissance painting by Alexander Ivanov
from the Russian Museum in St. Petersburg.® In scenes illustrating the Risen Christ’s
encounters on earth, Krudowski skillfully utilized illustrative tradition, at the same time
creating his own meaningful and coherent executions.’> Across the nave, on the north
wall, between the windows there are coats of arms analogous to the presbytery span — in
the second span the Ledéchowskis™ Szatawa in a shield, above it a double archbishop’s
cross and a cardinal’s hat, presumably referring to Cardinal Mieczystaw Led6chowski.®
In the third span is situated the Lithuanian Coat of Arms Pogon with a princely mitre
above the shield, thus the coat of arms of the Grand Duchy of Lithuania. In the upper
zone between the windows were shown the emblems of the Polish-Lithuanian Com-
monwealth and its primate of the time — the head of the Church and simultancously the
interrex. If the southern wall of the temple was depicting the Risen Christ on earth, the
northern wall referred to the Church of Poland, ranging from the vocation of the Resur-
rectionists to the symbols of the state and the Primate.

The symbolics of the connection between the Christ-Universal Church and the Pol-
ish Church was developed on the choir wall, divided by the organ gallery into two tiers
(fig. 15]. Each contains stained glass in the window openings and additionally in the
double doors framing the entrance. In the first story from the north was presented the
Archangel Raphael [fig. 16], framed by a rectangular border, and above him in a semicir-
cular enclosure, a coat of arms on the duke’s mantle crowned with a mitre, in the shield

30 The work of G.B. Cima da Conegliano was sold in 1870 to London’s National Gallery, which generated
much interest among contemporaries. J. Dunkerton, The Transfer of Cima’s “The Incredulity of S. Thomas”,
“National Gallery Technical Bulletin”, 9 (1985), pp. 38-43.

31 Noli me tangere, in: Lexikon der christlichen Ikonographie, vol. 3, ed. E. Kirschbaum, Rom-Freiburg-Basel
1994, proofs 332-336.

32 Krudowski’s artistry was praised by the author of the quoted guide to Roman churches: ,Nella parete sinistra
vi sono due quadri ad olio, rappresentanti 'uno Iapparizione di Cristo alla Maddalena, I'altro San Tommaso
che tocca le cicatrici del Salvatore. Questi due affreschi sono di stile ed arte cosi insigne, che mostrano nel
giovane pittore signor Crudowscki, che gli ha eseguiti, una maestria del tutto eccezionale” (M. Armellini, Le
Chiese di Roma, pp. 342-343).

33 A. Galos, Z. Zielitiski, Mieczystaw Ledéchowski (Halka-Leddchowski) (1822-1902), in: Polski stownik biogra-
Siczny, vol. 16, ed. E. Rostworowski, Wroctaw 1971, pp. 626-628.
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the Sanguszko Coat of Arms Pogori with the motto “By conviction.” Analogically ar-
ranged was the stained-glass window from the south with a representation of Archangel
Michael [fig. 17] and above it the coat of arms Lis of the Sapicha family with the motto
“Crux mihi foederis arcus.” The founder of these stained-glass windows was Teresa Sa-
picha, née Sanguszko.’ In the door glazing with the scene of the Annunciation [fig. 18]
— in niches topped with a wimperg there are two figures — the Blessed Virgin Mary and
the Archangel Gabriel with the count’s coats of arms underneath. Under the Archangel
Gabriel there was the coat of arms of Roch III, under the Virgin Mary a four-field coat
of arms including: Natecz of the Ostrorég family and Oksza of the Pecherzewski family
(mother of Janina Umiastowska). Probably the founder of the stained-glass windows was
Janina Zofia Umiastowska. The bottom tier depicts the scene of the Annunciation and
all the archangels, God’s messengers on earth.

34 W. Wehr, Polskie pamiqtki heraldyczne w Rzymie, ,Materialy do Biografii, Genealogii i Heraldyki
Polskiej”, 3 (1966), pp. 54-57.
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Fig. 15. Interior of the Church of the Resurrection, view of the choir, archival photograph circa
1975.

Source: Archivio Congregatio a Resurrectione a Roma.
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Fig. 16. Archangel Fig. 17. Archangel Fig. 18. The Annunciation, stained-glass by Mayer
Raphacel, stained- Michael, stained- (Munich), Church of the Resurrection in Rome.

glass by Mayer glass by Mayer Photograph P. Jamski.
(Munich), Church ~ (Munich), Church of

of the Resurrection  the Resurrection in
in Rome. Rome.

Photograph P. Jamski.  Photograph P. Jamski.

In the second level, the glazing was decorated with images of St. Casimir (north) [fig.
19] and St. Josaphat (south) [fig. 20], framed by ornamental borders, with two coats of
arms in medallions in the lower part of the composition. St. Casimir Jagiellon in a red
coat, wearing a ducal mitre, holding a palm leaf in his hand, accompanied by the coats of
arms of the Eagle of the Crown and the Pogon of Lithuania, is portrayed following the
canon of the mid-16" century Vilnius portraiture. The only notable difference being the
palm, which is rather an iconographic mistake of the Munich illustrator of the cartoon.®
Meanwhile, St. Josaphat Kuntsevych is depicted as an older man with a short beard,
dressed in a long blue cloak with red lining, holding a book. His attire and portrayal are
more akin to an apostle in conventional 19™-century depictions than a Uniate archbish-
op and Basilian. Under his image are unspecified coats of arms in a crown of nobility:
Prus I and a four-field coat of arms with an ascending silver Lion (fields 1 and 4) and Po-
gon (fields 2 and 3). The two saints were patrons of the multi-ethnic Polish-Lithuanian
Commonwealth: St. Casimir of Lithuania, and St. Josaphat, canonized in 1867, was an-
nounced the patron of Ruthenia, also becoming one of the most important saints for the

35 S. Maslauskaite-Mazyliene, Dzieje wizerunku sw. Kazimierza od XVI do XVIII wieku, tham. K.
Korzeniewska, Wilno 2013, s. 54-75.
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Uniates.*® Their cult was also promoted by the Resurrectionists, to whom, among others,
Father Aleksander Jelowicki dedicated his sermons.”” The Congregation of the Resur-
rection of Our Lord Jesus Christ also played a role in the canonization of St. Josaphat.
It took place in Rome on June 29*, 1867, and in the sermon delivered on the occasion,
Father Jelowicki underlined the connection of the new patron saint of Poland, Lithuania
and Ruthenia with the papacy, describing him as a protector and defender of the Greek
Catholic union, a martyr for the unity of the Church and fidelity to Rome.? The Resur-
rectionists were supposed to be the custodians of this unity, when the Polish-Lithuanian
state was not protecting it, which was symbolized by the candle given to them by Pius
IX during the canonization of St. Josaphat.?” The members of the Resurrectionist Order
accepted this vocation to preserve the unity of the Church, provided spiritual care for the
Uniates, supported the Basilian nuns in Rome, established a mission in the Uniate rite in
Bulgaria, and later educated Unitarian priests at the Lviv seminary. They also fulfilled the
testament of the Polish-Lithuanian Commonwealth, where the Union was established
and which, after its collapse, faced oppression from the Orthodox Church.

36 Cf. B. Krasucka, Jozafat Kuncewicz sw. w ikonografii, in: Encyklopedia katolicka, vol. 8, ed. B. Migut, Lublin
2000, col. 107-108.

37 A.Jetowicki, Kazanie o sw. Kazimierzu, Krélewiczu, Patronie Krdlestwa Polskiego; Kazanie o blogostawionym
Jozafacie, Meczenniku Uniackim Arcybiskupie Polockim, a osobliwszym Patronie Rusi, in: idem, Kazania o swig-
tych, pp. 147-165; 44-58.

38 Idem, Kazanie o kanonizacji swigtego Jézafata, odbytej przez Piusa IX w Rzymie w dzien XVIII stulecia
meczenstwa S. Piotra, 20 czerwea R.P. 1867, in: ibidem, pp. 59-69.

39 Father A. Jefowicki reported that Pope Pius IX, in handing over the candle, was supposed to have said, “Take
this torch to the Polish Seminary, and let it be stored there until it can be safely carried to Warsaw” (idem,
Kazanie o kanonizacji swigtego Jézafata, odbytej przez Piusa IX w Rzymie w dzies XVIII stulecia meczertistwa
S. Piotra, 20 czerwea R.P. 1867, in: ibidem, p. 68).
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Fig. 19. St. Casimir, stained-glass by May- Fig. 20. St. Josephat, stained-glass by May-
er (Munich), Church of the Resurrection er (Munich), Church of the Resurrection
in Rome. in Rome.

Photograph P. Jamski. Photograph P. Jamski.

The decoration of the choir was complemented by a rosette with ornamental glazing
on the axis. The painted panel above it was inscribed in majuscule

CHRISTO DEO/MORTIS VICTORI/AEDES/A FVNDAMENTIS EX-
CITATA/ ET ORNATIBVS EXCVLTA/ A. MDCCCLXXXIX/LEONE XIII
PONTIFICE MAXIMO/CVRA VALERIANI PRZEWLOCKI/ PRAEI-
POSITI/ SOCIETATIS A CHRISTO JESV REDIVIVO/AERE A POLONIS
COLLATO.

The south wall in the choir span featured coats of arms on both sides. The one that is
legible in the photographs was located on the south side [fig. 21]. These are two shields

on a ducal cloak with a ducal crown, topped by a single noble’s crown, with a variation
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of the Radwan coat of arms on the first (above the banner there is a bird on a cross with
aring in its beak), and the Bogoria coat of arms on the second. This coat of arms poten-
tially belonged to the Krukowski family, but its presence and significance require fur-
ther research.“’ The second coat of arms is unknown from any photograph or accounts.
The founders of the monastery (on the south wall) and the founders of the temple (on
the opposite side) were also honored with epitaphs in the last span of the choir: Maria
Przezdziecka, Irena de Koscielec Podgorska and Janina Umiastowska.

Fig. 21. Unidentified coat of arms in the choir of the Church of the Resurrection, archival photo-
graph.

Source: Archivio Congregatio a Resurrectione a Roma.

40 W. Wehr, Polskie pamigtki heraldyczne w Rzymie, p. S6.
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Therefore, the Church of the Resurrection merged the iconography of the cult of the
Resurrection of Christ with the national representation, which was manifested both by
the depicted saints and a rich heraldic program. The focus on the cult of Christ and the
saints of the Polish church refers to the first temple of the Polish nation of St. Stanislaus,
for which the Blessed Savior was the main patron. Other references to this patrocinium
included the image of St. Stanislaus on the pillar of the chancel arch, next to St. Sebastian
— the patron saint of the new venue. The space also includes another “memento” of the
Polish sacrum in Rome — an altar from the Church of St. Paul the Hermit. The Resur-
rectionist temple has represented more than just the Polish nation. The appearance of St.
Josaphat recalls the tradition of the Uniate hospice of St. Sergius and St. Bacchus, a rep-
resentation of the Ruthenian nation.* The iconography including images of St. Casimir,
St. Josaphat, the coats of arms of the Eagle and the Pogon suggested that the community
expected to gather in there was broader than merely ethnic, in fact, that was the temple of
the peoples of the First Republic. The Church of the Resurrection continued to exist in
the collective consciousness of pilgrims arriving in the Eternal City from various corners
of the former Republic.”? The representative function of the temple also reflected the role
of the informal ambassadors of the Republic to the Holy See, namely the Resurrectionist
priests. The Church of the Resurrection was therefore the temple of the First Republic,
a buried state for whose resurrection fought successive generations of emigrants and pil-
grims in Rome. The emphasis on loyalty to the Church and trust in its saints had clearly
defined the path to the desired independence. This was explicitly expressed in a sermon
on the XXXIIII anniversary of the November Uprising in 1863 by Father Jelowicki: “to
those who seck the Kingdom of Heaven, the Kingdom of Poland will also be given!™#
The union between Church and State — represented by the altar and throne in the icono-
graphic program of the Resurrection temple vividly demonstrated that there would be no
resurrection of the homeland without the Church.

41 J. Skrabski Koscidl polski w Rzymie, pp. 197-202.

42 'The Hospice of Saints Sergius and Bacchus was established at the request of King Sigismund III as a temple
and college for the studying youth of the Order of St. Basil. Ibidem, pp. 64-65.

43 S. Janicki, Pamigtki polskie w Rzymie, [Naklo nad Notecia] 1933, p. 20; J.A. Lukaszkiewicz, Przewodniku po
Wihoszech ze szczegblniejszem uwglednieniem Rzymu, Krakéw 1897, p. 85; K. Nowak, Zabytki polskie w Rzy-
mie, Poznan 1900, p. 31.

44 A. Jelowicki, Kazanie na XXXIIII rocznice powstania narodowego miane w Paryzu w kosciele Whicbowzigcia
dnia 29 listopada 1863 roku, in: idem, Kazania o swigtych, p. 644.
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TaE CHURCH OF THE RESURRECTION IN ROME AS A TEMPLE OF THE POLISH-
LitTHUANIAN COMMONWEALTH

Summary

The paper examines the primary iconography of the interior design of the Church of the Resurrec-
tion in Rome, located in via San Sebastianello 11, reconstructed thanks to the archival materials.
The interior of the church of the Resurrectionists in Rome was consecrated on November Sth,
1889, during the time of partitions and the lack of representation of the temple of the Polish nation
in the Eternal City. The church until the 1979 renovation had a homogeneous decoration in the
historicizing trend, which was bound together by polychromy in the type of “carpet polychromy”
(Tapisseriemalerei), capturing the most semantically significant elements of decoration — stained
glass windows and historical paintings. Iconography in the chancel referred to the Resurrection
and the role of the Church in delivering this message. On the axis of the apse there was a stained-
glass window with an image of the Risen Christ, flanked by two stained glass windows with rep-
resentations of Immaculata and St. Joseph, whose cults were promoted in the Church by Pope Pius
IX. The stained-glass windows also included the coats of arms of Pope Leo XIIT and the founders.
The main altar: a mensa from 1775, from the former church of St. Paul the First Hermit of the
Pauline Fathers (formerly the Polish temple), over a wall-mounted canopy whose founder was Fa-
ther Wiadystaw Czartoryski, with an image of Our Lady of Cze¢stochowa. The triumphal arch on
the pillars framing the altar featured painted figures of St. Stanislaus and St. Sebastian, and on top
of the rainbow arch was an image of the veraicon. Above the stalls there were figural paintings re-
lating to the handing down the mission in the Church during various historical moments: The As-
cension by Henryk Siemiradzki (on the south side) and The First Vows of the Resurrectionists and
the Approval of the Congregation by Pius IX by Jézef Unierzyski, enframed in a wooden frame
with the coats of arms of Popes Gregory XVI and Pius IX. In the window area above it, there was
the coat of arms of the Kingdom of Poland, while in the successive bays of the nave there were the
coats of arms of Cardinal Mieczystaw Ledéchowski and the Lithuanian Pogoni. Across the nave,
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there were two figural paintings by Franciszek Krudowski, depicting encounters with the Risen
Christ on carth: Infidel Thomas and Noli me tangere. Therefore, the southern wall of the presby-
tery and nave depicted the presence of the Risen Christ on earth, while the northern wall pointed
to the Church of Poland, from the formation of the Resurrectionists to the symbols of the state
and the primate-interrex. The symbolism of the connection between the Universal Church and the
Polish Church was developed on the choir wall, divided by the organ emporium into two tiers, in
which stained glass windows were placed, in the lower one were the figures of the three Archangels
and the Blessed Virgin Mary in the Annunciation scene, in the upper one were Saints Casimir and
Josaphat, all stained glass windows were accompanied by coats of arms, whether of the Polish State
or the founders. The Church of the Resurrection thus merged the iconography of the cult of the
Resurrection of Christ with national representation, which was expressed both by the depicted
saints and the extensive heraldic program. The emphasis on the cult of Christ and the saints of the
Polish church has a reference to the first temple of the Polish nation of St. Stanislaus, whose main
patron was the Blessed Savior; the image of St. Stanislaus also referred to the name of this temple.
The presence of St. Josaphat, on the other hand, refers to the tradition of the Uniate hospice of
Sts. Sergius and Bacchus, representing the Ruthenian nation. The iconography with images of St.
Casimir, St. Josaphat, the Eagle and Pogon coats of arms indicated that this was the temple of the
First Republic, a buried state, which was represented in Rome by the Resurrectionists, the informal
Polish ambassadors to the apostolic capital, who also protected and spread the Uniate rite. The
saints present in the temple’s iconography and the emphasis on the relationship between the Polish
Church and the Universal Church were also reflected in the Resurrectionists” apostolic mission.
The union of Church and state — altar and throne in the iconographic program of the Resurrec-
tion temple emphatically indicated that there would be no resurrection of the homeland without
the Church, which was also confirmed in the political and social program of the Resurrectionist
congregation.

Keywords: Resurrectionists; Church of the Polish Nation in Rome; St. Josaphat; Resurrection
iconography

Streszczenie

W artykule oméwiono pierwotng ikonografi¢ wystroju kosciota pw. Zmartwychwstania Pariskie-
go w Rzymie przy via San Sebastianello 11, zrekonstruowana dzicki materialom archiwalnym.
Whgtrze kosciota Zmartwychwstaicow w Rzymie zostato konsekrowane w 5 listopada 1889 roku
w czasie zaboréw i braku reprezentacji $wigtyni nacji polskiej w Wiecznym Miescie. Swigtynia
przed remontem w 1979 roku miala jednorodny wystrdj w nurcie historyzujacym, ktéry spajata
polichromia w typie ,,polichromii dywanowych” (Tapisseriemalerei), ujmujaca najwazniejsze se-
mantycznie elementy dekoracji — witraze i obrazy historyczne. Ikonografia w prezbiterium od-
nosita si¢ do zmartwychwstania i roli Kosciota w niesieniu tego postannictwa. Na osi absydy byt
witraz z wizerunkiem zmartwychwstatego Chrystusa, otaczaly go dwa witraze z przedstawieniem
Immaculaty oraz $w. Jozefa, kedrych kulty w Kosciele propagowat papiez Pius IX. W witrazach
znajdowaly si¢ takze herby papieza Leona XIII oraz fundatoréw. Elementami oltarza gléwnego
byly: mensa z 1775 roku, pochodzaca z dawnego kosciola pw. $w. Pawta Pierwszego Pustelnika
o0o. Paulinéw (dawniej polskiej $wiatyni), nadprzyscienny baldachim, ktérego fundatorem byt ks.
Wihadystaw Czartoryski, z wizerunkiem Matki Boskiej Czestochowskiej. Na tuku triumfalnym na
filarach, ujmujacym oftarz, znajdowaly si¢ malowane figury $w. Stanistawa i $w. Sebastiana, a na
szezycie tuku teczowego wizerunek veraicon. Nad stallami zamieszczono obrazy figuralne odno-
szace si¢ do przekazywania postannictwa w Kosciele w réznych historycznie momentach: Waiebo-
wstgpienie pedzla Henryka Siemiradzkiego (od poludnia) oraz Pierwsze sluby Zmartwychwstancéw
i Aprobata Zgromadzenia przez Pinsa IX Jozefa Unierzyskiego, oprawniony w drewniang rame
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z herbami papiezy Grzegorza XVI i Piusa IX. Ponad nim, w strefie okien, znajdowal si¢ herb Kré-
lestwa Polskiego, w kolejnych przestach nawy herby: kardynata Mieczystawa Ledéchowskiego oraz
Litewskiej Pogoni. Po przeciwnej stronie nawy byly dwa obrazy figuralne pedzla Franciszka Kru-
dowskiego, ukazujace spotkania ze zmartwychwstalym Chrystusem na ziemi: Niewierny Tomasz
i Noli me tangere. Na poludniowej $cianie prezbiterium i nawy przedstawiono zatem obecno$é
zmartwychwstalego Chrystus na ziemi, na $cianie pdinocnej za$ wskazywano na Kosciét polski,
poczawszy od powotania zmartwychwstaricéw, po symbole paristwa i prymasa interrexa. Symbo-
lika taczno$ci Kosciota powszechnego i polskiego zostata rozwinieta na cianie chéru, podzielonej
empora organowa na dwie kondygnacje, w ktérych umieszczono witraze, w dolnej byly to postaci
trzech archanioléw oraz Naj$wigtsza Maria Panna w scenie zwiastowania, w gornej $wieci Kazi-
mierz i Jozafat, wszystkim witrazom towarzysza herby, panstwa polskiego badz fundatoréw. Kos-
ciét pw. Zmartwychwstania Paniskiego laczyt zatem ikonografi¢ kultu zmartwychwstania Chrystu-
sa z reprezentacja narodowa, ktérej wyrazem byli zaréwno ukazani $wieci, jak i bogaty program
heraldyczny. Ukierunkowanie na kult Chrystusa i $wigtych kosciota polskiego ma odniesienie
do pierwszej $wiatyni nacji polskiej pw. $w. Stanistawa, ktérej gléwnym patronem byl Najswiet-
szy Zbawiciel, do wezwania tej $wiatyni odnosit si¢ tez wizerunek $w. Stanistawa. Obecno$é $w.
Jozafata nawiazuje z kolei do tradycji unickiego hospicjum §§. Sergiusza i Bachusa, reprezenta-
¢ji nacji ruskiej. Ikonografia z wizerunkami $w. Kazimierza, $w. Jozafata, herbéw Orla i Pogoni
wskazywata, iz byla to $wiatynia I Rzeczypospolitej, pogrzebanego panistwa, kedre reprezentowali
w Rzymie zmartwychwstaricy, nieformalni ambasadorowie polscy przy Stolicy Apostolskiej, strze-
gacy i rozszerzajacy tez ryt unicki. Obecni w ikonografii $wiatyni $wieci oraz podkreslenie zwigzku
Ko$ciola polskiego i powszechnego mialo takze swe odzwierciedlenie w apostolskiej misji zmar-
twychwstaicow. Eacznosé Kosciola i paristwa — oltarza i tronu — w programie ikonograficznym
tej $wiatyni wskazywala dobitnie, ze nie bedzie wskrzeszenia ojczyzny bez Kosciota, co znajdowato
takze potwierdzenie w programie polityczno-spolecznym zgromadzenia zmartwychwstaricéw.

Stowa kluczowe: zmartwychwstaricy; kosciét nacji polskiej w Rzymie; $w. Jozafat; ikonografia
zmartwychwstania

Wistep

Opisujac fundacje kosciola pw. Zmartwychwstania Panskiego Konstanty Przezdziecki
rozpoczat od zrelacjonowania préby wykupienia przez zgromadzenie zmartwychwstan-
coéw na swa nowa siedzib¢ dwoch starszych polskich zatozern w Rzymie: dawnego kos-
ciofa $w. Pawta Pustelnika wraz z klasztorem oo. Paulinéw oraz zabranego przez wladze
carskie hospicjum Hozjusza i kosciota $w. Stanistawal. Szczegélnie to drugie zalozenie
byto wazne dla zmartwychwstancéw, wspominal Przezdziecki: ,zrobilismy wszystko, co
bylo mozliwym, zeby ta droga pamiatke dla calej Polski znowu odkupi¢™. Zamiary te
jednak nie powiodly si¢, dlatego w 1885 roku o. Piotr Semenenko postanowit zakupi¢ dla

1 Archivio Congregatio a Resurrectione a Roma (dalej: ACRR), no. 65128: [K.?] Grabowski, Powody opusz-
czenia kosciola i domu sw. Klaudiusza przez Zgromadzenie Zmartwychwstania Partskiego spisane na zadanie
hr. Konstantego Przedzieckiego [... [ w roku 1892 dnia 9go maja, mps, k. 1.

2 Tamze.
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IL. 1. Ko$cidt pw. Zmarewychwstania Pariskiego, 1889, Rzym, San Sebastianello 11.
Fot. P. Jamski.
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ustanowienia nowej siedziby zgromadzenia teren niedaleko Piazza di Spagna przy via San
Sebastianello 11, zwany Villino Margherita®. Projektantem $wiatyni — serca zgromadze-
nia — oraz przebudowy kompleksu klasztornego zostal Pio Piacentini, jeden z najbardziej
renomowanych wowczas architektow w Rzymie, tworca m.in. stawnego Palazzo delle
Esposizioni (1883), co wskazywalo na ambicje zmartwychwstancéw chcacych, by ich
nowa siedziba byla wazing realizacja sakralng na mapie éwezesnego Wiecznego Miasta®.
W zwiazku z brakiem funduszy zredukowano jednak plany budowli pod kierownictwem
Luigiego Tedeschiego i rozpoczeto wznoszenie swiatyni w 1888 roku, a konsekrowano ja

juz 5 listopada 1889 (il. 1)°.

Powstata w ten sposéb neorenesansowa, prostokatna, zakoriczona absyda budowla kos-
ciota, kt6ra ze wzgleddw na ograniczenia terenowe dziatki (waskiej i dtugiej, posadowio-
nej na zboczu) zaprojektowano na osi wschdd-zachdd, z wejsciem od wschodu, w pie-
rzei ulicy San Sebastianello, a $ciang poludniows przylegajaca do sasiedniego budynku
i polaczong od pdtnocy z zabudowaniami klasztornymi niskim tacznikiem, w nim usytu-
owano zakrystic. Elewacja byla dwukondygnacyjna, tréjosiowa, artykutowana pilastrami
w porzadku toskanskim i gzymsem miedzykondygnacyjnym, zwieniczona belkowaniem
z fryzem dekorowanym ornamentem arkadkowym, nad nim znajdowat si¢ prostokatny
szczyt. Na osi wejscie prosto zamknigte, ujete arkadowym portalem z pilastrami w po-
rzagdku korynckim, w nadprozu tympanon. Otwory okienne, poza rozeta na osi w drugiej
kondygnacji fasady, byly prostokatne, zamknigte fukiem petnym, na kazdej kondygnacji
w skrajnych osiach fasady, w pétnocnej elewacji bocznej po 3 pary oraz w absydzie 3
otwory. W pélnocnym rogu fasady umieszczono wyodr¢bniona w bryle czterokondyg-
nacyjna dzwonnicg, przylegajaca do zakrystii. Prosta architektura kosciota nawigzuje do
czystosci wezesnorenesansowych wzordw. Wydobywa ona jedyne elementy semantycz-
ne w fasadzie — portal z zamkni¢tym tukiem pelnym z tympanon z dekoracjg Chrystu-
sa Zmartwychwstalego dluta Piusa Welonskiego (il. 2) oraz nad nim gzyms z napisem

majuskutfy: ,IN HONOREM JESU CHRISTI REDIVIV”. Dopetnia t¢ semantyke

3 Zob. Antoni Lechert CR, List do Piotra Semenenki CR z 18 lipca 1883, CRA-R 37145; 19 lipca 1883,
CRA-R 37146, za: ]. Iwicki, Charyzmar zmartwychwstasicéw. Historia Zgromadzenia Zmartwychwstania
Passkiego, t. 2: 1887-1932, thum. W. Mleczko CR, J. Piatkowska-Osiriska, B. Tischner, Krakéw-Kielce 2007,
s. 32.

4 ). Iwicki, Charyzmat zmartwychwstarncéw, s. 31-36. Zob. Raphael Ferrigno CR, List do Waleriana Przewto-
ckiego CR z 22 czerwca 1888, CRA-R 12704, za: J. Iwicki, Charyzmat zmartwychwstarcéw, s. 33.

5 Po $mierci ks. W. Przewlockiego zarzucono ide¢ budowy kosciola przy nowe;j siedzibie z powodu braku fun-
duszy, dopiero interwencja Eweliny Sobariskiej, dar Marii Przezdzieckiej i pomoc Leona X1I sprawily, ze $wia-
tynia powstala. Zob. J. Iwicki, Charyzmat zmartwychwstancéw, s. 32; [K.?]. Grabowski, Powody opuszczenia
kosciota i domu sw. Klaudiusza przez Zgromadzenie Zmartwychwstania Panskiego, k. 1-3.
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medalion z chrystogramem ¥ w szczycie oraz nad nim krzyz sygnaturka. Od samego
wejscia wierny byl zatem poinformowany, iz jest to $wiatynia pw. Zmartwychwstania

Paniskiego.

E
%

1. 2. Pius Weloniski, Zmartwychwstanie Paiskie, tympanon, 1889, marmur.
Fot. P. Jamski.

Salowe, sklepione kolebka z lunetami, czteroprzestowe wngtrze kosciota bylo artyku-
lowane pétkolumnami w porzadku korynckim z trzonami z zielonego marmuru, zwien-
czonymi belkowaniem z jasnego kamienia (wykonanymi przez kamieniarzy Ciccaglia)®.
Jego pierwotny uklad zostal zaburzony przez remont w 1979 roku, wowczas zmianie
ulegta réwniez dekoracja $wiatyni. Przedmiotem artykutu jest ikonografia dekoracji
i wyposazenie kosciola przed posoborowymi zmianami. Rekonstrukeja tego zatozenia
stala si¢ mozliwa dzigki pracom dokumentacyjnym i kwerendzie w Archiwum Zgroma-
dzenia Zmartwychwstancéw w Rzymie. Whetrze koéciota — jak ukazuja odkryte foto-
grafie —pokrywala dekoracja malarska o kompozycji strefowej, wydobywajaca podzialy

6 ,LaVocedella Verita’, 9 listopada 1889 roku, za: J. Iwicki, Charyzmat zmartwychwstarcéw, s. 35.
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architektoniczne i elementy semantyczne $wigtyni (il. 3, 4). Wpisywala si¢ ona w nurt
historyzujacych ,polichromii dywanowych” (Zapisseriemalerei). Pierwsza strefa (od
podlogi do okien) zostala wypelniona dekoracja ornamentalng, w nawie byt to zwie-
lokrotniony bialy czterolis¢, w absydzie rombowa plecionka przypominjaca stylizowa-
ne motywy zaston. Pas wieniczyl fryz z ornamentem arkadkowym i dekoracja roslinna.
W kolejnej strefie umieszczono na $cianie poludniowej nawy olejne obrazy ze scenami
historycznymi, uj¢te w ramy przypominajace pasy sukna zakoriczone fredzlami (wyko-
nanymi z drewna), wokél nich ornamentalna dekoracja’. W cianie pétnocnej nawy znaj-
dowaly si¢ zdwojone otwory okienne z przeszkleniami ornamentalnymi, pomi¢dzy nim
polichromia z kartuszami herbowymi. W otworach okiennych absydy i chéru umiesz-
czono przedstawienia figuralne. Ostatni pas dekoracji stanowita geometryczna i floralna

polichromia sklepienia w nawie i gwiezdzista w absydzie.

Il. 3. Wnetrze koéciota pw. Zmartwychwstania Pariskiego w Rzymie, widok na prezbiterium, foto-

grafia archiwalna, okoto 1975 rok.

Zrédlo: Archivio Congregatio a Resurrectione a Roma.

7 Czgsciowo oprawa obrazéw zostata odnaleziona podczas inwentaryzacji przeprowadzonej w klasztorze zgro-
madzenia zmartwychwstaicéw na Mentorelli.
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1. 4. Wnetrze koéciota pw. Zmartwychwstania Paniskiego w Rzymie, widok na prezbiterium, foto-
grafia archiwalna, okofo 1975 rok.

Zrédto: Archivio Congregatio a Resurrectione a Roma.
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Bogata dekoracja tworzyla semantyczne catoéci, skupione wokét centrow liturgicz-
nych $wiatyni. Pierwsze — strefa prezbiterium, wyréznione podniesionym poziomem
przesto i absyda to przestrzen najswigtsza, w obrebie ktorej znajdowal si¢ ottarz gtéwny.
Skfadat si¢ on z mensy, przeniesionej z dawnego ko$ciota pw. $w. Pawta Pierwszego Pu-
stelnika oo. Paulinéw, datowanej na 1775 rok. Nieco dalej, na osi, na $cianie absydy, pod
linig okien, zawieszono niewielki marmurowy, przy$cienny baldachim, ktérego fundato-
rem byl ks. Wiadystaw Czartoryski®. Co cickawe, na wiclu fotografiach zamiast trady-
cyjnej w takich oprawach figury (jak np. obecnie Matki Boskiej z Mentorelli) znajdowat
si¢ niewielki obraz Matki Boskiej Czgstochowskiej. W oknach absydy, ponad ottarzem
gléwnym, zostaly umieszczone trzy witraze ukazujace petnopostaciowe wizerunki w ar-
kadach zwienczonych tukiem ostrym, posadowionych na cokole z medalionami; w $rod-
kowym oknie trzy, w bocznych po dwa. W centralnym przeszkleniu widnieje frontalnie
ujety Chrystus w czerwonej szacie, otoczony zlocista mandorla, wystepujacy z grobu,
pod ktdrego odrzuconym glazem $pi zotnierz (il. 5). Otaczaja go witraze z przedstawie-
niami od potudnia Najswigtszej Marii Panny w typie Immaculaty (il. 6), ze ztozonymi
na piersiach dlorimi z ksi¢zycem pod stopami, w biekitnym plaszczu i korong z gwiazd,
a od pétnocy $w. Jézefa z lilig w dloni (il. 7). Postaci sa ukazane zatem zgodnie z iko-
nograficznym kanonem’. Najwazniejszy sposréd nich wizerunek zmartwychwstalego
Chrystusa odnosi si¢ do wezwania $wiatyni, dwie otaczajace go postaci wpisuja si¢ za$
w Owezesna my$l teologiczng papieza Piusa IX. 8 grudnia 1854 roku oglosit on bowiem
dogmat o Niepokalanym Poczgciu Najswigtszej Marii Panny (Immaculata Conceptio Be-
atae Virginis Mariae), kedry propagowali zarliwie zmartwychwstaricy, czego przykladem
sg obrazy Edwarda Brzozowskiego i Leopolda Nowotnego™. W1870 roku papiez Pius
IX ogtlosit z kolei dekret Quemadmodum Deus, w ktérym uczynit $w. Jozefa patronem
Kosciota katolickiego!. Umieszczone w cokotach herby, jak informuje wieniczacy je na-
pis (majuskuta): ,,Memento benefactorum congregationis a Resurrectione D.N.I. Ch”,
wskazuja dobroczyncéw tego kosciota. Sa to w rodkowym witrazu na osi: herb papiceza
Leona XIII, po lewej Roch IIT Przezdzieckich, zapewne Marii, oraz po prawej Junosza

8 J.Iwicki, Charyzmat zmartwychwstascéw, s. 34-35.

9 P.Wilhelm, Auferstehung Christi, in: Lexikon der christlichen Tkonographie, Bd. 1, Hrsg. E. Kirschbaum, Rom-
-Freiburg-Basel 1994, szp. 201-218; A. Kramiszewska, Tkonografia Niepokalanego Poczgcia jako wyraz kultu
Maryi nakulaty, w: Swigty wyjgtek. Niepokalane Poczgcie Maryi. I Bochertskie Sympozjum Mariologiczne 25
wrzesnia 2004 1, red. ]. Krélikowski, Krakow 2004, s. 127-155; G. Kaster, Joseph von Nazareth, in: Lexikon der
christlichen Tkonographie, Bd. 7, Hrsg. E. Kirschbaum, W. Braunfels, Rom-Freiburg-Basel 1994, szp. 210-222.

10 M. Nitka, Biblia ilustrowana polska Leopolda Nowotnego a ikonografia historii Polski w sztuce nazarenskiej,
»Sacrum et Decorum. Materialy i studia z historii szeuki sakralnej”, 10 (2017), 5. 50-66.

11 BL Pius IX (1846-1878), Dekret Quemadmodum Deus — oglaszajacy $w. Jézefa Patronem Kosciota katoli-
ckiego, https://www.swictyjozef kalisz.pl/BibliotekaSwJozefa/118.html [dostep: 1.12.2023].
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Sobaniskich, wskazujacy na Eweling’?. Pod wizerunkiem Immaculaty znajduje si¢ herb
Zaremba Waclawa Marikowskiego oraz Radwan (nie ustalono czyj), a pod figura $w. J6-
zefa Bozeniec oraz Przestal Waleriana Przewlockiego. W absydzie ukazano zatem gléw-
nego patrona $wiatyni, patronéw Koéciota oraz dobroczyncéw tego zatozenia.
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1L. 5. Zmartwychwstanie 1. 6. Immaculata, witraz 1.7. Sw. Jozef, witraz Mayer
Chrystusa, witraz Mayer Mayer (Monachium), (Monachium), absyda kosciota
(Monachium), absyda kosciota  absyda kociota pw. pw. Zmartwychwstania

pw. Zmartwychwstania Zmartwychwstania Pariskiego ~ Pariskiego w Rzymie.
Pariskiego w Rzymie. w Rzymie. Fot. P. Jamski.

Fot. P. Jamski. Fot. P. Jamski.

12 Na budowe kosciota i klasztoru ks. P. Semenence kwotg 100 tys. frankéw darowata Ewelina Soban-
ska oraz papiez Leon XIII — 60 tys. frankow, jako zaliczke darowizny 100 tys. frankow, obiecanej
przez Mari¢ Przezdziecka. J. Iwicki, Charyzmat zmartwychwstancow, s. 32-33. Zob. tez [K.?]. Gra-
bowski, Powody opuszczenia kosciola i domu sw. Klaudiusza przez Zgromadzenie Zmartwychwstania
Panskiego, k. 1-3.
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Ottarz zostal ujety rama tuku teczowego, keérego dekoracja byta najbardziej dopraco-
wang cz¢scig Tapisseriemalerei. W jego dolnej strefie pojawily si¢ bowiem przedstawienia
figuralne w malowanych niszach w stylistyce gotyckiej, w nich dwaj $wigci: $w. Stanistaw
na filarze péincnym oraz $w. Sebastian po przeciwnej stronie. Pierwszy z nich to patron
Krélestwa Polskiego, ktéry — jak pisal w poswieconym mu kazaniu ks. Aleksander Je-
lowiecki — ,wstapil na gor¢ Wawelu [...], strzec wielkiego Ottarza, pod ktérego cieniem
wznosit si¢ tron Polski”®. Byl on takze patronem kosciota nacji polskiej w Rzymie, ktéry
chcieli kupi¢ zmartwychwstaricy. Drugi $wiety natomiast to patron ulicy, przy keérej
znajduje si¢ obecny koécidl, ale tez patron miejsca pierwszych spotkan zmartwychwstan-
céw w Wiecznym Miescie — katakumb $w. Sebastiana. Na szczycie tuku teczowego byt
umieszczony wizerunek veraicon, podkreslajacej pasje Chrystusa, ktorg powtdrzono po-
nizej na oftarzu.

W przgsle prezbiterialnym, przy obydwu $cianach byly umiejscowione stalle, nad
nimi dwa obrazy: na pétnocnej Scianie Waiebowstgpienie Pariskie Henryka Siemiradzkie-
go (il. 8), a po przeciwngj stronie obraz Jézefa Unierzyskiego ukazujacy dwie rozdzielone
pionowo sceny: Pierwsze sluby Zmartwychwstaricow i Aprobata Zgromadzenia przez Piu-
saIX (il. 9), uj¢te drewniang rama z herbami w kartuszach na gérze. Nad stallami znajdu-
ja si¢ zatem dwa przestawienia odnoszace si¢ do przekazywania postannictwa w Kosciele
w réznych historycznie momentach. Pierwsze dzielo prezentuje jeden z fundamental-
nych dla chrzescijaiistwa tematéw — wniebowstapienie Jezusa Chrystusa, wspomniane
w Ewangeliach $w. Marka i $w. Eukasza (Mk 16,19, £k 24,50-53) oraz w Dzicjach Apo-
stolskich, ktére glosza:

ale wezmiecie moc Ducha $wigtego, ktory przydzie na was, i bedziecie mi $wiadka-
mi w Jeruzalem i we wszytkiej Zydowskiej ziemi, i w Samaryjej, i az na kraj ziemie.
A to rzekszy, gdy oni patrzali, podniesion jest, a oblok wziat go od oczu ich (Dz 1,
8-9)5.

13 A.Jelowicki, Kazanie o sw. Stanistawie mgczennitku, Biskupie Krakowskim, Naczelnym Patronie Krélestwa Pol-
skiego, w: tegoz, Kazania o Swigtych polskich i o Krdlowej Korony Polskiej. Tudziez nauki przedslubne, mowy
pogrzebowe i kazania przygodne, Berlin 1869, s. 35.

14 ]. Skrabski, Koscid? polski w Rzymie. Tozsamosti reprezentacja w perspektywie sztuki, Krakéw 2021, 5. 202-216.

15 Cytaty z Pisma Swigtego wedtug thumaczenia Jakuba Wujka, hetp://biblia-online.pl/Biblia/JakubaWujka
[dostep: 1.12.2023].
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1l. 8. H. Siemiradzki, Whicbowstgpienie Parskie, 1891, olej na pldtnie, 250x150 cm, koscidét pw.
Zmartwychwstania Pariskiego w Rzymie.
Fot. P. Jamski.
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Il 9. Jézef Unierzyski, Pierwsze sluby Zmartwychwstarncéw i Aprobata Zgromadzenia przez Piusa
X, okoto 1891, olej na ptétnie, kosciot pw. Zmartwychwstania Paniskiego w Rzymie.

Fot. P. Jamski.

Kult wniebowstapienia Chrystusa byl obecny od pierwszych wickéw chrzescijanistwa,
wspomina o nim juz $w. Augustyn jako o $wigcie apostolskim. Znalazlo si¢ ono tez jako
jedno z prawd wiary ujetych w credo nidziarisko-konstantynopolitaniskim (et ascendit
in caelum [caclos]”). Ta diuga teologiczna tradycja przekiada sig na wiclowickows ikono-
graficzng obecno$¢ sceny wniebowstapienia, obejmujaca zaréwno kocioét zachodni, jak
i wschodni'®. W tradycji ikonograficznej obydwu rytéw znane byly przede wszystkim
przestawienia ztozone z dwdch wyraznie rozdzielonych czgéci: w pierwszej, ziemskiej byli
obecni apostotowie z Marig, w drugiej, niebianskiej — Chrystus. Ten podzial wyraznie
jest tez zaznaczony w scenie autorstwa Siemiradzkiego, w ktérej wokot pustego miejsca
gromadzg si¢ uczniowie w ekspresyjnych pozach, ponad nimi zas géruje ukazany frontal-
nie Chrystus z dwoma aniofami. Réznice t¢ podkresla kontrast kolorystyczny, ciemnos¢
dolnej strefy i jasnos¢ géry. Dla takiej kompozycji wzorem mogto byé¢ Whiebowstgpienie
Perugina, jak réwniez inna scena — stynna Transfiguracja Rafaela’. Scena autorstwa San-
tiego byta uwazana za najdoskonalszy obraz ukazujacy boska natur¢ Chrystusa obecnego
na ziemi. Podobnie praca Siemiradzkiego odstania boska natur¢ Zbawicicla objawiajace-
go si¢ uczniom w petni chwaly i blasku oraz o$wictlajacego nim ich ciemnosci, jedynie
twarz Marii jest w petni w sferze jasnosci. To $wiatto zmartwychwstalego Chrystusa, On
wstepujacy do nieba jest zatem zrédtem Ecclesi, a posredniczka z Nim jest Jego Matka.

16 M. Janocha, Whiecbowstgpienie IV. Tkonografia, w: Encyklopedia katolicka, t. 20, red. E. Gigi-
lewicz, Lublin 2014, kol. 820-822.

17 M. Nitka, Obrazy religijne o funkcji kultowej w tworczosci Henryka Siemiradzkiego, ,,Sacrum et
Decorum. Materiaty i studia z historii sztuki sakralnej”, 15 (2022), s. 8-38.
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Siemiradzki taczac, a zarazem kontrastujac strefe niebiariska i ziemska, podkreslit funda-
mentalny dla teologii wniebowstapienia aspekt eklezjologiczny®.

Po drugiej stronie, ponad stallami, jako pandeux do sceny Whiebowstgpienia znajdo-
wal si¢ obraz krakowskiego malarza Jézefa Unierzyskiego®. Jest to kompozycja w for-
macie prostokata lezacego, rowniez o dwudzielnej strukturze. Kazda ze scen podzielo-
nych w pionie spiralng kolumng przedstawia dwa odrebne wydarzenia: pierwsze sluby
zmartwychwstancéw w katakumbach oraz aprobate zgromadzenia przez Piusa IX. Sce-
na z lewej strony ukazuje zalozycielskie dla zgromadzenia wydarzenie, ktére odbylo si¢
w nocy z soboty na niedziel¢ Wielkiej Nocy (27 marca) 1842 roku, w katakumbach $w.
Sebastiana w Rzymie. Szczegdlowo opisat t¢ histori¢ ks. Hieronim Kajsiewicz w liscie do
Jana Kozmiana 9 kwietnia 1842 roku. Wspominat:

Alleluja! Alleluja! Alleluja! Nareszcie, nareszcie dokonal si¢ dzielo Panskie [...]
pisz¢ do Ciebie juz zakonnikiem. Spytasz, pod jaka regula [...], zadna z istnieja-
cych nie zdawala si¢ nam przypada¢ [...]. Postanowiliémy zatem sformulowaé na-
sze widzenie rzeczy [...]. W Wielka Sobote koto péinocy, po wezwaniu Ducha $w.,
przystapilismy do wyboru przetozonego. Jednomyslnie wybrany byt brat Piotr [...].
Chrystus Pan juz byl zmartwychwstal, po raz siédmy, po siédmym poscie od zawia-
zania si¢ naszego, i nas byto siedmiu [...]. Bylo okolo 3-¢j po pétnocy, kiedysmy si¢
ukladali, a 0 4-tej wstali$my i po modlitwie udali$my si¢ katakumb $w. Sebastiana,
o godzine drogi za miastem, dla zlozenia wotéw przede Msza $wigtg brata przeto-
zonego [...]. Zaczgla si¢ Msza $w. [...], podczas ktorej wszyscysmy goraco blagali
Pana, aby pozwolit dokona¢ swego dziela [...]. Naprzéd tedy przetozony Bogu wo-
bec Nieba i nas ztozyt §luby swoje, nastgpnie my Bogu i jemu. Oprécz nas z ludzi
byt tylko $wiadkiem mlody nasz nowicjusz Zaleski i rodzina Wielogltowskich, re-

prezentujaca nijako was, drodzy bracia s’wieccyzo.

Na obrazie Unierzyskiego jest ukazana scena z ostatniej czgéci tej opowiesci — zakonni-
cy znajduja si¢ w katakumbach $w. Sebastiana, przed oltarzem, w lewej cz¢éci kompo-
zydji, stoi 0. Sememenko w ornacie, zwrécony przodem do kleczacych braci, kedrymi
sa (od lewej): Bogdan Jariski, Jozef Hube, Karol Kaczanowski, Hieronim Kajsiewicz,
za nimi Aleksander Jetowicki i Walerian Przewlocki, stoi natomiast hr. Cezary Plater

18 W teologii Kosciola potrydenckiego wniebowstapicnie powiazano ,,z wizja Kodciota triumfujacego w nie-
bie. Epoka baroku sprzyjata rozciagnieciu tego triumfu réwniez¥ na Kosciél pielgrzymujacy i wprowadzeniu
triumfalizmu, keéry cechowat cklezjologie az do Soboru Watykanskiego” (M. Siodlowska, P. Krélikowski,
Zmartwychwstanie w ikonografii. W kierunku interpretacji teologicznej fundamentalnej, ,Resovia Sacra. Studia
Teologiczno-Filozoficzne Diccezji Rzeszowskicj”, 21 (2014), s. 384).

19 Jozef Unierzyski (ok. 1861-1948) malarz akademicki, ucze i zigd Jana Matejki, rodem z mazowieckiej szlachty,
red. B. Umiriska, ktalog wystawy, Ciechanéw 2023.

20 H. Kajsiewicz, list do Jana Kozmiana, 9 kwietnia 1842, za: P. Smolikowski, Historia Zgromadzenia Zmar-
twychwstania Pariskiego, t. 3, Krakow 1895, s. 10-11.
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(1810-1869)*. W malarskim przedstawieniu zostali zatem ukazani ci, ktdrzy nie mogli
uczestniczy¢ w tym historycznym wydarzeniu, jak niezyjacy juz wowczas B. Jariski oraz
W. Przewlocki niebedacy jeszcze w 1842 roku zmartwychwstancem. Przy rozdzielajacej
sceny spiralnej kolumnie, przypominajacej te z konfesji $w. Piotra, u podstawy znajduje
si¢ herb papieza Grzegorza X VI, za ktérego pontyfikatu zostaly ztozone pierwsze sluby
zmartwychwstaicéw.

Druga scena to wedle tradycji Aprobata Zgromadzenia przez Pinsa IX, a wige zatwier-
dzenie reguly zakonu 14 wrzesnia 1860 roku. Wspominat ks. H. Kajsiewicz, iz dokonato
si¢ ono dzigki wstawiennictwu ,,Kardynata wikarego rzymskiego, Kardynata arcybiskupa
paryskiego, biskupéw z Tivoli i Hamilton w Ameryce”. Przedstawiona przez Unierzy-
skiego scena rozgrywa si¢ podczas audiencji, ujety trzy czwarte siedzacy na tronie papiez
otoczony jest przez dwdch kardynatéw, przed nim za$ biskup prezentujacy mu dwéch
kleczacych, ukazanych z profilu ksi¢zy w czarnych sutannach. Charakterystyczne fizjo-
nomie pozwalajg rozpoznaé, ze s to ks. P. Semenenko (blizej papicza) oraz ks. H. Kajsie-
wicz. Portretowe ujecie papieskiej $wity pozwala natomiast zidentyfikowaé notabli: po
prawicy papieza kardynat Wiodzimierz Czacki, z drugiej strony kardynal Albin Duna-
jewski, polecajacym ksiezy zmartwychwstaricéw jest natomiast arcybiskup Mieczystaw
Leddéchowski. Jesli miataby to by¢ scena aprobaty zgromadzenia, wéwezas w audiencji
nie mogliby uczestniczy¢ przedstawieni na obrazie polscy hierarchowie koscielni, gdyz
w 1860 roku ks. M. Ledéchowski nie mial jeszcze sakry biskupiej (otrzymal jg rok péz-
nicj), podobnie jak ks. A. Dunajewski (biskup od 1879 roku, kardynal od 1890 roku)
oraz ks. W. Czacki (biskup od 1879 roku, kardynat od 1882 roku). Powyzsi hierarchowie
jako biskupi nie mogli bra¢ udziatu we wspdlnym wydarzeniu z ks. H. Kajsiewiczem,
gdyz ten zmart w 1873 roku, a wigc zanim w wigkszo$ci otrzymali koscielne godnosci.
Unierzyski nie ukazat takze zatwierdzenia dziatalno$ci zakonu z 1888 roku, nie zyt juz
woéwezas Pius X, a takze ojcowie P. Semenenko i H. Kajsiewicz. Scena towarzyszaca
$lubom w katakumbach jest zatem przedstawieniem wbrew prawdopodobienstwu hi-
storycznemu, majacym funkcje symboliczna, wskazuje ona na faczno$¢ powotanego za-
konu z papiestwem i na zwigzek z Kosciolem polskim. Te semantyke podkreslata rama,
zwienczona ujetymi w kartusze herbami papieza Grzegorza XVI i Piusa IX, ztaczonymi
tiara papieska (il. 10)*. Nad obrazem, w pasie pomi¢dzy oknami, gérowal herb Kré-
lestwa Polskiego — orzel w tarczy z korng (il. 11). Ponad gromadzacymi si¢ w stallach

21 Postaci zostaly opisane w druku ulotnym wydanym przez zmartwychwstanicow: Fototecka ACRR, brak sygn.

22 H. Kajsiewicz, Pamigtnik o poczgtkach Zgromadzenia Zmartwychwstania Panskiego, za: Pisma X. Hieroni-
ma Kajsiewicza ze Zgromadzenia Zmartwychwstania Parskiego, t. 3, Berlin-Krakéw 1872, t. 111, oprac. M.
Szlachciak, Rzym 2009, s. 54, https://www.resurrectionist.cu [dostgp 10.12. 2023].

23 Herby papieskie wieniczace ramg zostaly odnalezione podczas inwentaryzacji przeprowadzonej w klasztorze
zgromadzenia zmartwychwstaicow na Mentorelli.
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zmartwychwstaricami zostaly umieszczone zatem obrazy ukazujace z jednej strony usta-
nowiong przez Jezusa misj¢ Kosciota na ziemi, a z drugiej — podjecie jej przez zakon,
keory glosi $wiatu zmartwychwstalego Chrystusa. Ten aspekt apostolskiego powolania
zgromadzenia byt podkreslony w ich pierwszej regule, ktérej zatwierdzenie byto celebro-
wane ukazang przez Unierzyskiego msza swicta. Wedle niej zgromadzenie miato mieé
charakeer ,zespotu apostolskiego™?%. Charyzmat tej wspélnoty okreslala natomiast absy-
daz witrazem Zmartwychwstalego nad ottarzem, pod ktérym znajdowat si¢ skromny, ale
$wiety dla Polakéw wizerunek Matki Boskiej Czestochowskiej. Odniesieniem do miejsca
i postania byli tez dwaj $wigci: $w. Sebastian — patron miejsca pierwszego spotkania za-
konnikéw i miejsca ich kosciota na mapie Rzymu, oraz $w. Stanistaw — patron Krélestwa,
ktérego herb pojawia si¢ w strefie prezbiterium.

IL. 10. Pierwotna rama obrazu J. Unierzyskiego Pierwsze sluby Zmartwychwstaricéw i Aprobata

Zgromadzenia przez Piusa IX, fotografia archiwalna.

Zrédlo: Archivio Congregatio a Resurrectione a Roma.

24 W. Mleczko, Nauka i swigtost. Formacja kaplarska w mysli i dziatalnosci zmartwychwstarncéw, Krakow 2014,
s. 81.
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Il. 11. Fragment dekoracji kosciota pw. Zmartwychwstania Pariskiego w Rzymie, fotografia archi-
walna, okolo 1975 rok.

Zrédlo: Archivio Congregatio a Resurrectione a Roma.

Do kolejnej czgs¢ $wiatyni — nawy, a wige przestrzeni gromadzenia si¢ wiernych, czyli
tych, ktérym niesione jest postannictwo apostolskie, wprowadzaly dwa ottarze boczne,
o mensach skonstruowanych na wzér oltarza gléwnego. Jak informowat przewodnik po
$wigtyniach Rzymu z 1891 roku, byly one poswigcone Matce Boskiej Dobrej Rady oraz
Krzyzowi Swigtemu®. W pierwszym z nich (od potudnia) zostal umieszczony obraz
Matki Bozej Dobrej Rady (il. 12), bedacy kopia malowidta z bocznego oftarza kosciota
$w. Klaudiusza, pierwszej $wiatyni zmartwychwstanicéw w Rzymic?6. W drugim nato-
miast (od péinocy) znajdowat si¢ krzyz ofiarowany zgromadzeniu przez Piusa IX 7 maja
1848 roku?®’. Wokot ottarzy byly zawieszone wota, $wiadectwo dziatalnosci Boga wiéréd
gromadzacego si¢ w nawie ludu. W tej czesci $wiatyni, na Scianie potudniowej, w gornym
pasie, znajdowaly si¢ obrazy o formacie zblizonym do kwadratu pe¢dzla Franciszka Kru-

dowskiego: Niewierny Tomasz (il. 13) i Noli me tangere (il. 14).

25 “La chiesa ha una sola nave e ha 'abside in fondo. Oltre il maggiore, ha due altari laterali, 'uno dedicato al
Santissimo Crocifisso, Ialtro alla Vergine del Buon Consiglio” (M. Armellini, Le Chiese di Roma dal secolo IV
al XIX, ed. 2, Roma 1891, 5. 342).

26 V. Delbianco, La Madonna del Buon Consiglio. Storia e fortuna di un’iconografia romana in Trentino, ,Studi
Trentini. Arte”, 95 (2016), s. 7-31.

27 ] Iwicki, Charyzmat zmartwychwstancéw, s. 34.

28 J. Bialynicka-Birula, Krudowski Franciszek, w: Stownik artystéw polskich i obcych w Polsce dziatajacych, t. 4,
red. J. Mauire-Bialostocka, J. Debrojed, Warszawa-Wroctaw-Krakéw 1986, s. 274-275.

»Facta Simonidis” 16 (2023),nr 3 161



Maria Nitka

e -
MR R R L T T T T Y e

FENE e o IS SaEE SRR T e

II. 12. Ottarz Matki Boskiej Dobrej Rady, wnetrze kosciola pw. Zmartwychwstania Panskiego

w Rzymie, fotografia archiwalna.

Zrédto: Archivio Congregatio a Resurrectione a Roma.
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Il. 13. Franciszek Krudowski, Niewierny Tomasz, okolo 1890 rok, olej na pldtnie, kosciét pw.
Zmartwychwstania Pariskiego w Rzymie.

Fot. P. Jamski.
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1l. 14. Franciszek Krudowski, No/i me tangere, okoto 1890, olej na plétnie, kosciét pw. Zmartwych-

wstania Par’lskjego w Rzymie.
Fot. P. Jamski.

Przedstawiaja one dwa spotkania ze zmartwychwstatym Chrystusem na ziemi, zaczerp-
ni¢te z Ewangelii $w. Jana. Pierwszy to scena, gdy $w. Tomaszowi w towarzystwie pozo-
stalych apostoléw ukazuje si¢ Jezus, ktory wskazuje mu swe rany, by przez ich dotknie-
cie uwierzyl (J 20,24-29). Jest to temat znany juz z pierwszego cyklu po$wieconego
obecnosci Zmartwychwstalego na ziemi, z mozaik z kosciola San Apollinare Nuovo
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w Rawennie?. Kompozycja Krudowskiego prezentuje spotkanie apostotéw ze Zbawi-
cielem w oszczedny i wymowny sposéb: na osi obrazu ujety frontalnie Chrystus w czer-
wonej szacie, wokot niego przedstawieni niemal izokefalicznie apostolowie wpatrzeni
w Mesjasza. Dwaj z nich famia symetrig, ten z prawej strony Zbawiciela, lekko ku niemu
pochylony wyciaga dloit w kierunku jego odstonictej przez szate klatki piersiowej — to
$w. Tomasz. Drugi apostol, zapewne $w. Piotr, kleczy przed Chrystusem, ktéry wskazuje
na niego. Prostota tej kompozycji przywoluje renesansowe rozwiazania tego tematu np.
Giovanniego Battisty Cimy da Conegliano, jakie poznawat Krudowski w czasie studiéw
w Akademii Wiedenskiej czy podczas wojazy po Wloszech™. Drugi obraz pedzla Kru-
dowskiego przedstawia spotkanie Zmartwychwstalego z Maria z Magdaleng (] 20,1-18)
w formie oszczednej dwufigurowej kompozycji, w ktérej do stojacego en face Chrystu-
sa wyciaga dlonie ujeta z profilu, kleczaca Maria Magdalena. W realizacji tematu Noli
me tangere, znanego w ikonografii od wezesnego sredniowiecza, Krudowski ponowienie
siegnat do prostoty rozwiazan mistrzéw renesansu — kompozycji Tycjana z National Gal-
lery, Andrei del Sarto z Ufhzzi czy stawnego dwczesnie neorenesansowego obrazu Ale-
xandra Ivanova z Muzeum Rosyjskiego w Petersburgu®. Krudowski w scenach ukazu-
jacych spotkania zmartwychwstatego Chrystusa na ziemi umiejetnie postuzyt si¢ zatem
tradycja obrazows, by stworzy¢ wlasne wymowne i spdjne realizacje®. Po drugiej stronie
nawy, na $cianie pétnocnej, pomiedzy oknami, analogicznie do przesta prezbiterialnego
znajdowaly si¢ herby. S to w drugim przgsle Szatawa Leddchowskich w tarczy, nad nia
podwdjny krzyz arcybiskupi i kapelusz kardynalski, odnosi si¢ on zapewne do kardynata
Mieczystawa Leddchowskiego®. W trzecim przg$le umieszczono Pogon Litewska z ksia-
zgca mitra nad tarcza, a wigc herb Wielkiego Ksigstwa Litewskiego. W gérnej strefie
pomiedzy oknami byly zatem ukazane emblematy Rzeczpospolitej Obojga Narodéw
ijej bwezesnego prymasa — glowy Kosciota, a zarazem interrexa. Na potudniowej $cianie
$wiatyni przedstawiono obecnos¢ zmartwychwstalego Chrystusa na ziemi, a na $cianie

29 Thomaszweifel, in: Lexikon der christlichen Ikonographie, Bd. 4, Hrsg. E. Kirschbaum, Rom-Freiburg-Basel
1994, szp. 301-303.

30 Dzielo G.B. Cimy da Conegliano zostalo sprzedane w 1870 roku do Londyriskiej National Gallery, co wzbu-
dzito duze zainteresowanie wspdlczesnych. J. Dunkerton, The Transfer of Cima’s “<The Incredulity of S. Tho-
mas»", ,National Gallery Technical Bulletin”, 9 (1985), s. 38-43.

31 Noli me tangere, in: Lexikon der christlichen Tkonographie, Bd. 3, Hrsg. E. Kirschbaum, Rom-Freiburg-Basel
1994, szp. 332-336.

32 Maestri¢ Krudowskiego docenil autor cytowanego przewodnika po rzymskich kosciotach: ,,Nella parete sini-
stra vi sono due quadri ad olio, rappresentanti 'uno l'apparizione di Cristo alla Maddalena, I'altro San Tom-
maso che tocca le cicatrici del Salvatore. Questi due affreschi sono di stile ed arte cosi insigne, che mostrano
nel giovane pittore signor Crudowscki, che gli ha eseguiti, una maestria del tutto eccezionale” (M. Armellini,
Le Chiese di Roma, s. 342-343).

33 A. Galos, Z. Zielisski, Mieczystaw Leddchowski (Halka-Ledéchowski) (1822-1902), w: Polski stownik biogra-

Siczny, t. 16, red. E. Rostworowski, Wroclaw 1971, 5. 626-628.
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poinocnej wskazywano na Kosciol polski, poczawszy od powotania zmartwychwstan-
cow, po symbole paristwa i prymasa.

Symbolika tacznosci Koéciota Chrystusowego — powszechnego i Kosciota polskiego
zostala rozwinieta na $cianie chéru, podzielonej empora organowa na dwie kondygna-
cje (il. 15). W kazdej z nich znajduja si¢ witraze w otworach okiennych oraz dodatko-
wo w dwuskrzydlowych drzwiach ujmujacych wejscie. W pierwszej kondygnacji zostat
ukazany od pélnocy Archaniof Rafael (il. 16), w ramie prostokatnej bordiury, nad nim
w polokragtym zamknigciu herb na plaszczu ksigzecym zwienczony mitra, w tarczy Po-
gon Sanguszkéw z dewiza ,Z przekonania” Analogicznie zostal zakomponowany witraz
od potudnia z przedstawieniem Archaniofa Michata (il. 17), nad nim herb Lis Spichéw
z dewiza,,Crux mihi foederis arcus”. Fundatorka tych witrazy byta Teresa z ks. Sanguszkéw
Leonowa Sapiezyna*. W drzwiach znajdujg si¢ przeszklenia prezentujace sceng Zwiasto-
wania (il. 18), w niszach zwieiczonych wimperga ustawiono figury, w jednej Najswigt-
szej Marii Panny, w drugiej Archaniota Gabricla. Pod postaciami zamieszczono herby
wieniczone korong hrabiowskg: pod Archaniotem Gabrielem herb Roch III, pod Matkg
Boska czteropolowy herb w nim: Natecz Ostrorogéw, Oksza herb Pecherzewskich (mat-
ki Janiny Umiastowskicj). Zapewne fundatorka witrazy byla Janina Zofia Umiastowska.
W dolnej kondygnacji znajduje si¢ zatem scena zwiastowania oraz wszyscy archanioto-
wie, wystannicy Boga na ziemi.

34 W. Wehr, Polskie pamiqtki heraldyczne w Rzymie, ,Materialy do Biografii, Genealogii i Heraldyki
Polskiej”, 3 (1966), s. 54-57.
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Il. 15. Whetrze kodciola pw. Zmartwychwstania Pafiskiego w Rzymie, widok na chdr, fotografia
archiwalna, okolo 1975 rok.

Zrédlo: Archivio Congregatio a Resurrectione a Roma.
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1. 16. Archaniof 1. 17. Archaniol 1l. 18. Zwiastowanie Najswigtszej Marii Pannie,

Rafael, witraz Mayer ~ Michat, witraz Mayer  witraz Mayer (Monachium), kosciél pw. Zmar-
(Monachium), (Monachium), twychwstania Pariskiego w Rzymie.

koscidt pw. kosciot pw. Fot. P. Jamski.

Zmartwychwstania ~ Zmartwychwstania

Panskiego Paniskiego w Rzymie.

w Rzymie. Fot. P. Jamski.

Fot. P. Jamski.

W drugicj kondygnacji sg przeszklenia z wizerunkami $w. Kazimierza (pétnoc) (il.
19) i $w. Jozafata (potudnie) (il. 20), ujetymi w ornamentalne bordiury, w dole kompo-
zycji dwa herby w medalionach. Swicty Kazimierz Jagielloticzyk w czerwonym plaszczu,
w mitrze ksiazecej, z palma w dloni, z herbami Ortem Korony oraz Pogonia Litwy zostat
ukazany zgodnie z kanonem wilenskiego konterfektu z potowy XVI wieku, jedyna zna-
czaca réznica jest palma bedaca raczej ikonograficzng pomytka monachijskiego rysowni-
ka kartonu®. Z kolei $w. Jozafat Kuncewicz zostat przedstawiony jako starszy mezczyzna
z krétka broda, w dlugim biekitnym plaszczu z czerwonymi wytogami, trzymajacy ksie-
ge. Jego ubidr i sposdb przedstawienia przypomina bardziej apostota z konwencyjnych
XIX-wiecznych przedstawien niz unickiego arcybiskupa i bazylianina. Ponizej jego wi-
zerunku znajdowaly si¢ nieustalone herby w koronie szlacheckiej: Prus I oraz czteropo-
lowy herb ze wspi¢tym srebrnym Lwem (pola 1 i 4) i Pogonia (pola 2 i 3). Obydwaj
$wigci byli patronami wieloetnicznej Rzeczpospolitej Obojga Narodéw: $w. Kazimierz
Litwy, a $w. Jozafat, kanonizowany w 1867 roku, zostal ogloszony zostal patronem Rusi,

35 S.Maslauskaite-Mazyliené, Dzieje wizerunku sw. Kazimierza od XVI do XVIII wieku, tham. K. Korzeniewska,
Wilno 2013, 5. 54-75.
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stajac si¢ zarazem jednym z najwaznicjszych $wigtych unitéw*®. Kult obydwu $wigtych
byl réwniez propagowany przez zmartwychwstaricédw, im m.in. ks. Aleksander Jetowi-
cki poswiecit swe kazania¥’. Zgromadzenie Zmartwychwstania Pana Naszego Jezusa
Chrystusa przyczynilo si¢ takze do kanonizacji $w. Jozafata. Odbyla si¢ ona w Rzymie
29 czerwca 1867 roku, a w kazaniu gloszonym na cze$¢ tej uroczystosci ks. A. Jetowicki
podkreslit taczno$é nowego patrona Polski, Litwy i Rusi z papiestwem, ukazujac go jako
patrona i obronce unii grekokatolickiej, meczennika jednosci Kosciota i wiernosci Rzy-
mowi*®. Zmartwychwstaricy mieli by¢ straznikami tej jednosci w czasie, gdy nie strzeglo
jej panistwo polsko-litewskie, czego symbolem byta $wieca przekazana im przez Piusa IX
podczas kanonizacji $w. Jozafata®®. Zmartwychwstancy podjeli to postanie straznikéw
jednosci Kosciota, sprawowali opicke duchowa nad unitami, wspomagali bazylianki
w Rzymie, utworzyli misj¢ w obrzadku unickim w Bulgarii, a nast¢pnie ksztafcili ksiezy
unickich w seminarium we Lwowie. Realizowali w ten sposob takze testament Rzeczpo-
spolitej Obojga Narodéw, w obrebie ktdrej unia powstata i ktéra po jej upadku spotykata
si¢ z przesladowaniami ze strony Cerkwii.

36 Por. B. Krasucka, Jozafat Kuncewicz sw. w ikonografii, w: Encyklopedia katolicka, t. 8, red. B. Migut, Lublin
2000, kol. 107-108.

37 A. Jetowicki, Kazanie o sw. Kazimierzu, Krdlewiczu, Patronie Krélestwa Polskiego; Kazanie o blogostawio-
nym Jézafacie, Meczenniku Uniackim Arcybiskupie Potockim, a osobliwszym Patronie Rusi, w: tegoz, Kazania
0 Swigtych, s. 147-165; 44-58.

38 Tenze, Kazanie o kanonizacji swigtego Jézafata, odbytej przez Piusa IX w Rzymie w dziert XVIII stulecia mg-
czeststwa S. Piotra, 20 czerwea R.P 1867, w: tamze, s. 59-69.

39 Ks. A. Jelowicki relacjonowal, ze papiez Pius IX, wreczajac $wiece, mial powiedzieé: ,,«Zaniescie t¢ pochod-
ni¢ do Seminarium Polskiego, niech si¢ tam przechowa, az bedzie ja mozna bezpiecznie zanies¢ do Warsza-
wy»” (tenze, Kazanie o kanonizacji swigtego Jozafata, odbytej przez Piusa IX w Rzymie w dzien XVIII stulecia
mgczenstwa S. Piotra, 20 czerwea R.P 1867, w: tamie, s. 68).
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1L 19. Sw. Kazimierz, witraz Mayer (Mo- IL. 20. Sw. Jozafat, witraz Mayer (Mona-
nachium), kosciét pw. Zmartwychwsta- chium), kosciét pw. Zmartwychwstania
nia Panskiego w Rzymie. Panskiego w Rzymie.

Fot. P. Jamski. Fot. P. Jamski.

Dekoracj¢ chéru dopelniata rozeta na osi, z przeszkleniem ornamentalnym. Nad nig

znajdowala si¢ malowana plyta z inskrypcja majuskuty

CHRISTO DEO/MORTIS VICTORI/JAEDES/A FVNDAMENTIS EXCI-
TATA/ ET ORNATIBVS EXCVLTA/A. MDCCCLXXXIX/LEONE XIII
PONTIFICE MAXIMO/CVRA VALERIANI PRZEWLOCKI/PRAEIPOSI-
TI/SOCIETATIS A CHRISTO JESV REDIVIVO/AERE A POLONIS COL-
LATO.

Na $cianie potudniowej, w przesle chéru, widnialy po obydwu stronach herby. Czytelny
nazdjeciach jest jeden, od potudnia (il. 21). Sg to dwie tarcze na plaszezu ksigzgcym z ko-
rong ksiazeca, nakryte jedna korong szlachecka, na pierwszej z nich odmiana herbu Rad-
wan (nad choragwia na krzyzu ptak z pierécieniem w dziobic), na drugiej herb Bogoria.
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Herb ten mégt naleze¢ do rodziny Krukowskich, jednak jego obecno$¢ i znaczenie wy-
magaja dalszych badan®’. Drugi herb jest nieznany z zadnej fotografii ani przekazéw.
W przestrzeni chéru, w ostatnim przesle, byli upamigtnieni epitafiami takze zalozyciele
klasztoru (na $cianic potudniowej) oraz fundatorzy $wiatyni (po przeciwnej stronie):
Maria Przezdziecka, Irena de Koscielec Podgorska oraz Janina Umiastowska.

Il. 21. Niezidentyfikowany herb na chdrze kosciota pw. Zmartwychwstania Pariskiego w Rzymie,
fotografia archiwalna.

Zrédlo: Archivio Congregatio a Resurrectione a Roma.

40 W. Wehr, Polskie pamigtki heraldyczne w Rzymie, s. 56.
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Kosciét pw. Zmartwychwstania Panskiego laczyl zatem ikonografi¢ kultu Zmar-
twychwstania Chrystusa z reprezentacja narodowa, ktdrej wyrazem byli zaréwno ukazani
$wieci, jak i bogaty program heraldyczny. Ukierunkowanie na kult Chrystusa i $wigtych
Kosciota polskiego ma odniesienie do pierwszej $wiatyni nacji polskiej pw. $w. Stanistawa,
kedrej gléwnym patronem byt Najswictszy Zbawiciel*.. Do wezwania tego odnosit si¢ tez
wizerunek §w. Stanistawa na filarze tuku tgczowego, obok $w. Sebastiana — patrona nowe-
go miejsca. W tej przestrzeni jest takze kolejna ,,pamiatka” polskiego sacrum w Rzymie
— ottarz z kosciota $w. Pawta Pustelnika. Swigtynia zmartwychwstancow reprezentowata
jednak nie tylko nacje polska. Obecnos¢ sw. Jozafata nawiazuje do tradycji unickiego
hospicjum §§. Sergiusza i Bachusa, reprezentacji nacji ruskiej®2. Ikonografia z wizerunka-
mi $w. Kazimierza, $w. Jozafata, herbéw Orla i Pogoni wskazywata, ze wspSlnote maja-
ca si¢ zbieral w tej przestrzeni rozumiano szerzej niz tylko etnicznie —byla to $wiatynia
narodéw I Rzeczpospolitej. Tak tez kosciét pw. Zmartwychwstania Panskiego istniat
w zbiorowej $wiadomosci pielgrzyméw przybywajacych do Wiecznego Miasta z réznych
zakatkéw dawnej Rzeczpospolitej*. Reprezentacyjna funkeja tej $wiatyni odpowiadata
tez roli nieformalnych ambasadoréw Rzeczpospolitej przy Stolicy Apostolskiej, ktérymi
byli ksi¢za zmartwychwstancy. Kosciét pw. Zmartwychwstania Pariskiego byt wigc $wia-
tynig I Rzeczpospolitej, pogrzebanego panstwa, o ktérego zmartwychwstanie walczyly
kolejne pokolenia emigrantéw i pielgrzyméw nad Tybrem. Podkreslenie wiernosci Kos-
ciolowi i zawierzenie go $wictym jasno okreslato droge do upragnionej niepodlegtosci.
Wryrazil ja explicite w kazaniu na XXXIIII rocznice powstania listopadowego w 1863
roku ks. A. Jetowicki: ,,szukajacym Krélestwa Niebieskiego bedzie tez dane i Krélestwo
Polskie!™#*. Eacznos¢ Kosciota i panistwa — oltarza i tronu — w programic ikonograficz-
nym $§wiatyni Zmartwychwstania wskazywala dobitnie, ze nie bedzie wskrzeszenia ojczy-
zny bez Kosciota.

41 J. Skrabski, Kosciot polski w Rzymie, s. 197-202.

42 Hospicjum $§. Sergiusza i Bakchusa zostalo zalozone na prosbe kréla Zygmunta III jako $wigtynia i kolegium
dla ksztalcacej si¢ mlodziezy Zakonu $w. Bazylego. J. Skrabski, Koscidl polski w Rzymie, s. 64-65.

43 S. Janicki, Pamigtki polskie w Rzymie, [b.m.] 1933, s. 20; J.A. Lukaszkiewicz, Przewodnik po Wioszech ze
szezegdlniejszem nwzglednieniem Rzymu, Krakow 1897, s. 85; K. Nowak, Zabytki polskie w Rzymie, Poznai
1900, s. 31.

44 A. Jelowicki, Kazanie na XXXIIII rocznicg powstania narodowego miane w Paryzu w kosciele Whicbowzigcia
dnia 29 listopada 1863 roku, w: tegoz, Kazania o swigtych, s. 644.
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